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Principles of Discourse Ethics and Human Existence in Times of War

Purpose. The authors of this paper seek to comprehend, on the basis of ethics of discourse and communicative
philosophy, the dimensions of human existence in times of war. This involves solving the following research tasks:
to show the importance of moral and ethical norms in the structure of human existence and to emphasize the need
for their observance by a person in the realities of war; to find out what the role of responsibility and co-
responsibility is in preserving the space of human existence in times of war; to explore the influence of discourse on
the establishment of rational and social dimensions of human existence, formation of communicative space of un-
derstanding. Theoretical basis. The ideas of communicative philosophy and principles of discourse ethics, focused
on the problems of substantiating ethical norms and values in their relationship with the human life world, and its
activities are underlying the research. The analysis of human existence in times of war was carried out considering
the theoretical and methodological foundations of philosophical anthropology. Originality. It is substantiated that
the recognition of the universality of moral norms and values, and the productive power of communication contrib-
ute to deepening the understanding of the complexity and versatility of human existence in times of war. It has been
determined that human existence’s rational and moral dimensions acquire particular significance in the context of
russian aggression against Ukraine. The role of discourse was defined for affirming the humanistic foundations of
human existence, in achieving cohesion, interaction, social solidarity, which is a condition for human development
as a collective and unique being. It is noted that in war conditions the value of individual forms of human existence
is complemented by the obligatory responsibility and co-responsibility for a person, awareness of the significance of
coexistence in a situation where there is a threat to human life. Conclusions. The study of human existence involves
the use of the methodological potential of discourse ethics, the significance of the ideas of which is increasing in the
modern world because of the dangers caused by russian aggression against Ukraine. The recognition of the power of
universal moral norms and the productive power of communication results in the affirmation of the humanistic
foundations of human existence, the formation of the communicative space of understanding and consent necessary
for a person. In times of war, the need for communicative rationalization of human existence, awareness of the value
of morality and human humanity becomes obvious.

Keywords: person; human existence; discourse ethics; war; discourse; communication; responsibility; co-
responsibility

Introduction

A person’s awareness of his/her being in the modern world is determined by various factors —
from feeling safe to understanding the possibilities and prospects for the realization of human
essence under conditions unacceptable for human existence. Such conditions are generated by
war. In the realities of war, when there are threats to human life when the usual and understanda-
ble dimensions of human existence are destroyed, the need to preserve all manifestations of hu-
man existence acquires special meaning for a person, and the understanding of the importance of
joint responsibility for one’s actions increases. The war gave rise to rather controversial pro-
cesses: on the one hand, a person demonstrates the manifestation of all his/her strengths and
capabilities, shows high moral qualities, and on the other, negative features of human nature
"germinate” — aggression, anger, cruelty, hatred. Threatening and destructive tendencies toward
the person, caused by russian aggression against Ukraine, prompt the need to comprehend vari-
ous dimensions of human existence in times of war and use the methodological potential of
communicative philosophy and ethics of discourse. The war against Ukraine was unleashed by a
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cruel, inhuman country, immoral people who are guided not by the norms of universal morality
and the principles of humanity but by barbaric laws and distorted ideas about human nature and
morality. This war, which is a war for our common existence with the civilized world, for a per-
son and our culture, has sharpened a person’s perception and understanding of his/her own exist-
ence.

The comprehension of human existence, especially when a person tries to preserve his/her es-
sence in the face of the danger of destroying the world in a soulless whirlwind of war, destruc-
tion, and death, acquires increased relevance and sharpness. Defining the main imperatives of
human life, justifying human solidarity through the recognition of the equality and responsibility
of all members of the communicative community of humankind, discourse ethics postulates
strategies for the development and preservation of human existence under conditions of a "mor-
ally unfavorable situation” (D. Bohler), which is war.

