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Purpose. The article aims to draw the attention of researchers to the creation of an ethical framework that har-
moniously incorporates universal principles and cultural diversity taking into account the rights and dignity of every
individual as a key actor in ethical discussions. It argues that an effective ethical framework gives the opportunity to
each person to take part in moral deliberations and ethical decision-making. Theoretical basis. The article, based on
the approach of Kant, Rolls, Singer and others, insists on the need to define and agree on the universal principles.
They should form the basis of all subsequent ethical discussions. The protection of personal identity is emphasized
through intercultural sensitivity (Herskovits, Benedict). People with diverse cultural contexts should be included in
ethical debates. The importance in research of the flexibility of ethical concepts in accordance with the cosmopoli-
tanism of Appiah and the approach to the capabilities of Nussbaum is also emphasized. Ethical theories need to bal-
ance between cultural pluralism and universality. Cultural sensitivity in ethical theories must recognize, respect, and
give space to other moralities, paving the way for the formulation of open ethical theories. Anthropological and
philosophical insights contribute to achieving the necessary balance between core principles and flexibility to create
avenues for dialogue and consensus. Finally, while attempting to achieve universality, cultural sensitivity, and
adaptability, ethical frameworks in an interconnected world should apply the principles across various societies,
respect diversity in values, and take into account changes in those societies. Originality. The article outlines the
contours of a possible balanced approach emphasizing universality as the central core of ethical theory and cross-
cultural sensitivity, flexibility, and adaptability. That allows each person to preserve identity and feel to be involved
in ethics. Conclusions. The article demonstrated that it is necessary to promote such qualities as understanding cul-
tural specificity, empathy for other cultures and cooperation in solving moral dilemmas on the path towards ethical
excellence. Only a balanced approach that combines universal principles and takes into account cultural diversity
recognizes the rights and dignity of each person and transcends cultural differences.
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Introduction

The debate about balancing universal principles with cultural diversity continues in philo-
sophical and anthropological literature (for example, Camur (2023), Singer (2011), Sutrop and
LOuk (2022)). Cultural diversity within an ethical framework can be incorporated by adopting
a multidimensional approach that recognizes both the common basis of human dignity and
rights and the diversification of cultural values. "The moral justification for universal human
rights lies in the shared values across diverse societies” (Camur, 2023, p. 1). This diversifica-
tion allows each person to feel valued in the society to which he or she belongs. The intercul-
tural approach allows reconciling at least some of these contrasting principles and traditions in
a common ethical framework. In the long term, this approach lead towards a more inclusive
and ethical approach respecting the rights of every person, their cultural uniqueness in a glob-
alized world.

Purpose

The article aims to draw the attention of researchers to the creation of an ethical framework
that harmoniously incorporates universal principles and cultural diversity taking into account the
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rights and dignity of every individual as a key actor in ethical discussions. It argues that an effec-
tive ethical framework gives the opportunity to each person to take part in moral deliberations
and ethical decision-making.

Statement of basic materials

Universal Principles and Cultural Diversity in Ethical Frameworks

It is critical to achieve a balance between universal principles and the diversifications of cul-
ture in the development of ethical frameworks that take into account the rights and interests of
each person. Universality refers to the common moral foundations while cultural diversity
acknowledges the value of all manifestations of human existence. There is a need to bring them
together to create a common ethical framework. As noted, "Culturally responsive practices are
those that take the client’s cultural perspectives, beliefs, and values into consideration in all as-
pects of education or providing a service™ (Riquelme, 2022).

