
ISSN 2227-7242 (Print), ISSN 2304-9685 (Online) 

Антропологічні виміри філософських досліджень, 2026, Вип. 29 

Anthropological Measurements of Philosophical Research, 2026, NO. 29 

 

Creative Commons Attribution 4.0 International  

doi: https://doi.org/10.15802/ampr.v0i29.365921 © V. M. Shapoval, I. V. Tolstov, 2026 

THE MAN IN TECHNOSPHERE 

UDC [141.319.1+316.42]:004 

V. M. SHAPOVAL
1*

, I. V. TOLSTOV
2*, 3*

 

1*Kharkiv National University of Internal Affairs (Kharkiv, Ukraine), e-mail shapovalw@ukr.net, ORCID 0000-0003-4826-8463 
2*Ukrainian State University of Railway Transport (Kharkiv, Ukraine), 
3*V. N. Karazin Kharkiv National University (Kharkiv, Ukraine), e-mail tollivan12@gmail.com, ORCID 0000-0001-5511-1670 

The Prospect of Humans Remaining Human in a Post-Information Society 

Purpose. The purpose of the study is to conduct a problem-oriented analytical examination of the current 

anthropological challenges of the digital age, as well as to explore the prospects for preserving human identity and 

integrity in the context of intense post-humanistic transformations in the post-information society. Theoretical 

basis. The theoretical basis of the article consists of the concepts of network society, ideas of rhizomatic 

development of complex systems, and the concept of the person of mass information consumption. The research is 

based on the principles of transhumanist philosophy, information ontology, and post-genderism. The research 

methodology also considers approaches to gender equality, social inclusion, and the principles of digital ethics. 

Originality. The originality of the study lies in substantiating that the new post-information society is causing a 

profound anthropological transformation, within which biological corporeality is gradually losing its status as the 

fundamental basis of human existence, giving way to digital representations and network identities. It has been 

proven that modern digital subjectivity is a decentralized and hybrid structure that is formed under the influence of 

algorithmic platforms. The ambivalence of the deconstruction of corporeality has been revealed. It has been 

established that technological modification of humans simultaneously creates space for their emancipation from 

natural limitations, but carries critical risks of losing the existential depth of experience, increasing inequality, and 

the emergence of new forms of digital violence. Conclusions. The conclusions emphasize that the prospect of 

remaining human in conditions of total digitalization is not guaranteed by biological givens, but arises as a 

normative and ethical task. Humanity in the post-information age is preserved through the individual’s ability to 

engage in constant self-reflection, make responsible moral choices, and recognize the dignity of others, regardless of 

forms of technological representation. It has been established that the key condition for preserving the human 

dimension of existence is to establish a strict priority of ethical regulations and humanistic values over technological 

rationality. Only by preserving internal autonomy and responsibility within the limits of network multiplicity can a 

person achieve new forms of conscious humanistic maturity and avoid becoming a functional appendage to 

algorithmic systems. 
Keywords: person of mass information consumption; post-information society; digital identity; transhumanism; 

gender equality; social inclusion 

Introduction 

Science and technology have become dominant factors in today’s social reality, exerting a 

significant influence on anthropological processes. The rapid development of information and 

communication technologies and artificial intelligence is shaping a new reality in which 

traditional humanistic concepts are undergoing a radical re-evaluation. The pace of scientific and 

technological progress is accelerating so rapidly that the flywheel of technology is barely 

controllable. In the "digital world", information is beginning to be perceived as primary reality, 

leading to what K. Hayles (2013) describes as the "loss of body". This compels us to rethink the 

concept of human essence, which is perceived beyond the confines of rigid biological 

determinism. Research into the transformation of human identity and integrity is critically 
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important for understanding how technologies – from social media to neurotechnologies – 

influence social connections and an individual’s self-perception. 

In these circumstances, the question arises as to whether humans can remain human in 

today’s post-information society. In exploring this question, philosophical anthropology has, 

over the last two centuries, travelled a rather difficult and contradictory path from extreme 

optimism regarding humanity and the gradual progressive development of society to the bleakest 

pessimism (Harari, 2022; Scheler, 2018). 

The theoretical and methodological foundations of this study are based on concepts of the 

information society (Castells, 2007); the concept of the mass consumer of information (Tolstov 

& Shapoval, 2025); ideas from postmodernist philosophy (Deleuze & Guattari, 1987); the 

theoretical foundations of transhumanism and post-genderism (Haraway, 2016; Hayles, 2013); 

approaches to gender equality and social inclusion (UK PACT, 2021); and the principles of 

digital ethics. 

