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Cognitive Experience in Positivism and Pragmatism

Purpose. The main purpose of the article is to compare the anthropological context of the concept of cognitive
experience in pragmatism, which is based on an empirical basis and is determined by the result of the interaction of
a person as a biosocial being with the surrounding natural and social environment through experimentation and
choosing the most optimal way of acting in a given situation in accordance with individual and social values, on the
one hand, and the exclusively epistemological significance of cognitive experience in positivism, aimed at observa-
tion and verification empirical data, on the other hand. Theoretical basis. The anthropological approach is im-
portant for this study, since its defining theoretical idea is the focus on the inseparability of theoretical and practical
approaches to the integrity of human activity, proposed by pragmatism. Unlike positivism, which absolutizes theo-
retical knowledge of reality, supported by empirical experience, pragmatism understands this knowledge as an ele-
ment of the practical adaptive activity of a person as a biosocial being who constructs the natural and social envi-
ronment necessary for his/her life, transforming uncertainty into certainty. Thus, from the position of radical empiri-
cism of W. James, a person’s cognitive experience includes not only knowledge of what is before a person’s eyes
"here and now", but also values, interests, moral feelings that determine the purpose, prospects and motives of
his/her activity. Originality. Thanks to an anthropological approach, pragmatism achieves a more complete under-
standing of cognitive experience than positivism. If in positivism cognitive experience is valuable in itself, then in
pragmatism it, through feedback, performs the function of reflective practical experimentation, which should ensure
the effectiveness of practical actions of a person as a biosocial being. Cognitive experience is an important compo-
nent of habit, which for pragmatism is, on the one hand, the accumulated experience of a person’s long-term practi-
cal adaptation to the natural and social environment, and on the other — a person’s ability to find innovative ways of
survival in the event of a change in the determining circumstances of life support. Thus, in extreme existential con-
ditions of human existence (ecological and social disasters, wars), human-centred and socio-centred values, includ-
ing identity values, together with strategically verified pragmatic optimality of actions, provided by cognitive expe-
rience, are important for the survival and development of man and society. Conclusions. Using an anthropological
approach, pragmatism considers cognitive experience in a human-dimensional aspect. From the entire spectrum of
cognitive experience, which enables a person to navigate in the natural and social environment, there is a part that
allows a person to apply the acquired knowledge in productive practical activities based on universal values. From
the point of view of pragmatism, cognitive experience based on experimentation with reflective feedback is im-
portant for ensuring the effectiveness of human practical actions. In the conditions of epoch-making social transfor-
mations currently taking place in the world, the survival and development of a civilization based on universal human
values largely depends on the effectiveness of the actualized cognitive experience of a person, his or her intellectual
and moral resources.

Keywords: cognitive experience; anthropological approach; biosocial nature of man; pragmatism; human life
experience; human practical experience; universal human values

Introduction

Modern researchers of pragmatism analyse the cognitive and practical experience of a person
in the context of life activities of society as a whole. Thus, N. Rescher (2020) believes that the
main thing in knowing the extremely complex world is that our cognitive models must be
brought into line with real things (p. 75). A. Guillan (2020) believes that knowledge should be
guided by a certain ontology, on the basis of which cognitive models and algorithms of practical
activity are developed, with the help of which a specific problem is solved (p. 86). According to
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L. Hickman (2019), habits are an important foundation of human experience as naturally deter-
mined forms, algorithms and methods of human activity, in this regard, pragmatism pays attention
primarily to the production of habits by a person (p. 254). C. Legg and J. Reynolds (2022) note that
the concept of habit combines cognitive understanding and human bodily skills (p. 14). Pragma-
tism considers the cognitive and practical aspects of the problem of moral values in the context of
economic activity. C. Greene and M. Steuer (2020) believe that real economic activity goes be-
yond economics and theory and should be considered in an empirical aspect and social context
(p. 124). According to A. Cenci (2020), economic activity should take into account basic human
values — life, health, well-being, identity (p. 231). From the point of view of Pragmatism, as
A. Honnacker (2020) believes, this is possible by taking into account the issues of democratic self-
governance and the ecological orientation of the activity itself (p. 12), and according to
M. Santarelli (2021) a democratic process of agreeing moral values must be established in society
(p. 12). As S. Marchetti (2021) believed, for the normal life of a person in experience, it is neces-
sary to separate moral reflection and the real moral existence of a person and society (p. 7). From
U. Schulenberg’s (2021) point of view, the humanistic solution of moral issues from the perspec-
tive of Pragmatism should not be based on metaphysical postulates (p. 2). B. Ibanez (2021) be-
lieves that through reflection an experimental approach should be used (p. 10). An experimental
approach to the analysis of moral issues was also noted by M. Klenk (2021, pp. 11-12), more fully
taking into account human experience, which is not exclusively cognitive in the narrow sense, as
Positivism claims. Such cognitive experience involves practical experience of activity, which also
includes correction of activity by means of experimentation based on feedback.