To analyze the problem outlined in this paper, the works of the outstanding thinker, and crea-
tor of discourse ethics Karl-Otto Apel were used, the significance of whose ideological and phil-
osophical heritage is enhanced by the threatening situation caused by war, violence, and aggres-
sion. Recently, there has been considerable interest both in communicative philosophy in general
and in the ethics of discourse by K.-O. Apel, in particular. One piece of evidence is the scientific
activity of the Kyiv School of Communicative Philosophy headed by A. Yermolenko (1999,
2021, 2022); the translations of works by K.-O. Apel (1999a, 1999b, 2009), J. Habermas (2000a,
2000b, 2001), V. Hosle (2003), D. Bohler (2014, 2017, 2022); opening the primary sources of
communicative philosophy to the reader (Sytnichenko, 1996), the application of ideas of dis-
course ethics in the study of Ukrainian realities, taking into account the possibilities of theoreti-
cal substantiation and practical legitimation of the value-normative system of Ukrainian society
(Kultaieva, 2022), discourse of war in communicative philosophy (Bystrytsky & Sytnichenko,
2022). The role of communication philosophy in modern dynamic sociocultural contexts is stud-
ied by Y. Bystrytsky, R. Zymovets, and S. Proleiev (2020). The use of the heuristic potential of
discourse ethics allows, in our opinion, for a more in-depth description of human existence in the
realities of war.

Purpose

This paper is aimed at studying human existence in times of war on the basis of ethics of dis-
course and communicative philosophy, outlining the significance of the moral and ethical dimen-
sion of human being in the realities of war, clarifying the role of ethics of responsibility in pre-
serving human existence, traditions, and institutions of human culture. Important research tasks
are to study the role of discourse in the development of the moral consciousness of the Ukrainian
people, in the creation of those forms of human existence that constitute an alternative to reality
generated by aggression and war, clarification of a new content of ethical norms and principles
in the context of war (in relation to the human social world).

Statement of basic materials

Communicative philosophy, ethics of discourse is the area of modern philosophy whose sub-
ject is the study of the problems of everyday speech communication between people, discourse
substantiation of the principles of morality, ethical norms, and values. At the same time, the
principles of discourse ethics are of universal importance: it manifests itself in the recognition of
communication as a fundamental feature of human existence, in determining the binding nature
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of ethical norms of individual and social life. A. Yermolenko (2022) notes that the norms of
communicative philosophy are an alternative to "a state of uncertainty in values when various
norms and values coexist side by side” (p. 32). It is in times of war that the need for communica-
tion, in reasoned discourse, which takes into consideration the interests of all its participants, is
especially important and relevant for a person since war creates real threats to people and human
existence. Despite the fact that under the conditions of war, various discourse practices are cur-
tailed "because it is difficult to discourse when you are shot at" (Yermolenko, 2022, p. 33), the
importance of communication in the modern world due to the war against Ukraine unleashed by
the russian aggressor is only deepening.

The ideas of communicative philosophy have value not only in analyzing the aspect of practi-
cal reason, and ethics, but can also be applied to attempts to analyze various dimensions of hu-
man existence, to characterize the existential manifestations of a person in times of war. Commu-
nicative philosophy proves not only the potential possibility but also the urgent need to substanti-
ate the ideals of human coexistence and understanding under conditions when a person faces new
challenges, and the need to search for new meanings during the war becomes especially relevant.

According to the creators of communicative philosophy, a person does not exist outside of
communication; communication is a universal principle of human life. Every communicative act
of a person, according to Karl-Otto Apel (1973a), a priori, even before real implementation, has
as its prerequisite communicativeness (p. 205, p. 208). Communication is the instance through
which individuals acting communicatively have the opportunity to jointly discuss and justify
their actions, ethical norms, and values. Consequently, communication, verbal communication
becomes a prerequisite for any human experience. A special type of reality, the "medium” of un-
limited understanding, is language, which is a communicative community and as such is respon-
sible for consensus, for norms and goals of the practice. Real communicative, or a semantic
community in the form of a language community is also noted by D. Bohler. It is about "an ideal
argumentative community, or a universum of discourse, in the sense of a logically significant
authority, namely the instance of reason", writes the philosopher (Bohler, 2022, p. 8).

