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Anthropology of "'Philosophy of Translation: Contemporary Ukrainian
Philosophical Dimension

Purpose. The study is aimed at the "philosophy of translation" methodology outlining as an original philosophi-
cal texts translation tool from the point of view of culture as anthropological phenomena, namely, individuals’ par-
ticipating in the text creation process providing the consistent following tasks solution: a) clarifying the text author’s
role, which is the object of recipients’ perception; b) the human psyche inexhaustible potential realization for the
primary text semantic content understanding by the translator to prevent its distortion; ¢) defining the requirements
for the translation process as a mean of bringing the reader closer to author’s understanding by language barrier
elimination as an intuitive "obstacle™ on its way. Theoretical basis. The author proceeds from the factual absence of
the "philosophy of translation" concept unambiguous definition in the modern anthropological and philosophical
space and seeks to take into account all the factors affecting the newly created text quality due to the all participants’
features reviled on every stage of the text translation process. Today, the "philosophy of translation" is a widely used
phrase, though ignoring the characteristics of man as a single meaning creator of the concept under study. The arti-
cle provisions are based on philosophical, translation, and psychological studies with an emphasis on classical and
non-classical anthropology research (Gadamer, Khoma, Holovach, Chepeleva, Dizdar, Leonov, Lotman, Bakhtin,
etc.). Originality. The author proposes a methodology for the original philosophical text adaptation and presents a
generalized step-by-step scheme for its translation, which helps to solve the personality of the researcher and/or
translator’s influence problem on the individual author’s meaning preservation during its reproduction in a reader’s
convenient language. Conclusions. A look at the "philosophy of translation” from the philosophical anthropology
point of view allows us not only to consider the process of translation from the individual characteristics of all the
participants (author / philosopher-reader-researcher / translator-reader-philosopher / reader) but also to describe such
translation methodology by concentrating on highlighting the author’s reasoning course, which rises new knowledge
and encourages further philosophical reflection within the human nature instability problem. The translation of a
philosophical text not only reproduces the semantic structure of the original message but also provides a number of
possible dialogical reactions to it as an object of human phenomenology. The proposed concept takes into account
any reader’s needs, fully preserving the author’s position.

Keywords: philosophy of translation; personality; identity; understanding; psyche inexhaustibility; meaning;
human nature; hermeneutic circle

Introduction

Today "philosophy of translation™ is an urgent concept in the modern philosophical environ-
ment and affects the interests of both philosophers-researchers studying foreign-language
sources and a wide range of foreign philosophical sources readers. It requires a methodology
formulation for creating world-famous philosophical works with primary Ukrainian translations
based on promoting and qualitatively improving both the work on the text and the Ukrainian-
language text.

In the course of "philosophy of translation™ problems research, it is advisable to take into ac-
count the anthropological component allowing, first of all, to single out several target text reader
categories determining the way of work and the degree of possible original source interpretations
in the new text, with its content full preservation. Thus, the "philosophy of translation™ aims to
outline not only the tools but also the limits of possible deviations from the main text, depending
on a particular person’s final request.
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For a long time, the question of a philosophical text translation was discussed mainly within
the analytical philosophy framework without taking into account anthropological multidimen-
sionality, the psyche inexhaustibility while various interpretations appeared, and did not correlate
with culture as an anthropological phenomenon. The ancient heritage in Latin was translated on-
ly during the Renaissance casting doubt on the many translations adequacy carried out at the in-
tersection of cultural eras expressed in the 'purity’ of the newly created text meaning. In the
XX century, and even stronger in the XXI, due to the philosophical space globalization and the
anthropological issues actualization, the foreign-language philosophical texts translation acquires
an individual revision. On the one hand, the differences in the cultural epochs’ temporal dimen-
sions (source creation time/translation time/modernity) must be taken into account, on the other
hand, there is a philosopher — a person capable of comprehending the source thought but not al-
ways able to independently accurately select words in the native language to fully convey the
content, especially in a language accessible to the wide non-philosophical community.

Consequently, the focus on a possible reader should take place within the language of transla-
tion itself, which, while preserving the meaning of lexical units, turns to hermeneutic interpreta-
tion, based on the instability of human nature. Thus, the "philosophy of translation™ emphasizes
the anthropological issue of overall modern Ukrainian philosophical thought identity in the mul-
tilinguistic discourse.

Purpose

Taking into account the activity intensification among the Ukrainian-speaking philosophical
and translation community in order to form national identity and its own philosophical thought
from the beginning of the XXI century, the research aims to determine the "philosophy of trans-
lation™ methodology as a tool for translating primary philosophical texts from the point of view
of anthropology, namely, direct participants of creating and understanding the text involving the
following tasks solution: "philosophy of translation™ concept concretization in order to preserve
the key principles of working with primary texts in a relatively new but extremely important an-
thropological direction by clarifying the author’s personality role as the primary text creator,
which is the subject for further perception by other recipients; revealing the semantic content un-
derstanding aspects of the primary text by the translator in order to carry out the translation to
prevent its distortion; requirements for the translation process determination as a means of bring-
ing the reader closer to understanding the author by the language barrier elimination as one of
the culture as an anthropological phenomenon manifestations.