Purpose

The main purpose of the article is to compare the anthropological context of the concept of
cognitive experience in pragmatism, which is based on an empirical basis and is determined by
the result of the interaction of a person as a biosocial being with the surrounding natural and so-
cial environment through experimentation and choosing the most optimal way of acting in a giv-
en situation in accordance with individual and social values, on the one hand, and the exclusively
epistemological significance of cognitive experience in positivism, aimed at observation and ver-
ification empirical data, on the other hand.

Statement of basic materials

Thanks to the anthropological approach to a person’s cognitive experience, it becomes clear
that in the structure of his or her experience, cognitive experience occupies an important place,
providing a person with the opportunity to both plan and adjust actions in the course of his or her
own life. Cognitive experience, which as well-established mental mechanisms ensures processing,
storage and application of information about the surrounding world, occupies an important place in
the general structure of human experience and creates the opportunity to both plan and adjust ac-
tions in the process of a person’s own life. The rapid development of science in the second half of
the 19th and in the 20th centuries turned it and knowledge itself into an important branch of socie-
ty, which led to the emergence of logical positivism in the first third of the 20th century, the meth-
odology of which was, in particular, very convenient for generalizing protocol observations of sub-
atomic physics. Along with this, the technologies developed on the basis of the acquired
knowledge should be improved during their use due to feedback in such a way as to be more effec-
tive in the daily life of people and society. A more convenient method for this is the method of
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Pragmatism, the basic idea of which is the adaptation and survival of a person in the natural and
social world as a biosocial being through experimentation, choosing the most effective course of
action in a particular situation, including innovative scientific and technological experimentation.
If for the positivist approach cognitive experience is dominant and self-valued, then for Pragma-
tism cognitive experience is woven into practical activity from the very beginning, which must be
accompanied by constant experimental adjustment based on feedback to achieve greater efficiency.
Accordingly, scientific knowledge has value in the case when it can be used in the development of
the most effective technologies that contribute to the survival and development of man and society.
In this regard, it is important to compare and determine the place of positivist and pragmatist
methodological approaches in modern scientific research.

The 2017 issue of the Vienna Circle Institute Yearbook examines the history of the mutual in-
fluence of Pragmatism and Positivism in the process of formation of logical positivism in the Vi-
enna Circle. A significant role in this, as noted by F. Stadler (2017), was played by E. Mach’s
"Popular Science Lectures” in 1895 (p. 3). W. James writes about the interest in Pragmatism in
Europe and draws attention to E. Mach. According to E. Mach, the main thing that logic is useful
for science is the theory of economy, in particular, "economy of thinking" (Stadler, 2017, p. 9).
For E. Mach, no hypothesis compared to other hypotheses is truer in the sense of a literal copy of
reality. For him, as well as for other modern physicists, the concept of "matter"”, "mass", "atom",
"ether”, "inertia", "force" is not a duplicate of properties hidden in nature, but a mental tool with
which you can use the properties of nature (Stadler, 2017, p. 11).

For W. James, consciousness is not an entity, but combines various data of experience, he notes:

Consciousness connotes a kind of external relation, and does not denote a
special stuff or way of being. The peculiarity of our experiences, that
they not only are, but are known, which their "conscious" quality is in-
voked to explain, is better explained by their relations — these relations
themselves being experiences — to one another. (James, 1912, p. 25)

For W. James, the main thing is not the relationship of certain elements of experience to con-
sciousness, but the relationship of the elements of experience themselves among themselves, in
this sense, he as a radical empiricist overcomes the dualism of epistemology. And the interpreta-
tion of what is subjective and what is objective in our experience is a matter of context.
W. James (1912) notes: "The difference between objective and subjective extension is one of re-
lation to a context solely” (p. 30).

Focusing on the experience itself and W. James’ rejection of the distinction between its sub-
jective and objective dimensions is analogous to Husserl’s phenomenological reduction.

