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Kant’s Philosophy and the Idea of the Self-Made-Man

Purpose. The authors of this article set the main purpose of understanding the ideological potential of Kant’s
philosophical heritage from the viewpoint of its influence on the spread and legitimization of the self-made man idea
in the worldview transformations of the modern world. Theoretical basis. Historical, analytical, and hermeneutic
methods became fundamental for achieving the goal. The study is based on Kant’s works, as well as on the works of
modern researchers of his ideological heritage. Originality. The analysis shows that the idea of the Self-made-man,
which originated in the ancient world and gradually spread in the Western culture of the Middle Ages, early
Modernism, and especially the Enlightenment, receives significant additional impulses in the context of Kant’s re-
thinking of the metaphysical foundations in the theory of knowledge and morality. Perhaps, the systematic theoreti-
cal substantiation of people’s abilities to use their own mind, their intellectual, and therefore moral autonomy, and
freedom of will as the fundamental principles of personal Self-determination and Self-realization became the most
important consequence of this rethinking. This, in turn, became the theoretical and moral-legal basis for further le-
gitimization in the modern and postmodern world of the ideal of a person who creates oneself. Conclusions. The
importance of Kant’s philosophy in the context of idea generation of the self-made man is hard to overestimate. It is
entirely imbued with a leitmotif appeal to the individual to have the courage to use his/her own mind, to be inde-
pendent and self-sufficient in assessments, choices, and actions, and therefore also responsible for their consequenc-
es, in the end, to be primarily an end, not a means. Thanks to this, a person, according to Hegel, finds an uncondi-
tionally strong and stable center in oneself. In fact, by strengthening the position of human-centric philosophy, as
well as the moral and legal foundations of liberal humanism, Kant’s ideas provided further ideological legitimation
in the orientation of an objectively growing individual towards actively placing Self-reliance and Personal responsi-
bility on one’s own destiny as the key principles of the Self-made-man concept.

Keywords: Kant’s philosophy; intellectual and moral autonomy; self-defined personality; the Self-made-man
idea

Introduction

Despite all the contradictions and diversity of the modern world, general trends are noticea-
ble in its development associated with the expressive autonomization of goalsetting and ways
of personal Self-identification. In particular, we are talking about a rather pronounced spread,
and among representatives of different cultures and strata, of the idea of "Self-made-man™, that
is, "a person who created oneself". This is evidenced by the rapid increase in the number of
descriptions of success stories of various celebrities; and a clear increase in the popularity of
all kinds of methodological instructions and pieces of training such as "how to achieve suc-
cess" or "how to become the creator of your own destiny"; and dissemination of relevant theo-
retical research in the field of pedagogy, psychology, sociology and philosophy. And such de-
mand is by no means accidental. It is a completely natural consequence of the person’s essen-
tially archetypal intention for self-determination and self-realization, which acquires special
actualization in modern conditions and shows that the modern person is becoming more and
more "adult", that is, according to Kant, one who dares to act according to his/her own reason,
excluding guardianship of anyone (Yermolenko, 2020, p. 10). According to our belief, substan-
tiated in several publications, the understanding and philosophical and legal legitimation of
this intention begins in Antiquity, continues in the Middle Ages, and acquires special depth in
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modern times (Korkh & Antonova, 2023). An important role in this process belongs to Im-
manuel Kant, whose 300th birthday is being celebrated by the civilized world. And it, it
seems, consists not only in worthy fascination with the personal life example of Kant, who,
having turned from a semi-impoverished home teacher into the master of the thoughts of
many contemporaries and successors, literally created himself. The content of his entire phi-
losophy, according to the correct opinion of Friedrich Schiller, is expressed in the words "de-
fine yourself". Kant’s philosophy is literally imbued with the ideas of self-determination and
self-government. However, the understanding of exactly what potential lies in Kant’s ideas in
terms of the spread and legitimation of the "Self-made-man" ideal remains, in our opinion,
almost unarticulated (unfortunately, we could not find special studies on this issue), but there-
fore, it is mostly superficial and intuitive. And this is despite the enormous volume of Kantian
literature created over the past centuries. Only among domestic researchers of Kant’s spiritual
heritage, who had relevant publications in recent years, we can mention A. Dakhniy, A. Yermo-
lenko, V. Kozlovskyi, A. Malivskyi, V. Proniakin, V. Tabachkovskyi, V. Terletskyi, V. Chornyi,
and many others. The bibliography of foreign publications devoted to the analysis of Kant’s ide-
as is generally immeasurable. Kant’s restrained attitude to such a significant event of the Age of
Enlightenment as a moral justification of egoism complicates the above-mentioned understand-
ing. In the context of legitimizing the idea of the "Self-made-man", this aspect is quite important,
since, according to Viktor Kozlovskyi (2023), all actions of a person, his/her political rights, val-
ues in general, and moral imperatives in particular, had to be checked for their compliance with
the particular interests of a person which (compliance) only gave them moral sanction and legit-
imacy (p. 440).