Purpose 

The purpose of the study is to conduct a problem-oriented analytical examination of the 

current anthropological challenges of the digital age, as well as to explore the prospects for 

preserving human identity and integrity in the context of intense post-humanistic transformations 

in the post-information society. 

Statement of basic materials 

In the 20th and 21st centuries, science has firmly come to the fore of social reality and 

significantly influences most social and anthropological processes. Without the use of scientific 

and technological achievements, modern humans cannot take a single step. However, the results 

achieved by the scientific sphere, on the one hand, open up enormous opportunities for 

humanity, whilst on the other, carry considerable risks: 

Improvements in technology and engineering are steadily leading human 

civilisation towards greater complexity, the pace of scientific and 

technological progress is accelerating, and the fourth industrial revolution 

is unfolding before our eyes, directly linked to the development of 

information and communication. However, technological progress is not 

always accompanied by an equally undeniable progress in the mental and 

spiritual component of the human personality. It is obvious that humanity 

is moving forward, moving very fast, but where it is going is not 

completely clear. (Tolstov & Shapoval, 2025, p. 69) 
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Having created civilisation, humans have gradually moved away from purely biological 

survival programmes, replacing them with socio-cultural mechanisms based on values, norms 

and ideas. In the post-information digital society, these mechanisms are increasingly mediated by 

technology. An important question arises: is a human being capable of preserving its own 

humanity in an environment where information, algorithms and networks are becoming the 

leading factors in the formation of identity? 

It is becoming increasingly evident that the "person of mass information consumption" is 

coming to the fore (Tolstov & Shapoval, 2025). Their existence is determined not only by 

cultural practices, but also by the algorithmic structures of digital platforms. People spend a 

significant part of their lives in virtual spaces, where, alongside creativity and self-realisation, 

there is a proliferation of haphazard consumption of endless streams of content, the phenomenon 

of mind-scrolling, and dependence on fleeting informational stimuli. As a result, the structure of 

attention changes, memory is transformed, and identity becomes fragmented. People risk losing 

their integrity, turning from subjects of culture into objects of algorithmic control. The key threat 

associated with the phenomenon of the "mass information consumer" lies in the voluntary 

relinquishment of free choice. Because algorithms select content on the person’s behalf, people 

lose the ability to independently determine meanings and priorities. This is not merely a 

technical inconvenience, but a threat to the very ability of a person to be the subject of their own 

life. 

At the same time, a technological culture is taking shape – a specific environment for the 

interaction of humans, technology and information, within which new meanings, norms and 

forms of sociality emerge. This culture is not morally neutral: technologies always embody 

certain values, attitudes and ideologies of the society in which they are created. It has an 

ambivalent impact on humanity’s prospects of remaining human. On the one hand, it opens up 

unprecedented opportunities for the development of intellect, creativity and global 

communication; on the other, it leads to standardisation, manipulation and dehumanisation. 

One of the key problems of the digital age is the bias of technologies towards the attitudes of 

their developers. Algorithms and software codes often reflect the attitudes of representatives of 

dominant social groups. As a result, gender and social stereotypes become "embedded" in digital 

systems – from recruitment algorithms to mechanisms for resource allocation and representation 

in the media landscape. The "digital divide" thus takes on not only a technical but also a cultural, 

and in particular a socio-gender, dimension. 

According to GSMA data, in low- and middle-income countries, women are 7 % less likely 

than men to own a mobile phone and 15 % less likely to use mobile internet. Research analyses 

show that only 16 % of artificial intelligence specialists in the EU and the UK are women 

(GSMA, 2021). Such disparities mean that the digital future is being shaped without the full 

participation of a significant portion of humanity, which undermines the principles of justice and 

equality as fundamental conditions for preserving the humanistic dimension of culture. 

