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Hohol’s Anthropological Project in the Russian Empire

Purpose. To reconstruct Hohol’s point of view on his anthropological project, that is, to identify his answers to
the question of what a person is in the dimensions of the essential and the proper. In other words, it is about clarify-
ing Hohol’s position on the principles of Ukrainian existence in the russian empire. Theoretical basis. Our view of
Hohol’s legacy is based on the conceptual positions of phenomenology, existentialism and hermeneutics. Originali-
ty. For the first time, an attempt is made to study Hohol’s legacy as a development of an anthropological project. In
the process of its implementation, the authors reconstructed the main dimensions of this project, using the biography
of the thinker, his correspondence, and texts. Close attention to the peculiarities of Hohol’s anthropology allows us
to approach the understanding of the theoretical paradoxes of the writer’s worldview and the factors of his early
death as a personal life tragedy of a patriot of Ukraine. The point is that Hohol, in the process of searching for forms
of realising his high calling, set himself the task of substantiating a utopian goal. For him, the ways of building rus-
sia as a great power involve the emasculation of the basic values of European culture and the humiliation of human
dignity. Conclusions. In the course of the study of Mykola Hohol’s works, the authors have identified: a) the im-
portance of worldview and philosophical issues; b) the problems of man in his heritage. It is argued that Mykola
Hohol, solving the problem of outlining the general features of human nature, at an early stage of his work demon-
strated optimism and expressive life-affirming features rooted in Ukrainian centrism. Significant changes in our
thinker’s worldview led to his attempts to substantiate an alternative version of the European anthropological pro-
ject, which involves justifying the insignificance of the average russian citizen and the empire itself at the cost of
denying the achievements of European philosophy and science. The painful experience of this theoretical dissonance
was a prerequisite for Mykola Vasylyovych’s early tragic death. Today, it is a kind of warning about the impossibil-
ity of combining Ukrainian and russian culture, that is, the danger of a nihilistic attitude towards the achievements of
European culture, of which Ukraine is an integral part. The authors associate the prospects for further study of Ho-
hol’s legacy with focusing on his: a) criticism of the Enlightenment and b) clarification of the forms of substantive
rootedness of his work in Ukrainian philosophy, primarily in the teachings of Hryhorii Skovoroda.
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Hohol was... a national martyr
Yevhen Malaniuk, 1992

Introduction

Today, the question of the historical role of individual nations is one of the most crucial. First
and foremost, we are talking about the fate of Ukraine, which has been waging a war of libera-
tion against its aggressor neighbour for more than a decade. Many of our contemporary compat-
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riots still have dangerous illusions about the possibility of an organic union between Ukraine and
russia. As a rule, the instructive experience of our brilliant predecessors remains in the shadows.
One of the most underrated representative figures of the past is the world-famous writer Mykola
Hohol. His legacy is valuable to us as a form of manifestation of the heroic spirit of the Ukraini-
an people, their eternal desire for freedom and a decent life.

A close acquaintance with the research literature on the interpretation of this issue in the ge-
nius of Mykola Hohol gives an opportunity to make sure that it is based on a certain paradox that
has not yet been addressed. It is about the existence in the minds of our contemporaries of con-
tradictory answers to the question of his position on the problem of national identity. For Ukrain-
ians, he is primarily a representative and exponent of the freedom-loving spirit of the Ukrainian
people, its glorious history and basic values, while russians tend to perceive him as a mouthpiece
for the idea of russian messianism.

To destroy the myth of Mykola Hohol as an ardent supporter of the idea of russian messian-
ism, it is necessary to emphasise the superficiality and fallacy of this position. We have already
comprehended Hohol’s dehumanisation of the human image in European philosophy as a pre-
requisite for the justification of russian messianism (Malivskyi & Snitko, 2022). The concentrat-
ed form of expression of Mykola Hohol’s worldview is his anthropological project. Paying atten-
tion to it will give us a chance to understand more deeply both the theoretical factors behind the
failure of this project and the writer’s own tragedy — his early death.