Purpose

Given this, the main purpose of this article is to understand the ideological potential of Kant’s
philosophical heritage from the viewpoint of its influence on the legitimation and spread of the
Self-made-man idea in the worldview transformations of the modern world.

Statement of basic materials

The dominance of private interests, personal initiative, free competition inherent in the mod-
ern world, and the gradual emancipation of the individual from church and corporate depend-
ence, demanded a new morality that would legitimize these realities and begin, according to the
correct opinion of Charles Taylor (2013), with the individual, the protection of their rights, the
central point of which there is freedom (p. 274). At the same time, such morality should not be
based on the external regulation of a human act, which limits and even deprives it of its proper
moral and therefore responsible character, but primarily on the personal choice and responsibil-
ity of the individual. However, is it possible for a person to have support for one’s actions in one-
self, and not in the usual "demands of nature", "age-old traditions” or God’s commandments?
Reflections on this fundamental question determined the entire architecture of Kant’s philoso-
phy, the greatness of which, according to Vittorio Hosle, is that, unlike others, including the En-
lighteners, who sought the support of morality in the specified heteronomous factors, Kant ap-
peals to reason. Exactly mind that must answer the question "What should | do?" and justify not
subjective and particular, but objective and therefore universal morality (Hosle, 2003, p. 25).
However, this, in turn, required a preliminary critical analysis of the cognitive capabilities of the
mind itself.
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Such an analysis was especially necessary in view of two essentially mutually exclusive epis-
temological positions at the time, represented, on the one hand, by the traditional Christian thesis
about the corruption and powerlessness of the human mind, and on the other, by the excessive
epistemological optimism of Enlighteners. Sharing the original ideas of enlighteners and consid-
ering knowledge as an activity that proceeds according to its own laws, and the cognizing person
who not only determines the method of knowledge but also constructs (including using one’s
own creative imagination and intuition) his/her subject, Kant undoubtedly strengthens the idea of
intellectual autonomy of the individual. In the context of our study, this is extremely important,
since this idea is a cornerstone in substantiating the individual’s ability to judge with their own
mind, and therefore to rely on their own decisions in the most important issues of life. However,
this was also facilitated by Kant’s clearly skeptical attitude towards any cognitive radicalism of
the Enlightenment. According to the fair opinion of the authors, "Kant overcomes the Enlight-
enment temptation to absolutize the power of human reason and emphasizes its limitations”
(Malivskyi & Yakymchuk, 2022, p. 148). He believes that despite the obvious achievements, the
human mind is clearly not all-powerful in the realm of questions that go beyond the phenomenal
world, that is, related to the understanding of the world of noumenons. Here nature, Kant (2004)
ironically, endowed us with the ability for such comprehension only as a stepmother (p. 162).
And that is why, according to the philosopher, a characteristic feature of speculative knowledge
is complete contradiction and hypotheticality.