Statement of basic materials

Recent publications analysis

D. Dizdar’s (2011) Deconstruction examines in detail Jacques Derrida’s deconstruction as a
means of reading and translating a philosophical text from the point of view of the final recipient
and emphasizes the peculiarities of the method’s influence on the final text content formation in
order to preserve its meaning, rejecting the individual’s influence on the text presentation way.

M. Lederer’s (2010) Interpretive Approach is devoted to a fundamentally new way of the text
meaning understanding, outlining the spheres of its perception intersection by the author and
readers, and the translator’s role, supposed to grasp this boundaries coincidence when creating
the translation, similar to the non-classical anthropology provisions.
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To create an algorithm for working with a philosophical text during its translation, we studied
J. Naudé’s (2010) Religious Translation suggesting ways to preserve important features for reli-
gious texts and paying attention to such a translator’s competencies. Considering the lasted mu-
tual influence of philosophy and religion, we find it important to study the methods of translating
similar texts.

Since a high-quality translation is impossible without a correct primary text meaning under-
standing, it is important to take into account the human nature instability and the psyche’s inex-
haustibility while the author and the reader interact within a certain text described in Text and
Reader by N. Chepeleva (2015).

The entries from the European Dictionary of Philosophy: The Lexicon of Untranslatables in
4 volumes (Cassin, Sihov, & Vasylchenko, 2011a, 2011b, 2013, 2016), are also taken into ac-
count clearly demonstrating a modern approach to the translation of philosophical texts emphasiz-
ing the need to preserve the original edition meaning for the Ukrainian-speaking reader’s identity.

V. Porus (2016) tries in his What does it mean to ‘understand’ a literary text? to consider ar-
tistic text understanding from the meanings polysemy perspective and greater potential of inter-
pretations arising as a result of individual linguistic expressions used by the author and the read-
er’s (and the translator’s) ability to reproduce in his vision an integral system of signs and imag-
es created by the author, and endowing their specific properties due to the certain lexical units
choice allows us to talk about the relevance of a deeper study of the meaning formation process-
es participants within the source and translation languages. In the introductory articles and after-
words to philosophical modern translations, we find a brief argumentation of philosophers-
translators serving as a justification for such source text interpretation (Husserl, 2009; Khoma,
2014; Plato, 2018) emphasizing the translator-editor’s and the whole research group personali-
ties” importance as understanding and preserving source meaning inherence.

Thus, the meaning does not arise by itself and the work cannot lose meaning after its transla-
tion, however, a dialogue between the reader and the author may not happen leading to only the
content transfer with the complete or partial loss of its identity. Translations into Ukrainian of
two philosophical texts aimed at different recipients are considered as an example allowing stat-
ing the methodology universality proposed in the article (Patton & Cannon, 2019; Plato, 2018).

Participants needed for a philosophical text translation process

What is the reason for the communication between the personalities of the authors and the
readers? What contributes to the formation of adherence to the theories of one philosopher and
makes to critically deny the work of another? Why is it difficult to perceive foreign language
philosophical texts even in the native language? What did the author really want to tell? Note that
a philosophical text, in contrast to an artistic one, is primarily focused on illuminating the internal
dialogue that occurs in the process of attracting a new type of sensibility. That is, when writing a
text, there is a process of self-awareness and building of logical, cause-and-effect, evidence, or
vice versa, contradictory manifestations of inexhaustible mental processes later offering the reader
new or once again confirmed theses. To introduce a 'new' meaning, the author mainly focuses on
his own intuitive experience. The 'consistency' and 'obviousness' of the proposed concepts are
clear from the very beginning for him personally and are not always so accessible to readers who
are not the author’s students, followers, or researchers, especially when the text is read after cen-
turies in a completely different cultural-historical environment. The question of how much the
philosophical text author seeks to simplify and adapt his text is quite complicated. Does the author
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strive to be understood by others? Whether he 'thinks' of all possible ways of his text interpreting?
Does he take into account the possibility of translating his texts into other languages? We can
surely assert that when creating the majority of philosophical texts, the author does not focus on a
specific readership and uses a language ‘convenient' for him personally, using both established
philosophical and general concepts and giving new meanings to well-known words.

The reader’s personality seems even less ambiguous. In addition to the working language, the
reader can differ in a number of criteria and factors that, due to the differences in human nature
and the psyche inexhaustibility and even intuition, affect the degree of the necessary text adapta-
tion for its holistic perception. Of course, when translating, the author’s word authenticity should
be kept, and not adapted to a recipient and every individual’s needs, however, it should carry out
the translation taking into account the author-reader pair.