Purpose

To reconstruct Hohol’s point of view on his anthropological project, that is, to identify his an-
swers to the question of what a person is in the dimensions of the essential and the proper. In
other words, it is important to find out how Hohol sees the principles of Ukrainian existence in
the russian empire.

The realization of this goal involves solving the following tasks: a) to emphasize the im-
portance of worldview and philosophical issues for Hohol; b) to outline the originality of Ho-
hol’s anthropological project at the stage of Ukrainocentrism; c) to reconstruct the basic princi-
ples of Hohol’s anthropological project in russia, which involves attention to the way he reinter-
preted European culture.

Statement of basic materials

For researchers of Hohol, the theses about the mystery of his personality, work, and early
death have always been axiomatic. In our opinion, today we should first of all focus on his relig-
iosity and the closely related idea of his special mission.

Of key importance is the fact that Hohol, like his European contemporaries, was intensively
searching for a modern version of the answer to the question of what a person is and what the
ways and means are to improve him or her. A substantive prerequisite for solving these problems
is focusing on human self-knowledge and understanding a person as a representative of a par-
ticular cultural and historical community.

One of the indisputable signs of Hohol’s position as a deep thinker is the worldview and phil-
osophical questions frequently found in his fiction and journalistic works. From the pages of the
Author’s Confession, we learn about the vital importance of a number of questions for him:
"Why? Why is this? What should this character say? What should be expressed by this phenome-
non? The question is: what should one do when such questions come? Drive them away?"
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(Gogol, 1978a, p. 428). The writer amplifies and deepens the sound of those problems that are a
manifestation of his tantalising torment. The evidence and manifestation of this is the obsessive
(close to pathological) repetition of a number of questions: "Why...? Why...? Why...?". The final
chord is the question of why and how the writer found himself in a situation of absurdity (dead
end)? (Gogol, 1978a, p. 441).

In the process of getting acquainted with Hohol’s legacy, we are indisputably aware of the
fact that he paid special attention to the phenomenon of man, as well as to the representatives of:
a) the Socratic line in Western European philosophy and b) the national philosophical tradition
represented by Hryhorii Skovoroda. As a subtle psychologist and connoisseur of human souls,
Hohol emphasises the importance of interest in human beings as a kind of common denominator:
"Everyone feels, more or less, that he is not in the state he should be in, although he does not
know what this desired state should consist of. But this desired state is sought by everyone..."
(Gogol, 1978a, p. 443).

As Hohol himself admits in a private letter, from a young age he had an urgent need to ob-
serve man (Gogol, 1978, p. 324). Specifying his priorities, which are conditioned by the current
decline of man, he emphasises that, first of all, the fateful question is important for him: is mod-
ern man capable of high feelings? In other words, for him, the inner man, namely the "higher
qualities of human nature”, has an unconditional priority (Gogol, 1978a, p. 429).

In defining his ideal of man, Hohol uses phrases that, for educated historians of philosophy,
indicate his familiarity with the legacy of Aurelius Augustine. On the pages of Dead Souls we
read about the importance of knowing “what is inside a person” (Hogol, 2007, p. 333), and learn
that the ideal for a person is "a high inner man™ (Hogol, 2007, p. 341). We repeatedly encounter
forms of denoting those states that result from falling away from God.

In Author’s Confession (Avtorskaya Ispoved), Mykola Hohol repeatedly returns to his life
credo, emphasising the importance of observing human nature and studying the general laws of
the human soul (Gogol, 1978a, pp. 431-432). Concretising his exaggerated authorial ambitions
as a thinker who is called upon to radically change the world, Hohol writes about himself as a
genius capable of cutting the Gordian knot.

