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THE RECEPTION OF THE PHILOSOPHICAL TRADITION AS A WAY
OF FORMING AMERICAN PERSONALISM: THE POST-SECULAR
VIEW

The aim of the article is to define the way of expounding the authenticity of the experience of self-cognition
opened by the personalist philosophy of the USA on the horizon of receiving the philosophical tradition established
by B. P. Bowne to lay the epistemological foundations for overcoming the impersonalist modes of thought in the
philosophical-humanitarian space of North America. At the emergent stage of the historical-philosophical process
defined as its post-secular period the topicality of studying American personalism in the indicated aspect of its
genesis is predetermined by developing the personalistic inspiration of post-non-classical philosophy into renewing
the interaction of philosophical and theological discourses initial for the personalist thought and intended to reunite
rationality with its spiritual sources in the course of reflecting the personal mode of being realized on the ground of
theism. The further reflection of the meta-ontology of the personhood uncovered by the Scripture and expounded by
patristic trinitology presupposes the retrospection of the trajectory of moving towards the Supernatural Revelation
paved in the late nineteenth and the first half of twentieth centuries by the attempts of personalizing the ontology, in
particular by the “personalized” ontological constructions made in the USA. The methodology of the research is
based upon realizing the meta-ontological character of the problem of the personality revealed in the midst of the
twentieth century by the prominent Orthodox theologian and philosopher-personalist V. N. Lossky. Taking into
consideration the Biblical background of American personalism and its genetic connections with the denominations
of Protestantism developed on the North American continent and the branching Protestant theology, the author
focuses on both proper philosophical and theological reference points of this personalistic current of philosophizing
in the historical-philosophical reconstruction of its genesis oriented towards the meta-ontological dimension of the
personality. The scientific novelty of the study consists in initiating the reflection of the way of defining the inner
experience of the self as the all-sufficient criterion of cognition which was paved by the personalist thought of the
USA in the course of revising the classical rationalist models of the subjectivity and broke the ground for
constructing “the personal world” in the space of rational consciousness formed in North America. On the base of
analyzing Bowne's revision of Kant's transcendental idealism aimed at the explication of the immediacy of self-
experience the author reveals that such argumentation for its cognitive primacy transforms into affirming the
mediation of the inner appeal of the human personality to living God by the outer interpersonal experience of
rational cognition. The revealed regression to the rationally mediated relationship of the created person with Creator
is connected with the restriction of the research for “personal beginning of all speculation” which resulted in the
personal metaphysics of B. P. Bowne by the rationalistic tools of the personal self-reflection. The study proves that
it was predetermined by the philosopher's confessional belonging to the Methodist Church detached from patristic
Trinitology and Christology forming the arsenal of trinitarian meta-logic intended to expound the personhood as the
ultimate principle of being. Conclusions define the resource of Bowne's idea of the “personal interpretation of
experience” which inspired the subsequent “personalized” ontological constructions in the personalistic domain
established on the North American continent. They form the dialogic space of the personalist philosophy of the USA
predetermining the accumulation of its potential in the interaction with other philosophical currents. Manifesting
itself as the personalistic inspiration of the emerging trends of thought this tendency predicts the focus of the further
historical-philosophical research of American personalism.

Key words: Absolute Personality of God; Supernatural Revelation; personal principle of being; human person;
meta-ontology of the personhood; personal metaphysics; self-experience; personal experience of self-cognition

pre-ontological notion of being” (G. Deleuze). Per-
formed by both deconstructivist and communica-

The turn of thought marking the late twentieth  tive trends of postmodernism such transformation
and early twenty-first centuries manifested itself as  of the basic frame of rational consciousness was
a transition from the ontological concepts to “the initiated by comprehending the impossibility of
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objectivizing the personal mode of human exist-
ence transcendentally experienced as the commun-
ion with the Absolute Personality of God. Empha-
sizing the limits of knowledge established by the
ultimate  abstractions of  ontology, non-
objectivation of the self was negatively proved by
the failure of both metaphysics and phenomenolo-
gy in defining the ontological status of the person-
hood reduced to the over-individual subject corre-
lated with the depersonalized Transcendent Abso-
lute. Formed in the course of rationalizing the per-
sonal spiritual experience, the depersonalizing ten-
dency of the historical-philosophical process pre-
determined its mainstream establishing the meta-
physical principle of identity of being and logic
recoded into the phenomenological idea of “tran-
scendence in immanence” and generalized as the
object of post-non-classical critics. But post-
structuralist and post-phenomenological attempts
of deconstructing the foundations of subjective
self-identity laid by metaphysics and phenomenol-
ogy restricted the cognitive resource of its manifes-
tation to recognizing the absence of the Source of
being in the human existence.

Therefore, a person identifying himself/herself
in the space of “post-metaphysical thinking” (J.
Habermas) has been faced with problematizing
“the subject's authenticity” (M. A. Mozsheyko) in
the alternative ways of excluding the absolute cri-
terion of verity from the field of the personal-
subjective self-reflection.

On the one hand he/she could accept the matrix
of the “split subjectivity” based upon realizing “the
god of philosophers and scholars” (B. Pascal) as
the absent “transcendental signified” (J. Derrida)
predicting by his discursive transposition the non-
finality of signification intended to fix the ultimate
truth but producing only the majority of its inter-
pretations. Thus, the affirmed absence of the Abso-
lute referent in the discourse equated to the exis-
tential reality predetermines the irreducibility of
semantic difference factually making impossible
the cognitive unity of the subject doomed to fail in
becoming self-identical by this epistemological
disposition.

On the other hand in the domain of post-
metaphysics the created personality could realize
the theocentric transcendental-dialog model of
self-definition presuming the ethical perception of
the other grasping him/her as a neighbor elevated
to the Image of God (“It is as if God spoke through
the face” (here and hereinafter the translation is
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mine - V. P.) [2, p.169]), but forbidding the inten-
tion to communicate directly with Creator defined
as the unrealizable “metaphysical desire” (E.
Levinas). Introduced as the main imperative of
postmodernist dialogic such restriction of interper-
sonal relationship was rationally argued by deny-
ing the presence of living God in the human exist-
ence on the base of non-verbalizing His Absolute
Personhood indefinable “in the categories of being
and structure” [2]. Supported by concealing the
godlikeness of the self at the background of its at-
tribution to the other this reduction of human cog-
nition of God to the rational action separates the
created person from his/her theistic basis making
him/her unable to identify himself/herself in inter-
subjective dimension which does not provide the
priority of the ethics as the meta-discourse of on-
tology eliminating the ultimate communicative
situation ensured by the supernatural Revelation
and the personally realized access to it.

Coinciding in the kernel vector of the problem-
atization of personal identity deconstructivism and
philosophy of communication indicated different
lines of disclosing the ontological undecidability of
the problem of the personality predetermining the
initiatives of “post-metaphysical” thinking.