Within the framework of the "unlimited communicative community” or "speech-
communicative intersubjectivity"”, understanding, and agreement are achieved, moral and practi-
cal norms are developed that are essential for a person and his/her being in an "unreasonable,
morally unfavorable situation — an example can be russia’s expansionist war of aggression
against Ukraine™ (Bohler, 2022, p. 19). The ideal communicative community is a model and pre-
requisite for real communication, in which discussion is carried out and a consensus is reached
between its participants. The principles of an ideal communicative community show their signif-
icance, especially when it comes to manifestations of human existence, the value of human life,
shared responsibility, preservation of human rights and dignity, in fact, the preservation of hu-
man form even under inhuman conditions of war.

Attaching great importance to ethical issues, K.-O. Apel believes that reason or tradition,
which are capable of sanctioning the results of activities, do not act as the only authoritative au-
thority in the search for common norms and values of human life. Only the communicative
community should be a binding authority for all its members, it supports communication, forces
an intersubjective understanding of social norms™ (Apel, 1973a, p. 210). Actually, such an essen-
tial connection, a solid relationship between people is communication. Within the framework of
speech-communicative interaction, understanding, agreement, and moral and practical norms can
be developed.
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The concept of "communicative community” by K.-O. Apel is used to characterize ideal or
transcendental communication. The philosopher believes that the possibilities of real communi-
cation, in which discussion should be carried out and a consensus is reached between its partici-
pants, are insufficient for this since the question of the argumentation criterion remains unre-
solved. In addition, in actual communication, it is quite likely that a false consensus will be
reached. Apel (1973a) thinks of ideal communication as a controlling and legitimizing authority,
which, as an a priori form, establishes the authenticity of meaning and mutual understanding
(p. 248).

The principles of an ideal communicative community are embodied within a real communica-
tive community, and a universal requirement for a person who asserts his/her existence under
war conditions is compliance with the norms of the human community, human rights, and digni-
ty. In the process of communication, the best qualities of a person are manifested — firmness of
convictions, determination in actions and activities, concentration in protecting oneself and one’s
relatives from the enemy. At the same time, the enemy here is perceived as a distorted human
essence. Owing to communication, stereotypes, and limitations of thinking about evil in human
nature are leveled. Evil does not always lie in a person’s frank desire to do something terrible but
is often associated with a refusal to evaluate his/her actions from the point of view of morality,
with a lack of thought about his/her own responsibility for his/her choices and his/her actions.

K.-O. Apel was convinced that a new ethic must be created that takes responsibility for to-
day’s human actions and their future consequences on a global scale. Formulating the basic prin-
ciples of the ethics of responsibility, the philosopher emphasizes that such ethics requires solving
problems by achieving understanding and intersubjective harmonization of ethical norms and
principles, as well as the equality of all members of the communicative community (Apel,
1973b, p. 359, p. 361). The universality of the norms and principles of ethics of responsibility
lies in the fact that their strength is manifested in actual communication, and in public life.
K.-O. Apel emphasizes that provided that reason is not a sufficient guarantee of observance of
moral norms, ideals and values of human coexistence, it is necessary

To set and justify an initial ethical norm that would perform the function
of what is proper in relation to each individual and on the basis of which
it would be possible to reach a binding understanding with all other peo-
ple, in principle, in all practical matters, and ultimately adhere to the es-
tablished agreement. (Apel, 1973b, p. 347)

The main principles of ethics of responsibility can be applied in the analysis of the situation
of a person and his/her existence in times of war, as well as in justifying the experience of social
existence under conditions when war destroys the usual and civilized norms of human relations
and forms of human life. The norms of ethics of responsibility can be considered as the basis for
the establishment of those forms of human (social) life, the existence of which is impossible
without reaching an agreement and understanding. Consequently, all forms of human existence
must be discursively grounded (by reaching a consensus in the process of discussion or dis-
course).
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Under war conditions, the focus of human existence shifts to the ability of a person to show
his/her strength in unification, ties of solidarity and mutual assistance. A person feels that s/he
belongs to the world in which s/he should live — the world of good, support, trust, and order, to
his/her Home, to a community of people close in spirit and common interests. Cohesion, unifica-
tion, and coordination of one’s actions to achieve a clear goal are necessary signs of human ex-
istence in the realities of war.