According to M. Ferrari, one of the founders of Pragmatism, W. James, had an important in-
fluence on the representatives of the "First Vienna Circle", in particular on H. Hahn, regarding
the falsity of the metaphysical idea of the correspondence theory of truth as the correspondence
between reason and reality. For H. Hahn, truth in this context is a relative subjective human
truth, and theoretical truth needs verification and falsification, just as Newton’s theory of gravity
was falsified by A. Einstein’s General Theory of Relativity (Ferrari, 2017, p. 16). According to
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M. Ferrari (2017), O. Neurath with his anti-fundamentalism and fallibilism was also close to
Pragmatism (p. 17). In this sense, W. James was significantly ahead of his time.

However, it is necessary to indicate how the understanding of experience in Pragmatism
and Positivism differed. Therefore, if for E. Mach the interpretation of experience was limited
to the theory of "elements™ consisting of colours and tactile sensations, then for the radical em-
piricism of W. James, experience covers a wide range of evaluations, interests and feelings
(Ferrari, 2017, p. 21). If the "new way of thinking" of W. James came to the possibility of re-
habilitating God as a useful entity in human life, providing a place for faith and spiritualism,
then E. Mach considered this a philosophical weakness, while at the same time recognizing the
significant achievements of the "Principles of Psychology" of W. James, which were, accord-
ing to E. Mach, an outstanding work filled with a large amount of empirical data. Therefore,
E. Mach considered W. James a good psychologist, but, unfortunately, a very bad philosopher
(Ferrari, 2017, p. 22). For W. James, the truth was revealed not only in epistemological and
logical, but also in rational and emotional aspects as satisfaction from the truth, which was un-
acceptable for Positivism. It appeared as a discrepancy of American technology to the strict
German mind. In addition, W. James, according to M. Ferrari (2017), did not deny the exist-
ence of a priori forms, since they are formed by nature itself, and our mental forms of catego-
ries develop not only in the process of adaptation, but also with the help of spontaneous acts of
the human intellect (p. 27). For Pragmatism, experience is everything that is in front of our
eyes, but what we can say about reality depends on the perspective that we project from it, and
our impression is organized by the anticipation of the impression that can be in the case of per-
ceiving this reality. Therefore, no hypothesis is more true than any other, and it is possible to
compare these hypotheses only from the point of view of one or another of their possible ap-
plications (Ferrari, 2017, p. 28). N. Rescher (2020) also noted the important role of cognitive
hypotheses in Pragmatism (p. 75). In order to propose hypotheses for the development of ef-
fective solutions, it is necessary, according to A. Guillan (2020) to make appropriate predic-
tions (p. 82). Disposition to hypothetical prediction of the result of practical actions is a char-
acteristic feature of Pragmatism.

Knowing the truth for Pragmatism is a certain innovative modification of the already exist-
ing experience of human adaptation to nature and society and is a certain process of modifica-
tion that occurs between the old and new activity paradigms. New truths are the result of com-
plementing old truths, which are mutually combined and modified as a result of cognitive re-
search and experiments. For W. James, the variety of logical, geometric, physical, chemical
and other scientific hypotheses is an indicator that scientific truths are tools, and scientific laws
are conceptual abbreviations for the mind, which prefers symbols to reproduction of reality,
approximation to precision, plasticity, not rigor. Truth is only the collective name of verifica-
tion processes (Ferrari, 2017, p. 29). Pragmatism adheres to the principle of fallibilism, the
possibility that our knowledge can be wrong, because there can be many hypotheses and many
theories about the same data. Facts are not neutral data, because they are the result of choosing
from an indefinite number of hypotheses, and what we can say about reality is the result of our
expectation that we impose on it (Ferrari, 2017, p. 33). After all, the main function of cognition
is to move from a previous paradigm of activity to a more perfect one.

M. Ferrari notes that some representatives of Positivism, in particular M. Schlick, believed
that the principle of truth verification proposed by W. James does not mean that the truth can be
understood with its help. The argument here is that all true propositions can be verified, but veri-
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fiable propositions need not necessarily be true. The pragmatist conception of truth is allegedly
false and unscientific because it confuses the essence of truth with both the criterion of its verifi-
cation and its practical consequences (Ferrari, 2017, p. 34), and therefore it is necessary to dis-
tinguish between the criterion of truth and its logical nature. For logical empiricism, the most
important condition of truth was protocol fixations of the results of observations expressed in
language (Ferrari, 2017, p. 35). However, protocol provisions, as noted by M. Ferrari, are not
tabula rasa, obtaining these results requires a preliminary project. In addition, from the point of
view of Pragmatism, no language is more true than another, and each subsequent new truth is the
result of a new experiment and an old truth, so M. Schlick’s main mistake is to think that the
truth of a proposition is the result of its comparison with reality (Ferrari, 2017, p. 36). For Prag-
matism, truth is primarily a tool, as well as a certain result of human activity, and therefore is not
determined exclusively by experimental data.