However, by limiting the claims of the speculative mind to knowledge about things extremely
important for every person (freedom, God, immortality), the philosopher directly or indirectly
pushes him/her to break with the authoritarian style of thinking and sets up a critical attitude to-
wards the absolute truths established by anyone. In the end, he leads to independent conclusions,
assessments, and decisions that are not limited by anyone, not even God(!). After all, according
to Kant, any (whether positive or negative) God’s intervention limits the freedom of the individ-
ual and thereby deprives his/her actions of morality. It is from here that Kant’s (1994) call leit-
motif to the individual dares to use one’s own reason.

The recognition of intellectual autonomy quite naturally initiates the recognition of the au-
tonomy or Self-legitimacy of the will, i.e. the individual’s ability to Self-government. Kant sub-
stantiates the possibility of such a capacity by the fact that a person simultaneously belongs to
"two worlds" — the phenomenal (given to us in our senses) world, where, of course, natural de-
termination operates, and the noumenal (only conceivable) world of things in themselves, in
which the person’s mind attributes to oneself what should happen. It is here that the individual,
guided by his/her mind, can independently determine and establish the laws of own existence.
Analytics, according to Kant (2004), indisputably proves that "pure reason can be practical, that
is, it can by its own, independently of everything empirical, determine the will, and proves this
by a fact... namely, autonomy in the basis of morality, which it directs the will to actions™
(p. 48).

Henry Allison (2011), analyzing Kant’s "Foundations of the Metaphysics of Morals", argues
that the significance of this work is particularly related to the paradoxical thesis that moral re-
quirements can be binding only because they are imposed by a person on him/herself. And in-
deed it is. Exactly freedom of will, Kant constantly emphasizes, is the basis of our personal dig-
nity and gives our actions not just a legitimate (that is, acceptable) but also a proper moral char-
acter. If such freedom were not possible, Colin McLear (2019) heightens Ellison’s opinion, then
there would be no hope for conceiving of rational agents as morally responsible but generally for
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the possibility of our status as rational beings (pp. 1-2). It should be borne in mind that Kant dis-
tinguishes, but does not oppose, as is sometimes believed, the legality (a legal form of legitima-
cy) and morality of an act. Consequently, the desire for Self-determination and Self-realization in
the context of Kantian philosophy does not appear as something unacceptable due to its seeming
incompatibility with "pure respect for duty"”. Rather, on the contrary, such an aspiration, accord-
ing to Kant’s logic, should receive an unambiguously high assessment. Given the Protestant con-
text — "reliance on one’s own strength™ and the principle according to which "God helps those
who help themselves" — it can be assumed that such an aspiration is not just legitimized, but es-
sentially sacralized. It is clear that such "sacralization”, even in the context of Kant’s "reasonable
faith”, was definitely important in terms of legitimization, and in the future, the legalization of
the Self-made-man ideal. In any case, the general pathos of Kant’s (2004) assessment of the au-
tonomy of the will is quite unambiguous: "Autonomy of the will is one single principle of all
moral laws and the duties corresponding to them; instead, all heteronomy of Self-will not only
does not establish any obligation but on the contrary is adverse to its principle” (p. 38).