From the standpoint of communicative philosophy, the possibility of coordinating a person’s
social plans is concentrated by communicative action. According to J. Habermas (2000a), the
socio-integrative energy of communicative action manifests itself most fully in those individual
life forms and life worlds that are connected with each time specific traditions and areas of inter-
est (p. 30). The social energy of these life contexts is transferred to the real life of a person in a
time of war. Therefore, the expressive features of human existence in the realities of war are ac-
tivity, social energy, consolidation around the goals of protecting his/her homeland, awareness of
responsibility for the fate of the country.

A necessary requirement for the preservation of a person’s humanity and the expression of
the ability to socially significant action is the achievement of social consensus. In communica-
tive philosophy, by achieving social consensus, discourse becomes a means of substantiating
norms and values — a model of speech reasonable and free from any coercion. Theoretical dis-
course is a form of argumentation in which opposing truth claims are reduced (Habermas, 1981,
p. 39). If in communicative action meanings are uncritically assumed in order to exchange in-
formation and experience that is necessary for the implementation of human actions, then in dis-
course problematic claims to meaning become the main theme and no exchange of information
occurs. It is through the discourse that "we try by justification to re-establish consent, which be-
comes problematic in communicative action”, writes J. Habermas (1981, p. 115). In this sense, it
is about understanding (discourse understanding).

Discourse does not require categorical thinking and language, the normativity of actions, or
the unambiguity of actions, it is the result of actions and activities oriented specifically to under-
standing. In discourse, a person treats another person as a subject. And this leaves a significant
imprint on the nature of relations between people. Despite the fact that real communication is, of
course, different from the model of pure communication and ideal discourse, the ideal discourse
can be seen as a theoretical model of actual communication between people and as a model of
human coexistence.

Owing to the power of discourse, a person receives greater opportunities for free judgment,
and choice of actions and activities. Discourse becomes especially important in the realities of
war, when the savagery and cruelty of the enemy are opposed to the system of values and ideas,
and trust, compassion, and kindness become essential features of human existence.

Discourse (as well as communicative action) is determined by a single goal — consensus.
It concerns both the proposed content of statements or intersubjectively significant mutually
expected actions, as well as the thoughts and intentions of a person, the general norms of
human activity. Discourse is the practice of communicative relationships to reach an agree-
ment, and at the same time it becomes a form of gaining social consensus. Discourse creates
the same (symmetrical) conditions for the selection and implementation of speech and com-
municative actions for all participants and thereby excludes any coercion, and therefore ap-
pears as "communication unlimited by domination”. According to K.-O. Apel (1999b), dis-
course "constitutes philosophically and politically the last authority by which and through
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which the joint responsibility of people for their activities and the consequences of their ac-
tivities should be sanctioned" (p. 400).

Reflecting on the theme of reason in the paradigm of communication and ethics of discourse,
D. Bohler (2022) writes that discourse is “certain a priori, it is an irreversible accompanying
phenomenon of human life" (p. 13). Discourse is the duty from which moral duties are derived, it
is the highest regulatory principle of action in accordance with a given situation, "specified pri-
marily by the ethics of responsibility as a target benchmark for will and behavior” (Bohler, 2022,
p. 18).

