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Miracle as a Message: Cosmological, Anthropological and Educational
Implications

The purpose of this article is to explain in religious, secular, and post-secular contexts the functional potential of
conceptualizing the miracle as a text or message with a motivational effect. Theoretical basis. Max Weber, Ernst Tu-
gendhat, Alexander Geppert and Till Kdssler analysed the processes of enchantment and disenchantment of the world
on a philosophical basis. The representatives of the Frankfurt school (Theodor Adorno, Max Horkheimer, Walter Ben-
jamin) and their followers describe the cultural processes of post-secularism (Jirgen Habermas, Peter Sloterdijk) in
detail. The logic of cultural and social representation of amazing events and their descriptions can be realized by com-
bining hermeneutic analysis with a functionalist approach based on the model of Niklas Luhmann and the discursive
ethics of Karl-Otto Apel. Originality. Desired cultural, social and political situations in society often arise unexpected-
ly and suddenly, which provokes to characterize them as a miracle. However, at the basis of the emergence of such
situations are the rules of social communication, in particular those that provide for asymmetric communication with
questions that await answers. A miracle appears at the moment of transformation of asymmetric communication into a
symmetrical one: each specific miracle-phenomenon needs its own metaphorical understanding and interpretation as a
message. Conclusions. The article proposes an analysis of miracle phenomenon in its cosmological, anthropological
and educational implications. Some tendencies fixed by communicative turn of the contemporary philosophy are also
contributed to considering the miracle in its objective and subjective representations. The semantics of the miracle is
analysed according to the relevant problem fields. The functionality of miracle is examined on its ability to show orien-
tation for the contemporary societies with their tendency to post-secularity. The fusion of Pre-modernity and Late Mo-
dernity is taking into account when the semantics of miracle is described accordingly to their communication function-
ality. The enchanting and disenchanting dialectic is explained on semantics of miracle as a world and cosmic events.

Keywords: miracle; cosmology; religion; anthropology; semantics; communication; culture; post-secularity;
education

Introduction

The phenomenon of the miracle as a supernatural one belongs to the objects that emerge on
the boundaries of the well-known world, its hidden side and universe. However, the semantics of
miracle through their connections with the wonder and the miraculous are showing the ability of
crossing these boundaries. It is possible because the miracle is not only observed but also experi-
enced and perceived. The scale of the subjective appraisals of miracle has therefore a wide
range: true, truthful, faithful, possible or impossible.

The historical forms of miracle representations are well-known and systematized (Geppert &
Kdossler, 2011, pp. 49-68). Since the Pre-modernity the phenomenon of the miracle has been the
prerogative of theologians. They were occupied by developing of theory of miracles and organiz-
ing of their practical staging. In the Ukrainian philosophical tradition, since the time of
H. Skovoroda, the miracle has been described as a phenomenon and experience in the ethico-
spiritual context (Popovych, 2008, p. 207). This article can be regarded with some restrictions as
continuation of this tradition pursuing the aim to clarify the communicative potential of the mir-
acle phenomenon through the dialectics of its enchanting and disenchanting. It is a theoretical
paradox that, with references to Max Weber, the tendency of enchantment is established espe-
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cially in post-industrial developed societies returning to post-secularism (Geppert & Kossler,
2011, p. 10). The process of the enchanting of the world is generally considered as conse-
quence of the mythological worldview. Mysticism, with its anthropological roots, has always
used the practice of creating miracles by manipulating the appearance and hidden side of
things (Tugendhat, 2007, pp. 180-181). Social phantasies are also connected with hopes for the
improvement of reality in line with the imperative of rectification. But not only the irrational ex-
planations of unknown or unexpected phenomena are operating with the miracle concept in the
option of enchanting. The disenchanted ones can be also converted in the field of mythology.
Metaphors of the economic, social, political or educational miracles and wonders unveil this dia-
lectic. This kind of attitudinal change is analysed in detail by representatives of Frankfurter
School (Theodor Adorno, Max Horkheimer, Walter Benjamin) and their followers describing
the cultural processes of the post-secularism (Jirgen Habermas, Peter Sloterdjik). The phenome-
nological conceptualization of the miracle is represented also in cosmological research field, es-
pecially in the philosophy of cosmism in its different directions.

