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The Spirituality of Hryhorii Skovoroda’s Work in Taras Zakydalsky’s
Research

The purpose of the article is to introduce into scientific circulation works by Ukrainian scholar Taras
Zakydalsky on the philosophy of Hryhorii Skovoroda. Taras Zakydalsky is a representative of the Ukrainian diaspo-
ra, philosopher, and member of Canadian NTSh (Shevchenko Scientific Society of Canada). Theoretical basis. We
consider the uniqueness of H. Skovoroda’s philosophy, which stimulates not only intellectually but also spiritually
enlightens the reader. The reasons for the complex perception and interpretation of Hryhorii Skovoroda’s philoso-
phy are highlighted. We have verified the main methods of its interpretation given in the works by Dmytro
Chyzhevskyi. The influence of philosophical thought of thinkers of Antiquity and the Middle Ages: Aristotle, Epi-
curus, the Church Fathers, and Tertullian has been studied. We have comprehended H. Skovoroda’s interpretation of
the Bible as a two-layer existence, the symbolic world that makes the foundation of his philosophy. The peculiarity
of the thinker’s division of the heart into "internal” and "external" is analyzed. Hryhorii Skovoroda’s position on the
Good and the evil is stated. The Good is identified with God, and the evil — with the real world, the man can choose
between the two. Much attention is paid to the understanding of man as a microcosm — rational thinking, and
thought is the fundamental cause of human activity, which generates all existence. Hryhorii Skovoroda’s philosophy
of metaphysics as the existence of three worlds is highlighted: the first is the macrocosm (the whole surrounding
world), the second is the microcosm (the man), and the third is the symbolic world (the Bible). "Monodualism" as a
characteristic feature of H. Skovoroda’s work is analyzed. We have highlighted H. Skovoroda’s attitude to the tran-
scendence of God, which is not separated from the world but is present in it directly. The understanding of faith as a
forced act of self-love is analyzed because by loving ourselves we love God. The criteria for true and false faith
have been clarified. The significance of H. Skovoroda’s aphorism that what is necessary is useful, and not useful is
unnecessary is considered. Examples of ethical principles in H. Skovoroda’s philosophy are considered. Peculiari-
ties of the concept HAPPINESS are revealed. This concept is a universal means of existence of the Good, its source
is gratitude to God. Originality of the article is in the systematic presentation of the philosophy of the heart by Hry-
horii Skovoroda and the analysis of the integrity of the "inner man", the true meaning of life as interpreted by Taras
Zakydalsky. Conclusions summarize the "anthropological pragmatism™ of the philosopher, whose main idea is to
apply practical skills for the benefit of society.
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Introduction

Today Ukrainian people are in a difficult period of losing spiritual landmarks. The country’s
leading elite, with which most Ukrainians agree, social media bloggers, politicians, and wealthy
businessmen promote dubious ideals of life and sometimes lack moral and ethical guidelines. A
new generation, which is drifting away from the established norms of society, has grown up, and
this may lead to the moral degradation of people. The loss of universally recognized human val-
ues by Ukrainians is a real threat to society’s self-destruction.

We believe that the spiritual shield that can stop such a process, may be the philosophy of the
strong personality — Hryhorii Savych Skovoroda — with a unique intellectual potential, and true
faith that can change the minds of every Ukrainian with a good heart. His philosophy has not lost
its importance for three centuries and is topical to this day. In his work, a special place is occu-
pied by the problem of the man — his meaning of life, true happiness, and congenial work. The
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teachings of the "Ukrainian Prophet" are relevant to us today, because they are aimed at improv-
ing the inner life of people, which the modern globalized world levels.

In Ukrainian philosophy, extensive research has been conducted in various areas of Hryhorii
Skovoroda, in particular by modern researchers. Larysa Kharchenko (2013) revealed the concept
of self-cognition in the philosophy of Hryhorii Skovoroda. Ihor Karivets’ (2016) analyzed the
main principles of Hryhorii Savych’s metaphilosophy. The idea of human happiness of congenial
work in the works of Hryhorii Skovoroda was studied by such philosophers in the diaspora as
Taras Zakydalsky (1965, 1997) and Dmytro Chyzhevskyi (1992, 2003, 2004), and in Ukraine by
Leonid Ushkalov (Skovoroda, 2011), Mariia Kashuba (Skovoroda, 1995), Mariia Alchuk (1996),
and others. Oksana Petriv (2021) analyzed the peculiarities of H. Skovoroda’s concept of free-
dom and the meaning of human life. Iryna Kulyk (2018) studies the meaning of "true man" in the
philosophy of the thinker, and Dmytro Lukianenko (2019) analyzes the axiology of Hryhorii
Skovoroda in the dimension of the digitalized world. It should be noted that the research of Hry-
horii Skovoroda’s philosophy needs to be supplemented against the background of the present.

Purpose

Given the above, the article aims to introduce into scientific circulation the individual work of
scholars on the philosophy of Hryhorii Skovoroda — representatives of the Ukrainian diaspora,
including the philosopher Taras Zakydalsky, a member of Canadian NTSh. This involves solving
the main task — to clarify the semiotic content of the concepts HAPPINESS, GOOD, TRUTH,
FAITH, and CONGENIAL WORK in the works by Hryhorii Skovoroda.