Thus, the principle of "D" (the principle of discourse) contains both logical and moral
grounds for justifying norms for any situation. Therefore, it can be used to analyze different di-
mensions of human existence in unstable, unreasonable situations of "morally unfavorable situa-
tions", which is the war waged against Ukraine. The principle of discourse is aimed at reaching
agreement between people, considering all interests and rational arguments corresponding to the
situation. The advantages of the principle "D" are manifested in unstable circumstances affecting
a person and the forms of his/her being in the world, in a situation of war and aggression by the
enemy, false information, and false propaganda. Of course, the principle of discourse cannot be
used to justify war criminals and murderers but, as Bohler writes, it is quite expected that in-
formed consent is necessary to punish and isolate such criminals. Therefore, he agrees with Apel
that, along with the idealistically interpreted principle of discourse as a "moral principle™, a real-
istic moral and strategic "complement principle” is also needed, which aims to apply the princi-
ple of "ideal community" in a real community as a possibility of the existence of an actual socie-
ty. Therefore, a "moral and strategic specification of the moral principle” is inevitable (Bohler,
2022, p. 19).

Ethics of responsibility or discourse ethics presupposes human interaction and community.
The discourse registers, on the one hand, the autonomy of the individual, and on the other —
his/her belonging to those forms of life that are intersubjectively recognized by him/her. The
value of the individual, individual forms of life are complemented by an awareness of the signif-
icance of his/her coexistence with another, relations of trust and mutual recognition. It is espe-
cially important to take this into account in the context of russian aggression against Ukraine.
The principles of ethics of responsibility (communicative ethics) are focused on the preservation
of being as such, as well as "such conventions and institutions of the human cultural tradition
that are commensurate with the ideal scale of discourse ethics™ (Yermolenko, 1999, p. 163).
Their observance is a condition for the humanity of human existence.

However, the war creates some situations of problematic attempts to rationalize the ethics of
responsibility. On the one hand, there is an urgent need to comply with generally accepted moral
norms (a priori ethics of responsibility) for all people without exception. On the other hand, there
is a real awareness of the impossibility of doing this when aggression is committed against the
country and its people, and the aggressor acts outside the field of morality and moral principles
and considers himself free from morality and moral values. In the context of russian aggression
against Ukraine, the savagery and cruelty of the enemy are opposed by the weapons of Ukrainian
soldiers and the moral values of the Ukrainian people, and compassion, understanding, support,
and kindness are essential signs of human existence. Even in the worst, most tragic times for
human existence, a person must remain human and preserve his/her moral character.

The main norm of discourse ethics is the idea of the discoursely organized responsibility of
humankind for its collective actions since, as K.-O. Apel (1999a) writes, today the dangers that
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concern humanity as a whole are real, and it is because of the common danger that people must
assume joint responsibility (p. 231). Society must create such forms of institutional legitimation
of ethical norms and values, which at the same time are the principal conditions for its moral im-
provement. In general, it is about the possibilities of ethical reason to compensate for the selfish-
ness and excessive self-confidence of a person in many situations, which s/he caused. Responsi-
bility goes beyond the performance of institutional roles, and human actions cannot be assessed
only through the category of success (in politics, economics, production, in the performance of
official duties and observance of official status). There must be moral responsibility for the con-
sequences of human actions.

The requirement of communicative philosophy not to level general ethical norms and to ad-
here to humanistic values in relation to a person and the world complements the idea of preserv-
ing those life forms in which the unique being of the person is represented. Apel has no doubt
that it is the ethical reason that can respond to the challenge of the situation caused by the active
person — homo faber. The creation of a new ethic of responsibility means that a person must
move away from the narrow framework of goal-oriented activity and direct his/her essential
forces to ensure the possibility of coexistence and survival in modern realities. The conditions of
coexistence in the world imply the development of a number of qualities in a person, which
would determine the person himself/herself to cohabitation and solidarity with others. In this
sense, the words of J. Habermas that in the name of moral universalism, one cannot level and
ignore another person are true. Only by granting freedom in human development, as well as in-
dividual life forms, "can universalism of equal respect for everyone and solidarity with all who
have a human face be defended” (Habermas, 20003, p. 25).