The methodology strategy corresponding to this purpose is developed according to the logic
of the cultural and social representation of the miracle events and their descriptions. This is pos-
sible only by combining hermeneutical analysis with a functionalist approach based on the model
of Niklas Luhmann and the discursive ethics of Karl-Otto Apel. Therefore this article continues
proofing of the methodological strategy which was drawn in our article "Cosmological and Cul-
tural-Anthropological Turns in the Christian Philosophical Theology: Educational Implications
in the Post-Secular Contexts" (Kultaieva, Radionova, & Panchenko, 2021). The communicative
turn in cosmology, as well as in theology and political and educational sciences, opens up the
prospect of uncovering some of the hidden messages sent by the events that are perceived or
classified as miracles.

Consideration of the miracle as a communicative act requires argumentative support, which
itself seeks support in a phenomenological reflection that makes clear the different type of mes-
sages that are translated from the miracle as a real object and its perception or construction. It
might be mentioned that in the late Modernity the concept of the miracle is misused often in the
vernacular communications as an expression of admiration or amazement. But the article deals
with those conceptualizations of miracle that are autonomous from everyday life with its meta-
phors and slang of mass culture.

Purpose

The purpose of this article is to explain in religious, secular and post-secular contexts the
functional potential of conceptualization of miracle as a text or message with motivating effect.
Taking into consideration all these remarks, this article shows the miracle from its communica-
tive side, namely as an active and passive subject of symmetrical and asymmetrical speech acts
occurring in the fragmental social world.

Statement of basic materials

Miracle’s functionality in religion: certification of the sacral truth or actuality of Hegel’s
explorations

The systematic consideration of the functionality of miracles in religion originates from German
idealism — from its attempt to give a rational explanation of the miraculous phenomena in the bibli-
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cal stories. The Kantian approach to regard the religion from the position of reason was continued
by Hegel. He emphasized the positive side of the religion narratives. Therefore, by Hegel, biblical
miracles can be interpreted from the standpoint of reason (Vernunft) and understanding (Verstand).
The mind fixes the sensual perception of the wonder as an unusual event as an evidence of religious
truth, especially of God’s existing. The paradox of this position lies in the ambiguity that arises after
attempts to clarify it in a natural way. In this case, only the external side is accepted, which pro-
vokes the subjective interpretation of miracles and their messages. Therefore, Hegel (1981) turns to
the search for the function of religious miracles in reasoning, since reason can reveal hidden infor-
mation about sacral events and its signs addressed to people (p. 484).

The great problem of the Modernity with the advanced secularization is the certification of
the truth in religion connected with practical side of salvation: saving from natural and anthropo-
genic disasters or wondering of God’s creations (Fuchs, 2022). These metaphysical reactions
have a very vivid range, including "the ontological shock™ clarified according to Hegel’s scheme.
This term, used by Axel Honneth (1995), aims to show the upper level of the extraordinary
events by Jean-Paul Sartre (p. 163). Hegel makes also distinctions between the widespread pro-
fane miracles and those that occur seldom or have a recognized iteration. According to Hegel,
only those miracles that are attested as containing true messages related to a true story can be
considered both the truth of religion and a true miracle. This can be illustrated by the growth of
the cult of the Virgin Mary or other saints as representatives of the Savior (Zander, 2011, p. 155).
As an argument used by Hegel is an anthropological statement that the animals have no religion
and only human needs it because religion is imbedded in thinking. That’s why human heart and
feeling are connected with thinking, which makes possible a spiritual life with all its attributes
(Hegel, 1981, p. 486). The phenomenon of myroblyte icons seems to confirm Hegel’s assump-
tion about the crossing of philosophy and theology, which attests to the truth of this form of mir-
acle. Anyway, regarded as a message, this fact taking place both in the West and East Europe
shows a possibility of ideological instrumenting of miracles (Imorde, 2011, pp. 129-130). To de-
termine the difference between these forms of miracle representations, it is necessary to analyse in
more detail the semantics of miracle in contemporary theological and cosmological discourses,
since the theological and cosmological heaven can speak different languages using the same signs
in communication through miracle as a medium.