We emphasize that the interaction of Positivism and Pragmatism at the beginning of the 20th
century took place in opposite directions — not only did Pragmatism influence Positivism, but
vice versa, Positivism influenced Pragmatism. As T. Uebel (2017) notes, E. Mach’s concept of
the "economy of thought™ had a significant impact on Pragmatism after W. James’s visit to the
latter (p. 95). From the point of view of positivism, all propositions and formulas of mathematics
are a consolidation and generalization of previous empirical experience, which was consistent
with the idea of W. James about the anti-aprioristic character of our experience (Uebel, 2017,
p. 91). W. James was based on the idea that when analysing the process of cognition, it is neces-
sary to take into account the biological and economic functions of scientific concepts, since sci-
entific knowledge has value for the economic activity of a person. Scientific knowledge has an
economic dimension, since the results of scientific research should have a design convenient for
practical implementation, and complex ideas should be expressed in simple and concise, as pos-
sible, formulas and results (Uebel, 2017, p. 94). As T. Uebel points out, from the point of view of
E. Mach, it is never possible to reproduce the facts in full, but only on the basis of what is im-
portant for us, directly or indirectly taking into account practical interest. Scientific thinking devel-
ops from our ordinary everyday thinking and economy of thought has an evolutionary context. In
our scientific laboratories, the experience of all previous generations was accumulated, including
the economic nature of searches, among which scientific ones (Uebel, 2017, p. 95). Science in the
modern world is important for the survival and development of man, but it is a continuation of
his/her natural adaptive activity, including in the field of economic relations.

Pragmatism and logical positivism of the first Vienna circle actively interacted and mutually
complemented each other, and at the same time retained their own differences, as they were
aimed at different aspects of human cognition and activity. Logical positivism was intended pri-
marily for the fixation and generalization of experimental data of complex scientific research of
the 20th century, in particular subatomic physics. The methodology of Pragmatism focused on
the technologies of human adaptation to natural and social reality, including those based on the
latest achievements of scientific research, for the procedural implementation of their results in
practical activities. The scientific experiment here was used not only to obtain knowledge, but
also to evaluate the effectiveness and further development of this knowledge and to improve the
technologies of using this knowledge in practice.

For Pragmatism, the entire complex of natural sciences is important, including those that
study man (biology, physiology, experimental psychology), as well as social sciences aimed at
the development of man and society.
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Important for Pragmatism is the interpretation of the metaphysical or non-metaphysical nature
of the problem of determinism, which is connected with the understanding of both the nature of
the laws of natural science and human free will. Pragmatism considers science to be not so much
a matter of theory as of practice, and in this sense it adheres to a dynamic concept of science.
Moreover, modern quantum mechanics, according to D. Romizi (2017), can be considered an
indeterministic theory that corresponds to the tradition of classical Pragmatism (p. 63). In addi-
tion, deterministic and/or indeterministic paradigms provide an ontological basis for cognitive
experience. However, for Pragmatism, a practical approach to cognitive experience is as im-
portant as an ontological approach.

One of the central ideas of Pragmatism is the idea of the instrumental character of knowledge
developed by J. Dewey. As G. Rubeis points out, J. Dewey took an anti-realist position, because
he believed that the most important thing for a person is social experience, and for him a scien-
tific object is a tool of comprehensive control for the use of things of everyday experience.
J. Dewey interpreted theoretical questions as practical problems and says nothing about the na-
ture and structure of the object (Rubeis, 2017, p. 69). The instrumental here is the knowledge ac-
quired in previous experience, as well as innovative one.