In outlining the peculiarity of Hohol’s worldview at the first stage of his work; it is also worth
noting its "Ukrainocentrism™. Our approach to the writer’s legacy as an anthropological project
involves focusing on this feature. Here it is appropriate to refer to the basic principles formulated
by Yevhen Malaniuk 70 years ago. It is about rejecting the established image of Hohol as a hu-
mourist and satirist who solves the problem of making the audience laugh. He is, in the research-
er’s deep conviction, a "national martyr" (Malaniuk, 1992, p. 77). His main indisputable merit is
the actualisation of the national idea of Ukrainians: Hohol "raised the issue of national 'life and
death™. Moreover, Hohol’s legacy is a constructive elaboration of this aspect: "Mykola Hohol’s
creative work ... is the only indivisible ... in the mainstream of the Ukrainian ... cultural pro-
cess” (authors’ transl.) (Malaniuk, 1992, p. 76).

It is worth paying attention to the ideas of Hohol’s text, written at the peak of his Ukrainocen-
trism (1833-34), "A View of the Composition of Malorossia". Here, he emphasises the existence
of a period of history when there were two substantially different russias, which had no contact
with each other, had different laws, customs and goals, showing us two fundamentally different
characters (Gogol, 1978d, p. 57).

Hohol’s private correspondence presents vivid and unambiguous manifestations of Ukraino-
centrism. Without concealing his sympathies and curiosity, he voiced his sincere admiration for
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the history of Ukraine: "...1 have started writing the history of our unique poor Ukraine. Nothing
calms one as much as history" (Gogol, 1978, p. 93). The mere mention of Ukraine evokes a posi-
tive emotional (pathos) reaction in him, as evidenced by his letter to Maksymovych: "There,
there! To Kyiv! In ancient, in beautiful Kyiv! It is ours, not theirs, is it not?" (Gogol, 1978,
p. 95).

Thus, it is in Ukrainocentrism that Hohol finds artistic forms of expressing his position as a
patriot of Ukraine as a representative of an ancient, great and powerful, original and freedom-
loving people. Hohol’s innermost desire was to live in Ukraine, speak Ukrainian, study and teach
Ukrainian history at the then newly founded Kyiv University.

However, the realisation of the impossibility of realising his ambitions in enslaved Ukraine
led to Hohol’s move to russia. And since the representatives of the imperial authorities saw Ho-
hol’s anthropological interest as a threat to the empire, they made it impossible for the thinker to
realise his aspirations. For Mykola Hohol, the only possible way to defend the original values
and aspirations of the Ukrainian people was through: a) his fiction and drama; b) stage perfor-
mances.

It is known that Hohol had great hopes for The Government Inspector. However, his hopes
for quick and positive changes in the souls of the play’s audience proved to be in vain, as the
theatre audience did not "notice” the main thing. The disappointed writer leaves russia and goes
to Italy. There he continues to work on Dead Souls. The latter, according to the author, is a gran-
diose project of building russia as a great and powerful state.

While studying the problem of the proper foundations of russia as a great power of the future,
the thinker faced a dilemma. He was forced to choose between two options: the first was a mod-
est assessment of russia’s current state and its role as a student of Western European culture; the
second was a rejection of rational arguments and an appeal to emotions. The form of manifesta-
tion of the second line chosen by him involves emphasising russia’s powerful (fantastic and still
neglected) potential. A significant obstacle to the realisation of this potential is the doctrine of
world history, which was based on the teachings of Hegel and Chaadayev, who denied russia’s
claim to belong to the historical nations. We outlined this position of Hohol in more detail earlier
(Malivskyi & Snitko, 2022).

In the process of thoroughly comprehending the "bright™ prospects of Russia, Hohol faced a
difficult problem: why is there still no sufficient evidence to confirm the validity of his convic-
tion? While in Italy, he literally bombarded his Russian addressees with requests to report on
those vivid events and incidents that could claim to be empirical evidence of his vision. Howev-
er, their absence largely led to the sad statements that are so numerous on the pages of the drafts
of the second volume of Dead Souls.