Derridian practices of deconstruction along
with the other projects of post-structuralism such
as M. Foucault's “genealogy” and J. - F. Lyotard's
theory of “the decline of meta-narrative” formed
the platform for realizing the discourse as the se-
miotic reality where “we are transformed into sub-
jects and ... we transform ourselves into subjects”
[22, p. 208] at the background of accepting both
interior and exterior planes of the difference be-
tween the self and the other as irreducible. In such
scope of comprehension the subjectivity was re-
duced to the transdiscursive position revealing the
intention to seek for the ultimate truth associated
with the personal-subjective self-identity. Deprived
of any stability by expelling “the image of a pri-
mordial truth fully adequate to its nature” from the
history in its deconstructive genealogical revision,
the post-structuralist “speaking subject” indicates
the infinity of this search by the changes of his/her
self-manifestation influenced by interdiscursive
relations and forming the diversity of the types of
rationality with immanent “discourses of legitima-
tion” (J. - F. Lyotard). Inspired by the anti-
ontological pathos of the definition of the being as
“the exteriority of accidents” [21, p.146], 'the on-
tologies of non-linear thinking” [6] laid the relativ-
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ist epistemological foundations for the radical rein-
terpretation of Christian concept of the person's
self-overcoming aimed at gaining access to the
truth. Proclaimed by M. Foucault, the appeal of
post-structuralism to the self-transformation of the
personal subject substituted the ascetic practice of
Christianity providing the communion with the
Absolute truth of God's Word [1] by the rational
apperception of the infinite production of
knowledge uncovering that any system of rules “in
itself has no essential meaning” [21, p.165]. In the
space of postmodern culture characterized by
worldview and axiological pluralism such mode of
self-mastery contributed to “the multiple personali-
ty disorder” [17] exposing the exhaustion of rati-
ocentrism in the heterogenic cultural environment
of the rationally oriented person's self-definition
formed by post-modernity.

On the contrary, Levinasian ethical transcen-
dentalism disavowed the ratiocentric primacy of
the universal identity on the base of reflecting the
self-identical personal subjectivity as “the other-in-
the same”. Initially marked by reconstructing the
interrogative start of intersubjective interaction
(“How, in the alterity of a you, can | remain I,
without being absorbed or losing myself in that
you?” [2, p.127]), this understanding of the per-
sonal-subjective self-identity revealed its meta-
discursive character as for ontological constructs
being conceptualized in the definition of the sub-
ject's transitive activity corresponding to both
Christ's commandments to love.

Reactualizing the intention of the self primarily
manifesting his/her subjectivity as the response to
the other perceived as the Image of God E. Levinas
considered the subjective responsibility to be “a
more severe name” [2, p.43] for loving the neigh-
bour interpreted as the only way for the created
person to communicate with Creator “beyond the
being” [2, p. 31]. Evidently correlated with the
Bible topology of the personhood as its restrictive
interpretation (in spite of the philosopher's declara-
tive departure from the foundations of religious
consciousness [2]) Levinasian transcendental
communicative ethics focusing on the responsible
interpersonal relationship emphasized the superior-
ity of the personal being taken as the neighbour-
hood of the other and the Absolute Transcendence
of God over all the modes of its rationalization re-
alized in classical and non-classical forms of on-
tology. Moreover the founder of the ethical-
phenomenological version of dialogism achieved
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the threshold of the meta-ontological dimension of
the self pre-intentionally marking it by the asser-
tion of the spirituality pre-forming the non-
reciprocal intersubjective relation of responsibility
as the precognitive core of rationality.

But trying to avoid the absorption of the Trans-
cendent by the Immanent in transcending the mar-
gins of knowledge E. Levinas restricted the per-
sonal-subjective self-definition by mediating the
relationship of the created self with Creator by
his/fher encounter with the other. Prescribed by
Levinasian imperative of the person's self-
overcoming removed from Christian ascetics such
reconstruction of the transcendental form of dia-
logue initiated the renewal of the rationalistic sepa-
ration of both human cognition of God and subjec-
tive self-cognition from the live communication
with Him. Accordingly, E. Levinas's thought did
not grasp the meta-ontology of the personhood un-
covered by the Revelation, expounded by patristic
trinitology at the turn of Antiquity and the Middle
Ages and disclosed for the rational consciousness
of the modern era by the branch of the personalist
philosophy appealing to Orthodox theology.

By the rationalistic argumentation of the intro-
duced ethical prohibition the initiator of the post-
modernist apology of subjectivity formed the
premises for his own revision of hypostasis
(vmdotaoic) deviating from trinitarian correlation
of this category actualized by the antique philo-
sophical reflection with its companion ousia
(ovoia) established in the same field of the philos-
ophy detached from the Absolute truth of God's
Word. E. Levinas defined hypostasis as the event
whereby the self became an existing person limit-
ing the impersonal generality of existence by the
responsible relation to the other personal existent
perceived as an image of the Absolute Personality
of God. Expelling the immediate appeal of the cre-
ated person to Creator, Levinasian deontic logic of
the subject's positing diverges from the personal
principle of being formulated by Trinitology as the
dogma about God existing as “one ousia in three
hypostases” (“one essence in three persons”).

Generated to overcome the person's estrange-
ment from his/her existence taking its roots (due to
the thinker's Biblical allusions) in the fall and real-
ized in the course of destructing the traditional
worldview, the idea of the subject-forming “inver-
sion at the heart of anonymous being” [2] general-
ized the experience of perceiving the broken ratio-
centered mirror of the world but did not indicate
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the realizable pattern of becoming the personal
subjectivity through the transcendent receptive
grasp of the irreducibility of the personhood.
Christ's two Commandments to love on which
“hang all the law and the prophets” (Mt. 22:40)
laid the foundations for the complete fulfillment of
the created self aimed at the reconstruction of the
sinfully distorted human nature and provided by
his/her communion with Creator being the source
of loving. Appealing to God the human personality
paves the way of overcoming his/her sinfulness in
the integration of Creator's aid and his/her own
efforts. Such transformation of the created person
ensures his/her comprehension of the Scripture
testimony of human godlikeness and the trinitarian
meta-logical explanation of the hypostatic mode of
existence [1]. On this base the human personality
can accept the alterity as the neighbourhood realiz-
ing the common origin of the self and the other:
he/she “is created by God like me” [7, p.356];
he/she “is not created in my image, but in the im-
age of God” [7, p.356]. Inspired by unconditional
God's love for humanity the human ability to love
the neighbour can not reveal itself without the
communication of the created self with Creator.
Thus E. Levinas's substitution of the vertical of
interpersonal relationship by its horizontal de-
prived the philosopher's transcendental ethics of
responsibility of its spiritual source reducing the
self-definition of the subject establishing the re-
sponsible relation to the personhood of the other to
the recognition of the unrealizability of the person-
al principle of being in the human existence. Nev-
ertheless at the background of the deconstructive
matrix of the person's multiple identity leading the
subjectivity to the deadlock of interiorizing the
outer semiotic differentiation between the self and
the other recognized as the non-final indication of
the absent “god of philosophers and scholars”, the
ethical-communicative model of the subjective
self-identity surpassed the frames of inverting the
rationalistic logic having introduced the ethical
imperative of the intersubjective mediation of the
ultimate communicative intention in arguing for
the absence of living God in the actual reality.
Forming the negative argumentation for the in-
separability of the cognitive activity of the created
person aimed at realizing the sense of being from
his/her live communication with  Creator,
Levinasian thought predicts the further develop-
ment of its “personalistic inspiration” (J. Lacroix)
through renewing the interaction of philosophical
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and theological discourses initial for personalism
and intended to reunite rationality and spirituality
in explaining in the immanent concepts of philoso-
phizing removed from their ‘“depersonalized”
meanings the “constitutive transcendence” [30] of
the human personality realized on the foundations
of theism as his/her communion with Absolutely
Personal God. Manifested in the field of the ra-
tionally oriented personal self-reflection in the late
twentieth - early twenty-first centuries, the need of
returning to the unconditionally-personal truth of
God's Word (“I am the way and the truth and the
life”(John 14:6)) initiates the current epistemologi-
cal situation when consolidated by their strivings
for restoring the unity of the human spirit, “the
theology wends its way to the philosophy, and the
philosophy is directed towards the theology” [8; p.
10]. Marking the start point of the contemporary
stage of the historical-philosophical process clari-
fied as the formation of post-secular philosophy by
its self-reflection [8; 23; 29], the initiative of over-
coming the delimination between rational and spir-
itual dimensions of the personhood reveals the
widening of the philosophical-humanitarian space
of contemporaneity ensured by affirming the meta-
ontological character of the problem of the person-
ality explicated in the midst of the twentieth cen-
tury by the prominent Orthodox theologian and
philosopher-personalist V. N. Lossky [5]. Having
emerged in the sphere of reflecting the interper-
sonal communication, the philosophical thought of
nowadays approaching the theistic basis of the per-
sonality takes roots in the soil of the theological
comprehension of the ultimate communicative sit-
uation. Thus the main road-sign of the emerging
dialogue between philosophy and theology is de-
fined by the assertion of one of the greatest apolo-
gists of the personhood in the twentieth century:
”And if there is a certain meta-ontology, only God
can know it, that God, Whom Genesis show us
during the pause in His creativity made to say at
the Pre-Eternal Council of Trinity Hypostases:
“Let us make man in our image, after our likeness”
[4, p. 411]. Such transformation of the rationalistic
aspect of the personal self-cognition presupposes
reviewing the trajectory of moving towards the
Revelation paved in the late 19th - mid-20th centu-
ries by the philosophical reflection aimed at per-
sonalizing the ontology.