Of course, the autonomy of the will implies the reliance of the individual on oneself (Self-
reliance) and one’s Personal responsibility for the consequences of actions. This was objectively
required by the realities in which the Self-determination of the Kantian "rational being" took
place. On the other hand, the recognition of the right to Self-determination, Self-reliance and
Self-responsibility made any paternalism in the relationship between the individual and society,
the citizen and the state, any attempts to determine for the individuals themselves what is useful
and what is harmful for them categorically unacceptable. Such a definition becomes the preroga-
tive of the individual her/himself. At the same time, it should be emphasized that the individual’s
right to free Self-determination in no way means the Self-will of his/her empirical inclinations.
After all, the latter, according to Kant, cannot serve as a general basis of morality not only be-
cause of their subjectivity and changeability, but also because they often turn the master of these
tendencies into their slave, that is, deprive him/her of freedom. Therefore, to be moral, following
to Kant, means to be primarily independent and to be guided in one’s actions not by empirical
inclinations, but by a fundamentally reasonable and universal moral principle, according to
which only the freedom that people can give themselves can be the basis of their personal digni-
ty. In other words, free will and will subject to moral laws are one and the same (Kant, 2005,
p. 269). And this freedom is limited by only one requirement, according to which our freedom of
action must be compatible with the freedom of action of everyone else. It follows from the rea-
sonable and fundamental in its meaning recognition of each other as the same goal as you your-
self. Hence the famous Kantian imperative, which requires that each individual see not only in
one’s own person, but also in everyone else, first of all, goal in itself, and not just a means of real-
izing anyone’s, even divine, goals (Kant, 2004, p. 146). This means that the individual must rec-
ognize the Self-worth and freedom of each person and evaluate his/her own decisions and actions
through the prism of this recognition. That is, the criterion of the morality of an individual’s ac-
tions is the possibility of transforming the rules of own behavior into the principles of general leg-
islation. Hence the unconditional requirement of the categorical imperative: "Act so that the max-
im of your will can always rule for the principle of general legislation™ (Kant, 2004, p. 35).

Despite the famous formality and abstractness in the requirements of the Kantian imperative,
which would seem to make it absolutely unsuitable for use in real rather than hypothetical life
situations, exactly they give this imperative true humanism and effectiveness. Kant is fundamen-
tally against any specific and meaningful "recipes” for human action. After all, each person is a
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never-finally incomprehensible combination of the empirical and the transcendental, which tears
him/her between the calls of inclinations and the demands of duty, between the desire for per-
sonal happiness and the aspiration for moral virtues. And any attempts to find any unconditional-
ly general and unequivocal solution to these personal antinomies are fundamentally untenable.
Therefore, the requirements of the Kantian imperative do not claim to be direct instructions for
specific life situations. They offer only a general principle, only a general form of personal Self-
expression. The very form of general legislation, the philosopher repeatedly emphasizes, should
be the most important and direct basis for determining the will (Kant, 2004, p. 48). After all, by
indicating only the general principle of actions, and not the actions themselves, it creates the
most favorable conditions for truly free Self-determination of the individual. This means that
everything, in the end, must be decided by the autonomous will of men, based on their own rea-
son, intuition, and, of course, a sense of duty.

The need for personal Self-determination and Self-government becomes even more urgent
given the idea of the autonomy of morality proclaimed by Kant. Kant rejects the tradition of de-
riving the latter from the requirements of nature (“empirical inclinations™) or religious com-
mandments, since both of them, which are the basis of personal choice, make it non-independent
and therefore irresponsible. As for religious faith, it, moreover, violates the proper purity of the
moral motive that should lie at its foundation, since it promises the individual a reward — person-
al salvation. However, true morality and self-interest, Kant insistently repeats, are at least differ-
ent things. At the same time, due to the limitations of our mind, leaving open the question of the
ontological (that is, within the limits of physics and logic) status of God, Kant advocates the
need to recognize his existence within the limits of morality. Here, it is necessary to "postulate™
his existence, according to Kant, primarily to ensure the effectiveness of a person’s moral behav-
ior, since the latter can achieve the highest good only if s/he has ideas about the "highest perfec-
tion", the embodiment of which, and therefore the criterion, is God. That is, ideas about God and
immortality are considered by Kant (2022) as conditions under which we can only think about
the possibility of a lawful use of our freedom (p. 431). The role of God’s grace appears in the
same limited form. The well-known Kant scholar Allan Wood argues, Kantian autonomy is not
incompatible with the idea of grace. However, grace itself should be understood as a comple-
ment to, not a substitute for, our autonomous practical principle. That is, even if we anticipate
divine help, our autonomous efforts must remain primary and indispensable (DiCenso, 2020,
p. 584). Of course, such a "cropped/clipped” status of God, which appears neither as an "object
of judgment” nor as a "fact™, but only as an "object of faith", is another but very important signal
to the individual — have the courage to use your own mind and rely first of all on your own
strength! Judging by the results of further historical development, this advice was heard. In view
of this, the assessment of Felix Murchadha (2022) seems to be quite correct, according to which
the culmination of the birth of the modern individual’s understanding and the prerequisites for
his/her Self-identification was the emergence of Kant’s idea of rational faith.