Hohol found himself in a dead end, because he simultaneously nihilistically assessed the
achievements of European culture and recognised their importance. He was in no hurry to give a
definitive answer about how to relate to Europe, linking it to self-knowledge of himself as a Rus-
sian person and the originality of russia. The results he obtained, as evidenced by the writer’s
texts and the tragic end of his life, were unsatisfactory. Therefore, let us dwell in more detail on
Hohol’s position on the basic principles of anthropology.

The first thing that attracts Hohol’s attention in a modern European is his exaggerated ambi-
tions. He qualifies them as pride, or rather, the pride of the mind. First of all, this refers to those
European ambitions that are associated with the cult of reason, which results in the reduction of
culture to a body of knowledge. On this basis, Hohol qualifies the culture of his time as an incar-
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nation of the devil. The attractiveness of this diagnosis of culture for Hohol is related to the pos-
sibility of feeling superior to Europe and having sufficient grounds to emphasise the existence of
russia’s powerful virtual potential.

In this situation, Hohol himself painfully experienced physical suffering from: on the one
hand, a strong desire to find convincing, universally relevant evidence of the truth of his volunta-
rist assumptions; on the other hand, an inner unwillingness to accept them and agree with them,
being a man of common sense and having a Ukrainian soul. He experiences a strong internal re-
sistance to the realisation of these aspirations, as evidenced by his appeal to the image of the mi-
raculous "bird-troika" that is supposed to take him beyond the sad and stale atmosphere of russia.
It is representative that this image of a fairy tale bird appears repeatedly in his texts. It refers both
to the closing lines of the first volume of Dead Souls and to the end of his Diary of a Madman.

It is important for us to note that Hohol’s split soul includes a prejudice against Europe and its
culture, which was (and he was well aware of this) related to the culture of Ukraine. One of the
most representative manifestations of the absurdity of Hohol’s position is the way he interpreted
the specifics of science. The paradoxical nature of the writer’s opinion is noteworthy: on the one
hand, he acknowledges the absence of serious russian science, and on the other hand, he is com-
pletely and unquestioningly convinced of its original superiority to European science. The
author’s credo is that "only in one russian head is it possible to create science as science, and the
russian mind will get into its own juice™. Hohol seeks to give this purely hypothetical assumption
an axiomatic form: "complete impartiality is possible only in the russian mind, and the compre-
hensiveness of the mind can only be accessible to a russian...”. Moreover, those long and exten-
sive arguments based on the deductive method appear to be superfluous to russian nature. By
avoiding conventional argumentation, Hohol allows himself to be dismissive of Germans and
German philosophy. And since, he writes, "we cannot go step by step as the German goes"”, he
makes a leap of faith, ignoring the requirements of logic and proclaiming the thesis that "any
presentation of science is unsuccessful in the course of German philosophy" (authors’ transl.)
(Gogol, 1978b, p. 384).

For Hohol, science and philosophy are the main factor in the human crisis. The main flaw of
science here is its abstraction from life. Therefore, Hohol tends to interpret philosophy itself,
which is built on the basis of science, as a kind of scholasticism detached from life. In support of
this thesis, he notes that in general philosophical terms, thought "wanders like in labyrinths and
moves away from the matter" (authors’ transl.) (Gogol, 1978b, p. 398). It is appropriate to draw
attention to the second volume of Dead Souls, where the author contrasts "ordinary human cog-
nition" of philosophy with the artificial construction of air castles (Hohol, 2007, p. 339).