The idea of constructing the ontological system
disclosing the personal principle of being was ac-
tualized at the end of the nineteenth - the beginning
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of the twentieth centuries by the founding fathers
of the personalistic trend of philosophizing in the
New World - Borden Parker Bowne (1847-1910),
George Holmes Howison (1834-1916) and Josiah
Royce (1855-1916). As the basic intention of the
personalist philosophy of the USA it initiated the
reception of the philosophical tradition directed at
restoring its origins associated with the personally
oriented modes of thinking.

This way of forming American personalism
along with its Protestant basis devoid of dogmatic
stability predicted the dialogue openness and liber-
ality of this national-historical type of philosophiz-
ing and its viability manifesting itself not only
through the contribution into forming non-classical
paradigm of philosophy, but also through inspiring
the self-transformation of post-non-classical philo-
sophical thought. Realized as the inherent form of
the self-organization characteristic of “the first
complete and comprehensive system of philosophy
developed in America” [15], its reinterpretation of
philosophical classics has being predetermined the
focus of both self-reflection of this personalist
branch of philosophizing and its historical-
philosophical retrospective giving rise to the aca-
demical history of the personalistic ideas.

But all the four generations of the adherents of
the original version of American personalism in-
volved in reconstructing its genesis, from Albert
Cornelius Knudson (1873-1953) to Thomas Oliver
Buford (b. in 1932), represent the process of re-
ceiving the philosophical tradition by the personal-
ist thought awaken on the North American conti-
nent as actualizing the potential of personalistic
thinking accumulated by the philosophy itself [14;
15; 16; 18; 20; 26]. The European Catholic inter-
preters of the philosophical doctrine of the person-
ality formed in the USA - Czeslaw Stanislaw Bart-
nik (b. in 1929) and Bogumil Zygmunt Gacka (b.
in 1955) - share this viewpoint and argue for it [10;
25]. As a result the theological nature of the with-
drawal from the abstractness of ontology per-
formed by American personalism remains unclari-
fied for both historians of philosophy focusing on
the formation of this national branch of the person-
alist reflection and philosophers appealing to the
personalistic constructs to provide the self-renewal
of rational consciousness by laying the foundations
for post-secular type of philosophizing.

The only exception was made by the Swedish
scholar J. O. Bengtsson, known as an authoritative
expert in the history of ideas, in the monograph
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“The Worldview of Personalism: Origins and Early
Development” (2006, revised in 2011) in which he
emphasized Bowne's affirmation of “the validity of
personal knowledge” in the course of correlating
“personal reason” with “impersonal understand-
ing” [11]. But concentrating on the influence ex-
erted on the originator of the personalist philoso-
phy of North America by the personalistic tradition
of philosophizing formed in the Old World the
most eminent contemporary reviser of the philo-
sophical doctrines of the personality deviated from
revealing the explicit relatedness of the concept
“self-experience” used by B. P. Bowne as an indi-
cator of “the personal implication” with the Bible
topology of the personhood. Thus the question
about the way of overcoming “the fallacies of ab-
stractions” [19] paved by American personalists
has not been answered yet.

The Aim of the Research

The study is aimed at defining the criterion of
self-cognition established by the personalist
thought of the USA in the course of revising the
classical rationalist models of the subjectivity and
breaking the ground for constructing “the personal
world” in the space of rational consciousness
formed in North America. Taking into considera-
tion the Biblical background of American person-
alism [9; 10; 11; 14; 25; 28] and its genetic con-
nections with the denominations of Protestantism
developed on the North American continent and
the branching Protestant theology [15; 25; 28], the
author focuses on both proper philosophical and
theological reference points of this personalistic
current of philosophizing in the historical-
philosophical reconstruction of its genesis oriented
towards the meta-ontological dimension of the per-
sonality.

The Exposition of the Basic Research Material

Actualized by the classical versions of person-
alism as a way of conceptualizing the personal
principle of being grasped through the access to
God's Word, the idea of pouring the new wine in
the old bellows of philosophy was embodied more
consistently in the American personalistic doctrine
than in the French philosophical trend affirming
the personality as the ontological, epistemological
and axiological ultimate “of all reality” [30]. In
contradistinction to the radical departure from the
ratiocentric mainstream of philosophizing declared
in the 1930s in France as an European start of the

© Patsan V. O. (Bishop Eulogius of Novomoskovsk), 2016

114



ICTOPISI ®LJIOCO®II

ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)

Anrponomnoriuni BuMipu ¢inocodeskux gocmimpkens, 2016, Bum. 9.

personalist reaction against impersonalist modes of
thought, the apology of the personhood initiated at
the turn of the nineteenth and twentieth centuries in
the USA was based upon the revision of the philo-
sophical tradition intended to overcome its imper-
sonalistic tendencies.

Avoiding the absolute rejection of the rational-
istic scope of the subjective self-definition articu-
lated by the leading French personalists Emmanuel
Mounier (1905-1950) and Jean Lacroix (1900 -
1986) to eliminate “the dead forms which oppress
even eternal values...” [27], the reception of meta-
physical and primary (Kantian) phenomenological
frames of the subjectivity awakening the personal-
istic trend in America inspired the repersonaliza-
tion of the fundamental principles of rational con-
sciousness revealing itself in the course of per-
forming the task “to form the right habits of think-
ing” [12]. Formulated by Borden Parker Bowne,
an outstanding philosopher, Methodist Minister
and theologian recognized as the father of Ameri-
can personalism and the originator of its Bostonian
hub, this intention was directed not against the
cognitive subject's core itself but against the reduc-
tion of the cognitivity to the impersonal archi-
form.