The question "Who should translate a philosophical text?" is still under discussion due to
strivings for perfection, but there is no single answer. We will only try to outline a portrait of the
"ideal" translator. Speaking about an ideal translation, we will mention the potential for the orig-
inal text author to be a simultaneous bearer of several languages and cultures. In this case, we
will talk about bi- or even possibly polylinguism positively affecting the creation of the text in
several languages. However, the author is unlikely to translate himself. There will be his intuitive
expression in another language minding cultural characteristics as an anthropological phenome-
non. Let a translator be a person who is not the author of the original source. R. Stolze in his
Hermeneutics and Translation notes:

The translator expresses content understood from a source text and be-
comes a co-author for the target text, but before translating the source
text he or she has to grasp the message. ... The focus is on translation
competence as a deeply subjective phenomenon as regards comprehen-
sion and writing, and this situation is best analyzed against the back-
ground of hermeneutics. (Stolze, 2010, p. 141)

Usually, before a text is translated, a so-called technical task outlining the further observa-
tional when working with the text points is drawn up. In other words, the hermeneutic approach
presupposes a clear distinction between the translator’s own point of view and what the text ac-
tually expresses (Stolze, 2010). That means that translation can be carried out by an ordinary
translator after clear instructions given by philosophers-anthropologists.

Text as an anthropological and philosophical category

To create a set of actions for working on a philosophical text translation, let us remind its
hermeneutic definition: the text is an intermediate stage in the process of establishing mutual
understanding between the author and the reader "acting only as a temporary intermediate fixa-
tion of a linguistic work fulfilling its mission in the act of reading/pronouncing” (Gadamer,
1991, p. 65). That is, to understand the author means to understand all the texts he wrote. Semi-
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otics as well as non-classical anthropology brings a philosophical text author to the level of a
unique code with known and to be decoded symbols. Y. Shaev explains:

Even the unique techniques that the author uses, the individual "traits™,
the peculiarities of the author’s style (considered in a broad sense as the
philosophical texts author, artistic texts and various works of art), accord-
ing to essence, is a lexicode that, after study, can be codified and conven-
tionalized. Thus, Schleiermacher’s task is to understand the author — this
is the author’s code understanding, the possibility of its mastering.
(Shaev, 2012, p. 1)

For us, this means that such decoding should precede the direct translation and should be car-
ried out precisely by a philosopher, or a group engaged in a deeper author’s heritage research and
analysis. At this stage, the main thing is the meaning understanding inherent in the content and
reaching an agreement within the professional philosophical community regarding the meanings
that the lexical units used by the author, acquire as a result of an unintentionally created 'lan-
guage game'. It requires a long interpretation period with the study of professional, historical,
cultural, social, and other, possibly purely personal, anthropological factors that could influence
the formation and formulation of the author’s views. This stage is extremely important and
avoids an unreasonable multiplicity of translation attempts due to the individuality of the au-
thor’s visions interpretation. The pre-translational stage also allows selecting or creating the best
equivalents to convey the original text meaning. It can also beneficially affect the priority of an
author’s works by translating and determining the potentially interested readers.

Anthropological trend of philosophical translations

As soon as the philosophical community determines the author’s text importance the next step
should be this translation purpose clarification and the actual possibility of its creation. D. Dizdar
offers his explanation of J. Derrida statement:

"Therefore the thesis of philosophy is translatability in this common
sense, that is, as the transfer of a meaning or a truth from one language to
another without any essential harm being done" (Derrida, 1985, p. 120).
As this translatability thesis is vital for the survival of philosophy, the
failure of translation also means the failure of philosophy itself. (Dizdar,
2011, p. 32)
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Based on the following considerations, the question of translation possibility is not correct,
however, one should distinguish the degree of its proximity to the original text content in order
to achieve a specific goal. For example, if we are talking about working with sources involved in
the specific author decoding, there may be a translation for personal use, occurring fragmentari-
ly or selectively with the exception of irrelevant (according to the researcher) information and be
a pure 'draft'.

If the text is of a certain historical, philosophical, cultural, historical, scientific, or literary
value, its translation should be as close to the meaning of the original text as possible with the
maximum possible approximation to the method of its original presentation by the author. In
other cases it should be translated as close to the source text as possible. Imagine that human na-
ture allows the author to speak any native for the reader language. Could this text sound slightly
different? Probably yes. Can the meaning expressed in the target language in a different way
change? Maybe, but this is what we are trying to avoid in a pre-interpretational stage.

Another way of presenting the text is possible for non-philosophers. In this case, we are talk-
ing about the degree of already translated text adaptation with an extended editor’s commentary.
Now the book is no longer a direct translation, but a kind of the source text content presentation
in a simplified language, explaining the author’s opinions in an appropriate for him way. Such
texts focus on the translation and become independent works based on the source texts or their
translations but they do not claim to be accurate.

