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Metaphysical and Anthropological Principles of the Self-Made-Man Idea
in Western Philosophy of the 17th Century

Purpose. The main purpose of this research is to comprehend the philosophical principles in the spread and legiti-
mation of the Self-made-man idea in the worldview transformations of the 17th century. Theoretical basis. Historical
and comparative methods became fundamental ones for the research. The research is based on the creative heritage of
R. Descartes, T. Hobbes, J. Locke, as well as the works of modern researchers. Originality. The analysis shows that
the Self-made-man idea, which originated in the ancient world and gradually spreads in the Christian Middle Ages,
gained a powerful impetus in the philosophical and moral-legal metamorphoses of the 17th century. These metamor-
phoses theoretically substantiated and radically accelerated the transition from mystical to rational, from theocentric to
the anthropocentric worldview, and, as a result, to the recognition of the intellectual autonomy of the individuals and
the freedom of their own will, the emergence of the construct of natural human rights, the requirements of religious
tolerance and freedom of conscience, ultimately, to the principle of reliance on one’s own strength and the individual’s
personal responsibility for one’s own destiny. Exactly these ideas in interaction with the ideas of Puritanism became
the theoretical basis for the formation of B. Franklin’s views and the corresponding cultural code. Conclusions. The
philosophy of the 17th century, having laid the principles of a new — subject-centric — metaphysics, as well as the philo-
sophical and legal foundations of liberal ideology, provided philosophical and moral-legal legitimation to the sporadic
attempts of man to break out of the triple circle of fatalism, paternalism, and conformity to a rationally founded and the
ever-growing orientation of the individual towards active self-determination and self-realization, self-reliance and per-
sonal responsibility for their own destiny as key principles of the Self-made-man concept.
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Introduction

A noticeable trend in the modern world is the gradual increase in the number of people who
try to go beyond the boundaries of an inherited, externally imposed or one that has lost person-
al attractiveness, social "niche" and role and "make themselves™, relying on their own choice,
their own forces and personal responsibility for its consequences. The most essential features
of this type of people are reflected in the "Self-made-man" idea. This idea attracts the attention
of representatives of various fields, including philosophy. Obviously, a historical and philosoph-
ical analysis of this idea is important, which allows us to reveal its sociocultural origins and his-
torical metamorphoses. As a result — to adequately explain the essence of the corresponding phe-
nomenon, the possible consequences of its spread, and thus outline the appropriate attitude to it
not only of specialists in various fields but also of the ordinary person who determines one’s own
life strategies. And this is quite natural because it is not by chance that the "Self-made-man"
concept is very often synonymous with the concept of a "successful person”. It is clear that the
achievement of success in life directly depends on one or another interpretation of the issues that
form the problematic field of the Self-made-man concept, stimulating or, conversely, suppress-
ing the creative activity of the individual; it causes him/her to rely on own strength and personal
responsibility in solving important problems of their existence or paternalistic attitudes and con-
formism; ultimately contributes or hinders a person’s success in life. The comprehension of this
phenomenon is especially relevant for societies that are in a state of deep value transformations.
Despite this, if foreign researchers pay versatile attention to the understanding of the Self-made-
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man phenomenon, then among domestic authors it is clearly not enough. An exception is the ar-
ticle by L. Smalko and V. Panchenko (2020), devoted to the analysis of the historical and lin-
guistic-cultural aspect of the Self-made-man idiom in the context of American culture, as well as
individual publications of the authors of this article. In addition, the issue of cultural-historical
origins and ways of philosophical legitimization of the Self-made-man idea remains highly de-
batable, since many researchers limit its comprehension to the analysis of the process of forming
the American cultural code and the views of B. Franklin. More acceptable, in our opinion, is the
point of view according to which the origins of this idea go beyond American culture which is,
in fact, a symbol, ideal, or even a cult (Smalko & Panchenko, 2020, p. 199). However, this point
of view, unfortunately, was not given any historical-philosophical or culturological justification
by the authors of this article. In the course of previous research, we established that already an-
cient culture shows a clear intention to at least formally recognize the ability and right of an in-
dividual to independently create one’s own destiny. And in the conditions of the Middle Ages,
this intention does not disappear, but on the contrary, acquires a potentially universal character,
at least in the depths of Christian theology. However, this idea receives the first prerequisites for
real universalization only in the conditions of early modernism, primarily in the context of the
worldview of Protestantism, which paradoxically transforms the mentioned intention of the indi-
vidual toward self-determination and self-realization into practically obligatory life guidelines
for millions of people (Korkh & Antonova, 2022, pp. 100-101). The essence of the mentioned
paradox, in our opinion, was well expressed by Louis Blanc, who pointed out that the practical
results of the Reformation were in many ways the opposite of its spiritual intentions, because