Singer, a philosopher of applied ethics, emphasizes the need for ethical frameworks in re-
sponse to the moral challenge facing humanity. The ethical judgment has to be practical because
"an ethical judgment that is no good in practice must suffer from a theoretical defect as well"
(Singer, 2011, p. 2). His utilitarianism focuses on maximizing well-being and minimizing pain
for the greatest number of people, which puts a person at the center of ethical reasoning (Singer,
2011, p. 5). Singer is a supporter of global ethical theories stretching across countries and cul-
tures. His universal principle of human equality is stated on the basis of the position that man has
an inner value and therefore everyone should be treated equally (Singer & Myers, 2002). He also
focuses also on empathy and compassion as the guide to decisions that are morally oriented on
the interests of others and their welfare which is inclusive of non-human animals and the coming
generations (Friedrich, 2018). However, Singer controversially questions the inherent value of
human life, especially in unborn and newborn children, which created debates in the philosophi-
cal literature (Androne, 2017; Friedrich, 2018). To summarize, the ethical framework of Singer
pertains to altruism, justice, and sustainability which would guide a person toward a more com-
passionate and ethically responsible world (Engel, 2011, p. 73).

The cultural context, however, matters. The anthropologist Herskovits was one of the first to
emphasize the importance of respect for cultural characteristics. Based on the difficulties of de-
veloping a global declaration of human rights that both respects human rights and demonstrates
sensitivity to cultural differences, he is attracted to a declaration for all people, rather than a dec-
laration of human rights as a declaration of Western values (Herskovits, 2018). Herskovits’
(1937) position, which protects cultural diversity, allows a person to maintain his vision of the
world, feel the support of society, and be involved in solving moral dilemmas.

In summary, when developing an ethical framework, one must take into account both univer-
sal principles and try to be culturally sensitive so that a person of each culture feels respect for
himself and his vision of the world. Singer and Herskovits, though from opposing positions, both
ponder the creation of a more compassionate world.

Universality in Ethical Principles: The Human Aspect

Universal principles include such fundamental concepts as justice and respect for human dig-
nity; they transcend the boundaries of culture and provide a framework that usually forms the
basis of moral reasoning. They help understanding and cooperation between different societies to
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make them more harmonious and just global community. Rooted in the experience of human ex-
istence, these principles are not abstract norms but are vital guidelines for each person.

The common aspects of human nature are reflected in the universality of ethical principles.
Examples of such imperatives are the ban on murder or robbing, which are found in every socie-
ty. This is evidence of the deep structures of human existence that connect nature and culture.
Anthropological works, for example by Brown (1991), argue that there are certain behaviors or
norms common to all cultures, serving as a sign of implicit universal humanity governing in-
duced ethical principles (pp. 40-41). Humans are the central figures of the natural process, and
through them, universal norms are opened. In "Universals, Human Nature and Anthropology",
Brown (1991) argues that cultural, social, linguistic, and individual universals trace back to hu-
man nature (pp. 142-156). He accentuates the significance of universals for the understanding of
the human mind and their importance in anthropology in which culture had been severed from
nature (Brown, 1991, p. 144). Brown (1991) stands for a comparative perspective of all people at
all times, as one way of understanding human nature (p. 146). The recognition of universals re-
quires interdisciplinary research and applying insights across several social sciences and humani-
ties disciplines (Brown, 1991, p. 149). Anthropologists can examine the conditions producing the
universals, drawing their strengths, in the areas of human evolution and ethnographic studies
(Brown, 1991, p. 151). An interaction framework calls for an interdisciplinary approach to cap-
ture the full drama of human behavior (Brown, 1991, p. 153).

In philosophy, Kant formulated the Formula of Universal Law (FUL) in The Groundwork of
the Metaphysics of Morals (1785). He underscores the role of universal principles in moral
judgment (Kant, 2017, p. 19, p. 24). FUL states that moral actions should follow maxims that
one could wish to be universal laws. Kleingeld explores various interpretations of FUL in the
critical literature. Guyer emphasizes the demand for moral action to pass the idea of universal
acceptability, Korsgaard stresses the necessity of willing a maxim as a universal law, and
O’Neill focuses on a test on whether everyone could will a maxim (Kleingeld, 2017, pp. 91-92).
These interpretations agree that FUL requires all maxims to be universal and transcendent over
cultural boundaries (Kleingeld, 2017, pp. 91-92). Universal moral principles are not just rules;
they reflect humanity’s deep aspirations for justice and equality beyond cultural limits.