Such an example is the Ukrainian translation of a Philosophy (Patton & Cannon, 2019) from
the Science in Comics series done by O. Nehrebetskyi and edited by N. Kryvda. In fact, the book
is a history of philosophy in personalities. There are 6 sections: Logic, Perception, Conscious-
ness, Free Will, God, and Ethics. The choice of materials was done in English, which is not the
native language for most of the thinkers mentioned in the book. However, it was the high-quality
primary translation into English and a deep meaningful understanding of each thinker’s concepts
that made it possible to convey the most important essence of the trend and to create a witty vis-
ual series positively affecting the philosophical terminology perception, testifying to the benefit
of the quality and degree of the previously translated text simplification. The book also has a
Glossary and Bibliography sections allowing continuing the deeper study of philosophy.

Let’s study the Ukrainian translation of the English-language book, which in our case can
be considered the primary source. The English book The Cartoon Introduction to Philosophy
(Patton & Cannon, 2015) immediately states the circle of possible readers focused on the in-
troduction to philosophy. The Cartoon indicates a way of presenting material, namely 'in com-
ics', appealing to even more specific readers focused on the visual perception. Yes, the Ukrain-
ian translation is a part of the Science in Comics series, however, Philosophy from the Science
in Comics series and Introduction to Philosophy in Comics are perceived differently by the
reader and can cause the philosopher to lack a scientific approach while a beginner is interest-
ed in a more simplified edition. At the same time, we find translations of this English book in a
total of 14 different editions, in particular in Spanish Filosofia en Vifietas (Patton, n.d.) and
Greek H pilooogpio oe kopuko (Patton, n.d.). In these titles we also do not find an "Introduction
to", but fully preserved the phrase "philosophy in comics”. It turns out that the original source
names, and their translation into Ukrainian and two other languages are by no means fully pre-
served. Does this affect the very meaning put by the author? Does this understanding bring us
closer or, on the contrary, mislead the original text perception? Also, note that in all transla-
tions the author’s illustrations are fully preserved; that is, only the text has undergone adapta-
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tions and interpretations. Unfortunately, the book lacks sections like Translator’s Comments or
Reviewer’s Commentary, allowing us to understand the methodology for implementing this
translation from the philosophical point of view. There is also no recommended readership (ex-
cept marking the book as a popular scientific edition on the last page. In Glossary, it is useful to
see not only the terms interpretation in Ukrainian (which is not a translation) but also the corre-
spondence to the source language contributing to the formation of a bilingual perception. Some
terms are presented with the Latin origin word which later formed the term. For example,
'koncexeenyianizm' (UKrainian) is not a proper Ukrainian word and rather difficult to perceive,
but borrowed, or rather transliterated from English consequentialism, which comes from the
English consequence (which is more common in use and is known in Ukrainian as 'macrioox")
coming from the Latin consequens and retains its original meaning in English. The Ukrainian-
speaking reader, not a philosopher, rather forms the word 'racrioxosicms', not included in the
modern Ukrainian lexical stock but is clearer and easier to remember and use.

The Bibliography section includes a list of Ukrainian-language translations of classical philo-
sophical texts. It significantly differs from the English reference list, not allowing the Ukrainian-
speaking reader to delve into the works selected by the author of the English-language edition to
substantiate their claims; therefore, it supplementary informs about Ukrainian texts available for
further reading. Thus, we can conclude that attention to the anthropological factors contributes to a
better understanding of the philosophical text’s meaning and brings the reader closer to the author.

The necessity of philosophical texts translation

Talking about the author’s understanding, we must read the source text in mind all the factors
influencing his way of thinking. Otherwise, it creates artificial extra barriers preventing the au-
thor’s meaning integration into the reader’s space at a sufficient for further comprehension and
processing level. As Y. Shaev notes,

Philosophical creativity within the framework of this “connotative type"
(perception of works not as metaphysical total-explanatory schemes, but
as directions of interpretation, which are a kind of semantic perspectives,
within which possible experiences of thinking as a movement are not fol-
lowed by the thought, but rather in the semantic space of thought) is
largely based on hermeneutic interpretations of predecessor thinkers
texts. In this sense, in general, any philosophical work is to some extent
historical and interpretive in its essence. (Shaev, 2012, p. 4)
This is how philosophical trends, traditions, and schools were formed. These searches de-

mand original texts re-reading and translation to overcome the age-old human nature instability
problem.
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Philosophical text understanding features

The attention to the philosophical text understanding is different in certain points’ emphasis
depending on the translator’s view and target language though the original text meaning remains
unchanged. Though the original meaning was embedded in the original text, which remains un-
changed, this forces our contemporaries to return to the study of primary sources in an attempt to
find truth through understanding.

Understanding according to N. Chepeleva’s The Text and a Reader

...1s the meanings assimilation and generation process, which main char-
acteristics are the source message meaning (concept) restoration and the
synthesis of new meaning as a result of interaction, the collision of mean-
ing embedded in the text by its author and the subject’s semantic field
perceiving the message. (Chepeleva, 2015, p. 53)

Thus, the translator needs to make the text clear for the reader "on two levels: structural
(meaningful), the main characteristic of which is the author embedded meaning restoration, and
semantic, which can be considered as a process of the source text content transformation into an-
other sign-semantic system, i.e. its rethinking by the recipient” (Chepeleva, 2015, p. 53).