The semantics of miracle in theological and cosmological discourses:
provoking post-secular messages

The return to some of the problems dealing with miracles semantics in the post-secular cos-
mological, anthropological and educational discourses is related to many reasons. The main one
reflects the complications caused by the acceleration of knowledge production in the post-
industrial societies, where the possibilities of the digital technologies are perceived as a hand-
made miracle with the divine ontological characteristics such as omnipresence and ubiquity
(Geppert & Kdssler, 2011, p. 12).

The theologians seem to be more prepared for this return of the miracles on the scene of
theoretical discourses and practical debates. Belief in miracles belongs to the anthropological
roots of religion and mysticism and can be seen as the most constant characteristics of human
being (Tugendhat, 2007, p. 193). The achievements of the neurobiology can be regarded as a
confirmation of theological statements about the natural predispositions to religious experience
and human ability to recognize the miracle as transcend and natural events that convey messages
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to their observer with different capacities of utterance and understanding. These discoveries re-
turn into contemporary linguistic discourses the hypothesis of Jerry Fodor (1983) of modularity
of mind. The discovery of the religious centre in the human brain and some simile structures by
animals can be used as an acknowledgment of the old theological idea of the all-unity of being.
But there are two possibilities for the interpretations of this fact. The first of them is the analogy
with the biological computer, the second — widening the horizon of consideration of the essential
connection between God and man, which is commonly called spirituality (Lukas, 2021). The se-
cond possibility provides for revision of fundamental anthropological ideas from the standpoint
resonance theory of human attitude to the world. The philosophical rethinking of the sociological
resonance theory of Hartmut Rosa (2019) makes it possible to open conceptual closed schemes
of the spirituality and therefore to explain the place of the human in the cosmos on the basis of
inter-subjectivity (pp. 7-8). The static place of the human in the cosmos must be replaced by a
dynamic connection between human nature and cosmic space, thereby the phenomenon of mira-
cle would be turned into the practical aspect with the resonance effect.

The origin of miracle has different interpretative schemes in theology and in the secular ver-
sions of the cosmology. Some authors propose to distinct between the transcendence wonder and
nature wonders as miracula and mirabilia (Geppert & Kossler, 2011, p. 68). P. Sloterdijk (2009)
propose to use as generic term for all artistic person "homo mirabile” as "life Artificum"” with
wondering resonance in its environment (p. 512). Therefore this distinction has some theoretical
problems. In this case, the cosmic and natural phenomena are regarded separately repeating the
religious division of the heaven and earth. Accordingly to this division the cosmic miracle have
divine origin and have superiority upon the unknown natural events. God’s appearance as divine
action needs an observer and an interpreter to be notable. The same is validly for natural miracle.
Both the cosmic and natural events are impossible without human ability to accept the unknown
events as a message that must be deciphered. It should also be noted that the miracle as a super-
natural event can be perceived in the modus of an existential encounter or God’s speech ad-
dressed to man. Among the cultural forms with the most high resonance are visual art and thea-
tre, both with exponential symbolic addition.