For J. Dewey, cognitive experience is oriented towards life values and is a component of
practical experience, he notes:

My theme is that a judgment of value is simply a case of a practical
judgment, a judgment about the doing of something... To find a thing
good is, | repeat, to attribute or impute nothing to it. It is just to do some-
thing to it. But to consider whether it is good and how good it is, is to ask
how it, as if acted upon, will operate in promoting a course of action.
(Dewey, 1998, p. 243)

According to G. Rubeis, J. Dewey avoided metaphysical concepts such as realism and ide-
alism, but he was most interested in human experience and the instrumental character of
knowledge. For J. Dewey, it is important how logical concepts function in the process of ex-
perimental fixations of future consequences, and in the psychological aspect this is manifested
in the fact that a person in the process of cognition achieves deeper beliefs in the expediency of
his/her own practical actions (Rubeis, 2017, p. 70). J. Dewey, according to G. Rubeis, takes the
position of naturalistic empiricism. A person’s cognitive actions are an important component
of adaptive activity, and knowledge as such is a tool for his/her adaptation to natural and social
reality. A person as a biosocial being can react to the external world directly — with emotions
and desires, and indirectly — through the mediation of the intellect and the knowledge obtained
with its help. Knowledge and practice are inseparable in human activity as a whole. However,
when a situation of uncertainty arises in the process of activity, it stimulates the process of
cognition, which transforms uncertainty into knowledge, which consists of two layers: first,
knowledge as the perception of data and, second, knowledge as the contextual integrity of ex-
perience (Rubeis, 2017, p. 71). The first of them is the knowledge of purposeful research,
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which must be recorded in a logical form, the second is a certain perception, which can be in-
terpreted as knowledge that is the result of research for the realization of a certain practical
goal, which works as practical intelligence and is a natural process. Knowledge as a natural
process does not separate the mind from the world of objects, moreover, knowledge is not sep-
arated from action and as such is a type of action (Rubeis, 2017, p. 72). Knowledge does not
change the object, but changes the meaning of concepts, that is, the object of knowledge is
modified, and not the object itself as such, as a result of which the "belief" changes, which is a
kind of motive for activity and the strengthening of confidence that replaces previous doubt,
which is actually the result of cognition (Rubeis, 2017, p. 73). The obtained data is determined
by the relevance and content of the problem that needs to be solved, and data is not given, but
taken (Rubeis, 2017, p. 73). For the practical activity of a person, it is more important to de-
termine the properties of objects, materials, processes, etc., than to contrast the concepts of
truth and error (Rubeis, 2017, p. 73). Modern and postmodern science is becoming more and
more constructivist, since the practical activity of a person does not require a description and
reflection of the world, but the construction and improvement of tools based on certain data,
which were found selectively for a certain pre-formulated production task. In this sense, sci-
ence is a productive enterprise, and the task of the scientific model is to conceptualize reality
(Rubeis, 2017, p. 74). Practical and socio-organizational knowledge are just as important and
instrumental as theoretical knowledge, which create immediate prerequisites for the implemen-
tation of theoretical knowledge.

G. Rubeis points out that for J. Dewey, the organism and the environment, and accordingly,
knowledge and the external object are parts of the natural continuum, and knowledge is a proce-
dural act that transforms a situation of uncertainty into a stable situation in which productive
practical action is possible. The organism interacts with the environment, purposefully selecting
data on the basis of which it adapts to the environment and adjusts its own behaviour. There is an
element of teleology in this purposeful behaviour. In this regard, knowledge, as understood by
classical epistemology, is instrumental and useful for Pragmatism and is not aimed at forming a
picture of reality, but rather fills the gap between experience and scientific explanation. There-
fore, in practice, for Pragmatism it is not so important whether an object is "existential” or "oper-
ational”, because when it is used in an operation, it is existential (Rubeis, 2017, p. 76). The con-
cept of situation, according to G. Rubeis (2017), means that there is an organism and an envi-
ronment, when the structure of their interaction determines not only the experience of the organ-
ism, but also its behaviour and thinking (p. 78). The main thing that a person needs is to
construct reality, not just to know. By changing the environment, a person transforms a problem-
atic situation into a stable one, and at the same time transforms him-/herself, therefore there is no
eternal, final truth, but a process of constant active transformation. Truth, from the point of view
of Pragmatism, is not correspondent, but coherent (Rubeis, 2017, p. 79). The main function of
knowledge for Pragmatism is survival, and the problem situation stimulates and motivates cogni-
tion, which results in the modification of values, beliefs and social practices. Objective truth
turns out to be a free creation of nature, which becomes more secure, diverse and reliable
(Rubeis, 2017, p. 80). After all, J. Dewey as a representative of Pragmatism does not deny the
existence of reality, but he claims that it is permanently changed by man through the transfor-
mation of uncertainty into certainty (Rubeis, 2017, p. 81). For J. Dewey, a person is a biosocial
being and his/her knowledge, ideas, desires are a continuation of natural processes, as well as the
process of innovative cognitive overcoming of uncertainty that may arise in the course of activi-
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ty. Thus, from J. Dewey’s point of view, knowledge for a person as a biosocial being that must
adapt to the natural and social world acquires not only a practical but also an anthropological
context.