The Universal Declaration of Human Rights maintains that the inalienable rights and free-
doms of every human being are immutable, regardless of cultural or national context (United for
Human Rights, n.d.). Human rights find their applicability worldwide, founded on individual
dignity, and thus transcend cultural or national differences (Donnelly, 2007). This demonstrates
the importance of the principles that the UDHR has to assert since most states in the world have
adopted them. The UDHR preamble is a symbol that human dignity is gradually becoming a
universal value. Although core human rights principles are universal, their implementation must
balance cultural diversity and universal standards (Donnelly, 2007). International human rights
treaties provide international norms for local implementation. The UNESCO Cultural Diversity
Declaration states that human rights and cultural diversity are interrelated and interdependent
(Donders, 2012, pp. 7-9). Human rights, therefore, are a matter of formal acceptance of states
through international treaties, representing a global obligation (Brems, 2001, pp. 6-7).

In conclusion, the considered philosophical and anthropological studies, considered here,
based on a deep understanding of human nature, argue that universal principles are rooted in the
transcendent aspects of being and are aimed at realizing the ultimate goal of humanity. Humans
appear as beings capable of recognizing their place in the world and working to improve it.
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Cross-cultural dialogue opens the door to mutual understanding and cooperation based on
common values across cultural divides. Fricke (2020) supports this point by invoking Adam
Smith’s ideas on moral sentiments, along with David Lewis’s "Theory of Conventions", to show
how social norms, though conventional, can nevertheless come to enjoy universal authority
(pp. 1-2). Fricke (2020) highlights the distinction between moral and conventional norms as sub-
stantial for cross-cultural dialogue and underlines becoming aware of the variation of rules and
moral perceptions from one society to another (p. 2). The concept of the impartial spectator helps
to diffuse conflicts and resolve differing vantage points in cross-cultural situations by adopting a
neutral stance (Fricke, 2020, p. 3, pp. 5-7). Fricke (2020) investigates the balance between uni-
versal and relativistic cultural norms and the prospects for cross-cultural dialogue (pp. 3-5). This
dialogue has a deeply human aspect, as it could help find common ground along with respecting
differences in the principles of interaction and respect across different cultures.

Universal principles, especially in bioethics clearly outline a framework for judging acts and
policies while reaching beyond the cultural boundaries (Petryna, 2012). These principles — au-
tonomy, justice, and charity — ensure that ethical decisions are ultimately based on some funda-
mental values shared by all human beings and, through this, answer the questions — the moral
dilemmas — posed by medicine. Petryna (2012) stresses that different systems of health care
should align with these principles (p. 376). Despite different practices and values, universal ethi-
cal principles are valuable guides in dealing with issues related to access to care and the rights of
patients around the world (Petryna, 2012, pp. 379-388). Petryna (2012) discusses the need for a
"science of survival™" based on "moral rights to health", giving primacy to universal principles for
fair and consistent moral reasoning across contexts (p. 392). In bioethics, such principles provide
a framework to address diverse cultural and medical settings (Petryna, 2012). Universal moral
principles help solve complex moral dilemmas, balancing generally significant ethical concerns
with cultural differences.

Goodale starts from the idea that the individual is a fundamental element of human rights
practice. Universal principles create a platform for moral reasoning in the anthropology of hu-
man rights. Human rights practice is initially not socio-political processes, but deeply moral, cre-
ative, self-reflective processes of creating identity. In fact, they are dynamic and often a source
of conflict (Goodale, 2012, pp. 473-474). At the same time, some challenges arise when attempt-
ing to realize human rights in intercultural and political spaces; Goodale calls it "tragedy" and
"unpredictability”. Universal principles, as part of management, require translation in any con-
text, a process associated with "ingenuity"”, "creativity" and "flexibility" (Goodale, 2012,
pp. 473-478). Goodale sees human as a being who possess certain moral values that cannot be
relativized, and the practice of human rights filled with meaning derived from universal princi-
ples embedded in global moral reasoning and ethical behavior.