The Reformation ascribed humiliation to reason in front of faith, mean-
while rationalism prevailed. It recognized the Holy Scriptures as the only
unchangeable rule of faith, and meanwhile, the right of criticism pre-
vailed. Depriving people of free will, chained them to fatalism, and
meanwhile human communities became more active than ever. It de-
clared that Adam’s race was defeated by original sin into the abyss of
impotence and depravity. Meanwhile, a person given to one’s own
strength has recognized oneself as mature enough to be satisfied with

oneself. (Blanc, 1907, p. 44)

Purpose

However, were the rationalism, right of criticism, focus on one’s own strength and activity
indicated by Blanc the result of exclusively reformative, albeit paradoxical, influences? Did they
not also have another, in particular, philosophical basis, which also, but from their own positions,
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determined the process of constituting a modern worldview and, in this way, the formation of the
American cultural code in general and the B. Franklin’s opinions in particular? In view of this,
the main purpose of this article is to comprehend the philosophical principles of the spread and
legitimization of the Self-made-man idea in the worldview transformations of the 17th century.

Statement of basic materials

The starting point for such a comprehension should be Hegel’s well-known words that any
system of philosophy is the philosophy of its era, which is strongly connected with the latter, in
particular, by its focus on satisfying its interests. Realizing the complexity and inconsistency of
the social life of that time, which has become the subject of numerous studies, let us, first of all,
pay attention to the fact that the understanding of faith and ways of personal salvation initiated
by Luther caused a rapid radicalization of the individualistic intentions of Christianity. After all,
the demand for free will for a Christian quite unexpectedly turned into a demand for free will for
an individual as such, the recognition of his/her, albeit relative, autonomy, rights to freedom of
conscience, speech, unions, and ultimately, to the independent determination of one’s own desti-
ny. In addition, after the extremely violent clashes of the counter-reformation, the ideas of reli-
gious, more broadly, cultural pluralism and a tolerant attitude towards dissent and individual
uniqueness, in general, began to spread rapidly in Western society, the authority of universal
norms of morality and the personal reason is growing. All this, in interaction with changes in the
objective forms of an individual’s existence (its economic, social and political connections),
caused the emergence of a new subjectivity that considers itself as the basis and, accordingly,
initiated the search for a transition from a holistic paradigm of society in which the individual is
perceived as naturally subordinate to the one in all its guises, to a paradigm in which the individ-
ual is seen as logically, chronologically, and value-first. But the emergence of such subjectivity
was determined not only by the ideology of Protestantism and capitalist socio-economic trans-
formations but also by new European metaphysics.

Despite all its attention to issues of an epistemological and methodological nature, Western
philosophy of the 17th century was not at all indifferent to anthropological issues as it sometimes
appears from the point of view of its individual researchers. It is primarily about the oeuvre of
one of the founders of the new European rationalism, R. Descartes, in the context of which a per-
son is increasingly viewed as something from which everything must be meaningful. After all,
having put the thesis "I think, therefore I exist™ as the basis of his system, he initiated a view of
an individual’s mind as the logical first, as that self-sufficient reliability from which one can and
should start building a system of reliable knowledge. Of course, this mind is inextricably linked
with God, who created the world itself, free will, and "God in man" (Descartes, 1996, AT X,
p. 218). However, due to this overemphasis, the individual receives a completely different status,
since the very existence of God is evidenced only through his self-awareness ("l exist, therefore
God exists™), which is endowed with the ability for objectivity and projectivity. It is important
that if in earlier times philosophers and theologians often talked about his/her (the individual’s)
religious feelings, then Descartes shifts the emphasis to the intellectual autonomy of the individ-
ual. In addition, unlike most of his predecessors, who professed the principle of intellectual supe-
riority of the elite, Descartes assumes that the mind is a universal human property. Therefore, in
principle, everyone, regardless of their origin and social status, can reason correctly, distinguish
the true from the false, choose and defend an independent position, naturally, under the condition
of proper application of it (mind). In this context, the main methodological instruction of Des-
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cartes became quite logical — taking nothing on faith, subjecting everything to doubt and inde-
pendent verification of the personal mind; starting from such provisions that do not cause any
doubts and objections from his side.