The main understanding characteristic at the first level is based "on M. Zhinkin idea defining
meaning as an informational formation that does not contain words, but can be deployed in a
number of synonymous texts" (Chepeleva, 2015, p. 53), the process of reproducing the text
meaning. This is one of the keys for philosophical texts translation because it is the initial and
final stage of the information folding process in one language and its unfolding in another. In
other words, the translation process depends on a deep original text understanding occurring in
the case of 'folding' 'correct’ information for further expression in the reader’s language allowing
him to ‘translate’ this text into his own internal language of meaning.

M. Zhinkin (1982) explains this by the subject-schematic code formation allowing text con-
tent to be captured in the form of a generalized semantic scheme. Thus, the philosophers’ pre-
translation task is to understand the meaningful text level by its folding and compression. As a
result, the original message semantic structure is reproduced, which is key to further qualita-
tive translation. It is due to cognitive comprehension operations, first of all, structuring and
restructuring of textual information, its compression and semantic weighing that the author de-
coding takes place allowing the translator to further restore the meaning.

This process is especially important for the translation of the philosophical texts because it
has a potential set of meanings, which, in turn, due to the contextual richness of the original mes-
sage, i.e. the presence of a large number of semantic layers, each of which sends the recipient to
the appropriate context, creating the language game effect. The philosopher’s task is to find
those 'semantic keys' (‘codes’) allowing him to reproduce the text concept. We insist that this
process should be carried out by a specialist or a group of specialists in a particular philosophical
field in order to increase the author and the primary recipient contextual systems coincidence to
avoid described by H. Gadamer "throwing meaning on the text" possibly leading to seeing in the
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message some content that is missing in the text. In the case of only a partial author and philoso-
pher (translator) contextual systems coincidence, the latter builds his own ‘counter text' based on
the original message semantics and complements it with his own understanding (Kolesnykova &
Matveyeva, 2019). In such a case we are talking about the understanding manifested in the clash
of the author and philosopher (translator) meanings. As a result, the original text is not translated
but an independent work appears continuing one of the mental paths laid in the original work
meaning.

In order to verify the decoding process and further understanding, text restructuring must be
done. That ensures a work meanings hierarchy establishment helping to properly build the inter-
nal (semantic) translated text structure. In this way, we will ensure the correctness of future
translation in advance, because the restructuring of textual information will not only understand
the original text as a whole, but also

...highlight its main idea, determine the essential, establish semantic
connections between individual elements of the work. Failure to restruc-
ture the text leads to misunderstanding. This is primarily due to the fact
that the individual semantic blocks of the work often contain information
that is different from what they would carry, being included in another
context. Restructuring, thus, makes it possible to understand the text in
its entirety, highlighting its main content. (Chepeleva, 2015, p. 56)

A. Leonov’s (2015) David Chalmers’ "Zombie Argument”: Translator’s Foreword is an exam-
ple of a pre-translation stage in which the author argues the selection of Ukrainian equivalents
to English lexical units with numerous references to Chalmers’ own publications and his re-
searchers in order to find common ground in each of the reader’s languages. Thus, translations
of both individual words and whole sentences are offered for contextual completeness. The au-

thor also refers to the other philosophers’ translation experiences giving him confidence in the
relevance of their interpretations.

In this introductory article, 1 will discuss some of the problematic aspects
of the key terms translation — this, in my opinion, should somewhat facil-
itate the translated text understanding and perception. The analyzed con-
cepts are placed here not in the chronological order in which they appear
in the translated text, but in the order that reproduces the general logic of

their use. (Leonov, 2015, p. 51)
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In our opinion, such articles aim to find word combinations in the target language confirming
the text identity for the reader.

The new type of sensitivity in target text creation

After completing all the decoding stages and creating a 'key' guaranteeing the target text
content meaning preservation, one can proceed to its reproduction in the reader’s language.
This happens by the primary text content unfolding in another language. At this stage, the main
indicator is the understanding control. Text structuring in the target language happens on the
conditions necessary to preserve its meaning as a whole, its main idea. The preference for one
or another way of formulating a new text is given on the basis of the main unifying principle of
meaning explication. This enriches a professional translation with such blocks as From the
Translator, Glossary, or References and gives the reader an opportunity to see the relevance
and validity of such translation.

Speaking of adapted text for wider reading on the basis of such a translation, the presence
of such sections separately from the translated text could help to better adapt it to the needs
and requests of individual readers, thereby simplifying its perception and understanding.

Such sections contribute to more accurate text adaptation to individual reader needs and de-
mands by its simplification. The ability to foresee such questions and separate possible answers
into another block helps to maintain control over the original text meaning preservation, estab-
lish semantic connections between work individual elements, fix text’s main semantic nodes and
predict the further way its content formatting. They are aimed at optimizing the unfolding text
meaning process.