Sutrop and Louk raise the question of what norms of research should be in a globalized
world. On the one hand, there are universal norms in Europe and North America, on the other
hand, the question arises of how to apply them in different cultural contexts.

The challenge to the globalization of research ethics is how to solve the
tension between universal values and principles on the one hand and their

contextual applications on the other. Focusing too much on universal val-
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ues and principles without sensitivity to different cultural contexts, re-
search fields and specific contexts of application may run the risk of trying
to hit too many birds with the same stone. (Sutrop & Louk, 2022, p. 16)

The authors argue that in the context of the growth of international research projects, cultural
diversity and consistency of ethical norms to local realities should be taken into account.

Human beings are actors of moral reasoning; they seek consistency in moral reasoning. Oth-
erwise, it becomes relative and fragmented, denying justice and equality. Rawls, in A Theory of
Justice (1971), theorizes that principles of justice must be derived from a position known as the
position "under a veil of ignorance™. For Davies, Rawls’s veil of ignorance is probably the most
dominant philosophical idea of the 20th century, emphasizing universal moral principles that en-
sure the ultimate goal of humanity — a just society. In the hypothetical situation of the veil of ig-
norance, individuals design society without knowing specific details about themselves, ensuring
justice and fairness without bias (Davies, 2019).

Geertz adheres to the concept of cultural relativism but agrees that universal standards must be for
cross-cultural ethical issues, addressing the fundamental aspects of human existence. He states that
even though each culture defines its norms in its own way, there are universal evaluative standards
that allow for critiques of cultural practices as well as enabling cross-cultural moral judgments
(Geertz, 1973, p. 53). Shweder (2012) supports balancing cultural relativism and universal ethical
principles, advocating for moral understanding through a dialogical approach (pp. 86-89, p. 98). In
other words, universal principles represent a depth human yearning for justice, equality, and respect
ensuring that every person is treated with dignity, thus realizing an inclusive and just global commu-
nity. Whether through Rawls’ or Geertz’s moral theories or the balanced approach by Schweder,
there remains a need for universal standards to guide fair and rational moral judgments, despite the
existing various cultural premises, to achieve transcendent standards of ethics.

To conclude, universal ethics provide a basis for just moral considerations, despite the differ-
ences that define diverse societies. These principles, which ensure rational, just, and consistent
moral reasoning, allow for intercultural dialogue as well as guide ethical decision-making. They
are supposed to form the basis of international legal standards and serve as the backbone of ethi-
cal discussions, offering deep insight into the essence of humanity.

Cultural Sensitivity within an Ethical Framework: The Importance of the Human Aspect

Creating an ethical framework requires a deep understanding, respect for human experience,
and cultural diversity. As noted, "When seeking to practice in an ethically appropriate manner, it
is important to first explore one’s own perspectives. It is important to understand that our per-
spectives are shaped by our experiences, what we were taught while growing up, and our ongo-
ing knowledge about the world around us™ (Riquelme, 2022). Humans are at the center of these
debates, as their worldview influences the content of moral decisions. This section aims to sug-
gest ethical frameworks representing cultural variations while avoiding the pressure of universal
norms. The combination of both aspects emphasizes the value of culturally sensitive ethical
frameworks, which take into account each person’s unique experience.

As Geertz and Benedict have demonstrated, there are many different moral values among vari-
ous cultures, and each culture should be treated with respect. As Geertz claimed using the example
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of a wink, it is possible with the implementation of "thick description”. One must immerse oneself
in a cultural context to fully understand its specific moral system (Geertz, 1973, pp. 3-32).
Geertz’s "Deep Play: Notes on the Balinese Cockfight™" illustrates that shallow practices may be
filled with deep moral meaning. They reveal the themes of death, masculinity, and pride in the
context of Balinese society (Geertz, 1973, pp. 443-448). Benedict argues that every culture has
its norms and values, which should be understood and respected within its context. She gives ex-
amples from the Zuni, Dobu, and Kwakiutl cultures to explain different moral systems and calls
for an acknowledgment of this diversity, rather than the imposition of external standards (Bene-
dict, 1934, p. 206). Customs are culturally chosen rather than biologically transmitted, and they
require the diffusion and adaptation of traits in a local setting to be fully appreciated (Benedict,
1934, p. 216). To summarize, both Geertz and Benedict offer a sensitive perception of the diver-
sity of moral values and practices, calling for their respect as an integral part of human life.