The cosmic or god’s language using in this kind of communication can be described as "cos-
movision™ (Weiler, 2011, p. 97). This original "cosmovisual™ methodological approach at its cat-
egories can be used as instruments for receiving messages from miracle appearance with great
resonance. Birgit Weiler demonstrates this belief in pre-modern contexts that bear some resem-
blance to post-secular constellations. The conceptual pair cosmology and cosmovision can be
regarded both as a conceptual opposition and as a complementarity. This splitting or, in Hegel’s
term, Entzweiung, allows to bring new semantics and metaphors of miracles with a magnetic ef-
fect on people into the cosmological discourse. "Cosmovision," according to Weiler (2011), "is
experience condensed in language” (p. 97). The holistic intentionality of the Cosmovision makes
possible to perceive the appearance of miracles as the ended communication or closed speech act
with exhaust meaning for awaking cognition (Luhmann, 1998, p. 44, p. 46).

Miracles, both in theology and cosmology, are generally explained with referring to collective
memory or collective experience gained regarding these phenomena. In spite of that there are
many notes made about clairvoyants and visionaries in historical documents. The abilities of the-
se persons in foreseeing are often classified as embodied miracle because they exceed the poten-
tial of the normal human constitution. Generally they deal with cosmovisions and their interpre-
tations.
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The semantics of cosmovision can be both rational and affective designed. The scientific dis-
coveries are often described as miracles with secret messages. Their content of miracle reports is
generally unclear not only in the popular reports, but also in special publications. Discourses
about miracles in theology are semantically more rigid than in scientific cosmology. The voice of
prophet is always present in the reports of miracle, which as a rule are made by theologians. The
practices of cosmovision share many similarities with forecasting, especially in the form of pre-
diction. Semantics of miracle can make such futurological practices more convincible but less
understandable.

The messages received from miracle as a medium can also be transformed into performance
or theatre. In search of the origin of such transformations with accentuated semantics of miracle,
P. Sloterdijk focused his attention on theopoetics both in theology and in its secular version in
literature. The theological and cosmological narratives in literature, according to Sloterdijk, ex-
plore the story of heaven both in the mythology, religion and in secular contexts. The analysis of
miracle in those options gives opportunity to define the heaven as a stage where the drama of
ascension and decline takes place. Semantics of heaven as a metaphysical place, where miracles
can be produced and performed, is also complemented by the semantics of speaking and exag-
gerating (Sloterdijk, 2020, p. 220).

The miracle as the theatre is the best described in the old Greek literature. Sloterdijk had used
the antic tragedies as an empirical material to show the world of Gods in action. Gods as produc-
ers of miracles show abilities to change their roles during the whole performance. Gods can be
onlookers of tragedies taking place in heaven reality. But they can appear unexpected on the sce-
ne as actors playing their role. It is possible because they are speaking Gods. "The Olympians,"
Sloterdijk (2020) says, "could be described as an oligarchic society"” or as "anti-gravity beings"
who observe and correct everything that happens in the field of gravity, sending their messages
in the form of miracles (p. 12). God’s appearance in theatre modus is possible only in the frames
of the mythological worldview with its way of thinking and acting. Miracles belong to this reali-
ty as cornerstones of the cosmocentric structure of the world.

Nobody can see directly the God at work. Anyway Greek’s mythology might give some prac-
tical advice on how to imitate a miracle at different stages of its creation. Reducing the Gods to
craftsmen making miracles denies their exclusive position in Cosmos and relegates them to the
level of magic trick artists. The semantics of heaven has connotation both with the place where
miracles are created — God’s workshop, and with the place for sending messages — God’s office.
In the Pre-modernity, according to Sloterdijk (2020), this distinction was a "symbol of immuni-
ty", because the Gods, as creators of miracles, have the power to decide the glory of their crea-
tions by sending messages to all people in the form of their revelation and warnings of disasters
(p. 7).

During secularity the semantics of heaven and miracles have lost their metaphysical founda-
tion and with it — the support from priests. The consequence of that was quite unexpected: the
heaven lost its voice with position as moderator on Gods meetings and interpreter of miracles
messages. In spite of this, the silent heaven found its place in communication in the field of eve-
ryday life and mass culture. The ideological situation of the post-secularity tries to combine
speaking and silence of heaven. The reification of heaven occurred through secular invasion in
its meaning. Heaven was reduced to cosmic space used for human needs. Its rudimentary majes-
ty is preserved in speech actions with high expressive potential. But the praise of this disap-
pointment of heaven has lost its symbolic meaning.
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In the contemporary cosmological discourses, heaven is also reduced to space, and miracles
coming from here are just the matter of natural sciences reporting in scientific or popular terms
on reports in scientists’ publications or their public lectures. The turn to the post-secularity can
be qualified as attempt of making hybrids from mentalities of the Middle Age and Late Moderni-
ty with their reading of miracles messages.