The war creates a range of complex moral problems for a person, solving which largely af-
fects the existence of a person and various manifestations of his/her being in society. Communi-
cative philosophy and ethics of discourse offer their own version in their solution, focusing on
the importance of universal moral norms and principles, the observance of which can be the ba-
sis for preserving human existence as coexistence and a condition for further improvement and
development of a person and his/her life world. This philosophy defends the rational content of
morality, which implies respect for everyone and common joint responsibility for each other.
The principles of ethics of responsibility are a prerequisite for solving many problems that a per-
son faces at a time when his/her country is fighting against the enemy. Under conditions of war,
a person must act and act in such a way as to preserve his/her essence and ensure the survival of
the human race.

One of the most important values of human existence in today’s Ukrainian realities, under
war conditions, is freedom: freedom of action, freedom of discussion, and equal communication
between participants in social, political, and cultural processes in the country. The value of free-
dom is an integral characteristic of human existence and reveals the powerful potential of a per-
son in times of trials and struggle for his/her independence. In the actions of a free person, the
maximum self-realization of human essence and humane manifestations of human existence
takes place. To a large extent, due to the awareness of the universality of ethical norms and the
significance of humanistic values, a Ukrainian person develops his/her best qualities and gains
experience of coexistence and democratic development.

The substantiation of moral and value dimensions of human existence through the recognition
of the universality of moral norms and principles is accompanied by the use and application of

such classical ethical categories as "responsibility”, "justice”, "sovereignty of the individual”,

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i23.283589 © N. K. Petruk, O. V. Gapchenko, 2023

50



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Awntponosnorivai BuMipu ¢inocodepkux qociimkens, 2023, Bum. 23

Anthropological Measurements of Philosophical Research, 2023, NO. 23

SOCIAL ASPECT OF HUMAN BEING

"duty", "conscience". Of particular importance for defining the social dimensions of human ex-
istence is the concept of co-responsibility. Awareness of the importance of human interaction
and social solidarity, coexistence under conditions when it comes to threats to human life and
humanity in general, is strengthened and exacerbated in times of war. In this case, universal
moral norms and universal human values can be considered as a counteraction and a means of
restraining manifestations of hatred, cruelty, and immorality. In the realities of war, a person
must protect and respect the dignity of his/her own existence and be responsible not only for
himself/herself but also for other people, for the entire living world. "The painful wounds on
the body of Ukraine caused by russian aggression are further evidence of the need to return to
the policy of mutual respect and recognition of universal values”, writes M. Kultaieva (2022,
p. 53).

Overcoming depersonalization in the terrible and bloody time of war, a person must remain
human and preserve his/her likeness, his/her essence, and moral character — without malice, and
cruelty but in dignity. The war that is now being waged by the aggressor against Ukraine is a war
of life against death, of people against inhumans. This is a war of free people against a soulless,
totalitarian machine. The existence of a Ukrainian person during the war is a unique phenome-
non, which has no analogs in modern history. It manifests itself through the will to live, freedom
of choice, and responsibility, through the protection and assertion of independent human exist-
ence and freedom. This guarantees the authenticity of a person, his/her being in the world, and
expresses the desire to overcome alienation and preserve his/her life when the enemy encroaches
on the very existence of the Ukrainian person, this desire is to remain himself/herself.

Originality

The role of communicative philosophy and ethics of discourse as a paradigmatic basis for un-
derstanding human existence in times of war, which contributes to understanding its complexity
and versatility, and awareness of the significance of its rational, moral, social dimensions, is in-
vestigated. It has been established that there is a close connection between the content of moral
norms and the existential manifestations of a person under war conditions. It is shown that com-
municative rationalization of manifestations of human existence occurs through substantiation
and practical legitimation of values and norms of morality. It is substantiated that the guidelines
of discourse ethics acquire particular relevance for a person due to the threats brought by russian
aggression against Ukraine. In times of war, a value-neutral objectified worldview loses its force,
and ethical norms and values that are universal in their content become a sign of true human ex-
istence. They form the life world of a free personality, which is an alternative to the hostile world
of hatred, aggressiveness, and inhumanity. The role of discourse in the humanization of human
existence, in achieving cohesion, interaction, mutual recognition, and social solidarity has been
characterized, which is evidence of social potential inherent in human existence and expression
of the fundamental need for the formation of communicative space of understanding.