Appiah’s Cosmopolitanism: Ethics in a World of Strangers and Nussbaum’s The Cosmopoli-
tan Tradition A Noble but Flawed Ideal, hold that, for ethics to thrive amid cultural diversity,
universal norms cannot be imposed. It is important to respect human dignity (Appiah, 2006;
Nussbaum, 2019). Appiah’s cosmopolitanism is based on the hybridity of cultures, openness,
and acceptance of different cultures towards co-existence (McCluskey, 2007, pp. 540-543). He
advocates for ethical discourse where the diversity of values forms the foundation of consensus,
without cultural assimilation. Instead, Appiah calls for maximum flexibility and adaptability in
ethics (McCluskey, 2007, pp. 542-543). Nussbaum’s (2019) Capability Approach (CA) is based
on individual entitlements and economic and social justice. It promotes political liberalism and
systems that uphold freedom and democratic principles in both national and international spheres
(Nussbaum, 2019, p. 247).

In summary, ethical theories must be culturally sensitive and provide space for each individu-
al’s moral and cultural beliefs. Only in this way can truly inclusive ethical systems be created.

Adaptability in Ethical Frameworks

Human nature is very complex and diverse, and the ethical framework must be adaptive, tak-
ing into account not only abstract principles but also human experiences. Ethics that do not take
into account cultural contexts may become detached from life. Rigid principles of ethics can
sometimes be inadequate or even counterproductive. Embedding adaptability into an ethical
framework helps make principles relevant and effective in addressing contextual problems and
needs that exist in different communities and reflect the individual’s experience. In this context,
Geertz’s (1973) concept of "thick description” is very important, as it encourages scholars to go
deeper into the world’s cultural practices as well as moral beliefs, contributing to the creation of
a flexible and human-oriented ethical approach (pp. 3-4). Geertz’s (1973) essay presents a con-
vincing argument for the role of "thick description™ in ethnography, as a science that decodes the
meanings embedded in complex cultural actions (pp. 9-10). This approach emphasizes that sci-
entists must delve into the cultural experience in order to better understand the needs of people
and how these are reflected in each particular culture.

In philosophy, the Nussbaum Capability Approach (CA) supports human flourishing and
well-being by placing the human being at the center of ethical considerations. There are neces-
sary opportunities each person should be able to develop within a culturally sensitive ethical
framework. Introduced by A. Sen, CA is in opposition to GDP per capita by stressing substantial
freedoms and different human values over economic metrics (Nussbaum, 2019, pp. 238-239).
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Nussbaum (2019) lists the ten central human capabilities: life, bodily health, bodily integrity,
senses/imagination/thought, emotions, practical reason, affiliation, concern for other species,
play, and control over one’s environment (pp. 241-243). These capabilities require flexible adap-
tive ethical principles that take into account specific contexts (Nussbaum, 2019, p. 243). Nuss-
baum wants to replace paternalism with moral argument and persuasion, creating a framework
where dialogue and consensus take precedence. Her framework incorporates cases of justice and
material aid within a morally rich international community, but only up to the realistic threshold
of capability. In short, the CA adjusts ethical principles to local conditions, inviting revision, and
exercising moral dialogue in light of global and individual diversity. This approach underscores
the importance of adapting to the needs of specific individuals and cultures.