The influence of Kant’s philosophy on the legitimization of the principle of "achieving suc-
cess by one’s own efforts”, which is one of the modes of the Self-made-man concept, is rather
ambiguous. After all, according to Kant, success, like everything else that does not "follow" from
the mere feeling of respect for moral duty, cannot be the basis of a general moral principle.
Therefore, the aspiration for success, benefit, etc. is formally denied the status of moral. De fac-
to, however, this further strengthens the general position of the Self-made-man idea, as it leads to
the conclusion that everything heteronomous with the individual’s free will, especially directed
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against his/her personal rights, including the right to Self-government, is harmful, and therefore
unacceptable. Moreover, it does not matter whether it contributes to the common good, or the
interests of the majority or not. Kant essentially initiates a break with utilitarianism in morality,
since the violation of personal rights is always evil for him. The indisputable advantage of inde-
pendent Self-determination of an individual over personal or public benefit lies precisely in the
possibility of its universalization, that is, transformation into the principle of general legislation.

In Kant’s opinion, the attempt to universalize a person’s tendency to happiness as a moral law
is also unacceptable. After all, the morality of this inclination is not unconditional but often de-
pends on a very different understanding of happiness, as well as on whether the actions leading
to happiness are consistent with the requirements of duty and moral imperative. However, Kant
repeatedly admits that

The difference between the principle of happiness and the principle of
morality does not yet mean opposing them, and pure practical reason
does not want... for them to be completely ignored when it comes to du-
ty. In a certain respect, caring for one’s happiness may even be obligato-
ry — partly because it (these include skill, health, wealth) contains the
means for [a person] to fulfill his/her duty, partly because its lack (for
example, poverty) contains the temptation to violate one’s duty. (Kant,
2004, p. 104)

Quite, in our opinion, it is enough to strengthen the determination of an individual who seeks
to achieve success and become happy. Kant’s distinction between the dignity of being happy and
happiness itself contributes to this. Happiness, as is well known, largely depends on external cir-
cumstances, chance, and other factors beyond human control. Whereas moral dignity, which is
the only basis for being worthy of happiness, consists in the autonomy of the will. That is, every
person who has moral dignity has, according to Kant, the dignity to be happy. So, don’t miss
your chance and be happy! Of course, it is under one condition — your happiness must be your
own merit and be based on unconditional respect for the moral law. Man, the philosopher claims,
"does not deserve any other happiness or perfection, except those that s/he her/himself has creat-
ed (emphasis ours — O. K., V. K.), being free from instinct, thanks to one’s own reason” (Kant,
1994, p. 87).

Kant’s understanding of the person’s morally worthy qualities was also important in terms of
legitimizing the value of individual Self-determination. Judging by his works, the cowardice of a
person, humiliation, and contempt for oneself have nothing to do with them. Kant clearly likes
people who are self-sufficient and independent, who are well aware that personal freedom is the
basis of their moral dignity and, therefore, the goal of social life. It is these qualities that create
the prerequisites for a person’s right and duty to solve his problems on his/her own, guided by
his/her mind and not relying on the support of external forces, including God. Hence the com-
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pletely modern, according to V. Kozlovskyi (2023), Kant’s definition of Enlightenment "as the
duty and right of an individual to act guided by his/her own reason; act independently, without
relying on the help of external supports and crutches” (p. 434).