Statement of basic materials

Taras Zakydalsky (February 2, 1941 — November 8, 2007) was a Ukrainian philosopher in the
Canadian diaspora. After World War 11 he emigrated to Austria, and in 1949 to Canada. He stud-
ied philosophy at Harbor College, continued his studies at the University of Toronto (1960-
1964), and studied at Bryn Mawr College. He defended his master’s thesis "The Theory of Man
in the Philosophy of Skovoroda” (1965), and his doctoral dissertation "N. F. Fyodorov’s Philos-
ophy of Physical Resurrection” (1976). He taught at Ursinus College (Pennsylvania, 1970-1978).
He was the editor of Encyclopedia of Ukraine and the Journal of Ukrainian Studies (2003-2007)
and edited philosophical articles. Member of Historical and Philosophical Sections of NTSh in
Canada, Academic Secretary.

For a modern person, the first "meeting” with the works of Hryhorii Skovoroda is like an
"ice-cold shower" (Zakydalsky, 1965, p. 3). One may feel some embarrassment or confusion be-
cause his philosophy is full of obvious contradictions in images, symbols, and comparisons. The
reader may be lost in biblical quotations, proverbs, and stories. Success awaits if you stoically
understand the message, and find its deep philosophical meaning. This process is quite complex,
but the reward is worth the effort — understanding the complexity of Hryhorii Skovoroda’s think-
ing.

The uniqueness of his philosophy is that it not only intellectually stimulates but also enlight-
ens the reader spiritually. His thoughts are addressed to a person who needs happiness in his life.
The wisdom of the thinker is best expressed as personal faith. It is known that Hryhorii
Skovoroda lived as he philosophized, and philosophized as he lived. This is true because he con-
tinued the tradition of philosophy as a kind of holistic form of life (Karivets’, 2016, p. 89).
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H. Skovoroda does not impose "his truth” on readers, but on the contrary, constantly encourages
the development of their own opinions (Zakydalsky, 1965, p. 3). He addresses us as his friends,
helping us to solve big and small mysteries of life, which he tested in practice. His wisdom is the
dialectical interaction of thought and experience.

The philosopher helps to find the value of life in our daily routine, although he is convinced
that faith arises only individually. His purpose, like that of Socrates, is to encourage us to seek
the truth in ourselves. Hryhorii Skovoroda was the "pillar of the cloud”, the inexhaustible source
of God’s enlightened wisdom, which nourished, watered, and did not allow to fall into sin the
hearts born to carry light. In our opinion, this is where his modesty and diligence are manifested.

In addition to intellectual and ethical values, H. Skovoroda’s philosophy is full of aesthetic
beauty. The style of speech is colorful, "flowered” with epithets, and the rhythm of speech is
natural, and unhurried. Comparisons are unobtrusive, aphorisms contribute to the playfulness of
the conversation. Under this haze of humor, a deep awareness of all the troubles and evils in the
world, and a constant search for human happiness are hidden.

Taras Zakydalsky identifies the reasons for the complex perception and interpretation of Hry-
horii Skovoroda’s philosophy. The first reason is symbolism, which explains the hidden meaning
of his understanding, which limits the presentation of the philosopher’s thoughts to abstract con-
cepts. He emphasizes that H. Skovoroda presents his views as briefly as possible, but later para-
phrases and explains them accurately (Zakydalsky, 1965, p. 4). This method contains a thorough
understanding of the symbol as an inner insensible reality — the dualism of the obvious and the
hidden, important and optional. Symbols give his philosophy a special color, but, on the other
hand, make clear explanations impossible. The philosopher fills his works with certain shades
that are important for the literature, but not always clear to readers. The same symbol can be ex-
plained differently. The researcher compares his style with that of the Bible and the teachings of
the Church Fathers, in contrast to the rationalist ideas of R. Descartes and B. Spinoza.

Symbolism in the work "Garden of Divine Songs":

Erase the stone heart; light your flame in it; Yes death to passions and
evil pleasures I live to you my world. And as from sins | will rise, and the
heavenly flesh will put on, You are in me, and I will reside in you, | will
be satisfied with that Sweetness, With you in conversation, in council, As
day sunset, like the sunrise. Oh, the golden age of years! (Skovoroda,
1961b, p. 8)
There are symbols of the desire to know the world and the mystery of eternal life.
The second reason for the difficult perception is paradoxes and contradictions. Hryhorii
Skovoroda repeatedly considers the same problem in a completely different way than before. For

example, the concept of "unequal equality” can be understood as follows: all things are equal be-
cause they are different. This paradox is revealed in the dialogue "Primer of Peace™:
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God is like a rich fountain that fills various vessels according to their ca-
pacity. And above the fountain is the following inscription: "Equality is
unequal to all. Different jets pour from different tubes into different ves-
sels standing around the fountain. A smaller vessel has less, but it is the
same as a larger one that is just as full. (Skovoroda, 2011, p. 21)

The third reason for the difficulty is the fragmentary and unclassified presentation of opin-
ions by the philosopher. Taras Zakydalsky is interested in the methods of studying the philos-
ophy of Hryhorii Skovoroda. He elucidates on different interpretations of Skovoroda’s teach-
ings and works which have emerged since the philosopher’s death. Some consider him an ec-
lectic philosopher who compiled the main tenets of traditional doctrines and brought them to-
gether. Others call him a rationalist of classified thoughts (Zakydalsky, 1965, p. 8). Some
reveal H. Skovoroda’s philosophy in the negative sense of eclecticism, substantiating his views
as a contradiction of various doctrines that he combined, but failed to unify or harmonize differ-
ences between them.