Rejecting transcendental metaphysics, Pragmatism, like Positivism, considers it necessary to
rely on scientific ontology. Thus, H. Koskinen proposes to establish rational, and together with
them, pragmatic limitations imposed on the application of ontological theorizing. Establishing
rational pragmatic constraints begins with trust in sense experience and scientific experimenta-
tion, and highly theoretical ontological categories are operative at the level of everyday experi-
ence within which we talk about various objects, properties, and relations between objects. On-
tology here can have its origins in the most mundane and everyday conceptual environment
(Koskinen, 2017, p. 109). In other words, the ontology of Pragmatism creates the conditions for
considering not only being as such, but also the everyday activity of a person.

Modern versions of Pragmatism in the form of neo-pragmatism emphasize not the empirical
confirmation of knowledge, but the logical form of knowledge, which assumes the inevitability
of pluralism of interpretations. S. Pihlstrom (2017) notes that Pragmatism is characterized by
conceptual pluralism (p. 144), moreover, in our activity we choose the most practically accepta-
ble naturalistically grounded transcendental arguments (p. 151). A special place in Pragmatism is
given by S. Pihlstrom (2017) to ethics, which in his view is an empirical and, at the same time, a
real normative management structure, which is a bridge that fills the gap between morality and
linguistic description of the situation (p. 159). Human activity in the modern world is impossible
without an ethical aspect, since this activity is carried out only in interaction with other persons.

Thus, the concept of cognitive experience for Positivism and Pragmatism in the period of
their formation and development at the beginning of the 20th century had both common features
and differences. What they had in common was the empirical focus of cognitive experience. At
the same time, if cognitive experience in the sense of Positivism was focused on observing the
conditions of recording protocol observations of scientific experimental data, then for Pragma-
tism, the concept of cognitive experience extended to the main types of human adaptive activity,
including both experimental data of science and experimental data regarding the effectiveness of
practical activities, which also includes social, moral and other factors. Pragmatism is character-
ized by reflexive practical experimentation based on feedback, which should ensure the effec-
tiveness of practical action in the life support strategy. The hypothesis chosen for this or that
practical action is only a basis for adjusting activities and proposing future hypotheses regarding
the nature of the situation, since circumstances may change. Knowledge, ideas, beliefs as current
elements of cognitive experience can change, while cognitive experience itself is the basic men-
tal structure of biological survival of man and society. Cognitive experience consists in a will-
ingness to experimentally test the subject’s knowledge, ideas and beliefs based on feedback as a
necessary part of the self-organizing processes of nature and society. W. James shared the empir-
ical approach of Positivism, but did not agree with the denial of consciousness by radical positiv-
ism, since "external” and "internal™ experience for him is only a matter of context. J. Dewey paid
attention to the practical activity of a person in accordance with natural and social values and
emphasized the instrumental nature of knowledge. Reflective moral regulation of a person’s
practical activity contributes to his/her consolidated productive interaction with other persons
and makes this activity more effective. For Pragmatism, among other things, the anthropological
aspect of the interpretation of cognitive experience is important, since this experience is a tool
for human survival as a biosocial being in the natural and social environment.
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Originality

Thanks to an anthropological approach, pragmatism achieves a more complete understanding of
cognitive experience than positivism. If in Positivism cognitive experience is intrinsically valuable,
then in Pragmatism it performs the function of reflective practical experimentation with the help of
feedback, which should ensure the effectiveness of practical actions. Cognitive experience is an
important component of habit, which for pragmatism is, on the one hand, the accumulated experi-
ence of long-term practical adaptation of a person to the natural and social environment, and on the
other hand, as his/her ability to find innovative ways of survival in the event of a change in the de-
termining circumstances of life support. Unlike Postmodernism, which is busy with endless decon-
structions and re-descriptions of reality, Pragmatism, like Positivism, based on the data of natural
sciences, realizes its own anti-metaphysicality and empirical orientation through experimentation
in practical human activity. Thus, in extreme existential conditions of human existence (ecological
and social disasters, wars), human-centric and socio-centric values, including identity values, along
with strategically verified pragmatic optimality of actions, provided by effective cognitive experi-
ence, are important for human survival and development and society.