Describing the process of European decline, Hohol spares no colour to emphasise its hope-
lessness and futility. Noting that "man is not God", and therefore is not the bearer of perfection,
the author emphasises that, in a man as a creature who seeks primarily new pleasures any new
knowledge increases his/her need for new pleasures. Hohol deliberately distances himself from
the contemporary level of philosophical science in Europe and biasedly distorts its key values.
He demonstrates a nihilistic attitude towards the vision of man as a rational being common in
European classical philosophy. In place of this interpretation, the writer offers an understanding
of man as the embodiment of passions. He is also close to the Romantics’ position of linking the
factors of the human crisis to the overestimation of the capabilities of the mind.

For Hohol, man as the embodiment of passions is still a mystery. In this context, let us recall
Chapter X1 of Dead Souls, in which the author emphasises the falsity and danger of widespread
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illusions about the unconditional dominance of man over his passions. Hohol voices the opposite
idea — the idea of dependence. Of particular importance for a person, he writes, are those pas-
sions that he or she does not choose... For the author, it is obvious that the fate of Chichikov and
the poem itself is connected with passions... Outlining the hero’s hidden addiction, the author
voices one of the main problems in the form of a rhetorical question: "So what is the incompre-
hensible secret force driving me towards you?" (Hohol, 2007, p. 316).

Describing the protagonist of Dead Souls, Chichikov, Hohol (2007) mentions the callousness
of his nature and dulled feelings, qualifying his state with the words "mental hibernation”
(p. 389). Sad thoughts arise in the readers of Dead Souls when they get to know the image of the
russian on the pages of the poem — he or she is completely deprived of autonomy and self-
sufficiency. Those characters of the poem who are called upon in the second volume of the work
to pave a new bright road for russia cannot overcome their doubts and pessimism: "The present-
day russian... is helpless without a driver. Without one he falls asleep, and the mould grows over
him". It is difficult for them to get rid of obsessive thoughts that Russians are created and con-
ceived as the embodiment of negativity: "Often I think there is no hope for the present-day Rus-
sian. While desiring to do everything, he accomplishes nothing™ (Hohol, 2007, pp. 382-383).

A striking example of the internal contradiction of Hohol’s worldview is the presence of op-
posing statements on the pages of Selected Passages.... Here, the author, as an educated Europe-
an, voices his distrust and healthy scepticism about the naive belief in a bright future of his con-
temporaries, which is based only on their good intentions: "Fool is someone who thinks about
the future today... we do not look to the present. Everyone has forgotten that the way and road to
this bright future are hidden in this dark and confusing present..." (Gogol, 1978c, p. 285). In this
situation, Hohol, neglecting trust in reason as a basic value of European civilisation, focuses ex-
clusively on religion as the main type of worldview. He had a strong belief in the reliability of
his own thoughts, which are "a sign of God’s heavenly mercy"” to him. For him, these thoughts
are unquestionable and deserve absolute trust because they have arisen from the very depths of
the soul (Gogol, 1978c, pp. 188-189). By renouncing reason as a basic value of European civili-
sation, he subjectivises the problem of the main factors of russia’s decline to the maximum ex-
tent possible. Seeing the main flaw of modernity in the forgetfulness of God, he urges: "Pray to
God..." (Gogol, 1978c, p. 196).

Today, as well as 200 years ago, the obvious and undeniable traits of a russian include ag-
gression, envy and the destruction of everything that goes beyond their usual grey and hopeless
routine. The current realities confirm the validity of Pyotr Chaadayev’s observation about the
absence of history in russia and the inability of russians to learn from history. The most recent
examples include the destruction of the shrine of Ukrainian culture, the National Literary and
Memorial Museum of Hryhorii Skovoroda, which housed a monograph by one of the authors
(Malivskyi, 2019) dedicated to the founder of European modern philosophy, René Descartes. It
is undeniable that the ideas of open knowledge, whose founders include René Descartes, are no
less aggressive in modern russia (Kolesnykova & Malivskyi, 2022). An equally blatant example
is the closure in 2017 of the only library of Ukrainian literature in russia (Gordon, 2016), whose
collection included Hohol’s books in Ukrainian. These individual examples and manifestations
illustrate the importance of turning to the creative heritage of those thinkers who demonstrated
the incommensurability of Ukrainian and Russian culture, i.e. the fallacy of the delusion that
they can be organically combined.
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Originality