In the adapted text, the author’s explanatory comments allow to activate the reader’s cogni-
tive sphere and arouse his attention and cognitive interest in a specific issue, which contributes to
more successful discipline mastery.

Implementing the target philosophical text content formatting the translator should be aware
that the leading understanding mechanism is the dialogue between the author and the reader
thanks to his (the translator’s) competent mediation. It is defined as a communicative process of
real or supposed partners, during which "not only an information exchange happens, but the
identification of semantic positions points of view, value orientations and partners’ personal
meanings. The result of such a dialogue is a new meaning synthesis arising as an interaction result,
the interlocutors’ semantic positions collision” (Chepeleva, 2015, pp. 57-58).

Thus working on a foreign language philosophical text the translator reproduces the seman-
tic original message structure and presupposes a number of possible dialogical reactions to it,
caused by the points of view mismatch, the author and the future reader’s semantic positions
clash. Among the possible reactions, M. Bakhtin singles out the dialogical reaction, which, in
our opinion, can also be considered the greatest deviation source from the primary text content
affecting the meaning preservation quality.

Psychologists, in particular N. Chepeleva (2015, p. 58), distinguish among the factors causing
reader’s and translator’s dialogical reactions:

« everyday ideas and inherent in the text theoretical knowledge collision. A solution should
be in a pre-translation work with the text by philosophers-specialists;

« the difference between the reader/philosopher’s personal experience and the information
contained in the text. It is to avoid individual decoding of the author’s foreign language text we
propose to involve the experience of a wider professional community, aware of the author works;
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« discrepancy in the assessments of the author and the reader/philosopher of certain provi-
sions, events, and persons. It is the text’s relevance and priority determination in a particular
country due to historical, cultural, or other circumstances. Actually, this criterion should form an
initial request;

« different author and the reader/philosopher and/or translator’s theoretical background (be-
longing to different scientific schools). At the stage of decoding the author, it is important to use
the actual, generally accepted in the target language country philosophical terminology. In
Ukraine, the implementation of this task is facilitated by the use of the European Dictionary of
Philosophy, designed not only to help qualitatively and accurately choose the Ukrainian equiva-
lent of a certain term but also to provide additional information helping in navigating the topic
and trend understanding;

* the discrepancy between the emotional attitude of the author and the reader/philosopher to
certain events, facts, persons, or opinions in the original text may interfere with an actual as-
sessment of the text’s importance for the development of a certain philosophical community and
may form an attitude towards a particular text or the entire author’s heritage as such that
shouldn’t be translated;

* not justifying the expectations, hypotheses, or guesses of the reader/philosophical society
regarding the further work content. Sometimes researchers are encouraged to work with the
source text by the work through already existing translations using intermediary language or
machine translations. While working with the source, the erroneousness of the first impression
may become clear and the decision of further studying this text in order to translate it can be
agreed,;

« the difference between the author and the reader/philosopher’s goals. In our opinion, this
factor should be taken into account at the stage of a full-fledged source reading and may remain
relevant under the condition of a fragmentary contextless translation of a certain widespread au-
thor’s quote, which, without full context, can be interpreted in favor of various, sometimes con-
tradictory theories.

As a completed translation of the original into Ukrainian, consider Plato’s (2018) Feast trans-
lated by Uliana Holovach, published in 2018. The book is a new interpretation of one of the
thinker’s key works, carried out as a result of translation from ancient Greek according to the
publication of Harvard University in 1925 (Plato, 2018). "The translation and commentary were
made thanks to the Science Support Foundation (Kasa im. Josefa Mianowskiego) and the Inter-
national Center for Plato Research of the International Academy of Philosophy in Liechtenstein”
(Plato, 2018), which speaks of the international philosophical community involvement in the
fundamental study of the author’s creative heritage and contributes to the formation of a leading
method of interpreting and translating the work meaning. We also find the recommended reader-
ship: "For philosophers, ancient philologists, literary scholars, theologians and everyone who is
interested in the history of European philosophical thought™ (Plato, 2018), which provides a high
scientific and professional level translation appropriate for readings by specialists in the field of
philosophy, linguistics, literary criticism, theology and a wide range of readers interested in the
history of philosophy.

Analyzing the publication structure, we note the Introduction to Reading Plato’s Feast by
Giovanni Reale, whose purpose is to prepare the reader to perceive the thinker’s text and is de-
signed to tune in to perceive and comprehend not only the work content but, first of all, its mean-
ing. The researcher, starting with consideration of hermeneutic nature issues, reveals the essence
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of Plato’s work step by step, giving the reader a key to the so-called symbolic author’s code of
the primary source, which in advance helps to reduce the number of potential interpretations of
meaning through contextual combinations of lexical units.

The text of the Feast itself is presented in a bilingual format, which allows you to access the
original text and, if you know Old Greek, at any time 'contact' the author directly with your read-
er’s or purely professional request. Also in the Ukrainian text, we find the link Comments on
reading Plato’s Feast posted in a separate block and are fully designed for the Ukrainian-
speaking reader, who, if necessary, could refer to the section for a detailed philosophical and
translation commentary or deepen his own knowledge on the issue. Further, we find a biblio-
graphic index allowing us to independently refer to the primary sources of world researchers
who influenced the creation of such ancient Greek text interpretation with subsequent direct
translation into Ukrainian.