The initial self-manifestation of the personalist
philosophy of the USA disclosed its presumption
of “primordial personalism” [12] and predeter-
mined reinforcing the tools of philosophizing by
the arsenal of theology in the course of the expla-
nation of the irreducibility of the personhood
which resulted in the doctrine of the personality
representing the climax of the personalistic move-
ment on the North American continent. Realizing
the “shortcomings of impersonal philosophy” de-
stroying the foundations of philosophizing as the
results of “the misleading abstractions and aberra-
tions with which the history of thought abounds”
[12, p. vi], B. P. Bowne warns: “...when our fun-
damental philosophic principles are impersonally
and abstractly taken, they disappear either in con-
tradiction or in empty verbalism” [12, p.211]. Such
perception of the impersonalist forms of thinking
implies the idea of the primary personal metaphys-
ics was developed throughout the works of the
thinker declaring himself “...a Personalist, the first
of the clan in any thoroughgoing sense” [25] and
predicted both subsequent personalized variants of
ontology constructed in the philosophical-
humanitarian space of the USA and “inner vision”
of the genealogy of American personalism.
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It is obvious that Bowne's correlation of the
starting point of philosophizing with the compre-
hension of “personal beginning of all speculation”
[12, p.vi] was inspired by his receiving the Scrip-
ture topoi of the personhood and the views of his
European teacher, German philosopher Rudolf
Hermann Lotze (1817 - 1881), the apologist of re-
turning the philosophical reflection to the “whole-
ness of the spirit”. But the explication of the prima-
ry insight of the “personal world” given by the
metaphysician-personalist in his final work Per-
sonalism (1908) reveals the impact of the positivist
doctrine founded by Auguste Comte (1798 - 1857)
on the formation of the personalistic trend of phi-
losophy in North America.

In the Preface to the treatise generalizing the
author's position as “personalism” and attaching
this term to the American philosophical discourse
B. P. Bowne recognized Comte's rightness in as-
serting the historical primacy of the causal “expla-
nation in terms of personality” determined by the
theological character of “the first stage of human
thought” [12, vi - vii]. Moreover the progenitor of
the Boston personalist school stated that A. Comte
was right regarding the “abstract conceptions of
being, substance, cause, and the like” representing
the next, “positively” defined as metaphysical,
stage of knowledge as “the ghost[s] of earlier per-
sonal explanations” [12, vi - vii]. To argue for such
understanding of ontological abstractions B. P.
Bowne appealed to the generalized and anonymous
personalistic experience of philosophizing. He un-
derlined: “Later philosophic criticism has shown
that the conceptions of impersonal metaphysics are
only the abstract forms of the self-conscious life,
and that apart from that life they are empty and
illusory” [12, vi].

But simultaneously the philosopher-personalist
criticized the founder of positivism for eliminating
the causality from the sphere of cognition in his
general representation of its stage-wise develop-
ment. Appealing to the dynamics of the historical-
philosophical process B. P. Bowne affirmed:
“Causal inquiry, though driven out with a fork, has
always come running back, and always will” [12,
vii]. Accordingly to Bowne's amplification such
cyclic recurrence of thought proves that compre-
hending the causality is the final goal of the cogni-
tive activity of the human person which can not be
excluded from the sphere of his/her self-definition
and self-fulfillment. Therefore the author of the
most famous manifestation of the personalist phi-

© Patsan V. O. (Bishop Eulogius of Novomoskovsk), 2016



ICTOPISI ®LJIOCO®II

ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)

Anrponomnoriuni BuMipu ¢inocodeskux gocmimpkens, 2016, Bum. 9.

losophy of the USA emphasized: “It only remains
to give the causal doctrine the form which is nec-
essary to free it from the objections of criticism”
[12, vii].

Summing up the revision of Comte's positivist
theory, B. P. Bowne motivated the development of
the personalistic thinking in the domain of philos-
ophizing established on the North American conti-
nent in such a way:” ... abstract and impersonal
metaphysics is a mirage of formal ideas, and even
largely of words, which begin, continue, and end in
abstraction and confusion. Causal explanation must
always be in terms of personality, or it must vanish
altogether. Thus we return to the theological stage,
but we do so with a difference. At last we have
learned the lesson of law, and we now see that law
and will must be united in our thought of the
world. Thus man's earliest metaphysics reemerges
in his latest; but enlarged, enriched, and purified by
the ages of thought and experience” [12, vii].

Bowne's alternative to the progressive trilogy
of knowledge formed by A. Comte is based upon
comprehending the initial - theological - stage of
cognition as the period of forming the primary per-
sonal metaphysics. Such equalizing of religious
and philosophical consciousness accents the relat-
edness of these forms of the life of the human spirit
in the aspiration for defining the causality and
overlooks the actual divergence of the ways of re-
alizing the ultimate cognitive intention opened by
religion and philosophy. At the background of the
confessional belonging of B. P. Bowne to Method-
ism possessing liberal and changeable multipartite
doctrine his initiative of retrospectively reuniting
spiritual and rational dimensions of the personhood
can not be reduced to the contamination of the dif-
ferent notions; it should be realized as the argu-
ment for personalizing the ontology in the perspec-
tive of reflecting the inner personal experience tak-
en in its restricted semi-Catholic - semi-Protestant
explication as the all-sufficient criterion of cogni-
tion.

Connecting the rationality with the Bible testi-
mony of human godlikeness the return of philo-
sophical reflection to the transcending self-
experience initiated by the father of American per-
sonalism broke the ground for overcoming “the
failure of impersonalism” [12] in the course of
comprehending “the image of unconditional being
... really given to the human person by the nature
of his personality” [5, p.265-266] and marking the
irreducibility of the personhood. But the Methodist
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horizons of perceiving the Supernatural Revelation
remote from patristic Trinitology and Christology
predetermined the limitation of Bowne's field of
vision of the hypostatic mode of existence. De-
tached from the resource of trinitarian meta-logic
ensuring the comprehension of the personal princi-
ple of being through the correlation of the person's
self-cognition with the human cognition of God,
the philosopher-apologist of the personality tried to
define the epistemological foundations of con-
structing “the latest metaphysics™ in the course of
the rethinking of Kant's transcendental idealism
aimed at the rational explication of the understand-
ing of the personhood formed on the basis of the-
ism.

Having failed to conceptualize the transcenden-
tally experienced communion of the created person
with Creator as the priority of the personal self-
definition B. P. Bowne connected the ultimate ex-
planation of the phenomenal experience intended
to transcend it with “a personal interpretation of
experience”, the first step to which “consists in the
insight that we are in a personal world from the
start, and that the first, last, and only duty of phi-
losophy is to interpret this world of personal life
and relations” [12, p.vi]. Thus Bowne's thought
prescribes to begin the philosophical reflection
directed at affirming “the certainty of self-
existence” [12] (obvious for theology) as the meta-
physical statement not with appealing to the Abso-
lute Personality of God but with realizing “the
primacy of the personal world” where “we and the
neighbors” are defined as “facts which cannot be
questioned” [12, p. 20]. Indicating the personal-
subjective perception of “the other” by using the
concept “neighborhood” included in the topology
of the personhood uncovered in God-Breathed
Book, such formulation of the primary intention of
the “enlarged, enriched, and purified” personal
metaphysics implies renewing the rationalistic sep-
aration of the human cognition of God and self-
cognition from the living experience of communi-
cation with Him.