For the first time, an attempt is made to study Hohol’s legacy as a development of an anthro-
pological project. In the process of its implementation, the authors, referring to the thinker’s leg-
acy, reconstructed the main points of this project. Focusing on the peculiarities of Hohol’s an-
thropological project allows us to approach the understanding of the theoretical paradoxes of the
writer’s worldview and the personal factors of his early death as a personal life tragedy of a pa-
triot of Ukraine. It is about Hohol’s intention to substantiate a utopian goal in the process of
searching for forms of realisation of his high calling. For him, the development of russia as a
great power is possible only through the emasculation of the basic values of European culture
and the humiliation of human dignity.

Conclusions

In the course of the study of Mykola Hohol’s heritage, the authors demonstrate: a) the central-
ity of worldview and philosophical issues and b) the problems of man in his/her essential and
proper aspects. It is argued that Hohol paid great attention to the attempt to outline the general
features of human nature, which at the early stage of his work had distinct life-affirming features
based on Ukrainian centrism.

Significant changes in the writer’s and thinker’s worldview led to his unsuccessful attempt to
reconcile personal ambitions with the conditions of russian imperial reality. One of the most ob-
vious forms of its dissatisfaction is Hohol’s futile intention to substantiate an alternative to the
European version of the anthropological project. The realisation of this absurd intention involved
justifying the insignificance of the average citizen of russia and the empire at the cost of denying
the achievements of European philosophy and science.

This dissonance became a prerequisite for Mykola Vasylyovych’s creative crisis and early
death. They still serve as a warning about the danger of a superficial and nihilistic attitude to the
achievements of European culture, of which Ukraine is an integral part.

The authors associate the prospects for further study of Hohol’s legacy with focusing on his:
a) criticism of the anthropological project of the Enlightenment and b) clarification of the forms
of substantive rootedness of his work in Ukrainian philosophy, primarily in the teachings of
Hryhorii Skovoroda.
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AHTpONOJIOriYHui NPoeKT I'orosst B pociiichbKin iMmmnepii