It is substantiated that war demands a person to radically revise the criteria in assessing one’s
existence: responsibility and joint responsibility become very important in times of war. The
value of the individual, individual forms of human existence is complemented by the awareness
of the significance of coexistence in modern Ukrainian realities. In the context of russian aggres-
sion against Ukraine, the role of understanding and interaction between people is growing, which
is the basis for the creation in the processes of communication of a common space for all human
existence, its humanization.
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Conclusions

Thus, the study of various dimensions of human existence in times of war requires taking into
account the ideas and conclusions of communicative philosophy, ethics of discourse on under-
standing the productive power of communication, and awareness of the significance of universal
moral norms and principles in the characterization of human existence. Communicative philoso-
phy is focused on determining the universal conditions for possible understanding and analyzing
the content of ethical norms and principles in relation to the human social world.

War tests a person and "exposes” such dimensions of existence that emphasize his/her ability
to understand another, cooperate, direct his/her forces to ensure the possibility of life and surviv-
al in crisis situations. The conditions of coexistence in a world where there is a war imply the
development of a number of qualities in a person that should determine the person him-
self/herself to cooperate and coexist. The ethics of responsibility becomes the ethics of joint re-
sponsibility of people for their actions and their consequences. In the fundamental requirement
of discourse ethics, the demand for the discoursely organized responsibility of humanity for its
collective actions, the postulate of humanization of human existence clearly stands out.

The reception of the ideas of communicative philosophy and ethics of discourse on Ukrainian
soil, the rethinking of the limiting principles of human existence in the context of war provide
essential arguments for the conclusion that compliance with moral and ethical norms and princi-
ples is a condition for the development of a person and human existence. The normative ethics of
discourse necessitate the survival of the Ukrainian people and at the same time preserve their es-
sence under the conditions of russian military aggression against Ukraine. Under the inhuman
conditions of war, the need for communicative rationalization of concrete manifestations of hu-
man existence clearly appears, the need to preserve the moral character and strengthen the moral
consciousness of a person is unconditional.
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IpyuHOUIM JUCKYPCUBHOI €THKH i JI0JACbKe OyTTS B YacH BiliHU