Taras Zakydalsky denies such views because if we agree with them, we can admit that
H. Skovoroda did not create anything new. He emphasizes that such researchers deliberately
choose the thoughts of H. Skovoroda, which are not part of the general system of views of the
philosopher but reflect only secondary principles. The author claims that H. Skovoroda was an
original thinker who had a unique, though not organized in our understanding, interpretation of
ideas (Zakydalsky, 1965, p. 8). The researcher emphasizes that H. Skovoroda’s understanding of
dualism, the foundation of his ethics, is a great distortion of his entire philosophy. Attributing a
renunciation of religion to him is a great mistake and a deliberate distortion.

Dmytro Chyzhevskyi compares the philosophical thought of Western Europe with the philos-
ophy of Hryhorii Skovoroda. He finds "spiritual brothers” of H. Skovoroda, who have a similar
holistic understanding of the world. In particular, J. Boehme, E. Weigel, A. Silesius, and J. Taul-
er (Chyzhevskyi, 1992). It is possible that H. Skovoroda was not influenced by these mystics,
though adhered to the same views.

We must note the negative interpretation of the term "mystic" — one who thinks irrationally.
The label mystic was attributed to H. Skovoroda by Soviet scholars to belittle his significance.
T. Zakydalsky reveals the essence of the "philosopher-mystic™" by the nature of his philosophical
thought, not by the peculiarities of thinking. H. Skovoroda writes about the dualism of visible
and hidden reality. Our shell is visible, it is an unreal shadow that hides substantial reality. In the
realm of shadows, it is a world of multiplicity and change. The realm of true reality is eternity
and unity. Only a wise person can penetrate into the deepest levels of existence, which are hid-
den from ordinary people. Thus, a mystic is considered to have such an ability (Zakydalsky,
1965, p. 11). Taras Zakydalsky notes that H. Skovoroda inspired by the study of mystical litera-
ture, explained his vision independently, using only the resources of his memory, so he interpret-
ed the Bible based on his own spiritual experience.

We emphasize that the life of Hryhorii Skovoroda harmonizes with the life of a mystic, be-
cause he begins his contact with God precisely through complete alienation and despair, a sense
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of separation from reality. The feeling of separation arises with the confidence of achieving full
unity with God and the approval that the chosen path is correct. In his mystical experience,
H. Skovoroda comprehends reality through intuition. "The mystic, despite his personal vision,
embodies in his concepts and doctrines general cultural tradition he lives in" (Zakydalsky, 1965,
pp. 10-11). His teachings arose not out of thin air but are based on the philosophical tradition that
suggests search, instead of fixed truths that must only be formed and classified.

Hryhorii Skovoroda’s philosophical thought accumulates the knowledge of many philoso-
phers of antiquity (Kaizer, Nastenko, Nykyforuk, Maksymiuk, & Antofiychuk, 2021) and the
Middle Ages. He agrees with Aristotle’s teaching on the eternity of the world. His philosophy
used the teachings of the Stoics about the monistic tendency and the idea of happiness, which is
available to all. H. Skovoroda borrows pleasure and joy from Epicurus. From the Fathers of the
Church — the patristic position of incompatibility of faith and reason. Unlike Tertullian, who did
not recognize pagan philosophy, H. Skovoroda noted the wisdom of pagan thinkers. The philos-
opher did not support the canonical teachings of the Church Fathers on the interpretation of the
role of the original sin.

Taras Zakydalsky characterized H. Skovoroda as a mystic because his philosophy is the fruit
of mystical experience and reveals common features of mystical philosophers. He noted that the
sharp dualism of the real and the visual has been replaced by the monistic tradition and that God
is at the forefront of this reality. The thinker identifies all good with God, and evil with the realm
of visibility. Man balances between these two worlds with the freedom of choice.

The researcher emphasized three main doctrinal principles of H. Skovoroda’s philosophy:
ethics, epistemology, and the doctrine of the man. Admittedly, he pays more attention to the eth-
ical aspect than epistemology, metaphysics, and anthropology. The philosopher is not interested
in theoretical problems, whereas everything relevant to ethics is characterized by systematic,
high-quality, and original presentation. According to H. Skovoroda, our whole life is dedicated
to living well and teaching others to do so. He often ridicules intellectuals who are so devoted to
science that they forget that it is only a tool for a happy life, not an end in itself. It highlights the
"wisdom of the Lord" — the most important segment and guide in human life.

It is worth noting that the epistemological emphasis is creative, it is formed by two ways of
cognition — epistemological dualism and sensory knowledge, which are on the surface of things
and are temporary as compared to eternity, and spirit. Faith is very important for H. Skovoroda
because it allows learning the true nature of things. Two ways of cognition make up the doctrine
of the duality of being. Epistemology reveals the reality of perception as considered by meta-
physics, and it explains how cognition is possible.

Hryhorii Savych acknowledges the existence of three worlds. The first is a universal macro-
cosm in which there are many microworlds. The second, the microcosm, is the man. The third,
symbolic world is the Bible (Kulyk, 2018). All of them have parallel structures, there is the dual-
ism of the outer real and inner core (spiritual, secret). So, by studying one world, we gain
knowledge about another.