However, the digital environment simultaneously creates new opportunities to overcome 

established limitations. Online communications and platforms form alternative public spaces, 

which Manuel Castells (2007) has defined as the "global electronic agora". In these spaces of 

information and communication platforms the social movements, particularly women’s and 

human rights movements, gain tools for articulating experiences, mobilising, and transforming 

social norms. Here, technology serves not only as a mechanism of control but also as a means of 

emancipation, expanding participation, and shaping new models of identity. 
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In digital culture, identity is increasingly seen as a process rather than a fixed role. The 

virtualisation of experience is transforming perceptions of corporeality and people’s 

understanding of themselves as physical beings. Katherine Hayles (2013) emphasises that digital 

culture is causing a shift towards an informational ontology, within which corporeality is 

increasingly perceived as a representation rather than as the material basis of identity. Such a 

transformation opens up new horizons for self-construction, but at the same time creates the risk 

of losing existential depth and becoming alienated from one’s own bodily reality. 

"The computerised universe realises the cybernetic dream of creating a world in which both 

humans and intelligent machines can both feel at home. That equality derives from the view that 

our world – and the great cosmos itself – is a vast computer, and we are programs it runs" (Hayles, 

2013, p. 312). 

Information is increasingly perceived as primary in relation to its physical medium, and the 

body as a variable, secondary element. A person begins to exist in the form of digital profiles, data 

streams and online traces; this form of presence becomes no less "real" than the physical one. 

The absolutisation of technological rationality without taking into account the moral and 

spiritual dimensions poses a serious threat. In the absence of humanistic ethical guidelines, 

technological culture may become an instrument of standardisation and manipulation, in which 

the human being is reduced to a function or a resource. In this sense, the question of preserving 

humanity depends directly on the formation of a new digital ethics, for under all circumstances, 

the primacy of ethics based on humanistic values is a priority. 

Of particular significance in the current context is the concept of Gender Equality & Social 

Inclusion (GESI). According to this concept, a person’s identity is viewed as a multidimensional 

phenomenon intersecting with their membership of a particular class, age group, ethnicity, 

abilities and other social and psychological characteristics, whilst inclusion is seen as a process 

of expanding the participation of marginalised groups in public life. In UK PACT (2021) 

documents, GESI mainstreaming is defined as the integration of equality principles into policies 

and programmes to prevent the reproduction of inequality. 

International institutions, notably the UNDP and the OECD, emphasise that digital 

transformation has different consequences for different social groups and requires not only 

technical access to the internet, but also the development of digital skills, ethical standards for 

interaction with artificial intelligence, and institutional safeguards against algorithmic 

discrimination. The integration of GESI into digital policy is a prerequisite for the humanistic 

development of technological culture. 

Thus, technological culture is not merely a challenge, but also an opportunity. It may become 

either a space for dehumanisation or a new arena for the affirmation of human dignity. The 

choice between these prospects will determine whether, in the digital age, humanity can not only 

survive but also remain human. 

An important feature of the digital age is the networked society, which has become one of the 

key factors in the profound transformation of social reality. Whereas industrial society was based 

on hierarchy, centralisation and stable roles, the networked model is founded on flexibility, 

mobility and decentralisation. The networked form of social organisation is emerging as the 

mainstream of the modern age, shaping the economy, politics, culture and everyday 

communication. 

Such a transformation has not only an institutional but also an anthropological dimension. It 

is not merely the structure of social relations and power that is changing; the very way of human 
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existence in the world is changing. The transition from a substantive identity, based on the notion 

of a relatively stable biological and social foundation of the personality, to a performative and 

fluid identity emerges as one of the key characteristics of network society. Within the substantive 

approach, identity is conceived as a given, which is internally coherent and relatively stable. In 

contrast, under new conditions, it increasingly takes on the features of an unfinished project, 

subject to constant construction and reconstruction. In networked interactions, identity is formed 

as a dynamic process unfolding across multiple digital contexts and variable social roles. 

At the same time, this transformation is accompanied by a number of significant risks. Under 

the influence of algorithmic mechanisms, identity can take on a "mosaic" character, where 

individual digital profiles function autonomously and do not integrate into a coherent, 

reflectively understood "self". As a result, the threat of the subject’s fragmentation intensifies, as 

self-identity disintegrates into a multitude of situational self-presentations and internal unity is 

lost. Thus, a person’s ability to remain whole depends directly on their capacity to maintain 

autonomy, reflexivity and integrative unity in conditions of continuous networked interaction. 

The Swedish philosopher Alexander Bard in his book "Digital Libido: Sex, Power and 

Violence in the Network Society" (Bard & Söderqvist, 2018) proposes a psychoanalytical 

perspective on this transformation. He highlights the asymmetry: as a biological species, humans 

evolve slowly, whilst technology changes rapidly. It is precisely this mismatch that gives rise to 

a state of disorientation and a loss of meaning. Reinterpreting Freudian categories, Bard contrasts 

libido (life energy) with mortido (the drive towards destruction) and notes that contemporary 

culture increasingly operates in a mode of repetition, passivity and infantilization. 