Meta. Y craTTi aBTOpHM TparHyTh OCMHCIUTH Ha 3acajaX eTHKH ANCKYpCy Ta KOMYHIKaTHBHOI dinocodii
BUMIpH JIIOJICBKOTO OyTTsl B 4acH BiliHH. Lle nepen0avyae BHUpIIIEHHS TakuX AOCIHIJIHUIBKUAX 3aBIaHb: MOKa3aTH
3HAYYI[ICTh MOPAJIbHO-ETHYHUX HOPM Yy CTPYKTYpi JIIOJCHKOrO OYTTS Ta HAroJIOCHTH Ha HEOOXIiMHOCTI IX
JIOTPUMaHHSI JIIOJJMHOI0 B peajisx BiHM; 3°sCyBaTH, SIKOIO € POJb BiANOBIJAIBHOCTI Ta CIIBBIANOBINAIbHOCTI Y
30epeKeHHI MPOCTOPY JIIOJACHKOTO OYyTTSI B 4YacH BIMHM; JOCTIJUTH BIUIMBH JUCKYPCY HAa YTBEpPIKCHHS
panioHaNBHKUX 1 COLIAIbHUX BUMIpIB JIIOJCHKOTO OyTTS, (OPMYBaHHS KOMYHIKaTHBHOTO MPOCTOPY MOPO3YMiHHS.
Teoperuunmii 6a3mc. OCHOBY [OCHIDKCHHSI CKJIAJalOTh 11ei KOMyHIKaTHBHOI @inmocodii Ta mnpHHIMIN
JIHMCKYPCUBHOI €THKH, ChOKyCcOBaHI Ha mpobiieMax OOIpyHTYBaHHS €THYHHX HOPM Ta IIIHHOCTEH Y iX B3a€EMO3B’SI3KY
3 )KATTEBUM CBITOM JIFOIWHM, i HisUTBHICTIO. AHami3 OyTTS JIOAWHU B YacH BiffHM 3MIHICHEHO 3 ypaxyBaHHIM
TEOPETHKO-METOAOJIOTIUHNX 3aca] (inocodcebkoi antponosorii. HaykoBa HoBu3Ha. OOGIpyHTOBaHO, 1110 BU3HAHHS
YHIBepCaIbHOCTI MOPAIBFHIX HOPM 1 MIHHOCTEH, MPOAYKTUBHOI CHIIM KOMYHIKAIIi1 CTIPHsI€ TOTINOICHHIO PO3YMIHHS
CKJIaTHOCTI ¥ 0araTorpaHHOCTI JIOACHKOTO OYTTS B YacH BifHHW. YCTAaHOBIICHO, IO PaliOHAIBHHUN Ta MOPATBHUHA
BAMIpH JTIOACHKOTO OYyTTS HaOyBaroTh OCOONHMBOI 3HAYYIIOCTI B yMOBaxX pocificekoi arpecii mpotu Yxpainu.
BusHadyeHO posib AMCKYPCY B YTBEPIKCHHI T'yMaHICTHYHHX 3acaj] JIOACBKOTO OYTTS, y HOCSATHEHHI 3rypTOBAHOCTI,
B3a€EMO/Iii, COIIaJbHOI COJIIAAPHOCTI, IO € YMOBOIO PO3BHUTKY JIIOAMHH SIK KOJIEKTHBHOI Ta YHIKaJbHOI iCTOTH.
3a3HaueHo, 1110 B yMOBaX BIHHM LIHHICTh 1HJUBIAyalbHUX (OPM JFOICHKOTO OYTTS HOTOBHIOETHCS 00OB’SI3KOBICTIO
BiJINIOBITAJILHOCTI Ta CIIBBIAMOBIAAIBHOCTI 3a JIIOJUHY, YCBIIOMJICHHSIM 3HAYYIIOCTI CHIBOYTTS B CHTYyaIlii, KOJH
iCHye 3arpo3a JIOJCBKOMY JXUTTIO. BucHOBKH. JloCiimKeHHS JIOACHKOro OyTTsl mependadac BUKOPHCTaHHS
METOJIOJIOTIYHOTO TOTEHIIaly €THKH AWCKYPCY, 3HAYYINICTh el SKOI HMOCHIIIOETHCS B CY4acHOMY CBITI depe3
HeOe3MeKH, CIIPHYMHEH] pOCifiCbKOI0 arpecieto mpoTn YKpainu. BusHaHHs cnin yHIBEpCaJbHAX MOPAJIBHUX HOPM 1
NPOJXYKTUBHOI CHJIM KOMYHIKAIlil Ma€ CBOIM HACIIKOM YTBEP/UKEHHS I'YMaHICTHYHHUX 3aca]l JIIOACBKOro OyTTH,
(opMyBaHHS HEOOXITHOTO MJs IJFOJUHM KOMYHIKATHUBHOTO MPOCTOPY IOPO3YMiHHS 1 3rofw. Y dach BiliHH
OUCBHIHOIO CTa€ HEOOXiNHICTP KOMYHIKATHBHOI palioOHANi3amii IIOACEKOTO OyTTSA, YCBIMOMJICHHS IIIHHOCTI
MOPAJIBHOCTI Ta TYMaHHOCTI JIFOJIMHH.

Kniouosi cnosa: nonuHa; mroackKe OYTTS; AUCKYypCUBHA €THKA; BilfHA; MICKYpPC; KOMYHIKAIlisl;, BiIMOBIIAIbHICTD;
CHIBBIAITOBIIAIBHICTE
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