According to H. Skovoroda, the world is a substance that is constantly transformed into hu-
mans, it is the continuation of the human body, "humanized" by the basic principle of initial cog-
nition of oneself. Since man is a microcosm that reflects all the structures of the macrocosm and
God, the world, accordingly, can be perceived only through self-cognition. In the same way, God
can be known by discovering him within oneself. Such unity can be expressed in the following
expression: "God is in me and | am in God". This "I" is this God-related individual. The philoso-
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pher calls him an "inner man”, a "real man" (Karivets’, 2016, p. 89). Therefore, one can be
known through another (microcosm through macrocosm). Cognition of the microcosm is advan-
tageous because it is closer to us, it is us.

Taras Zakydalsky emphasizes that H. Skovoroda’s philosophy is developed as a "frame", be-
cause it does not resort to the description of small details, and gives different answers to some
questions. Dmytro Chyzhevskyi (2004) noted: "The metaphysical principles of Hryhorii
Skovoroda are united by one main characteristic: monodualism” (p. 60). The essence of this
principle is to distinguish between two contradictory natures that constitute reality. One nature is
completely dependent on another, so radical dualism is modified towards monism, without de-
stroying the real difference between natures.

All worlds consist of two bases, called matter and form. For Hryhorii Skovoroda, God is the
mind, the transcendent source of ideas that generates appearance. The image of the shadow is
important to him. The thing arises in the same way as the shadow from the form. Matter acquires
existence through the form. Thus, matter adds nothing to the eternal idea except the quality of
appearance. To be a material thing means to be only a visible idea (Zakydalsky, 1965, p. 33). It
can easily mislead a careless reader who takes the obvious for literal truth. The eternal idea of a
thing is the source of its activity. As for Plato, Hryhorii Skovoroda’s ideas are the principles of
the activity of spirit, strength, and love.

Taras Zakydalsky analyzes human nature in the philosophy of H. Skovoroda. Man occupies
an important place among beings because only he is a microcosm, a world for himself. Man was
created in the image of God, so he speaks of Christ in man himself. Thought is the creative activ-
ity of God and gives birth to everything, so it is more valuable than the being itself. The philoso-
pher emphasizes self-determination — an existential shade. Only a person is given the privilege to
determine for oneself what one will love and aspire to in life. We can agree with the opinion of
T. Zakydalsky that attention to the question of human existence by a thinker is similar to the ide-
as of existentialism.

The macroworld exists to sustain human life. The Universe is like a scene where a person
plays the role of an actor. People improvise a comedy when God looks at them because he makes
sure that each actor has everything he needs to play the role. The secret to the play’s success is in
"following the director’s instructions" (Zakydalsky, 1997, p. 8). The Bible is a symbolic
macroworld that exists for man in a symbolic form — God’s revelation.

We would like to note the anthropological orientation of Hryhorii Skovoroda’s philosophy,
which is closely connected with his personal life. The philosopher sought the meaning and pur-
pose of his existence. In his works, he raised the question about the fate of the man, who was to
be happy in the earthly life. To do this, he turns to the Bible, because he is convinced that it indi-
cates the path that will help a person to know himself (Kaizer, Nastenko, Nykyforuk, Maksymi-
uk, & Antofiychuk, 2021). Taras Zakydalsky emphasizes that the philosophy of Hryhorii
Skovoroda is focused on anthropological pragmatism, where the benefit determines the truth.

The appearance of the person in time is the ultimate goal of the existence of the whole ma-
terial world. We cannot separate ourselves from the body we are attached to, so we perceive it
properly. This position is revealed in H. Skovoroda’s philosophy as follows: what is necessary
is useful, and what is not useful is unnecessary. Unlike the Christian tradition, the philosopher
did not see the main purpose of life as the salvation of the soul, because all beings are eternal
because they are created in the image of God. There is no hell or punishment in the afterlife.
Man does not need to win eternal happiness, because after death everything will return to God.
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The real man is his heart, the "homeless abyss of our thought™ (Skovoroda, 1961a, pp. 49-50),
without it all mankind is only a dead shadow. The heart is not open to introspection, it can be
cognized only by God, whereas man only through his faith. The heart is the embrace of all reali-
ty, because thoughts pass freely through it, penetrating all the mysteries of the Universe. The
heart involves the whole eternal idea of the body and is the source of its activity.

For H. Skovoroda, the man is a being who can think and knows the truth, and these abilities
distinguish him from other creatures. Human thought tends to separate itself from God, it has the
power to change human existence, and stimulate the body to action. He recognizes the im-
portance and the power of knowledge, so epistemology — is the most interesting part of his phi-
losophy. He argued that the truth is not available to everyone, but only to small groups of people
who are authorized to be philosophers and teachers. There is more to thinking than just defining
an object because it is inherent in the thought to retrieve and recognize the next object. "By giv-
ing man the freedom to see or ignore the truth, God descends to our level” (Skovoroda, 1961a,
p. 42).

Explaining the truth is not enough to master it, a person needs to open his heart and realize its
true nature (Bazaluk, 2021). The thinker emphasized the limitations of scientific knowledge,
both theoretical and practical. The real problem of philosophy is the problem of faith. The nature
of faith is the most important and most dangerous knowledge for man, because it reveals his true
nature, and points the way to true happiness.