The recognition of the individual’s ability for self-determination is extremely important.
Descartes considers this ability as one of one’s attributive, i.e. inherent, properties. All properties
(of the soul), he claims, are reduced to two main ones — the perception of the intellect and the
self-determination of the will (Descartes, 1996, AT VIII, p. 363). At the same time, Descartes
stubbornly dissociates himself from the traditional Christian view of the free will of the individ-
ual as the source of exclusively human distress. For him, a person’s ability to make and imple-
ment one’s own, independent decisions is the source of their true dignity. After all, a free deci-
sion, giving us the opportunity to rule over ourselves (primarily our own passions), likens us to a
certain degree to God, if only we do not lose the rights to such a high calling and can subjugate
our feelings of reason. Thus, "free will is in itself the noblest thing we can have, since it makes
us in a way equal to God... and so its correct use is the greatest of all the goods we possess™
(Descartes, 1996, AT V, p. 85).

But what exactly should this good be used for? To subjugate one’s own passions, self-
discovery and, ultimately, self-development — the creation of one’s own spiritual world, and thus
one’s own self. The task of self-knowledge and self-development in Descartes’ oeuvre, accord-
ing to A. Malivskyi (2020), has a cross-cutting nature since he constantly outlines the possibility
for a person to choose herself/himself, his/her own proper image (p. 63). At the same time, Des-
cartes’ position can hardly be characterized as voluntarist. His ethics, according to Mark Smith
(2022), is essentially only advice to a person, firstly, to clearly distinguish what depends on
him/her from what is "fatal”, and, secondly, to be well aware that only the first is the sphere of
personal will and choice.

The self-consciousness of a particular individual in this way and at the metaphysical level be-
comes a higher and independent judge of everything that had been previously taken on faith or
according to tradition, that absolute authenticity from which all his/her knowledge about the
world and all manifestations of his/her free will are derived. In view of this, Heidegger’s (1986)
opinion is quite fair, according to which Descartes, interpreting man as a subjectum, creates met-
aphysical prerequisites for the future anthropology of all its types (p. 109). For us, in the context
of this study, it is important that such a metaphysical transformation, supported by the objective
individualistic-activist intentions of the New Age, further strengthened the reorientation of the
individual from the authority of someone else’s opinion to one’s own mind (since it is precisely
in the person’s rationality one’s divinity is seen), from paternalistic views and expectations to
rely primarily on oneself, from apathetic obedience to God’s will (fatum, fate, etc.) to active in-
tervention in one’s own destiny and personal responsibility for it.

At the same time, it should be noted that the recognition of the individual’s subjectivity,
his/her intellectual freedom and ability to self-determination in the philosophy of that time is in-
creasingly associated with the demand to respect the freedom, dignity and right to self-
determination of other people. This demand became especially relevant in those days. The fact is
that the rapid disintegration of feudalism and the formation of bourgeois social relations resulted
not only in the intensive emancipation of individual initiative but also in the clash of many often
polar opposite interests, which led to a mass of collisions, which are often blamed on the "intol-
erable™ individualism of that era. And to a certain extent, such accusations are not unfounded,
because the recognition of the logical primacy of the individual’s self-consciousness quite natu-
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rally stimulated the recognition that, in terms of value, an individual person weighs incompara-
bly more than it was previously believed. And not only because s/he is involved in something
more personal — divine or estate-corporate, but simply as such, in one’s soleness and uniqueness.
Whatever it is, the aforementioned conflicts, repeatedly intensified by decades of extremely cruel
and devastating religious wars, not only completely destroyed the individual’s former confes-
sional, corporate and communal ties, but also prevented the formation of alternative — bourgeois
relations and the inclusion of the individual in them. As a result, society "atomized" unprotected
individuals who were left alone with the most acute problems of their existence, had to rely pri-
marily on themselves. Ultimately, this instability and "war of all against all" gave rise to a total
feeling of despair and fear and, accordingly, a passionate desire to get rid of them, to find peace
and guarantees of one’s own security. On this socio-psychological basis, the idea of strong, un-
limited state power as the only means capable of ensuring public order and "God-given rights",
primarily the right to life, arises and spreads. This is how the idea of an authoritarian-despotic
state protecting people from self-destruction, and guaranteeing their safety and "natural rights”
appears. However, this spread of the idea of authoritarianism, which is quite natural for any
troubled time — the breakdown of usual social ties and the desire for authoritarianism always go
hand in hand — was never able to erase the tempting "taste” of free self-determination from the
individual’s consciousness.