Problematized by this definition of the factual
primacy of philosophizing the reunion of theologi-
cal and metaphysical modes of thinking declared
by B. P. Bowne is perceived as hardly achievable
in the context of his prioritizing the cognitive role
of the self-experience which due to philosopher's
amplification goes beyond sensually experienced
data to include “the data of self-consciousness®
[12, p.99-102].
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The thinker starts clarifying his position with
revealing “the first experiential fact” indicated by
him as “the validity of our personal knowledge”
including “our mutual understanding of one anoth-
er” [12, p.80]. To define the otherness as the indi-
cator of the personal-subjective truth the philoso-
pher-personalist analyzes the rational aspect of
interpersonal relations in the course of revising
Kantian system of phenomenal knowledge. B. P.
Bowne underlines: “If we make the world of things
subjective presentations because the knowledge of
them arises through our mental construction, we
must do the same thing with the world of persons,
for the knowledge of them has an equally subjec-
tive character. Kant passes from the “me” to “us”
without telling us how he makes the transition. He
really begins with “us” - not merely with the indi-
vidual self, but with the whole collection of indi-
vidual human beings - and gets an experience valid
for us all in exceedingly obscure ways” [12, p. 84].
According to Bowne's thought, not “to end in sol-
ipsism” the reflection of this problematic trajectory
should recognize: “The basal certainties in
knowledge are ... the coexistence of persons, the
community of intelligence and the system of com-
mon experience. And these are not given as specu-
lative deductions, but as unshakable practical cer-
tainties” [12, p. 127 - 128]. Directed against Kant-
ian reduction of the plurality of personal minds
defined as phenomenal selves to the unity of the
transcendental subject, such assertion of the factu-
ality of cognition results in the negation of the
phenomenological character of the empirical self.
B. P. Bowne affirms that the experienced “living,
conscious, active” self is not a phenomenon, but
the most concrete reality. On the contrary, the tran-
scendental ego, understood as separate from this
self, is a mere “fiction” [12, p. 86, 88]. Stating that
the “self-existence is the surest item of knowledge
we possess” [12, p. 86-88], the originator of the
personal metaphysics of the modern era reveals the
fundamental evidence of this personal-subjective
reality in the certainty of the self “as the subject of
the mental life and knowing and experiencing itself
as living, and as one and the same throughout its
changing experiences” [12, p. 86 -88].

Bowne's statement of the cognitive priority of
“the inner experience of the conscious self” [12, p.
99-102] develops into the attempt of bridging the
gap between the ratio and the world taking roots in
the fallen human nature and widened in the nou-
menal/phenomenal distiction introduced by I. Kant

doi 10.15802/ampr2016/72246

117

to explain the mind's activity in abstraction from
the self-experience. Taking into consideration
Kant's scheme of constructing the intelligible ob-
jects, B. P. Bowne asserts that the categories con-
sidered to be the preconditions of experience be-
come the categories of reality deriving their true
meaning from “living self-experience” [12, p.99-
102] which is immediate in contradistinction to
outer perception. On the base of such transfor-
mation of the fundamental presumption of classical
phenomenologism the leader of American person-
alists focuses on revealing the correlation of the
basic philosophical concepts with the inner person-
al experience and uncovers the metaphysical im-
plications of personalism in the course of reinter-
preting the categorial semantics of identity, unity,
causality and plurality.

Regarding the category of identity, B. P.
Bowne concludes, that it “is given as the self-
equality of intelligence throughout experience’”
and that “any other conception destroys itself” [12,
p.99-102].

Providing the analysis of the category of unity,
the philosopher emphasizes that it “may be purely
formal, as when we call a thing one; but when we
come to real unity only experience can tell us
whether it be possible and what form it must take
on” [12, p.103]. The metaphysician-personalist
denies the relatedness of this category with spatio-
temporal phenomena attributing its true meaning to
the self-identical personality: “There can be no real
unity in anything existing in space and time, for in
that case everything would be dispersed in infinite
divisibility. We find the problem solved only in the
unity of a conscious self, which is the only con-
crete unity that escapes the infinite dispersion of
space and time” [12, p.103]. Moreover, due to
Bowne's amplification, the unity of the self is in-
separable from the plurality in the concrete, con-
scious experience. Detached from “an abstract uni-
ty without distinction or difference”, the plurality
forms an aspect of “a living, conscious unity,
which is one in its manifoldness and manifold in
its oneness” [12, p.261-262]. The thinker under-
lines that such connection of unity and plurality is
contradictory only for the formal, discursive
thought, “taken concretely it is the fact of con-
sciousness” [12, p.261-262].

The inner vision of the personhood formed in
this field of personalizing the metaphysical catego-
ries predicts transcending the limits of personal
identity and unity marked by the interiorization of
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the experience of “the other”. Thus B. P. Bowne
should recognize: “If personality is to maintain its
integrity, it must be kept “a handbreadth off”, both
from the Absolute and from things” [12, p.113-
144, 166]. According to his personalist position the
philosopher affirms that the category of causality
can not be thought “abstractly and impersonally”.
But Bowne's detachment from patristic theology
determined by his devotion to Methodism deprived
him of the trinitological arsenal of expounding the
meta-ontological dimension of the personhood dis-
closed by the Supernatural Revelation as the com-
munion of the human person with Absolutely Per-
sonal God. Therefore the thinker restricted by the
rationalistic tools of the personal self-reflection
connects performing the ultimate cognitive inten-
tion with realizing the true meaning of causality in
“the self-conscious causality of free intelligence”
[12, p.103-104]. B. P. Bowne asserts that the expe-
rienced phenomenal order mediates a real content
knowable by “our categories”, because it is pre-
conditioned by “a Supreme Intelligence which
manifests his thought through it and thus founds
that objective unity of the system of experience
which is presupposed in all our knowing” [12,
p.78, 89]. In this way the philosopher's argumenta-
tion for the immediacy of the self-experience trans-
forms into affirming the mediation of the inner
appeal of the created person to Creator by the outer
interpersonal experience of rational cognition. Re-
stricting the sphere of the personal self-definition,
such regression of the personalist thought to the
rationalized perception of living God problematiz-
es the prospect of personalizing the ontology
opened by declaring the authenticity of the inner
self-conscious experience the main landmark for
philosophical reflection.

But in spite of the revealed sources of the self-
problematization, Bowne's “personal metaphysics”
founded the Boston tradition of the personalist phi-
losophy developed by his disciples Edgar Sheffield
Brightman (1884-1953), Francis John McConnell
(1871-1953), George Albert Coe (1861-1951) and
Ralph Tyler Flewelling (1871-1960) known as the
founder of the second important North American
center of personalism in the University of Southern
California. Having adopted their teacher's experi-
ence of philosophizing “in terms of personality”,
these thinkers expanded the horizons of revising
the philosophical classics established at the start of
the personalistic movement in the USA by corre-
lating Platonic and Kantian traditions.
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Moreover the idea of the “personal interpreta-
tion of experience” generated in the Bostonian cra-
dle of American personalism supported Howison's
and Royce's initiatives of rethinking the principles
of classical philosophy. The doctrine of “personal
idealism” elaborated by G. H. Howison predeter-
mined the basis of the personalist school formed at
the University of California, Berkeley, while the
reinterpretation of Hegelian concept Absolute
made by J. Royce inspired the development of the
personalistic tendencies at Harvard University.
Joining the revision of depersonalized definitions
of the subject, Harvardian scholars William Ernest
Hocking (1873-1966) and Charles Hartshorne
(1897-2000) manifested themselves as personal-
ists.

Forming the dialogic space of American per-
sonalism its reception of the philosophical tradition
exposed the contradictory character of the attempts
of reuniting rationality and spirituality initiated by
B. P. Bowne and based upon his reducing the spir-
itual core of the personhood to the personalized
ratio.