The meaning of life and the purpose of human life is the transition from external, untrue, to
internal, true (Kharchenko, 2013). The philosopher divides the heart into External and Internal.
The External is the source of those desires, thoughts, and actions that are aimed at the benefit of
the physical body — clothing, food, housing. Aesthetic pleasure for a person, i.e. the need for mu-
sic, painting, perfume, and jewelry belong here too. All these benefits, according to
H. Skovoroda, are only a shadow, they are ephemeral. They are not self-sufficient, but tempo-
rary, because they are born and die with the body. They are a threat to the existence of the Su-
preme Being in the man because thoughts and care for the body can overshadow the care for true
spiritual eternity. The Internal heart is the basic anthropological principle in man, the eternal di-
vine idea. The power of thought and the freedom of human self-determination are most im-
portant to God.

Taras Zakydalsky clarifies the basic principles of Hryhorii Savych’s philosophy of personal
vocation. The philosopher is convinced that every person has a divine purpose in life, this goal is
defined by God in the very act of creation. For him, death is the abolition of our advent, the lib-
eration of the external body, and the liberation of the inner man from the restrictions imposed on
him by God.

It is important for the philosopher that it is one thing to believe that God exists, and another —
to love and live according to His commandments: "A true Christian is not the one who believes
in God, but the one who founded his house of happiness on His love" (Skovoroda, 1961b,
p. 453). The greatest thing a person can achieve on his own is to learn to recognize the truth as a
gift from God. According to Him, there is a false belief. It is limited by the fact that material ob-
jects are the ultimate reality, that nothing else exists beyond sight. It is not enough to learn the
eternal and unchanging laws to the knowledge of the truth, it is necessary to live by them.

Contrary to false belief, there is true faith. It exists until the heart is satisfied only with ma-
terial needs. The act of self-cognition in which we discover our nature is a leap beyond sight, it
is a real act of faith. D. Chyzhevskyi (2004) interprets this act of self-cognition as a recollec-
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tion (p. 131). Cognition is true bliss, holy self-love. Thus, faith is a forced act of self-love: by
loving ourselves, we love God.

Hryhorii Skovoroda writes about the spiritual birth which is the second one of the man. These
are metaphysical metamorphoses conditioned by faith. The transformation consists of a new sub-
jective assessment of oneself and acceptance of new values. Taras Zakydalsky understands that
the philosopher is not so naive as to think that an act of faith is an automatic solution to all hu-
man problems, it will not make life more moral. Life will go on as long as a person is involved in
the search for happiness. The believer is constantly struggling with temptations, selfishness, and
carnal desires of the outer heart.

Dmytro Chyzhevskyi (2004) reveals the second birth not as an act of faith, but as a mystical
experience (p. 149). This experience can be gained through strict self-discipline, and revival is
only at the end of moral life. Taras Zakydalsky disagrees with his reasoning, claiming that he
was wrong. He criticizes D. Chyzhevskyi’s understanding of the first law of the act of birth as
"theoretical”, which inspires people to believe. Hryhorii Skovoroda not only theoretically
acknowledges the existence of God, but also practically affirms the act of faith in him.

The second way in which faith can transform our lives is to introduce eternal life into tempo-
rary life. The fear of death is overcome because it ceases to be real (Zakydalsky, 1965, p. 63).
Our outer shell is being reset. It is from the act of faith in the immortality of the soul that our
eternal life begins: "Knowing Him in an instant, we become Him, and all our mortality is ab-
sorbed by His life" (Skovoroda, 1961a, p. 90). Faith is victory over death.

We emphasize that ethics is the most original and carefully worked out part of
H. Skovoroda’s philosophical thought. He worries about the happiness of human life and peace
of mind. The central concept of his ethics is the category of happiness, Christian eudemonism.
The philosopher, in contrast to Christian teaching, does not consider human life as a temporary
preparation for eternity. He is convinced that all creatures should be happy. Happiness is univer-
sal and accessible to every being. It is the Good that can be possessed at all times, it is not affect-
ed by wealth, nationality, or talent. The source of happiness is gratitude to God (Skovoroda,
19614, p. 498). The question arises: if happiness is so easy to achieve, then why so many people
are unhappy? The reason for this lies in an evil will that prefers itself to God. Happiness is possi-
ble only in constant work, because if one does not worry, then one does not live, because care is
a movement of the soul, and life, as we know, is a movement (Skovoroda, 1961b, p. 218). Cog-
nition must precede happy life.

The Good is rewarded, and evil will be punished: "...My friend! The greatest punishment
for evil is to do evil, just as the greatest reward for the Good is to do good" (Skovoroda,
1961b, p. 528). Good deeds lead to happiness and self-realization, and bad deeds lead to un-
happiness.

God gives each person an individual nature that determines his or her life vocation. A person
has a talent that corresponds to this. "One person is destined for one job, another for something
different... and although this may be a low vocation, it is not dishonest and will be fascinating
and useful if the person governs oneself according to God’s will..." (Skovoroda, 1961a, p. 343).
Hryhorii Skovoroda derives the law of unequal equality because it is God, not man, who deter-
mines who he should be, so human abilities are not entirely personal. All people, regardless of
vocation, can be happy with this understanding. A person who does not follow his vocation, but
is engaged in the work that brings only profit, poisons his own life.
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Originality

In the course of a systematic presentation, the authors revealed the philosophy of Hryhorii
Skovoroda’s heart through the prism of Taras Zakydalsky’s vision and proved the value of un-
derstanding the "inner man" for modern society.