Merta. PexoHcTpyroBatu TOuKy 30py [oroms mono HOro aHTPOIOJIOTIYHOTO MPOEKTY, TOOTO BHUSBHUTH HOTO
BIANOBiAI Ha MHUTaHHSI HPO Te, IO COOOI0 SBIAE JIOAWHA y BHMipax CYyIIOrO Ta HAJIEKHOTO. [Hakmie Kaxyuw,
HeThes Mpo 3’CyBaHHS MO3ULT ['0orons o0 NpUHIMIIB ICHYBaHHS YKpaiHIsl B pociiicbkiil iMnepii. TeopeTnu-
Huii 6a3uc. Ham norssin Ha cnammuHy ["orons 6a3yeTbesi Ha KOHIENTYa bHUX MOJI0XKEHHAX ()eHOMEHOJIOTIT, eK3H-
cTeHliani3My Ta repmeHeBTHKH. HaykoBa HoBH3Ha. Briepuie 3po0iena cnpoba BUBUMTH criaamuHy [orouss sik
PO3pOOKY aHTPOIOIOTIYHOTO POoeKTY. B mporieci ii peanizanii aBTopu, 3Bepratounch a0 Oiorpadii mucaurens, Horo
JIMCTYBaHHS Ta TEKCTiB, PEKOHCTPYIOBAIN OCHOBHI BHMIpH IIOTO MPOEKTY. YBaXXHE CTABJICHHS JO OCOOJIMBOCTEH
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anTpormoorii ['oromns mo3Bossie HAOIM3UTUCS IO PO3YMIHHS TEOPETHYHUX MapagOKCiB CBITOTIISAY MUCHMEHHHUKA Ta
YMHHHUKIB HOrO PaHHBOI CMEPTi SIK 0COBUCTOT JKHTTEBOI Tpareaii narpiota Ykpainu. Maerses npo Te, mo Toroms B
mporieci momryky ¢Gopm peajizaiiii cBOro BUCOKOTO IMOKJIMKAHHS ITOCTaBHB Ieper] co00r0 3a1aqy — OOTpyHTYBaTH
yTomiuny Mety. J[ist Hboro nuisixu po30ymoBH pOCii SIK BEIHMKOI JepXKaBH MependajvaroTh BUXOJIOMICHHS 0a30BHX
IIHHOCTEH €BPOMEHCHKOT KyJBbTYpH Ta MPUHMKCHHS TIAHOCTI JIIOOWHU. BHCHOBKH. B X071 MOCHiIKEHHS TBOPIB
Muxkounu ["orons aBTOpH BUSIBIIIH: a) BOKJIMBICTD CBITOTIISIIHO-(PII0COPCHKUX MUTaHB; 0) MpoOJIEeMH JIOIUHU B HO-
ro CHajuyHi. ApryMeHToBaHO, 0 Mukosna ['oromns, BUpINIyIOUYM 3a1ady OKPECIEHHS 3aralbHUX PUC MPHUPOAU
JIIO/IMHM, Ha PaHHBOMY €Talli TBOPYOCTi AEMOHCTPYBAB ONTHMI3M Ta BUPa3Hi JKUTTECTBEPKYIOUi PUCH, YKOpPIHEHI B
YKpaiHOILIEHTPU3Mi. ICTOTHI 3MiHM B CBITOIJISII HAIIOTO MHUCIUTENS 3YMOBWJIM HOT'O HamaraHHs OOIPYHTYBaTh
AIBTEPHATHBHUN €BPOIEHCHKOMY BapiaHT aHTPOIOJIOTIYHOTO MPOEKTY, IO Mependadae BUIPABIAHHS HIKYEMHOCTI
MIEPECIYHOTO JKUTEIS pocii Ta i camol iMmepil IIHOK 3amepedeHHs 3M00YTKIB €BPOIEHCHKOI (inocodii Ta HayKu.
bBonicHe mepexuBaHHS LBEOTO TEOPETHYHOTO IMCOHAHCY CTANIO0 MEPEIyMOBOK PaHHBOI TparidHoi cMepTi MuKoau
BacmiboBnua. HuHI BOHa € CBOEpIAHMM HONEPEHKEHHAM PO HEMOMIIMBICTD MOEJHATH YKPAiHCBKY KyJBTYpy Ta
KYJIbTypy pocii, TOOTO HeOe3MeKy HiriTiCTHIHOTO CTaBICHHA A0 3A00YTKIB €BPOIEHCHKOI KyIbTYPH, HEBil' EMHOIO
CKJIaJIOBOIO 5IKO1 € Ykpaina. [lepcrieKTHBY MOAANBIIOrO JOCTIIKEHHS CHAIIIMHU [ Oroist aBTOPH OB S3YIOTH i3
30Ccepe/pKEHHsIM yBaru Ha ioro: a) kputuii [IpocBiTHHIITBA Ta 6) 3’scyBaHHI (JOPM 3MICTOBHOT yKOPIHEHOCTI HOTO
TBOPYOCTI B YKpaiHCBKIH (inocodii, Hacammnepen y BueHHI [ puropist CkoBopoau.

Kniouosi cnosa: T'oroinb; MOKIMKAaHHS, aHTPOIIOJIOTIS; MECIaHCTBO, MPaBOCIaB’st; paiioHati3M; [IpoCBITHUIITBO;
6i0mioTexa

Received: 19.07.2024
Accepted: 25.11.2024

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i26.319684 © A. M. Malivskyi, T. O. Kolesnykova, D. Y. Snitko, 2024

13