In the online environment, despite new forms of relationships, sexuality, power and 

aggression do not disappear; on the contrary, they are transformed and intensified. The openness 

of digital platforms can simultaneously foster distorted self-expression and create space for 

violence and radicalisation. It is becoming clear that online communication is not a purely 

neutral tool; it amplifies both the creative and destructive aspects of human nature. Whether 

humanity is preserved in its humanistic dimension depends on which of these trends becomes 

dominant. 

Of particular interest is the concept of understanding network society through the concept of 

the rhizome, proposed by Gilles Deleuze and Félix Guattari in their book "A Thousand 

Plateaus". The rhizome describes non-linear, multiple and open connections without a single 

centre or apex. In such a structure, power circulates between nodes rather than being 

concentrated in a single institutional centre. According to these authors, the rhizome has the 

following characteristics: 

Connection and heterogeneity: any point of a rhizome can be connected 

to anything other, and must be. This is very different from the tree or 

root, which plots a point, fixes an order. 

Multiplicity: the rhizome is a multiplicity, it ceases to have any relation 

to the One as subject or object. It is composed not of units but of 

dimensions, or rather directions in motion. 
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Asignifying rupture: a rhizome may be broken, shattered at a given spot, 

but it will start up again on one of its old lines, or on new lines. 

Cartography and decalcomania: the rhizome is a map and not a tracing. 

The map is open and connectable in all of its dimensions; it is detachable, 

reversible, susceptible to constant modification. A map has multiple 

entryways, as opposed to the tracing, which always comes back "to the 

same". (Deleuze & Guattari, 1987, pp. 7-12) 

For the individual, this heralds a new era of freedom and responsibility. On the one hand, 

networked structures break down rigid hierarchies and open up opportunities for self-

organisation; on the other, the absence of a central authority does not imply the absence of 

power. The latter simply takes on more dispersed and often invisible algorithmic, platform-based 

and symbolic forms, and thus compels us to develop a new attitude towards it. 

In the realm of philosophical anthropology, the decentralised nature of network society takes 

on particular significance. Traditional social structures were formed within the context of vertical 

institutions – the family, school, church and state. In the digital environment, these hierarchies 

are partially eroded: participation in discussions, content creation and the formation of public 

opinion increasingly depend on communicative competence and network mobilisation. 

Attempts to comprehend the prospects of the individual in a post-information society are 

conceptualised within the paradigms of posthumanism, which emphasises the multiplicity of 

identities. In a networked society, these ideas take on a practical dimension: digital self-

representation, avatarisation and the multiplicity of profiles allow people to experiment with 

their own identity, which appears not as a fixed biological given, but as a dynamic process of 

interaction with cultural codes. 

However, this flexibility has a downside. On the one hand, online communities create 

alternative spaces of solidarity and mutual recognition, serving as laboratories for new forms of 

subjectivity and instruments of emancipation. On the other hand, the very same mechanisms can 

reproduce or even exacerbate inequality. For example, UNFPA research indicates a rise in 

technology-mediated violence: cyberbullying, sextortion, doxing, and online stalking. 

Technology-facilitated gender-based violence, or TFGBV, is an act of 

violence perpetrated by one or more individuals that is committed, 

assisted, aggravated and amplified in part or fully by the use of 

information and communication technologies or digital media against a 

person on the basis of gender. (United Nations Population Fund, 2025) 
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The anonymity and detachment of the internet reduce personal responsibility, which 

encourages hate speech and aggression. Women and gender minorities are most often the targets 

of online attacks, leading to self-censorship and the marginalisation of these groups from the 

public sphere. Online freedom can turn into a new form of symbolic coercion. People risk losing 

their voice precisely in an environment that professes maximum openness. 

The post-information digital society is radically transforming not only modes of 

communication and production, but also the very ontological foundations of human existence. 

The rapid development of artificial intelligence, biomedical technologies, neuroscience and 

genetic engineering raises the question: does a person remain human if they actively alter their 

own nature? A worldview paradigm such as transhumanism seeks to justify the possibility of 

finding answers to this question and to demonstrate the feasibility of overcoming natural 

limitations through technological advancement. 