Indeed, in Kant’s "An Answer to the Question: What is the Enlightenment?" there is no men-
tion at all of the belief characteristic of the European Enlightenment about the power and ability
of human egoism to produce both personal and social good. In light of the dominant instruction to
search for unconditional principles of moral behavior, such ignoring is quite understandable.
However, it does not contribute too much to men’s awareness of themselves as Homo economi-
cus, who, worrying about their own benefit, inadvertently contributes to the public good as well.
That is, the general Enlightenment recognition of selfish interest as an important factor of social
advancement, and hence the prism through which personal ideas and actions should be evaluated,
did not find a proper place in Kant’s version, which would certainly strengthen the individual’s
orientation to personal success as one of the modes of the Self-made-man concept. For the sake of
justice, however, it should be noted that in certain contexts (in particular, in "lIdea of Universal
History in Cosmopolitan Plan™), the philosopher admits that if people were not prone to "unsocia-
ble sociability” and were not endowed with "ambition, love of power, or money-making"”, then
they would forever remain undeveloped and their movement in the direction of culture would be
impossible in principle. Therefore, he blesses nature for the human inclination to competition, en-
vious confrontation, and thirst for possession and domination (Kant, 1994, p. 93), thereby indi-
rectly providing, at a minimum, legitimacy to the "selfish claims™ that underlie these inclinations.
However, taking into account the fact that Kant (1994) still does not contrast the legality and mo-
rality of an act, and our actions are always empirically motivated, it is quite logical for the indi-
vidual to conclude that his/her aspiration "to build their own well-being in any way they choose,
compatible with by the freedom of others" (p. 113), that is, completely moral.

Originality

The analysis shows that the Self-made-man idea, which was born in the ancient world and
gradually spread in the Western culture of the Middle Ages, early Modernism, and especially the
Enlightenment, receives significant additional impulses in the context of Kant’s rethinking of the
metaphysical foundations in the theory of knowledge and morality. Perhaps the most important
consequence of this rethinking was the systematic theoretical substantiation of an individual’s
ability to use one’s own mind, intellectual, and therefore moral autonomy, freedom of will as the
fundamental principles of personal Self-determination) and Self-realization). This, in turn, be-
came the theoretical-moral and legal basis for further legitimization in the modern and postmod-
ern world of the person’s ideal who creates oneself.

Conclusions

It is quite obvious that the importance of Kant’s philosophy in the context of the formation
of the Self-made-man idea is difficult to overestimate. It is imbued with a call to the individual
to have the courage to use his/her own reason, to be independent and self-sufficient in assess-
ments, choices, and actions, and therefore also responsible for their consequences, in the end,
to be primarily an end, not a means. Thanks to this, men, according to Hegel, find an absolute-
ly strong and stable center in themselves. In fact, by strengthening the positions of human-
centered philosophy, as well as the moral and legal principles of liberal humanism, Kant’s ide-
as provided further worldview legitimization of the objectively growing individual’s orienta-
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tion towards the active reliance on Self-reliance and Personal responsibility for own destiny as
the key principles of the Self-made-man concept.
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®disocodist Kanra Ta ines Self-made-man