The socio-philosophical concept of T. Hobbes, who tries to combine individualism and abso-
lutism, is a demonstrative expression of ambivalent interests and sentiments arising on this his-
torical ground. Hobbes explains the need for such a combination by the fact that in their natural
striving for happiness, people follow different, sometimes diametrically opposed paths, which
leads to a devastating "war of all against all" and "the fear of each before the other". Therefore,
out of a sense of self-preservation and under the influence of their own rational choice, they enter
into a social contract and voluntarily surrender part of their natural rights to the state power, by
taking on themselves the responsibility to be content with such a degree of freedom in relation to
other people as they would allow to others about myself. In turn, the state undertakes to guaran-
tee the security of the individual, as well as its own sovereignty from everything that would pre-
vent it from fulfilling this obligation. Freedom of conscience, the principle of popular sovereign-
ty, the principle of inviolability of private property, and many other rights and freedoms that are
supposedly contained in natural law fall into the most sinister requirements in this regard. At the
same time, Hobbes (2000) even declares that all these dangerous demands have a common
ground — the moral autonomy of a person, according to which each individual person can be a
judge in deciding which actions are good and which are bad (pp. 297-298).

A detailed analysis of Hobbes’ reasoning reveals, however, a few provisions that are quite
different from the original intention of justifying the legitimacy of unlimited state power. This is
primarily due to the distinct influence of Protestant theology on Hobbes’ views (Lungu, Urlica,
Firu-Negoescu, & Suba, 2021). It is about his understanding of human nature, supposedly, irre-
deemably spoilt by original sin, and about the recognition of the exclusive role of divine grace,
which alone can save a person, and about relying on the search for a way out of the situation of
"war of all against all" not on religion as such, but on the human mind. And eventually, it is about
the very interpretation of natural law, first of all, as the rights of everyone at their own discretion
to do what is necessary to achieve their goal, in particular, to preserve their own life.

At the same time, Hobbes recognizes that not all of the natural human rights can be alienated
and assigned to the custody of the state Leviathan. The number of such inalienable rights in-
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cludes, first of all, the right of each individual to one’s own life and self-preservation. No normal
person can, according to Hobbes, renounce this right and transfer it to someone else, including
the state. The individual’s right to intellectual autonomy is endowed with the same inalienability.
No one can make him/her think otherwise than their own mind tells them. After all, people are
simply not capable of arbitrarily, no matter whose it is, changing their rationally developed be-
liefs. Moreover, the individual has the right to resist anyone who requires him/her to renounce
his/her own beliefs. That is, like Descartes, whose ideas were also inspired by (although he did
not advertise it) Hobbes, he recognizes the intellectual autonomy of the individual, from which,
contrary to the "basic" caveat regarding the destructiveness of the autonomy of moral judgments,
it quite logically followed the recognition of the individual’s right to independence of decisions
on matters concerning him/her personally. Which ones exactly? Of those that are not regulated
by law. And since, according to Hobbes (2000) himself, there is no such state in the world where
all (this is impossible) actions of people would be regulated, "it necessarily follows that within
the framework of various actions, about which the rules are silent, people have the freedom to do
at their own discretion what is most profitable to them" (p. 217).