Anthropological design of miracles and its educational implications

In the post-industrial societies, the artificial miracles become their legacy as the expression of
human creativity and art. Miracles with all their messages are reinterpreted from the perspective
of wishful future and from the technophobic point of view. The wishful futuristic miracles are
not always handmade products because the human evolution can be unexpected and continue
with disasters. The miracle of optimized human (emendation) opens the era of post-humanism.
The later shows the ambiguity in itself because the evolution in this direction might be regarded
both as a project of the Gods and as a man-made miracle that sends an appeal to people who
must necessarily be changed according to this model. Anywhere this model may have an objec-
tive or subjective side.

The objective side is a profane substitution of God by making miracles with simulations of
his messages to people. Thereby it must be mentioned that explaining of such messages connect-
ed with miracles is now the matter of consumers and vendors, to whom producers delegate their
priority right. Turning to the subjective side of the analysed model it must be said that here the
attention is concentrated on such gifts of human nature that belong to the sphere of culture.
Therefore the cultural, social, political and educational anthropologies must be involved into re-
search field of the artificial miracle creation that might be the first stage of the secular and post-
secular miracle appearances with their further translating into language of the mass culture for
consumer communicative society.

The heuristic metaphors of economic, social and political miracles, which are described in
the media as a great achievement, are often revealed at a level of reality far from what is called
the object of wonder. The competition between homo faber, homo sacer and homo creator con-
tinues with the increasing intensity also in the postindustrial contexts. Giorgio Agamben
(1998) sees the possibility of such competition in "politization of life" and "politization of
death” (p. 131, p. 162). The ambivalence of the sacrality in Agamben’ theory might be used for
making distinctions between the greatest miracles on the Earth — life and death. But the exper-
imental way of his thinking shows also an attitude to name as miracle every product of innova-
tion. The immortality is thereby substituted through repairing. Mechanical thinking seems to
return to anthropological oriented philosophical discourses. The prototype of artificial intelli-
gence and a new human in the post-industrial society could be considered the well-known sci-
ence fiction work of Mary Shelly "Frankenstein, or Modern Prometheus™. The iconic value of
this figure is associated with showing the hidden dangers of technologies that reproduce the
process of human creation in an unnatural way. The handmade monster is generally not con-
sidered as miracle in the context of the mass culture because its consumers expect only pleas-
ant impression from miracles.

Thus, the miracle with all its messages is reduced to a self-affirming technique of mass cul-
ture in the post-industrial societies. The natural miracle of childbirth is replaced in this culture by
the creation of human beings through biotechnology and the study of cultural, pedagogical and
psychological resources. Yuval Harari (2017) analysing this tendency makes forecasting for fur-
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ther development of pedagogical technologies as miracle producing techniques with the ability to
"change the biochemistry of students™” (p. 59). The phenomenon of the wonder child and people
with paranormal abilities is often regarded from the standpoint of utility, which is often found in
shows and various performances.

The pedagogical miracles are often stylized as a suddenly effect of sleeping beauty in the
well-known fable. Pedagogical formative activities and self-educational successes therefore re-
main hidden, and teaching professions are reduced to serving the individual. The miracle flower
and the gardener are the best metaphors describing the pedagogical relationship in the postindus-
trial culture. The miracle of spontaneous transformation with "aha-effect™ in the post-passivity is
in this context more significant than observation and pedagogical correction of students’ devel-
opment. Schools are also often elevated to a sacred place by the metaphor of "temple of
knowledge" and "temple of science", the later — in the case of secondary schools and universities.
It should be noted that the widespread understanding of educational institutions as a fabric of
knowledge production and spirituality rooted in industrial society is being replaced by laborato-
ries for creating reserves of workers in post-industrialism.