In transhumanist discourse, the human of the future is conceived as a being capable of 

modifying the body, psyche and cognitive abilities, transcending biological determinism. 

However, this raises a question of importance to our topic: will such enhancement preserve 

humanity in humans, or, conversely, will technological expansion lead to the complete blurring 

of its boundaries? 

Virtual avatars and multiple forms of self-representation give rise to the phenomenon of the 

"cyber-body" – one that does not age, does not decay, and can be endlessly modified. Within this 

paradigm, subjectivity takes on a modular character: it is constructed, edited and endlessly 

optimised. However, reducing a person to an informational template carries the risk of 

fragmenting the personality and intensifying technological control. When the body is conceived 

as a parameter subject to adjustment, it can become an object of manipulation, ceasing to be a 

space of lived experience. 

We cannot agree with the prospect of a radical transformation or even the disappearance of 

familiar notions about the future of humanity, as presented in transhumanist and posthumanist 

concepts. If the body is subject to technical modification and identity can be constructed outside 

biological givens, then the human ceases to be a "self-project" and becomes an object in the 

hands of others. 

This is illustrated by the image of the cyborg as a symbol of hybrid subjectivity, as 

conceptualised by Donna Haraway in her book "A Cyborg Manifesto". The cyborg breaks down 

traditional dichotomies – natural/artificial, male/female, bodily/technological. It serves as a 

model of identity based not on the so-called "natural" essence, but on political choice and 

hybridity. In this sense, embracing the technological nature of humanity can become a tool for 

undermining established hierarchies and myths about "natural destiny" (Haraway, 2016). Thus, 

in contemporary digital society, the human being emerges as an amalgam of disparate elements, 

where the boundaries between body, technology and information are constantly shifting. 

However, the prospects for such a future are not entirely clear-cut. On the one hand, it opens 

up possibilities for freedom, equality and self-determination. On the other, there is a danger of 

losing existential depth and bodily experience. If the body is viewed as "interchangeable 

clothing" that can be upgraded or replaced, the question arises: does the concept of human nature 

as the basis of moral equality remain, and what is the bearer of human dignity? 

Francis Fukuyama draws attention to these questions in his book "Our Posthuman Future". 

He warns that the uncontrolled development of biotechnology could lead to the formation of a 

"genetic overclass", where social inequality would acquire a biological basis. 
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They will look, think, act, and perhaps even feel differently from those 

who were not similarly chosen, and may come in time to think of 

themselves as different kinds of creatures. They may, in short, feel 

themselves to be aristocrats, and unlike aristocrats of old, their claim to 

better birth will be rooted in nature and not convention. (Fukuyama, 

2002, pp. 157-158) 

In such a scenario, the very idea of universal human dignity is threatened: if some people are 

"enhanced" whilst others are not, the principle of equal opportunities and freedom – upon which 

the humanist tradition is founded – is undermined. 

Transhumanism presents humanity with a paradox. Enhancing the body through genetic 

modification may expand human capabilities, help overcome disease and reduce suffering. At 

the same time, it may give rise to new forms of inequality, standardisation and the 

instrumentalisation of life. The deconstruction of corporeality must not mean the deconstruction 

of human dignity. The prospect of humanity remaining human will depend on humanity’s ability 

to maintain a balance between innovation and ethics. Transhumanism can become a space of 

freedom only on the condition that technological modification does not reduce humans to 

functional objects. Preserving humanity amidst biological changes will depend on the capacity 

for self-reflection, moral choice and responsibility. 

In our view, transhumanism is neither an unconditional threat nor a guaranteed path to 

progress. It is a challenge. Will humanity, in expanding the limits of its own body and 

consciousness, be able to retain its inner integrity? Will it manage to combine technological 

emancipation with respect for dignity – its own and that of others? It is the answer to these 

questions that will determine whether the post-humanist era will mark the beginning of total 

dehumanisation or a new form of conscious humanity. 

Originality 

The originality of this study lies in the fact that the post-information society is viewed not 

merely as a stage in technological development, but as a profound anthropological 

transformation within which the very nature of human existence is changing. The article argues 

that the dominance of information ontology leads to a rethinking of human corporeality, 

subjectivity and identity: the body increasingly appears as a variable platform, and the 

personality as a construct integrated into digital networks. Digital subjectivity is presented as 

decentralised, hybrid and algorithmically mediated. It is neither purely positive nor negative. 