Adaptability in the context of norms and morality reflects the idea that ethical frameworks
must meet people’s deep needs. Universal norms are revealed through the interaction of a person
with the world. By encouraging dialogue and consensus, adapted ethical frameworks can incor-
porate many perspectives and respond effectively to changing ethical environments. For in-
stance, Benedict (1937), in "Anthropology and the Abnormal”, illustrates how concepts of "nor-
mal” and "abnormal™ are culturally relative. Using materials from Melanesian and North Ameri-
can societies, Benedict (1937) concludes that behaviors seen as abnormal in one society may oc-
cupy functional roles in another, forming an integral part of its social structure (p. 1). Every
culture makes a selection of behaviors it standardizes, and individual who fits well within one
culture’s norms may be considered abnormal in another. Benedict (1937) calls for a comparative
study of psychiatric material from various cultures to expand our understanding of abnormal be-
havior (p. 4). She argues for a deeper understanding of behavior, shaped as abnormal by cultural
contexts while acknowledging the minimum universal concept of abnormality (Benedict, 1937).
This reinforces the importance of taking into account cultural and human aspects when creating
an ethical framework.

In a heterogeneous world, the ethical frameworks should be flexible yet firm on some basic
principles of justice and equity. Rawls’ theory of justice as fairness suggests universally fair and
flexible enough principles. His concept of "reflective equilibrium™ continuously updates the
principles of ethics based on new knowledge, intuition, and experience. These principles evolve
with changes taking place in society (Doorn & Taebi, 2018). The "wide reflective equilibrium”
(WRE) approach has been adopted in applied ethics, where it has become popular as a method of
justification (Doorn & Taebi, 2018). WRE aims to achieve coherence between abstract and con-
crete ideas through discussions that will render moral judgments coherent to the maximum extent
possible until reflective equilibrium is reached (Doorn & Taebi, 2018). In light of the rising
achievements in technology, ethics has become an interdisciplinary field, focusing on fairness
and equality, particularly in science and technology studies. Debates now focus on the social rep-
resentationalism of technology and good engineering practices (Doorn & Taebi, 2018). Ethical
frameworks must be created through dialogue, and Rawls’s theory of justice and reflexive equi-
librium approach demonstrates the balance between universal principles and local context as an
attempt to interact with transcendent realms of human nature.

In summary, the ethical framework should be adaptive and human-oriented, revealing the
difficulties of his cultural existence in the modern world. Adaptability, on the one hand, takes
into account real challenges, and, on the other hand, acknowledges fundamental principles of
justice.
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Balancing Universality, Cultural Sensitivity, and Adaptability

The philosophical understanding of humans as beings of absolute value, for whom the world
has a theological component, requires a deep understanding of the structures of human existence.
Moral action should see a convergence of universality, cultural sensitivity, and flexibility. Cul-
tural sensitivity respects and accepts all specific cultural values and practices, while flexibility
contemplates evolving and dynamic change in an ethical framework shaped by new perceptions,
circumstances, and experiences. By weaving these three imperatives properly together, one can
work toward ethical frameworks that are both robust and responsive; encouraging ethical behav-
ior that is universally just, culturally respectful, and contextually relevant.

Researchers emphasize the deep need for ethical frameworks that honor human dignity and
reveal the teleological meaning of the world through an understanding of the essence of man
(Herskovits, 1937; Nussbaum, 2019; Singer, 2011). For Herskovits, cultural background should
come first before making judgments about ethical norms, as his approach avoids ethnocentrism.
Herskovits (1937) focuses on acculturation — the process of changing cultural patterns resulting
from constant contact between different cultures — and applies this understanding (p. 259). The
best way to study culture, according to him, is through its human carriers. Acculturation studies
are essential in understanding the change in cultures caused by direct contact, hence representing
the entire process of cultural interactions — changes too complex to be presented by any other
means (Herskovits, 1937, p. 261). This study demonstrates the importance of taking into account
various practices and values in order to fully reveal the essence of humanity and purpose in the
world.

Philosopher Peter Singer, on the other hand, argues for a utilitarian calculus that seeks the
greatest overall well-being while taking into account the cultural differences in moral beliefs and
practices. He observes an evolution in views on morality, noting, for example, the change in
moral attitude towards issues such as abortion, sexuality, euthanasia, suicide, and racial inequali-
ty after World War 11 (Singer, 2011, p. 16). Despite the persistence of traditional views, there has
been progress towards universal values of equality and respect. Singer’s approach considers uni-
versal norms as applicable in different cultures, at the same time, not ignoring the complex na-
ture of human beings, which is shaped by both cultural and social evolution.