In the educational spaces the phenomenon of miracle occurs in different representations. First
of all, we should mention the objectification of some innovative pedagogical ideas that probably
could radically change educational practices or the role reality in educational institutions. The
ideas with certificated "miracle potential” promise the appearance of a miracle in the future, for-
getting the actual educational tasks. The pedagogical theories of changing human nature have
always been a part of utopian projects in spite of their transformation in the period from the New
Age (Francis Bacon), the Enlightenment (Jean-Jacque Rousseau) and the Late Modernity with its
anthropotechnical turn (Sloterdijk, 2009, pp. 9-10). The main directions of those transformations
develop as a rule in accordance with strategies of economic modernization. The social moderni-
zation as a miracle is reflected in pedagogical wonders on the collective or individual level with
different visions of educational methods but with post-secular inspiration (Kultaieva, 2019,
pp. 226-227).

The artificial intelligence, its possibilities and real achievements can be considered as chal-
lenges for pedagogical sciences. The same can be said about the perspective of education in the
variants of transhumanism in order to redesign a person on a scientific basis (Midgley, 1992,
pp. 14-17). The techno idyll of different versions of trans-humanism can be regarded as a mes-
sage to address the possibilities of solving some problems related to human bodily and spiritual
health. Thereby the popularity of alternative ways of accumulating and expanding non-scientific
knowledge as one of the signs of post-secularity is associated with the growing hope for a mira-
cle in all spheres of postindustrial society.

Originality

The phenomenon of miracle has many faces that are determined by cultural, social and politi-
cal situations. The messages about miracles that are sent out can be both expected and sudden.
But still, in both cases, there is often a communicative act in the form of initiating asymmetric
communication with questions waiting to be answered. The transformation of asymmetric com-
munication into symmetric one depends on the intensity of the process of cognition of each spe-
cific miracle phenomenon with its metaphorical messages.
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Conclusions

Both talking about heaven and talking about nature requires perception and interpretation in
specific social and cultural contexts. The manipulation with miracle messages can be used in po-
litical ideologies in religions as a tool to strengthen their influence and solve their particular
tasks. The self-made wonders in the social life, culture and education are usually not related to
mysterious self-representation and might be regarded as human achievement with a resonance
effect. Falsifications of such achievements can provoke a lot of negative changes in the social
conscience, because in this case the illusions become superior to social realities. The utopian
thinking developed on this basis can be transformed into the direction of criminal utopia with all
the consequences of the negative freedom culture.
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I[I/IBO SAK MOCJIAHHA: KOCMOJIOI‘i‘lHe, aHTPOHOJIOI‘i‘IHe TAa OCBITHE 3HAYEHHS