Conclusions

Hryhorii Skovoroda is a sage who is aware of the nature of his essence and believes that true
knowledge has practical application. He differs from other philosophers because he does not
cease to be objective, though he does not use objectivity as the screen behind it. Recognition of
his special participation in the revelation of truth is the content of his epistemology, and it testi-
fies to intellectual and moral virtue.

The philosophy of the thinker is a carefully thought-out system. His main theory focuses on
man, his nature, and happiness in life. He believed that only God knew the final answer to all
human questions. Man exists to be happy, and his happiness testifies to God’s mercy.

During his life, H. Skovoroda had a limited influence on the society in which he lived. He
lived in absolute disharmony with the outside world, it was a difficult period in the history of
Ukraine: serfage, Russian enslavement, and transition to capitalism. The doctrine of social equal-
ity was banned at that time. Only the closest circle of communication of the philosopher under-
stood the truth, which was covered, though not large, but intellectually strong group of listeners.
He was also interested in "ordinary society”, and his songs and fables were transformed into
folklore and transmitted orally.

Taras Zakydalsky concludes why H. Skovoroda did not publish any of his works during his
lifetime. Despite wealthy friends who would help him financially to implement his ideas in pub-
lications, the philosopher was convinced that the mission of "arousal of the heart" is possible on-
ly through personal contact, and he considered the publication of works unimportant.

It should be emphasized that Hryhorii Skovoroda is deservedly considered the father of the
Ukrainian philosophy of the heart. Taras Zakydalsky sees the great importance of his progressive
ideas in the fact that he created a unique philosophical thought on the border of two eras — Ba-
roque and Romanticism. The works by Hryhorii Skovoroda will have an impact on people’s
moral life for a long time to come and will encourage them to learn about the world and them-
selves.

Prospects for further research are related to the analysis of the philosophical work of Taras
Zakydalsky and other representatives of the Ukrainian diaspora (Stepan Yarmus, Irena Huzar) as
a phenomenon of "Canadian Skovorodiana".

REFERENCES

Alchuk, M. P. (1996). Hryhorii Skovoroda i suchasnist. Filosofska i politychna dumka v Ukraini: Tradytsii ta
perspektyvy rozvytku, 34, 39-42. (in Ukrainian)

Bazaluk, O. (2021). The Sophia Republic: The Special Theory of Education. Philosophy and Cosmology, 26, 62-76.
DOI: https://doi.org/10.29202/phil-cosm/26/5 (in English)

Chyzhevskyi, D. (1992). Narysy z istorii filosofii na Ukraini. Kyiv: Vydavnytstvo "Orii" pry UKSP "Kobza". (in
Ukrainian)

Chyzhevskyi, D. I. (2003). Istoriia ukrainskoi literatury. Kyiv: Vydavnychyi tsentr "Akademiia”. (in Ukrainian)

Chyzhevskyi, D. I. (2004). Filosofiia H. S. Skovorody. Kharkiv: Prapor. (in Ukrainian)

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i21.260351 © M. P. Alchuk, A. D. Pavlyshyn, 2022

134



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHnTpononorivHi BuMipH ¢izocodpcbkux nocmimkens, 2022, Bum. 21

Anthropological Measurements of Philosophical Research, 2022, NO. 21

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

Kaizer, I., Nastenko, O., Nykyforuk, T., Maksymiuk, M., & Antofiychuk, V. (2021). H. S. Skovoroda’s Religious
and Philosophical ldeas (interpreted by Mahdalyna Laslo-Kutsiuk). Interlitteraria, 26(2), 488-498. DOI:
https://doi.org/10.12697/1L.2021.26.2.12 (in English)

Karivets’, 1. (2016). Hryhoriy Skovoroda’s Metaphilosophy. Humanitarian Vision, 2(1), 87-90. Retrieved from
https://science.lpnu.ua/shv/all-volumes-and-issues/volume-2-number-1-2016/hryhoriy-skovorodas-
metaphilosophy (in Ukrainian)

Kharchenko, L. (2013). Kontseptsiia samopiznannia u filosofii Hryhoriia Skovorody. Pereiaslavski Skovorodynivski
studii, 2, 232-238. (in Ukrainian)

Kulyk, 1. (2018). Formuvannia "istynnoi liudyny" v tvorchii spadshchyni Hryhoriia Skovorody. Ukrainskyi vymir.
Mizhnarodnyi zbirnyk naukovo-pedahohichnykh, metodychnykh statei i materialiv z Ukrainy ta diaspory,
94-96. (in Ukrainian)

Lukianenko, D. V. (2019). Aksiolohiia Hryhoriia Skovorody u vymiri tsyfrovizovanoho svitu. Stan ta perspektyvy
rozvytku kulturolohichnoi nauky: Materialy V Mizhnarodnoi naukovo-praktychnoi konferentsii, March
28-29, 2019, Mykolaiv, Pt. 1, 94-96. (in Ukrainian)

Petriv, O. (2021). The concept of “freedom” and its connotions in the cognitive-semantic field in the life and work
of Hryhorii Skovoroda. Native word in ethnocultural dimension, 122-131. DOI: https://doi.org/10.24919/
2411-4758.2021.211691 (in Ukrainian)

Skovoroda, H. (1961a). Tvory (Vol. 1). Kyiv: AN URSR. (in Ukrainian)

Skovoroda, H. (1961b). Tvory (Vol. 2). Kyiv: AN URSR. (in Ukrainian)