That is, the deed of an individual is de facto freed from religious or state sanction and ac-
quires a frankly utilitarian, i.e. fundamentally, completely rational character. It is significant that
Hobbes does not claim that an individual’s own judgments and decisions regarding the ways and
means of achieving his/her interests are unmistakable. His attitude to human cognitive abilities is
quite skeptical. But, despite this, he persistently denies any form of authoritarian guardianship in
matters related to his/her personal well-being. Whether the individual is right or wrong will be
shown by the real result of his/her activity, expressed in the received benefit or loss. The main
thing is that Hobbes repeatedly emphasizes that in this activity he admitted others as his equals
and adhered to the "golden rule of morality”, that is, he did not do to others what he would not
want to do to himself. In other words, he was satisfied with such a measure of freedom as he
would recognize other people in relation to himself (Hobbes, 2000, p. 156).

It is quite obvious, in this way, that, contrary to the declared and formally dominant instruc-
tion on virtually unlimited powers of the state, Hobbes de facto does not deny the individual in
his/her desire for independence in solving the key issues of own life. And such individualism,
according to Nicholas Jolley (2022), in no way contradicts Hobbes’ teaching about the submis-
sion of our personal mind to the public mind of the sovereign (p. 208). The philosopher intuitive-
ly feels that the total interference of the state in the life of an individual is not only unnatural,
since it denies the very essence of natural law, but also dangerous, since it kills the main premise
and the very essence of human existence — freedom of will. In view of the above, it is possible to
understand the position of those researchers (Lungu, Urlica, Firu-Negoescu, & Suba, 2021,
Strauss, 2011) who consider Hobbes essentially the first modern philosopher who shifted the
emphasis from the individual’s moral duties to higher forces to one’s personal rights and for this
reason, he almost became the founder of the liberal ideology of the New Age.

Under the influence of the final political victory of the bourgeoisie in England, John Locke
takes the position of further worldview justification of the individual’s right to self-
determination and self-realization. It is important that raised in a Puritan family, Locke, even
criticizing Cartesianism, further strengthens the metaphysical primacy of the individual. After
all, according to his conviction, in principle, there cannot be any "innate ideas™ in the mind of
the latter. Neither theoretical nor practical (including the idea of God), since all knowledge of a
person comes to his/her consciousness (tabula rasa at the time of birth) exclusively from their
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personal life experience. Locke’s transition to the position of deism, in the context of which
the idea of divine predetermination of human destiny loses all meaning, undoubtedly contrib-
utes to this strengthening. As for society, following the logic of the philosopher, it determines
only the most general direction of human actions — the achievement of good, that is, according
to Locke, that which causes or increases the individual’s pleasure and reduces his/her suffer-
ing. At the same time, no one better than the individual oneself is able to realize what exactly
his/her own good is and to determine the paths that lead to it. After all, apart from the individ-
ual oneself, this problem does not concern anyone. On the other hand, the nature of the human
mind is such, Locke argues, following Hobbes, that no external force can force it to change the
judgment, that it (the mind) has formed about things. Therefore, an individual must inde-
pendently determine the goals of one’s life, and the means of achieving them, and bear person-
al responsibility for one’s actions.

This imperative to self-determination and self-responsibility is inherent, according to the phi-
losopher, to the "natural state” of man, the main attributes of which are freedom and equality. As
for freedom, following Locke (2008), it has an absolute character here, since all people in this
state manage their actions, dispose of their property and personality in a way that they believe is
best, regardless of the will of any other person (p. 328). However, since "where there is no law,
there is no freedom™, and in order to avoid the "war of all against all”, people abandon the state
of nature and form a state that allows the arbitrariness of individuals to be subordinated to the
requirements of the law and, thanks to this, to ensure their natural rights and freedoms. It is quite
obvious that John Locke derives the theory of the social contract from Hobbes, but, unlike his
predecessor, for whom the observance of individual rights is unthinkable without the virtually
unlimited power of the sovereign, Locke confidently declares that such unlimitedness is incom-
patible with the true interests of either the individual or society. After all, any government that is
guided by its unconnected will certainly take the path of abuses and violations. Therefore, it is
proposed to limit it by dividing it into separate branches.

Due to the specified subordination of the individual to social laws and at the same time the limi-
tation of the powers of the authorities, the freedom of a person does not appear as a manifestation
of one’s arbitrariness, but as the freedom to freely do what is not prohibited by the adopted legisla-
tion, as the conscious disposal of "one’s personality, one’s actions, possessions and all one’s prop-
erty in within the framework of those laws to which it obeys, and thus not to submit to the despotic
will of another, but to act freely according to its own will" (Locke, 2008, p. 336).