The researcher also created a subject index using a modern Ukrainian-language philosophical
conceptual base with a link to the translation text. It is also supplemented with indexes of names
and titles and sources and citations, a list of abbreviations is presented separately. Such applica-
tions are valuable for a wide range of scientists, researchers, and readers allowing maximizing
the translated text potential to meet the reader’s needs, while it remains possible to independently
read the text of the Feast without the translator’s intervention in the interlinear space of the Pla-
tonic text.

In our opinion, this approach to translation clearly demonstrates the strategy of “philosophy
of translation” and allows determining the hermeneutic adaptation approach methodology for
adapting the original source for its translation into the recipient’s language taking into account
the anthropological trend.

"Philosophy of translation™ as an anthropocentric view of the text guarantor

In our publication Problematic Field of "Philosophy of Translation™ we proposed the follow-
ing definition of the concept of "Philosophy of translation' as a philosophical methodology of
primary sources meanings creative adaptation to the semantic field of actualized requests
against the primary content cumulative space background"” (Kovtun & Shabanova, 2020, p. 56).

In our opinion, in this article we have presented in detail possible source philosophical text
adaptation methodology during its translation, relying on the research results in the field of phi-
losophy, anthropology, psychology, and modern translation studies. Summarizing the entire de-
scribed process of working on the text, we propose the following step-by-step scheme for philo-
sophical text translation: 1. Research group formation consisting of philosophers who are experts
in the work of a particular author (possibly at an international level); 2. Study of the psychologi-
cal features of the author’s mental realization whose work is being translated; 3. Works transla-
tion priority determination according to the philosophical society request; 4. Study of available
texts of translations and comparative analysis of their specifics in order to identify hermeneutic
variability and phenomenological reconstructions of the original text; 5. Determining the
worldview request of the philosophical community for the actual translation of the original text;
6. Determining the range of potential readers and features of anthropological demand; 7. Carry-
ing out meaning 'decoding’ of the work by agreeing within the philosophical community of the
lexical items’ contextual meanings that can significantly affect the understanding of the text con-
tent; 8. In case of impossibility to translate independently, appeal to translators who are compe-
tent in philosophical issues; 9. Implementing the control use of the translated work in the text in
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order to verify the preservation of meaning; 10. Creating a list of possible questions and grounds
for reviewing the relevance of such a translation of the work and, based on them, creating philo-
sophical comments in accordance with the recipients’ anthropological requests; 11. Clarify the
appropriateness of a more adapted text for the non-professional philosophical community and the
implementation of such texts on the basis of professional translation, taking into account the
needs of a particular category of readers, indicating that the text is not a direct translation of the
work.

It should be noted that adherence to such an algorithm does not guarantee the need for fur-
ther primary sources clarifications; however, the wide involvement of representatives both on
the part of research philosophers and the part of competent translators within the same cultural
and linguistic space increases the likelihood of consolidating efforts and improving the general
quality. This should benefit the Ukrainian philosophical thought development and the Ukraini-
an philosophy identity formation within its own linguistic space marked by the presence of the
historical and philosophical classical creative heritage in a language clear for the majority of
interested readers.

Originality

The author substantiated the source philosophical text adaptation methodology to the actual
request and the recipient’s linguistic space, and presented a generalized step-by-step philosophi-
cal text translation scheme, taking into account the key anthropological doctrine ideas, arising
from the hermeneutic circle and phenomenological intentions helpful for the problem of preserv-
ing the author’s meaning reproduced in a convenient for the reader language.

Conclusions

The process of translating a foreign language philosophical text is extremely complex and
multifaceted. It is impossible without the involvement of the human ability to understand and
realize the meanings. Today, the process of creating our own Ukrainian fund for translating
classical and modern philosophical texts is under formation adding to its actualization and rel-
evance in the light of the desire to master the Ukrainian-language cultural and historical herit-
age. The philosophy of translation anthropological dimension allows not only to consider the
translation process by all its participants (author/philosopher-reader-researcher/translator-
reader-philosopher/reader) but also to describe the methodology of such translation, focusing on
the main features of content construction philosophical text — highlighting the course of the au-
thor’s reasoning, which generates new knowledge and should encourage further philosophical
reflections. The philosophical text translation presupposes a number of possible dialogical reac-
tions caused by the author and the future reader’s semantic positions collision. The proposed
methodology is aimed at overcoming the problem of preserving meaning when transferring the
primary text content into a new linguistic, historical-philosophical, anthropological, cultural, so-
cial, and other contexts leveling participants’ personal factors influence the final text. Primary
source understanding and presenting it in the reader’s native language promotes better infor-
mation assimilation and allows its further transformation, expanding the semantic limits of philo-
sophical multidimensionality.