Skovoroda, H. (1995). Piznai v sobi liudynu (M. Kashuba & V. Voitovych, Trans.). Lviv: Svit. (in Ukrainian)

Skovoroda, H. (2011). Povna akademichna zbirka tvoriv (L. Ushkalov, Ed.). Kharkiv: Maidan. (in Ukrainian)

Zakydalsky, T. (1965). The Theory of Man in the Philosophy of Skovoroda (Master’s thesis). Bryn Mawr College,
Pennsylvania. (in English)

Zakydalsky, T. D. (1997). Skovoroda as Philosophus Ludens. Journal of Ukrainian Studies, 22(1-2), 3-11. (in
English)

LIST OF REFERENCE LINKS

Anpuyk M. I1. T'puropiit CkoBopoaa i cyyacHicTh. @inocogcoka i norimuuna oymra 6 Ykpaini: mpaouyii ma nepc-
nexmusu poszsumky. 1996. Bum. 34. C. 39-42.

Bazaluk O. The Sophia Republic: The Special Theory of Education. Philosophy and Cosmology. 2021. Vol. 26.
P. 62-76. DOI: https://doi.org/10.29202/phil-cosm/26/5

Umxescekuii 1. Hapucu 3 icmopii ghinocoii na Yxpaini. Kuis : Bug-o "Opiii" npu YKCIT "Ko63a", 1992. 230 c.

Ymxescokuit 1. 1. Icmopia ykpaincekoi nimepamypu. Kuis : Bunasamamii ientp "Axaxemis”, 2003. 568c.

Umxescwkuii [. 1. @inocogia I'. C. Crosopoou. Xapkis : Ilpanop, 2004. 272 c.

Kaizer 1., Nastenko O., Nykyforuk T., Maksymiuk M., Antofiychuk V. H. S. Skovoroda’s Religious and Philosophical
Ideas (interpreted by Mahdalyna Laslo-Kutsiuk). Interlitteraria. 2021. Vol. 26, No. 2. P. 488-498. DOI:
https://doi.org/10.12697/1L..2021.26.2.12

Kapigenp 1. Metadinocodiss 'puropis CrxoBopoau. ['ymanimapni ¢izii. 2016. Bun. 2, Ne 1. C. 87-90. URL:
https://science.lpnu.ua/shv/all-volumes-and-issues/volume-2-number-1-2016/hryhoriy-skovorodas-
metaphilosophy

Xapuenko JI. Konremniis camornizHanus y ¢izocodii I'puropis CroBoponu. [lepescrascoki Cko8opoouniecoki cmy-
0ii. 2013. Bum. 2. C. 232-238.

Kymuk 1. ®opmyBanHs "icTUHHOI MoauHu B TBOpYil criammuni ['puropis CkoBopoau. Yrpainceruii eumip. Midxc-
HapoOHUtl 30IPHUK HAYKOB0-Neda2o2iuHux, Memooudunux cmameti i mamepianié 3 Ykpainu ma oiacnopu.
2018. C. 94-96.

Jlyxesinenko JI. B. Axcionoris ['puropist CkoBopoau y BuMipi nndposizoBaHoro cBity. Cman ma nepchexmugu
POo36UmKy Kyavmypoaoeiunoi nayku. Marepiamn V Mixaap. Hayk.-pakT. KoH}. (Mukonais, 28-29 Gepes.
2019 p.): B 2 u. MukonaiBcpka Qinmiss KuiBChKOro HaIiOHANFHOTO YHIBEPCHTETY KYIBTYPH i MHCTEITB.
Mukoiais, 2019. 4. 1. C. 94-96.

ITetpie O. Konnent "cBoboma™ Ta #oro KoHOTaMii y KOTHITHBHO-CEMaHTUYHOMY O JKUTTS 1 TBopdocTi I'. CkoBo-
pomu. Pidne croso 6 emmnoxynomypnomy eumipi. 2021. C. 122-131. DOI: https://doi.org/10.24919/2411-
4758.2021.211691

CkoBopona I'. Teopu : B 2 1. Kuis : AH YPCP, 1961. T. 1. 640 c.

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i21.260351 © M. P. Alchuk, A. D. Pavlyshyn, 2022

135



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHnTpononorivHi BuMipH ¢izocodpcbkux nocmimkens, 2022, Bum. 21

Anthropological Measurements of Philosophical Research, 2022, NO. 21

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

CxkoBopona I'. Teopu : 82 1. KuiB : AH YPCP, 1961. T. 2. 624 c.

CxoBopona I'. ITizuaii ¢ cobi nroouny / mep. M. Kamry6a; nep. moesii B. Boitrosud. JIsBiB : CBiT, 1995. 528 c.

CkoBopoga I'. ITosna axademiuna 30ipxa meopis / 3a pex. npod. JI. Yiikanosa. Xapkis : Maiinan, 2011. 1400 c.

Zakydalsky T. The Theory of Man in the Philosophy of Skovoroda : Master’s thesis. Bryn Mawr College.
Pennsylvania, 1965. 134p.

Zakydalsky T. D. Skovoroda as Philosophus Ludens. Journal of Ukrainian Studies. 1997. Vol. 22, No. 1-2. P. 3-11.