Abu-Lughod demonstrates that culturally sensitive and flexible ethical frameworks are a must
for mutual comprehension and respect. She explores how cultural values percolate into ethical
perceptions and actions, asserting that cultural diversity needs to be considered in ethical discus-
sions (Abu-Lughod, 2016, p. 29). She explains the role of poetry in Bedouin society, both as a
means for personal expression in poetry and as a guide for social interactions within specific cul-
tural contexts (Abu-Lughod, 2016, p. 26). This understanding leads to the belief that flexible and
culturally informed ethical frameworks are necessary for justice and fairness while respecting
cultural differences. Abu-Lughod (2016) further illustrates how sentiments expressed in poetry
do not mirror real-life experience, underlining the complexity of cultural contradiction and sug-
gesting that unraveling them is key to developing ethical models (p. 27). As such, she argues the
need to strengthen universal norms by interacting with cultural sensitivity and flexibility, thereby
creating a more complex and adaptive ethical discourse.

On the other hand, philosophers like Nussbaum (2019) focus on universal human capabilities
that are necessary for human flourishing. Based upon Aristotelian ethics, Nussbaum’s theory
seeks to build a normative framework for social justice, based on the fundamental human func-
tions that societies should help people realize. Nussbaum’s Capability Approach (CA) balances
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neutrality and perfectionism, offering a meta-political perspective that accommodates cultural
diversity. Cultural sensitivity, therefore, becomes an important consideration in Nussbaum’s
work, as she argues that cultural context should provide the backdrop for formulating universal
opportunities that promote human dignity while respecting cultural diversity.

In conclusion, the search for a balance between universality, cultural sensitivity, and adapta-
bility in creating an ethical framework emphasizes that human beings are a central value. Moral
norms develop in the process of interaction with the world, rooted in universal principles derived
from the essence of humanity.

Originality

The article outlines the contours of a possible balanced approach emphasizing universality as
the central core of ethical theory and cross-cultural sensitivity, flexibility, and adaptability. That
allows each person to preserve identity and feel to be involved in ethics.

Conclusions

The article demonstrated that it is necessary to promote such qualities as understanding cul-
tural specificity, empathy for other cultures and cooperation in solving moral dilemmas on the
path towards ethical excellence. Only a balanced approach that combines universal principles
and takes into account cultural diversity recognizes the rights and dignity of each person and
transcends cultural differences.
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30a1aHcyBaHHS YHiBepPCAJBHOCTI Ta KyJbTYPHOI0 PO3MAITTS B MOLIYKAX
iHKJII03UBHUX MOPAJIbHUX PAMOK