On the one hand, Bowne's adherents focusing
on researching for proper philosophical origins of
the personalist thought affirm that the comprehen-
sion of the personality as an ultimate reality has
become the main result of the previous historical-
philosophical process. Conceptualizing such vision
of the genesis of personalism, A. C. Knudson as-
serts that it is “the ripe fruit of more than two mil-
lenniums of intellectual toil, the apex of a pyramid
whose base was laid by Plato and Aristotle.” [26,
p. 34]. Developing Knudson's teleological concep-
tion of rising the personalist philosophy R. T.
Flewelling connects the starting point of “primor-
dial personalism” with the early history of ideas:”It
is, in basic principle, as surely expressed in the
affirmation of Heraclitus (536 - 470 B.C.) that the
fundamental reality is mind because it alone, of all
creation, has the power to differentiate itself from
the objective world and even from its own experi-
ences, asserting that this Logos is the permanent
principle in a world of change. Anaxagoras (500 -
430 B.C.) showed the same personalistic trend in
affirming mind to be the foundation of existence,
the force that arranges and guides. Protagoras (480
- 410 B.C.) named this differentiating capacity of
the person as the basis of all knowledge and sci-
ence, expressing it in the famous phrase: “Man is
the measure of all things, of things that are, that
they are; of things that are not, that they are not”
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[20, p.21].

On the other hand, the further conceptualization
of self-experience performed in the discursive field
generated by the “personal world” of B. P. Bowne
affirms his suggestion of “an unformulated activi-
ty of the mind which is the real gist of the reason-
ing” [13, p.36, 259-262]. Analyzing the resource of
philosophical reflection intended to explicate “the
ethical demand for an ethical Creator” [13, p.259-
262], associated in Bowne's amplification with
“living participation in the moral effort and strug-
gle of humanity” [13, p. 259-262], W. E. Hocking
states that "the philosophy can not lead to religion,
because it can not lead us to the knowledge of
God, and above all ... the philosophy will never be
able to create a God who is worshiped" [24, p.97].

Inspiring the further dialogue with the other
branches of philosophizing such divergence of the
personal experiences of perceiving the philosophi-
cal tradition proves that the personalist philosophy
founded in North America in the late nineteenth -
early twentieth centuries has not exhausted its po-
tential. Thus the history of American personalism
is to be continued.

The Scientific Novelty

The article initiates reconstructing the way of
defining the authenticity of the experience of self-
cognition opened by the personalist philosophy of
the USA on the horizon of receiving the philosoph-
ical tradition established by B. P. Bowne to lay the
epistemological foundations for overcoming the
impersonalist modes of thought in the philosophi-
cal-humanitarian space of North America. On the
base of analyzing Bowne's revision of Kant's tran-
scendental idealism aimed at the explication of the
immediacy of self-experience the author reveals
that such argumentation for its cognitive primacy
transforms into affirming the mediation of the in-
ner appeal of the human personality to living God
by the outer interpersonal experience of rational
cognition. The revealed regression to the rationally
mediated relationship of the created person with
Creator is connected with the restriction of the re-
search for “personal beginning of all speculation”
which resulted in the personal metaphysics of B. P.
Bowne by the rationalistic tools of the personal
self-reflection. The study proves that it was prede-
termined by Bowne's confessional belonging to the
Methodist Church detached from patristic Trinitol-
ogy and Christology forming the arsenal of trinitar-
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ian meta-logic intended to expound the personhood
as the ultimate principle of being.

Conclusions

The scope of comprehending the personality
formed by the personalist thought of the USA was
predicted by its return to the inner experience of
the self explicated as the all-sufficient cognitive
criterion in the course of revising the ratiocentric
mainstream of the historical-philosophical process.
Actualizing in the context of the genesis of the per-
sonalistic movement on the North American conti-
nent as an initiative of B. P. Bowne, the intention
of expounding the immediate self-experience by
means of philosophical reflection was performed
by “the father of American personalism” himself in
the course of reinterpreting metaphysical catego-
ries and concepts of classical (Kantian) phenome-
nologism. Persistent in asserting the irreducibility
of the personhood opened by the personal experi-
ence of self-cognition Bowne's explication of its
immediacy was limited by his devotion to Method-
ism predetermining his detachment from patristic
theology revealing the meta-ontology of the per-
sonality on the base of explaining the dogma
about God existing as “one essence in three per-
sons”. Deprived of the resource of the trinitarian
meta-logic providing the comprehension of the
hypostatic mode of existence the metaphysitian-
personalist started his arguing for the cognitive
priority of self-experience with the substitution of
realizing the image of unconditional being given to
the self by the nature of the human personality by
the insight of the personal world. As a result the
philosopher's argumentation for the immediate
character of the inner experience of the created
person transforms into asserting the mediation of
his/her appeal to Creator by the outer interpersonal
experience of rational cognition.

Nevertheless the idea of the “personal interpre-
tation of experience” formulated by B. P. Bowne to
define the authentic form of ultimate explanations
broke the ground for the subsequent “personalized”
ontological constructions which form the dialogic
space of the personalist philosophy of the USA
predetermining the accumulation of its potential in
the interaction with other philosophical currents.
Manifesting itself as the personalistic inspiration of
the emerging trends of thought this tendency pre-
dicts the further historical-philosophical research
of American personalism.
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PELENLIS ®1LIOCOPCHKOI TPAJIHIII K LIISIX ®OPMYBAHHS
AMEPUKAHCHKOI'O NEPCOHAJII3MY: MOCTCEKYJISIPHUIA
MOTJISI