Digital subjectivity is a new arena for the struggle for autonomy. Without conscious resistance to 

algorithmic pressure, such subjectivity is inevitably reduced to a "digital footprint" devoid of 

meaning. In the context of transhumanism, the study reveals the ambivalence of the 

deconstruction of corporeality: on the one hand, it opens up possibilities for emancipation and 

the overcoming of biological limitations, whilst on the other, it creates risks of the loss of the 

subject’s integrity and the formation of new forms of inequality. 
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Thus, the question "can a human remain human?" should be considered not merely as a 

logical one, but also as a normative-ethical one, which entails defining the criteria of humanity in 

the context of digital transformation. 

Conclusions 

The conclusions substantiate that a person can remain human in a post-information society; 

however, this process will not occur automatically. Humanity is not guaranteed by biological 

immutability or traditional anthropological models. It can be preserved through a person’s 

capacity for self-reflection, moral choice, responsibility and recognition of the dignity of others. 

The post-information society creates conditions both for the expansion of human freedom and 

for the intensification of control, standardisation and algorithmic dependence. The decisive 

factor is not the level of technological development, but the ethical framework for its application. 

If digital tools remain means rather than substitutes for human subjectivity, if improvement does 

not supplant dignity, and if interconnectedness does not undermine responsibility, then humans 

will not only preserve their humanity but also acquire new forms of conscious humanistic 

maturity. Thus, the answer to the question posed is tentatively positive: a person can remain 

human in a post-information society, but only on condition that ethics take precedence over 

technology, where the criterion for technological success is not its efficiency or speed, but its 

ability to enhance human dignity and inclusion through GESI mechanisms. A new humanistic 

ethics for the digital age must serve as a "compass" that prevents the transformation of humans 

into functional appendages to algorithmic systems and helps to preserve humanity within the 

human being. 
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Перспектива людини залишитись людиною в постінформаційному 

суспільстві 

Мета. Метою дослідження є здійснення проблемно-аналітичного розгляду актуальних антропологічних 

викликів цифрової сучасності, а також перспектив збереження людської ідентичності та цілісності в умовах 

інтенсивних постгуманістичних трансформацій у постінформаційному суспільстві. Теоретичний базис. 

Теоретичну основу роботи становлять концепції мережевого суспільства, ідеї ризоматичного розвитку 

складних систем, концепція людини масового споживання інформації. Дослідження спирається на засади 

трансгуманістичної філософії, інформаційної онтології, принципи постгендеризму. Методологія 

дослідження враховує також підходи гендерної рівності, соціальної інклюзії, принципи цифрової етики. 

Наукова новизна. Наукова новизна дослідження полягає в обґрунтуванні того, що нове постінформаційне 

суспільство спричиняє глибинну антропологічну трансформацію, у межах якої біологічна тілесність 

поступово втрачає статус фундаментальної основи буття людини, поступаючись місцем цифровим 

репрезентаціям і мережевим ідентичностям. Доведено, що сучасна цифрова суб’єктність є децентрованою і 

гібридною структурою, яка формується під впливом алгоритмічних платформ. Розкрито амбівалентність 

деконструкції тілесності. Встановлено, що технологічна модифікація людини одночасно створює простір 

для її емансипації від природних обмежень, проте несе критичні ризики втрати екзистенційної глибини 

досвіду, посилення нерівності і появи нових форм цифрового насильства. Висновки. У висновках 

підкреслено, що перспектива залишитися людиною в умовах тотальної цифровізації не гарантована 

біологічною даністю, а постає як нормативно-етичне завдання. Людяність у постінформаційну добу 
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зберігається через здатність особистості до постійної саморефлексії, відповідального морального вибору і 

визнання гідності іншого, незалежно від форм технологічної репрезентації. Встановлено, що ключовою 

умовою збереження людського виміру буття є встановлення жорсткого пріоритету етичних регулятивів та 

гуманістичних цінностей над технологічною раціональністю. Лише за умови збереження внутрішньої 

автономії і відповідальності у межах мережевої множинності людина здатна досягти нових форм 

усвідомленої гуманістичної зрілості, уникнути перетворення на функціональний додаток до алгоритмічних 

систем. 
Ключові слова: людина масового споживання інформації; постінформаційне суспільство; цифрова 

ідентичність; трансгуманізм; гендерна рівність; соціальна інклюзія 
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