Merta. ABTOp wi€l cTaTTi Mae Ha METi MPUBEPHYTHU yBary AOCHTiTHHUKIB 10 CTBOPEHHS €TUYHOI CHCTEMH, SKa 371a-
THA TAPMOHIMHO MMOE€THYBATH YHIBepCaIbHI IMPUHIMITN Ta KYJIbTypHE PI3HOMAHITTS, BPaxOBYIOUH IIpaBa i TiAHICTh
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KOXKHOT JIFOJJMHH 5K KJIIOYOBOT'O yYaCHHMKA €THYHUX AUCKYCil. CTBEpIIKY€EThCS, 110 e(peKTUBHA €THYHA CHCTEMA Ja€
MOXJIUBICTh KOXKHIH JIFOIMHI OpaTH y4acTb y MOpPaJIbHUX OOTOBOPEHHSX Ta MPUHHATTI €TUUHHX pinieHb. Teope-
THuHMil 6asuc. [pynTyrouncs Ha migxomax Kanra, Ponsa, Cinrepa Ta iHmmx, aBTOp HAmoysrae Ha HEOOXiTHOCTI
BU3HAUYECHHS Ta Y3rO/DKCHHs YHIBEpCaJIbHUX NMPUHLUIIB. BOHM MalOTh CTaTh OCHOBOIO BCIiX MOAANBIINX €THYHHX
0o0roBopeHb. 3axMCT OCOOMCTOI IIEHTHYHOCTI MIiJKPECICHO 4epe3 MIKKYJIbTypHy u4yTiauBicts (I'epckosir,
benenukr). Jlronu 3 pisHUX KyJbTYpHUX KOHTEKCTIB IIOBHHHI OyTH BKIIOYEHI B €TH4HI e0aTH. Takox HaroiomeHo
HA BOXIIMBOCTI JOCII/PKCHHS THYYKOCTI €TUYHUX KOHIICIIIN BiIIOBITHO JO KOCMOIOIITH3MY ATIia Ta MiAXO0Iy 10
MoxxmBocterd HyccOaym. ETiani Teopii MaroTh OamaHCcyBaTH MiXK KyJIbTYPHHUM ILTFOPANTi3MOM Ta YHIBEPCANBHICTIO.
KyspTypHa 4yTIHBICT B €TUYHHX TEOPisSX MOBHHHA BH3HABATH, MOBAXKATH Ta HAJABATH MPOCTIp JUIA HIIMX MO-
pPAIBHUX CHUCTEM, MOKa3YIOUH IUIIX A1 (YOPMYITIOBAaHHS BIIKPUTHX ETHYHHUX TEOPid. AHTpomonorivHi Ta ¢dizocod-
CBKi MOTJIAIN BKJIAJAIOTHh Y JAOCSATHEHHS HEOOXiTHOTO OajaHCy MiK OCHOBHMMH HPWHIMIIAMH Ta THYYKICTIO, II00
CTBOPHUTH MOXKIUBOCTI UL A1aJIoTy ¥ KOHCEHCycy. HapemTi, Hamararounce TOCATTH YHIBEPCAIbHOCTI, KyJIbTYPHOT
YyTJIMBOCTI Ta aJalTHBHOCTI, €TUYHI CHCTEMU Yy B3a€EMOIIOB’S3aHOMY CBITi MOBHMHHI 3aCTOCOBYBATH IPUHIUIHN B
PI3HHX CyCHUIBCTBaX, MOBAXKATH PI3HOMAHITHICTh I[IHHOCTEH 1 BpaxOBYBaTH 3MiHH B IIUX CycHiibcTBax. HaykoBa
HOBH3HA. OKpECICHO KOHTYPH MOXKIJIMBOTO 30aJIJaHCOBAHOTO IMiXOJY, Bi3BHAUYEHO YHIBEpPCAJBHICTh K LIEHTPAJb-
HHUH €JeMEeHT eTHYHOI Teopil, a TAKOK MIKKYJIbTYpHY UyTIIHBICTh, THYYKICTh 1 afanTUBHICTh. Lle n03Bomnsie KOXHIM
JIO/IMHI 30€perTH iJeHTHYHICTh Ta BiA4yBaTH CBOIO Y4acTh B €THI. BHCHOBKH. ABTOp IeMOHCTPYE, 10 HEOOXiTHO
MPOCYBAaTH TaKi SIKOCTi, SIK PO3YMIHHS KyJIbTypHOI crenudiku, emmaris 00 IHIIUX KyJbTyp Ta CHIBIpans y
BUPINIEHH] MOpaJbHUX JWJIEM Ha LUIAXY 10 €THYHOI JOCKOHaJoCTi. JInme 30anmaHcoBaHMIl MiAXix, SIKUH MOETHYE
YHIBEpCaJIbHI IPUHIUIIN Ta BPaXOBY€ KyJIbTYpHE PI3HOMAHITTS, BU3HAE IpaBa Ta TiIHICTh KOXKHOI JIFOJWHH 1 TIepe-
BEpUIY€E KyJIbTYypHI BIIMiHHOCTI.
Kniouosi crosa: monuna; cBoO01a; yHIBEpCAIbHI IPUHININ; KyJIbTypHE PI3HOMAHITTS; MOPaJIbHI AUIEMH
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