MerTo10 CTaTTi € BU3HAUYEHHSI TOTO CIIOCO0Y OOrpYHTYBaHHSI OCOOMCTICHOTO JOCBIy CaMOIIi3HAHHS SIK CaMOJI0-
CTaTHHOT'O KPUTEPIIO ICTHHHOCTI, 110 OyB BIAKpUTHH mepcoHanmicTuuHO ¢inocodiero CILIA Ha ropusoHTi cripuii-
HATTS iocodCchbKoi TpaauLii, NpoKiaeHoMy “0aThkoM aMepukaHchkoro nepcoHanismy” b. I1. BoyHowm, i Bu3Ha-
YHMB CMICTEMOJIOTIYHI 3acaay IOOJaHHS IMICPCOHATICTHYHUX (HOPM MHUCICHHS Y (ioco(ChKO-TyMaHITApHOMY
npocropi [liBHIYHOT AMepHKU. AKTYalIbHICTh BUBYCHHS aMEPUKAHCHKOTO MEPCOHAI3MY Yy 3asBJICHOMY acIeKTi
HOTO TeHe3M BU3HAYAETHCS IIEPEPOCTAHHAM, HA CyJacHOMY - “TIOCTCEKYJIIPHOMY - eTalli icTOpHKo-(piocodchKoro
TpoIIeCy, IIePCOHANICTHYHOI IHCIIpaIil MOCTHEKIACHIHOI (itocodil B MOHOBICHHS Ti€i B3aeMoii PpitocopchKoro i
0Or0CIOBCHKOTO TUCKYPCIB, sIKa BUSBHIIACS BUCXIIHOIO JUIS NIEPCOHAICTCHKOI TyMKH 1 CHPSIMOBYBaacsi Ha BO33'e-
HAHHA PaIliOHANBHOCTI 3 11 AYXOBHUMH IIEPIIOHKEpPeTIaMy B X0A1 pedieKcii IepcoHAIBHOTO cItoco0y OyTTS, YCBi-
IOMJICHOTO Ha MIiATPYHTI Tei3My. JI7s momanbmioro OCMHUCIEHHS METAOHTONOTii 0cOOHCTICHOTO, BimkpuToi CBs-
meHHuM [IucaHHAM 1 BHKJIaJEHOT CBATOOTEIHKOIO TPiafoJIoTie€l0o, HEOOXITHOI € 1 PEeTPOCHEKINs Tiel TpaeKkTopii
HabmmxeHHs ¢inocodii 1o Hagnpupoanoro OnxpoBeHHsl, sika Oynia MpoknajeHa npu crpobax nepcoHamizamii oH-
ToJIOTi1, 3ailicHeHux Hampukinmi XIX - B mepriit monoBuni XX CT., HAcaMIepea, MPU CTAHOBJICHHI MEPCOHATICTCH-
Koro HampsiMy dinocodcrByBanHs Ha [liBHIYHOAMEPHUKAHCHKOMY KOHTHHEHTI. MeTom0JI0Tisi OCTiIMKeHHsI TPYH-
TY€EThCS Ha YCBIJOMJICHHI METAOHTOJIOTIYHOIO XapakTepy Mpo0iIeMu 0COOMCTOCTI, BCTAHOBICHOIO y cepenni XX
CT. BUJATHUM IIPABOCIABHUM OOrociioBoM i dinocodom-nepconanicrom B. M. Jlocbkum. Bepyun no yaru bi0miii-
He mArpyHTs nepcoramictchkoi mymku CIIIA i 11 reHeTH4HI 3B'SI3KH i3 JEHOMIHAIISIMA IPOTECTAaHTU3MY, TIPEIICTAB-
JneHnMH Ha TepeHax [liBHIUHOI AMEpHKH, Ta i3 PO3raily’kK€HOIO NMPOTECTAHTCHKOIO TEOJIOTIEI0, aBTOP CHPSMOBYE
icTOpHUKO-(PiTocOPChKY PEKOHCTPYKILiFO (hopMyBaHHS Wi€l Tedii HekiIacuIHol (ixocodii Ha BCTAHOBIICHHS HE JUIIE
BIacHe PiTOCOPCHKUX, aje 1 TEOJNOTIYHUX OPIEHTHUPIB 11 QyHIATOPIB, BHUBIPAIOYH X CHPUHHATTS METAOHTOIOTIEI0
ocobucticHOCTI. HaykoBa HOBH3HA I0OISITa€ B TOMY, IO CTATTS iHIIIOE OCMHCICHHS TOTO NIISAXY PO3KPHTTS ayTe-
HTHUYHOCTI BHYTPIITHBOTO JOCBIAY “s1”, sIKUH OyB MPOKJIAICHUH aMEepUKAaHCHKOIO MEPCOHATICTUIHOIO (iocodiero B
XO0/1i Ieperiisiy MoJieliei Cy0'eKTHBHOCTI, OOrPYHTOBaHMX KJIACHYHHUM pallioHaTi3MOM, 1 3aKJIaB MiABAIMHU “0CO0H-
cTicHOTO CBITY”, 0 OYB cTBOpeHui pauioHansHoto cBigomicTio CIIIA. Ha ocHOBI aHaii3y 00yHIBCHKOI peBi3ii oc-
HOBHHX TOJIOKEHb TPaHCUEHACHTAILHOTO ineanismy 1. Kanra, sika cripsiMOByBajiacsi Ha EKCILTIKAIi0 Oe3mocepei-
HOCTi OCOOMCTICHOTO JJOCBiy CaMoOIli3HaHHS, aBTOP JOBOJHTH, 1110 TaKa apryMEHTallis HOro Mmi3HaBajbHOI IIEPBUH-
HOCTI mepepocia B 00rpyHTYBaHHsI OMIOCEPEIKOBAHOCTI BHYTPIIIIHBOTO 3BEPHEHHS JIFOICHKOT 0COOMCTOCTI 10 KHBO-
ro bora 30BHIIIHIM TOCBIIOM PaliOHAIBHOTO Mi3HAHHS. BUsBIICHE MTOHOBJICHHS PaIliOHATICTUYHO OMOCEPEIKOBAHO-
TO BIHOLIEHHS TBapHOI ocodm o TBOpHS MOB'A3yeThes 13 OOMEXKEHHAM TOTO HOIIYKY “OCOOHMCTICHOTO MOYATKy
BCiX pO3IyMiB”, KU BTUMBCA y nepcoHanbHilil Meradizuui b. I1. boyHa, parioHagicTHYHEM iHCTpYMEHTapieM ca-
Mopediekcii “a”. JloBoauThCS, 1110 BOHO 00yMOBJIeHe KOH(]eCiOHAILHOIO HaNISKHICTIO disocoda 1o MeroaucTebkol
LIEPKBH, BiZICTOPOHEHOI Bifl CBATOOTELHKOI TPiagoJIorii Ta XPUCTOJIOTI], a BiATaK, - 1 BiJl TPHHITAPHOI METAJIOTIKH,
HaJIIJIEHOT apCeHAIOM TOSICHEHHSI OCOONCTICHOTO NPUHIMUITY OyTTs. Y BHCHOBKAX BU3HAYA€ThCS pecypc OOYHIBCH-
Kol ifel “mepcoHanbHOI iHTepHpeTamnii JOCBiMy”, SIKOIO iHIMIIOBAIHCS ‘“‘HepCOHANi30BaHi” OHTOJOTIUHI MOOYIOBH,
10 YTBOPWIIM JiaJIOTI9HMH TPOCTip aMEPUKAHCHKOTO MEPCOHATI3MY, ¢ BiIOYBAaETHCS HApOIIEHHS HOTO TMOTEeHIIaIy
y B3aemonii 3 iHmmMH ¢izocodcbkuMu HampsiMamu. [IpoSBISIOYNCH SK MEPCOHANICTHYHA 1HCIIpamis HOBITHBOL
¢inocodii, ug TeHaeHis moTpedye MOAATBIIOTO MOTTNOICHOTO BUBUCHHS.
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PEHENIAS ®UJIOCODPCKON TPAIAIINN KAK TYTh
®OPMUPOBAHMS AMEPUKAHCKOI'O MEPCOHAJIM3MA:
MOCTCEKYJISIPHBI B3IJISIT