Mera. VY wmiif crarTi mepen0aveHo MOSICHUTH B PENTIHHOMY, CEKYJIPHOMY Ta MOCTCEKYJIIPHOMY KOHTEKCTax
(YHKIIOHATBPHAUNA MOTEHITiall KOHIIENTYyali3amii JuBa K TEKCTy a00 MOBIMOMIICHHS 3 MOTHBYBAJIGHUM €(EeKTOM.
Teoperuunuii 6a3uc. [Iporecn 3agaKiryBaHHS Ta PO3YAKIIyBaHHS CBITY Ha (UIOCO()CHKOMY IPYHTI aHANi3yBalH
Maxkc Bebep, Epuact Tyrenaxat, Anexcanap ['enmepr i Tine Kecnep. [lianektnanuii miaxia 1o aHamizy AuBa Ta Me-
Ta)Opy EKOHOMIUHHUX, COLIANBHUX, MOJIITHYHUX UM OCBITHIX IWB JETAIbHO aHANI3yIOTh NMPEACTAaBHUKH (paHK-
¢yprepkoi mkonu (Teomop Anopro, Makc ['opkraiimep, Bametep benbsmin) Ta ixui mocuimoBHHKH HOpren
I'abepmac i [Terep CroTepaaiik, ONMCYIOYX KyJIbTYpPHI IPOIIECH MOCTCEKYIsIpr3My. JIOTIKY KyJIbTYpHOI Ta COIlialib-
HOI pernpe3eHTalii TUBOBMKHHUX TOIiH Ta iXHIX OMUCIB MOXKHA 3IIMCHUTH MUIAXOM IMOEIHAHHSI T'€PMEHEBTHYHOTO
aHaii3y 3 QYHKIIOHATICTUYHUM MigxonoM 3a mozemo Hikmaca Jlymana ta muckypcuBHOr errkoro Kapma-Otro
Anens. HaykoBa HoBu3Ha. bakaHi B CycIiibCTBI KyJIBTYpHI, COLIiaJIbHI Ta MOJITHYHI CUTYyallii HEPiIKO BUHUKAIOTh
HEO4iKyBaHO, PanToBo, 10 IPOBOKY€E XapaKTEepU3yBaTH iX SK JAWBO. YTIM, B OCHOBI IIOSIBM TaKUX CUTYyalil JIexkKaTh
IpaBWJia 3iHCHEHHS COLiaJbHOI KOMYHIKaIil, 30KpeMa Ti, sSKi Iepen0avaloTh aCUMETPUYHE CIIIJIKYBaHHS i3 3aru-
TaHHSAMH, 110 TOTPeOyIOTH BiANOBiAi. /IMBO IIOCTaE B MOMEHT IEPETBOPEHHS aCUMETPUYHOI KOMYHIKalii Ha CHMeT-
PHYHY: KO>KHE KOHKpPETHE AMBO-SBHIIE NOTpedye cBOro MeTa)OopuiIHOIO OCMHUCIICHHS W IHTepHpeTarlii K ImociaH-
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Hs. BUCHOBKHM. Y CTaTTi 3anpoIiOHOBaHO aHami3 (peHOMeHy [uBa B KOCMOJIOTIYHOMY, aHTPOMOJIOTIYHOMY Ta
OCBITHbOMY acriekTax. Jlo po3risiay aAuBa B HOro 00’€KTHBHHX 1 Cy0’€KTHBHUX PENPE3CHTAllisIX BHECEHO il NesiKi
TEHJIeHLIT, K1 OyJIM 3aKpirieHi KOMYHIKaTHBHUM ITIOBOPOTOM cy4acHol ¢inocodii. CemaHTHKY IHBa poaHaizoBa-
HO 32 BIAMOBIIHUMH NpoOIEeMHUMH NOIIMHU. DyHKIIOHAIBHICTS MBA JIOCHIPKEHO HA HOTO 3/IaTHOCTI MOKa3yBaTH
Opi€HTANII0 ISl Cy4acHHX CYCHIUIBCTB 3 iX TEHJCHLIEIO J0 MOCTCEKYJSPHOCTI. 3JIUTTS JOMOAEPHOCTI Ta Mi3HBOI
MOJICPHOCTI BpaxoBaHO JUIsl ONMCAHHS CEMaHTHUKH JIMBa BiJIMOBIHO 0 IXHHOT KOMYHIKaLiiiHOT (DYHKI[IOHAJILHOCTI.
Ha ocHOBI ceMaHTHKH AMBa SIK CBITOBHX 1 KOCMIYHUX MOMIN MOSCHEHO MiaJeKTHKY 3a4akiyBaHHs Ta PO3YaKIyBaH-
HSL.

Kniouosi cnosa: nyuBo; KOCMOJIOTIS; PENIrist; aHTPOIIOJIOTIS; CeMaHTHKa; KOMYHIKaIlisl; KyJIbTypa; IMOCTCEeKyJIs-
pHU3M; OCBiTa
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