It is quite obvious what moods and desires such ideas encourage — God has placed on people
the duty to take care of their own salvation, and they must do it (Jolley, 2022, p. 208).

Locke’s interpretation of equality is certainly important in the context of the problem under
consideration. True equality, in his opinion, has nothing to do with the natural sameness of indi-
viduals or the requirement of their artificial "equalization” in terms of abilities, powers, or prop-
erty. We are talking only about legal equality, only about the fact that all people, regardless of
their natural inequality, should be recognized by law as economically, politically and spiritually
equal subjects, about their equal right to be masters, that is, independent creators of their own
destiny. The latter is extremely important for Locke, since freedom, in his opinion, is the basis of
everything else. Therefore, the declaration of the right to property and the right to life, which is
not based on the guarantee of the individual’s right to independent self-determination, free from
despotic interference by the state, is more than doubtful for Locke. "This freedom from absolute,
despotic power is so necessary to the preservation of man, and so closely connected with
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him/her, that man cannot separate himself/herself from it without paying with his/her safety and
life at the same time" (Locke, 2008, p. 336).

That is, a person is not guaranteed any of his/her rights, if s/he does not have the fundamental
right to independently determine the ultimate goals of personal existence and the general ways
and means of their achievement, what is personally useful or harmful, profitable or unprofitable
for him/her in this regard.

J. Locke substantiated the provisions about the inviolability of the individual, his/her dignity,
life and property, about the equality of each individual with any other. Therefore, the need for a
respectful (at least tolerant) attitude towards his/her interests and choices, uniqueness and the
right to independently determine one’s own life path is certainly one of the most important con-
quests of Western European philosophy of the 17th century. As Maureen P. Heath (2019) rightly
points out, Protestant literature’s emphasis on individual conscience and responsibility laid the
foundation for Locke’s seminal work ("Two Treatises of Government™) and the transition to mo-
dernity. And eventually, exactly on the basis of the above-mentioned provisions, the ideology of
liberalism was formed and spread with its ideal of human freedom and self-realization, which, in
interaction with the "spirit of Protestantism" of the American Puritan immigrants, gave a power-
ful impetus to the formation of that cultural code, where the idea of the Self-made-man became
the semantic core.

Originality

The analysis allows us to conclude by calling into question the view by which the emergence of
the idea of the Self-made-man is limited to the period in the formation of the American cultural
code and the ideological legacy of the "founding fathers”, in particular, Benjamin Franklin. It is
quite obvious that the formation of this idea, which originated in the ancient world, continues in the
Christian Middle Ages, especially during the Renaissance and Reformation, acquires important
metaphysical justifications in the philosophical and moral-legal metamorphoses of the 17th centu-
ry, presented in particular in the ideas of Descartes, Hobbes, and Locke. It is these ideas that theo-
retically substantiated and radically accelerated the transition from a mystical to a rational, from
theocentric to anthropocentric worldview, one of the main, according to Peter A. Schouls (2018),
characteristics of the enlightenment process, the recognition of the intellectual autonomy of the
individual and the freedom of his/her will, the emergence of the construct of the natural state and
natural human rights, requirements of religious tolerance and freedom of conscience, ultimately,
the principle of self-reliance and individual responsibility for one’s own destiny. And it is these
ideas, in interaction with the ideas of Puritanism will become the main, in fact, the theoretical basis
for the formation of the worldview of American enlighteners, including B. Franklin. As is known,
the ideas of deism, the denial of divine predestination, the affirmation of the intellectual and moral
autonomy of the individual, reliance on the individual’s own strength, a rational attitude to life, the
morality of utilitarianism, etc., will play a decisive role in it, that is, ideas and principles that find
their integrated embodiment in the Self-made-man concept.