Conclusions

Using an anthropological approach, pragmatism considers cognitive experience in a human-
dimensional aspect. From the entire spectrum of cognitive experience, which enables a person to
navigate in the natural and social environment, there is a part of it that allows a person to apply
the acquired knowledge in productive practical activities based on universal values. From the
point of view of pragmatism, cognitive experience based on experimentation with reflective
feedback is essential to ensure the effectiveness of practical actions. Cognitive experience is fo-
cused on human life values and is a component of practical experience related to practical intel-
ligence. A component of cognitive experience is also ethical regulators of practical activity,
which ensure consolidated productive interaction with other individuals to achieve common
goals and values. The strategy of social development, based on the basic pragmatic values of
survival and development and the corresponding accumulated cognitive experience, is a support
for overcoming unfounded populism. In the conditions of epoch-making social transformations
currently taking place in the world, the survival and development of a civilization based on uni-
versal human values largely depends on the effectiveness of the actualized cognitive experience
of a person, his or her intellectual and moral resources.
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KorniTuBHuii 10CBiA y MO3UTUBI3MI I mparMaTu3mi

Meta. OcHOBHa MeTa CTaTTI MOJISITAE B MOPIBHSHHI aHTPONOJIOTIYHOTO KOHTEKCTY MOHSTTS! KOTHITUBHUH JIOCBIA
y IIparmMaTtusMi, o 0a3yeTbesl Ha eMITIPUYHINA OCHOBI i BU3HAYA€THCS PE3YJIbTATOM B3a€EMOJIIT JIIOAWHHU SIK Oiocoria-
JBHOT ICTOTH 3 HABKOJIMIIHIM MPHUPOJHMAM 1 COLIAIBHUM CEPEAOBHIIEM IUIIXOM EKCIICpUMEHTYBaHHS Ta BUOOPY
HAMOLIBII ONTUMATIFHOTO CIIOCOOY il y Til UM iHIIIH CHUTYAaIlil BIAMOBIAHO IO 1HIUBIIyaTbHUX 1 CYCIUIBHUX I[IHHO-
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CTei, — 3 OIHOTO OOKY, Ta BUKIIOYHO €IMiCTEMOJIOTIYHOTO 3HAUYE€HHS KOTHITHBHOTO JOCBiY Y MTO3UTHUBI3MI, CIIPSIMO-
BaHOTO Ha CIIOCTEPEKEHHS Ta MEPEeBipKy eMITIPHYHUX JaHUX, — 3 iHImoro. TeopeTuuHuii 6a3uc. AHTPONOIOTYHUHA
MiAX1A € BAKIMBUAM JJIS IIHOTO JOCIIKEHHS, 033K HOT0 BU3HAYAIBHOIO TEOPETUYHOIO 1/IC€I0 € Opi€HTAIliS Ha He-
PO3PHUBHICTh TEOPETUUHOTO i MPAKTUYHOIO MiAXOJIB J0 LITICHOCTI MisJIbHOCTI JFOJAUHH, 3alPOIIOHOBAHOI parma-
Tu3MoM. Ha BigMiHy BiJ| TO3UTHBI3MY, SIKWil aOCONIOTH3YE TEOPETUYHE Mi3HAHHS PEaTBbHOCTI, MIAKPIIUICHE eMITIpH-
YHUM JIOCBIIOM, TIparMaTu3M po3yMie€ 1€ Mi3HAHHSI SK eIEMEHT MPAaKTUYHOI aIallTUBHOT isSUTEHOCTI JIFOIUHU SIK 0i0-