Meta. ABTOpHM 11i€i CTaTTI CTaBIIsATH 3a OCHOBHY METY OCMHCJICHHS iJeliHOro mnoTeHmiany ¢inocodcebkoi
craauuad KanTta 3 TOYKH 30py HOro BIUIMBY Ha MONIMPEHHs Ta JierituMariiro igei Self-made-man y ciTorisgaux
TpaHcdopmarisx MoaepHoro cBity. Teopernunuii 6a3uc. OCHOBOIOJIOXKHUMH JUISL JOCSTHEHHSI METH CTaJId 1CTO-
PUYHMH, aHATITUYHUNA Ta repMeHeBTHYHWI Metomu. JlocmimpkeHHs Oa3yerbcsi Ha poborax Kanra, a Takox Ha
nparpsix Cy4acHUX JOCIITHUKIB #oro imeitHol cnaamuan. HaykoBa HoBu3HA. Anani3 noka3ye, mo iges Self-made-
man, sika 3apojuiiacs Iie B aHTUYHOMY CBIiTI ¥ IOCTYNMOBO momwmpuiacs B 3axigHid KynbTypi CepeaHboBivus,
parabpOTO MoOzepHy Ta ocobmuBo [IpocBITHHIITBA, OTPUMYE BaroMi JOAATKOBI IMITyJTECH B KOHTEKCTi KAaHTIBCHKOTO
MIEPEOCMHUCICHHS MeTa)i3MIHIX OCHOB TeOopii Mi3HAHHA Ta Mopaii. Ui He HalBaKIIMBIIINM HACIIIKOM I[OTO Tepe-
OCMHCIICHHSI CTAJIO0 CHCTEMHE TEOpPETHYHEe OOIPYHTYBAHHS 3aTHOCTI iHAMBiAa KOPUCTYBATHCS BIACHHM PO3YyMOM,
HOro iHTENeKTyaJIbHOi, a BIATAaK i MOpajbHOI aBTOHOMIi, CBOOOAM BOJi AK (HyHOAMEHTAIFHUX 3acall OCOOMCTOTO
camosusHaueHHns (Self-determination) ta camopeanizarii (Self-realization). e y cBoto w4epry crano TeOpETHIHAM Ta
MOpAIIbHO-TIPaBOBUM MIATPYHTSM MOJANIBIIOI JIETITUMAIii B MOIEPHOMY Ta MTOCTMOJEPHOMY CBITI i/leairy JFOIWHH,
sKa cTBOpIoe cebe cama. BucnoBku. 3Hadyenus ¢inocodii Kanra B koHTekcti craHoBienus imei Self-made-man
Ba)XKKO MepeoliHuTH. BoHa BCsl MPOCSKHYTa 3aKIMKOM-JIEHTMOTHBOM JI0 1HIMBiJa MaTH MY)XHICTh KOPHCTYBaTHCS
BJIACHUM PO3YyMOM, OyTH HE3aJIeKHHMM 1 CaMOJOCTaTHIM y CBOIX OIliIHKaX, BHOOpI Ta BYMHKAX, a BIITaK i
BIZIMOBITAVIFHUM 3a TX HACJiJIKH, ypeITi-pemT OyTH NepeayciM METOl0, a He 3aco00M. 3aBISIKM IIbOMY JIIOJMHA, 32
BU3HaHHAM [ereinst, y camiii cobi 3HaxX0AUTh OE3yMOBHO MIIHUI 1 CTiMKKi LeHTp. PaKTHYHO, MOCHIIMBINY MO3UIIT
JIFOTMHOIIEHTPHYHOT (hintocodii, a TaKoX MOpPAJILHO-TIPAaBOBI 3acajiy JIibepajIbHOTO TyMaHi3My, inei Kanra 3abesne-
YUK TTOJANBITY CBITOTJIHY JICTITHUMAIIIO Opi€HTAIli IHAUBIAA, M0 00’ €KTUBHO 3pPOCTa€, HA aKTUBHE MOKIIATaHHS
Ha camoro cebe (Self-reliance) Ta mepconansuy BiamoigambhicTh (Personal responsibility) 3a BmacHy momio sk
KITF090B1 ipuHIMIH KoHenty Self-made-man.

Krouosi crnosa: dimocodis Kanra; iHTeNeKTyalbHa Ta MOpaibHA aBTOHOMIST; OCOOHCTICTD, M0 CAMOBH3HAYAETh-
cs1; iges Self-made-man
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