M. II. AJIbYYKY, A. . TABJIMIIIH®

Y IbBiBchkuit HanjonanbHuit yHiBepeuTeT iMeni IBana ®panka (JIbbie, Ykpaina), ex. nomra al.chuk57@gmail.com,

ORCID 0000-0002-3310-4039

% JIpBiBCHKMI HAIIOHANBHHIT yHIBepcHTeT iMeHi IBana Opanka (JIbBiB, Yipaia), exr. moma pereskokova.nastia@gmail.com,
ORCID 0000-0003-4316-3144

JyxoBHicTb TBOPYOCTi I'puropiss CkoBopoau B 10CTiIZKeHHAX
Tapaca 3aknaaabCbKOro

MeTta. ABTOpH CTaTTi Nepen0dayaroTh YBECTH B HAYKOBHH O0Ir MepcoOHANBHUN T0poOoK o0 ¢inocodii ['pu-
ropist CKOBOpOJ1 BYEHUX — MPEJICTABHUKIB yKpaTHCHKOT Aiacniopu, 30kpema ¢inocoda, uiena HTI Kanangu Tapaca
3akuganbebkoro. Teopernunuii 6a3uc. PosrisiHyTo yHikaneHICTh ¢dinocodii I'. CkoBopoau, sika He JIMIIe iHTeNneK-
TyaJbHO CTHMYJIIOE, a i J{yXOBHO MPOCBITIIIOE YNTa4a. BUCBITIIEHO MPUYMHM CKJIaJHOTO CIIPUHHSTTS 1 TIIyMadeHHs
¢inocodii I'puropist CkoBopoan. YTOUHEHO OCHOBHI METO/M #oro iHTepnperalii B podorax Imutpa UnkeBchKoro.
Jocnimkeno BIMB (inocochbkoi AyMKH MHCIWTETIB aHTUYHOCTI Ta CepeJHbOBIUYs — Apwuctorens, Emikypa,
OtuiB Lepksu, Tepryniana. Ocmucneno TpakryBanHs I'. CkoBopomoro biOmii sk moaBiiHOTO piBHS OyTTS, CHM-
BOJIIYHOTO CBIiTY, MEPIIOKEpeNa HOro TBOpUOCTi. [IpoaHanizoBaHO 0coOnMBicTh (Piocodii MUCIUTENS B MOILTL
ceprs Ha "BHyTpimHEe" Ta "30BHIMHE". Bukinageno mosutito I'. CkoBopoan momo nobpa i 31a. JloOpo 0TOTOKHEHO 3
Borowm, a 310 — i3 pearsHUM CBiTOM, 1 JIFOAWHA Ma€e cBOOOIy BHOOpPY MiXK HUIMH. 3BEpHEHO yBary Ha pO3yMiHHS JIFO-
JIUHA K MIKPOKOCMY — paIliOHAIbHE MUCIEHHS, 3a SIKUM AyMKa € IEePIIONPHYUHOI0 JIIOACHKOI MisIIPHOCTI, IO TO-
povKye Bce icHyBaHH:S. BucBiTiieHo ¢inocodiro meradizuku I'. CkoBopoau K iCHyBaHHS TPbOX CBITiB: MEPIINAN —
MaKpOKOCM (yBECh HaBKOJIMIIHIN CBIT), APYTUil — MIKPOKOCM (JIFOJIMHA), TpeTii — cumBosiuHui cBit (biomis). [po-
aHaJli30BaHoO "MOHOAyali3M" K xapakTepHy pucy TBopyocTi I'. CkoBopoau. Bucsitieno craenenus I'. CkoBopoau
JI0 TPAHCIICHACHTHOCTI bora, skuii He BIIOKPEMIICHHH Bifl CBITY, a MPHUCYTHIH Yy HhOMY Oe3nocepenHbo. [Ipoananizo-
BaHO PO3YMIHHS BipH SIK BUMYIIICHOTO aKTy CaMOJIFOOCTBa, ajke JIFo0Jstun cede — Mu J1rodumo bora. 3’sicoBaHo kpu-
Tepii iCTHHHOT Ta MOMMIIKOBOI Bipu. PosrnsiHyTo Baromicts adopusmy I'. CkoBopoau "I1lo notpiGHe — TO KOpHCHE,
a HekopucHe — HertoTpiOHe". HaBeneHo npukiiaan eTnuHuX npuHOumNiB yuenHs . CkoBopoau. Po3kpuro ocodin-
BOCTI KOHIIENITY "IacTs" sIK yHIBEpCcaJIbHOTO 3aco0y iCHyBaHHs OJara, JDKEpernoM SKoro € BIsiuHicTs bory. Hayko-
Ba HOBHM3HA. Y CTaTTi CUCTEMHO BHKJIaaeHO OadeHHs moao ¢irocodii cepus I'puropist CkoBopou pecTaBHAKA
niacnopu Tapaca 3aknaaiabChKOTO, TOAAHO HOTO aHali3 LIICHOCTI "BHYTPINIHBOI JIOJUHHU' ', CIIPaBXHBOTO CEHCY
KUTTA. BHCHOBKH. AKIIEHTOBaHO Ha "aHTPOIIOJIOTIYHOMY TIparMatu3Mi’ ¢imocoda, TOIOBHOIO iE€r0 SIKOTO € 3a-
CTOCYBaHHS IIPAKTUYHHUX YMiHb Ha GJIaro cycHibCTBa.

Kiouosi cnosa: dinocodist cepus ['puropis Croopoaw; Onaro; icTWHA; IIacTs; Bipa; 3HAHHS, CHOpPiTHEHA
npans
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