IlesbIo cTaThy ABIACTCS ONPEEICHNE TOTO CII0C00a 000CHOBAHMS JIMYHOCTHOTO OIIBITA CAMOIIO3HAHMS KakK ca-
MOJIOCTATOYHOTO KPUTEPHUS UCTHHHOCTH, KOTOPBIH OBUT OTKPHIT IepcoHanucTideckon prnocopueit CIIA Ha ropu-
30HTE BOCTIPHATHA GHIOCO(CKON TPAIUIUH, TIPOIOKCHHOM «OTIIOM aMEpHKaHCKOTro nepcoHanmu3may» b. I1. boyroM,
U TPEeNONpPENeTH 3MUCTEMOIIOTHYECKHE OCHOBAHHS INPEOJIOJICHUSI MMIEPCOHATUCTHICCKUX ()OPM MBIIUICHUS B
¢unocopcko-rymMmanuTapHOM npocTpaHcTBe CeBepHOW AMEPHKH. AKTYAJbHOCTh H3YYEHHS aMEPUKaHCKOTO Iep-
COHaJIM3Ma B 3asBICHHOM acIleKTe €ro TeHe3Hca OINpeJeaeTcs epepacTaHieM Ha COBPEMEHHOM - «IIOCTCEeKYJIIIp-
HOM) - 3Tafe UCTOPHUKO-(QHI0CcCOdCKOro mporecca NepcoHaIMCTHYECKOH HHCITUPALUH OCTHEKIACCHYeCKON (GuiIo-
cour B BO30OHOBIICHHE TOTO B3aUMOAEHCTBUSI (PHUIOCOPCKOro M OOrOCIOBCKOrO JAUCKYPCOB, KOTOpas OKa3ajiach
HCXOI[HOﬁ JUIA HepCOHaJ’IHCTCKOﬁ MBICJIM U HAIIpaBJIAIACh Ha BOCCOCIUHCHHUC PALIMOHAJIBHOCTH C €€ JYXOBHBIMU
MEPBOUCTOKAMHU B XoJie pe(IeKCHH MEePCOHANBHOIO cnocoda OBITHS, OCO3HAHHOTO Ha (yHAaMeHTe Teuzma. s
MOCTEYIONET0 OCMBICICHUS METAOHTOJIOTMM JIMYHOCTHOTO. OTKpPBITON CBAmieHHbIM IlncaHueM M W3I0XKEHHOH
CBSITOOTEYECKOW TPUAJOIOTHEH HEOOXOIMMOM SABIAETCS M PETPOCHEKINS TOH TPaeKTOPHH NPHOMIKeHNs (ritoco-
¢mn k CBepxbpecTecTBEHHOMY OTKPOBEHHIO, KOTOpasi ObUIA MPOJIOKEHA MPH MOMBITKAX MEPCOHATM3AIMHA OHTOJIO-
THH, TIPEINPHUHATHIX B KoHIe XIX - mepBoii mosoBuHe XX BB., IPEXkK/IE BCETO - IPH CTAHOBIICHUH NIEPCOHAIUCTCKO-
ro HampasieHus ¢punocodcTBoBanns Ha CeBepoaMepHKAaHCKOM KOHTHHEHTE. METOJ0I0THS HCCIICIOBAHMUS OCHOBBI-
BAeTCsl Ha OCO3HAHMH METAOHTOJIOTHYECOTO XapaKTepa MpoOIeMbl JIMYHOCTH, YCTAHOBICHHOTO B cepeanHe XX B.
BBIJAIOIIMMCS TTPABOCIABHBIM OorociioBoM U ¢unocopom-niepconanucroMm B. H. Jlocckum. I[Ipuaumas Bo BHIMa-
nue bubneiickoe ocHoBanue nepcoHanuctckoi Mpicau CIIA u ee reHeTHYECKHE CBSI3H C ICHOMHUHALUSIMHU TIPOTEC-
TaHTU3Ma, NpeJcTaBIeHHBIMU B CeBepHOIl AMepuKe, U C Pa3BETBICHHOI MPOTECTaHTCKOM TeosorHel, aBTop Ha-
NPaBJISIET UCTOPUKO-PHUIOCOPCKYIO PEKOHCTPYKIIMIO STOTO TeUeHHsI HeKJIacCHueckoit hpuiiocopun Ha yCcTaHOBIICHUE
HE TOJBKO COOCTBEHHO (PUIOCO(CKUX, HO ¥ TEONOTHIECKUX OPHUEHTHUPOB €€ OCHOBATENEH, BBIBEPSISI X BOCIIPHUSITHE
MeTaoHTOJIOTHell ImyHOCTHOCTH. HayyHash HOBH3HA 3aKII0OYaeTCsd B TOM, YTO CTaThsl MHUIMHPYET OCMBICICHHE
TOTO MYTH PACKPBITHS TOJUIMHHOCTH BHYTPEHHETO OITBITA «s1», KOTOPBIH ObII IIPOJIOKEH aMEPHUKAHCKON TIepCOHAIH-
cTHdeckor uocodueit B Xxoze nepecMoTpa Mojeneil CyObeKTHBHOCTH, 0OOCHOBaHHBIX KJIACCHYECKUM pallMHAIH-
3MOM, U C(OPMHPOBAJI OCHOBAHHS «JIMYHOCTHOTO MHPa», CO3JIaHHOTO panoHaibHeIM co3HanneM CIIIA. Ha ocHo-
Be aHaIM3a OOYHOBCKOW PEBH3MH OCHOBHBIX MOJOKEHHH TpaHCIEHAEHTaIbHOTO naeannma M. Kanra, kortopas Ha-
LENTMBAJIACh HAa 3KCIUIMKAIMIO HETIOCPEJICTBEHHOCTH JIMYHOCTHOTO ONBITa CaMOIO3HAHWUS, aBTOP JOKa3bIBAacT, YTO
Takasi apryMEeHTalus ero II03HaBaTeIbHON IEPBUYHOCTH Iepepociia B 000CHOBAHUE ONIOCPEOBAaHHOCTH BHYTPEHHE-
ro oOpalieHns 4eaoBeka K )KMBOMY Bory BHENIHHM OIBITOM pPalMOHATBHOTO MO3HAHUA. BBISIBIEHHOE BO30OHOBIIE-
HUE pAlfUOHAIUCTUYCCKU OTIOCPEAOBAHHOTO OTHOIICHUA TBapHOfI JINYHOCTH K TBOpLIy CBA3BIBACTCA C OIrpaHUYCHU-
€M TOT'O IIOHCKaA «JIMYHOCTHOI'O Haydaljia BCCX pa3MLImHeHHﬁ>), KOTOpLIﬁ BOIIZIOTUJICA B HepCOHaHBHOﬁ MeTa(I)I/I?)I/IKe
b. II. boyHa, panMoHalMCTUYECKMM MHCTPYMEHTapreM camopeduiekcun «s». OOOCHOBBIBAETCS, YTO OHO 00YCIIOB-
JICHO KOH(eCCHOHAJIBHOU MTPUHAIEKHOCTBIO (ritocoda k MeToaNCTCKON LIEpPKBH, OTCTPAHEHHON OT CBSTOOTEYEC-
KOI TpHaJ0JIOTHN M XPHUCTOJIOTHH, a CIENOBATEIbHO - U OT TPUHUTAPHOM METAJOTHKH, 00Jagaromeii apceHaaIoM
00BSICHEHUS! JINYHOCTHOTO NMpUHIMNA ObITHA. B BBIBOAAX ompesenseTcs pecypc 00yHOBCKOM HIEH «II€PCOHAIBHOM
MHTEPIIPETALMH OIIBITa», KOTOPOH MHUIIMHPOBAIMCH OHTOJIOTHUECKHE KOHCTPYKIMH, C(DOPMHUPOBABIIIE AUAIOTHY e-
CKO€ IIPOCTPAHCTBO aMEPUKaHCKOTo MepCOHATM3MA, oOecreunBaroliee HapaluBaHie ero MOTeHIMata BO B3aUMO-
JIEWCTBUN C IPYrUMU (QHUIOCOMCKUMHU HanpaBieHUsIMU. [IposBIsisick Kak HEPCOHATMCTHYECKAs: MHCIHMPALUS HO-
Beitmeil ¢punocopun, 3Ta TeHACHIH TpeOyeT NaTbHEHIIEero yriryOJICeHHOTO H3YYeHHS.

Krouesvie crnosa: AbconrotHas JlmanoctHOCTh bora; CepxbectecTBeHHOe OTKOBEHHE, JIMYHOCTHBIA CIIOCOO
6BITI/I$[, YCIOBCYECCKAA JTUYHOCTH, MCTAOHTOJIOTUA JIMYHOCTHOCTHU, NEPCOHAIbHAA MeTaq)I/I?)I/IKa; BHyTpeHHHﬁ OIIBIT
«I», JIMIHOCTHBIN OIBIT CAMOIIO3HAHUS
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