coliabHOT 1CTOTH, 10 KOHCTPYIO€ HEoOXiqHe Ays 1i *KHUTTS MPUPOJIHE U CoIliaibHe CepeloBHIIE, IIEPETBOPIOIOYN
HEBM3HAYEHICTh Yy BIIEBHEHICTh. Tak, i3 MO3ULil pagukaapHOro emmipusMy B. /IxeiiMca, KOTHITUBHHN OCBIJ JIIO-
JIUHH OXOIUTIOE HE JIMIIE 3HAHHS TOTO, IO € Mepe]l OYnMa JIFOIUHY ""TyT 1 Temep', aje i IIHHOCTI, IHTePeCH, MOpa-
JBHI MOYYTTSI, sIKi BU3HAYAOTh METY, EPCIEKTUBH i MOTUBH 11 misuibHOCTi. HaykoBa HOBU3HA. 3aBIsS4yIOUH aH-
TPOMOJIOTIYHOMY MiAXOY, MParMaTH3M JOCITae OUTBII TOBHOTO PO3YMIHHS KOTHITUBHOTO JOCBiNTy, HIX ITO3UTH-
Bi3M. SIKIIIO B TIO3UTHBI3MI KOTHITHBHUH IOCBIJl € CAMOIIIHHAM, TO B IpParMaTH3Mi BiH 3a JOTIOMOTOI0 3BOPOTHOTO
3B’SI3Ky BHKOHY€ (DYHKIiIO0 PeQIIEKCHBHOTO MPAKTUYHOTO EKCIIEPUMEHTYBAHHS, K€ Ma€ 3a0e3MmeunTi eeKTHBHICTh
MPaKTUIHUX [l TIOOWHU SK OiocomianbHoi icToTh. KOTHITHBHUM MOCBIN — 1€ Ba)KIIMBUII KOMIIOHEHT 3BHUKH, SIKa
JUISL TIParMaTu3My €, 3 OHOTO OOKY, HAKOITMYESHUM JJOCBIZIOM TPUBAJIOTO MPAKTUYHOTO NMPUCTOCYBAHHS JIIOJUHHU 0
MPUPOIHOIO Ta COMLIAIBHOIO CEPEOBHINA, a 3 IHIIIOr0 — sK Ii 3MaTHOCTI BIJHAXOIUTH IHHOBAIIIMHI CITOCOOM BMIKH-
BaHHS B pa3i 3MiHM BU3HAYAIBHUX O0CTAaBUH KXHUTTE3a0e3medYeHHA. Tak, B eKCTpeMaIbHUX CK3UCTCHIIHHIUX YMOBaX
ICHYBaHHS JIIOJJMHU (€KOJIOTIUHI i colianbHi KatacTpodu, BiHH) JIIOMHO- i COLIOUEHTPUYHI LIHHOCTI, BKIIIOYAI0-
YM 1 [IHHOCTI 1IGHTUYHOCTI, pa30M i3 CTpaTeriyHO BUBIPEHOIO MParMaTUYHOO ONTHMANBHICTIO i, 3a0e3redyBaHi
KOTHITUBHHUM JIOCBiZIOM, € BaXXJIMBUMH [l BUKUBAHHS W PO3BUTKY JIIOAWHH Ta CYCHiIbCTBA. BucHoBKH. Bukopu-
CTOBYIOUH aHTPOIIOJOTTYHMH Mi/IXiJ, IparMaTu3M po3rilsiiace KOTHITUBHUM IOCBIJ Y JIOJMHOBUMIPHOMY acIekTi. 3
YCBOTO CIEKTpa KOTHITHBHOTO JIOCBiNy, II0 YMOXJIMBIIIOE OPIEHTYBaHHS JIIOJWHH B MPHUPOAHOMY W COLiaIbHOMY
CepeIoBHII, € Ta HOTO YacTHHA, 110 JI03BOJISIE JIFOIMHI 3aCTOCOBYBATH 3100y Tl 3HaHHS B IPOJYKTHBHIN IPaKTUYHIN
JISTIBHOCTI Ha OCHOBI 3araJIbHOJIIOJICHKHX LIHHOCTEH. 3 mOorisiay mparmMati3My, KOTHITUBHUHA JOCBiJ, 3aCHOBaHHI
Ha CeKCTICPUMEHTYBAHHI 3 pEPICKCUBHIM 3BOPOTHIM 3B’SI3KOM, € BaXKIIMBUM IS 3a0e31eueHHs e(heKTHBHOCTI TPaK-
TUYHUX il JTIOAWHA. B yMOBax emoxaiapbHUX COIIANBHUX TpaHc(OpMaIlii, o Hapasi BifOyBarOThCA Y CBITi, BUKH-
BaHHS 1 pPO3BUTOK LUBLTI3aMii HA OCHOBI 3aTabHONIIOCHKUX I[IHHOCTEH 3HAYHOIO MipOIO 3aJI€KHUTh BiJl €(EeKTHBHO-
CTi peaizallii aKTyaJ1i30BaHOT'O KOTHITHBHOTO JTOCBiTy JTIONWHM, ii iIHTEJIEKTYaIbHUX 1 MOPAJILHUX PECYPCiB.

Knrouosi croea: KOTHITHBHUHN TOCBI; aHTPOIIONOTIYHAN TMiIXi; OiocoliaabHa IPUPOAa JIFOJUHN; TParMaTH3M;
JKUTTEBUH TOCBIJ JIFOIMHA; TPAKTUIHUH TOCBI] JIFOJMHMA; 3aTaJbHONIOICHKI IIIHHOCTI
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