Conclusions

Thus, the philosophy of the 17th century, having laid the principles of a new — subject-
centric — metaphysics, as well as the philosophical and legal foundations of liberal ideology,
provided philosophical and moral and legal legitimation to that sporadic human attempts to
break out of the triple circle of fatalism, paternalism and conformity to rationally founded and
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constantly growing its orientation towards active self-determination and self-realization, self-
reliance and personal responsibility for one’s own destiny as key principles of the Self-made-
man concept.
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Meradiznuni Ta anTponosoriudi mixpaaunm ixei Self-Made-Man
B 3axigHiii ¢pinocodii XVII croaitrs

Meta. OcHOBHa M€Ta LIbOTO JIOCIPKEHHS TIOJISATae B OCMUCIIEHH] (i10CO(MCHKUX MMiJBAJIMH NOMIMPEHHS Ta JIeri-
tuMmairii izei Self-made-man y ceitornsanux tpancdopmariisx XVII cromitrs. Teoperuunuii 6azuc. OcHOBOIO-
JIO)KHUMH ISl TOCITI/DKEHHS CTallk iCTOPMYHUI Ta KoMIapaTtuBHUA Metoau. JlocmimkeHHs 6a3yeTbes Ha TBOPUii
cnamuuni P. Jlekapra, T. 'o66ca, k. Jlokka, a Takox poboTax cyyacHUX HociinHukiB. HaykoBa HoBH3HA.
Amnani3 mokasye, mo iges Self-made-man, sika 3apomxyeThes 11 B aHTHYHOMY CBITi i MOCTYNOBO TMOLIMPIOETHCS B
xpucTHsHCbKOMY CepeHpOBiUYi, HAO0yBa€ MOTYKHOTO MOIITOBXY Y (iOCOPCHKUX Ta MOPaJbHO-IPAaBOBUX METa-
Mopdo3zax XVII cromiTTs, SKi TECOPETUIHO OOTPYHTYBANIH ¥ pagMKaIbHO MPUCKOPHIIN TEPEXif Bil MICTUYHOTO IO
paIioHABFHOTO, BiJl TEOIIEHTPUIHOTO 10 AaHTPOMOIEHTPUYHOTO CBITOOAYEHHS i, IK HACTIIOK, 1O BU3HAHHS IHTEICK-
TyaJIbHOI aBTOHOMI{ iHIMBiA Ta CBOOOIH HOTO BOJIi, MTOSBH KOHCTPYKTY MPUPOIHUX TPaB JIOAWHHI, BUMOT BipoTep-
MUAMOCTI Ta cBOOOJHM COBICTi, YPeIITi-penIT, 10 IPUHIINITY MOKJIAAaHHS Ha BIIACHI CHJIM Ta OCOOHMCTO{ BiAIIOBIAAIH-
HOCTI iHA¥BiAa 3a BiacHy momo. CaMe mi imei y B3aeMonii 3 inesiMH IypUTaHI3My CTaIH TEOPETHIHUM AT PYHTIM
(dopmyBanns norsaiB b. @pankiina Ta BiAIOBIAHOTO KylIbTypHOro Koay. BucnoBku. ®inocodis XVII cromirrs,
3aKJIABIIM MMiBAMHE HOBOI — Cy0’€KTHO-LIEHTPUYHOT — MeTadi3uku, a Takox (PitocodchbKo-mpaBoBi 3acaau Jide-
pasibHOT ixeostorii, 3a0e3neunna GinocodChbKy Ta MOPATBHO-NPABOBY JIETITHMAIIIIO 0 TOTO CIOPATHYHUX CIIPOO
JIFOJIMHY BUPBATHCS 32 MEXI MOTPIHHOTO Koja (arayizMy, narepHaiizMmy Ta KOHGOPMI3My /10 paliioHainbHO QyHII0-
BaHOI 1 MOCTIHHO 3pOCTalYol OpieHTalii iHAMBIAa Ha akTUBHE camoBu3HaueHHs (Self-determination) Ta camope-
amizaniro (self-realization), moknaganus Ha camoro cebe (Self-reliance) ta mepconansHy BigmoBigagpHicTh (pPersonal
responsibility) 3a BnacHy mosro sik KIr040Bi npuHIMIH KoHenty Self-made-man.

Kniouosi cnosa: imes Self-made-man; ocoGHCTICT, 10 CAMOBHM3HAYAETHCS; CBITOTVISAHA JeriTuMaris; ¢imo-
coist XVII cromitrs
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