Considering the fact that philosophy has long included language, text message interpretation,
and ambiguity in the range of its interests, interlanguage translation is a relatively new field. It is
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only forming its principles and expecting philosophical heritage preservation in an extremely
fast-paced multicultural world in which the concept of man is decisive and as a derivative of the
meanings exchange at the level of multilingual space increasingly requires the involvement of
anthropological algorithm of the "philosophy of translation".

Considering the fact that philosophy has already included language, text message interpreta-
tion, and its ambiguity to its interests, interlingual translation aims to preserve the invaluable
treasure of philosophical heritage in an extremely complex multicultural world seeking to trans-
late meanings through the defining concept.
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AHTpOnoJoriyHicTs 'giocodii nepekaany’’ y cyaacHoMy yKpaiHCbKOMY
¢pinocodcbkomy nmpocropi

Mera. JlocipkeHHST CIIPSIMOBAHO Ha OKpecleHHs Merozounorii "dinocodii mepekiany” sSK iHCTPYMEHTY IS
3MIACHEHHS MepeKIIaliB MePIIoKepeNbHIX (PITOCOPCHKUX TBOPIB 13 TOUKH 30py YYaCHUKIB CTBOPEHHS 5K 00’ €KTYy
(himocodcpkoi aHTpONONOTI, M0 Mependavae MOCIiIOBHE PO3B’A3aHHS TaKHUX 3a/a4: a) 3 sSCyBaHHS POJI 1HIUBITY-
AIIBHOCTI aBTOPa SK TBOPLS NEPBHHHOTO TEKCTY, SIKMH BUCTYIA€ 00 €KTOM CIPHHHATTS Ta PO3YyMIHHS PELMITIEHTa-
MH; 0) ZOCHIIKEHHS MOTEHIliaTy JIIOACHKOI MICUXIKK SK MOJyCY CMHCJIIOBOTO KOHTEHTY MEPBHHHOTO TEKCTY Iepe-
KJIagayeM Ta 3IifICHeHHs Nepekiany 3aluisl 3armo0iraHHg HOro BUKPHUBIICHHS; B) BU3HAUCHHS BUMOTH IO HPOLECY
mepeKyany sk 3aco0y aHTPOIOJIOTYHOTO HAOIKEHHS IO PO3YMIHHS aBTOpa 3ac00aMu YCyHEHHsI MOBHOTO 6ap’epy.
Teoperuunuii 6a3uc. ABTOPH BUXOJSThH 13 NPAKTUYHOI BiJICYTHOCTI OJIHO3HAYHOI'O BHU3HAUYEHHS MOHATTS "Qino-
codii mepexnany” B cydacHOMY (GiToco()ChKO-aHTPOIOIOTIYHOMY IIPOCTOPI, BPAXOBYIOUHM CYKYITHOCTI YHHHUKIB,
SIKI BIUTUBAIOTh HA SKICTh HOBOCTBOPIOBAHOTO TEKCTY Yepe3 0COOIMBOCTI (PYHKI[IOHYBAHHS BCIX YYACHHUKIB MPOIIECY
Ha KOX)KHOMY eTami pobotu 3 TekcroMm. Ha choromui "dimocodis nmepexiany” € MHUPOKO BUKOPUCTOBYBAHUM CJIO-
BOCIIOJIy4€HHSIM, NpoTe 0e3 ypaxyBaHHS OCOOJIMBOCTEH JIIOAMHH, SIKa € TBOPLEM €INHOTO CEHCY JOCIHiIPKYBaHOTO
noHATTs. OnucaHi B CTaTTI MOJOXKCHHS IPYHTYIOThCS HA JOCTIDKCHHSAX B Tany3i Qimocodii, mepekiiago3HaBCTRa,
TICUXOJIOTIT 3 aKIEHTOM Ha IOJIOXKEHHsS Kiacn4Hoi Ta Hekmacu4yHoi antporoiorii (I'amamep, Xoma, I'onosad,
Yemnenesa, [izmap, Jleonos, Jlorman, baxtix Ta inmi). HaykoBa HOBHU3HA. 3alipONIOHOBAHO METOONOTIIO aanTariii
MePIIO/PKEPENEHOTO (DLTOCOPCHKOTO TEKCTY Ta MPEACTAaBICHO y3arajJbHEHY ITOKPOKOBY CXEMY 3AIHCHEHHS Tepe-
KiIaxy ¢GiuIocoChKOro TEKCTY, IO CIpPHSE BUPIMICHHIO MPOOIIEMH BIUIMBY OCOOMCTOCTI IOCTigHWKA Ta/abo mepe-
KJ1aaqa Ha 30epeXeHHs iIHAMBITyaThbHOTO aBTOPCHKOTO CEHCY MiJ Yyac HOTo BIATBOPEHHS 3PYYHOIO IS YATA4a MO-
Bo10. BucHoBku. [lorssin Ha "dinocodiro nepexnany” 3 Touku 30py Ginocodchkoi aHTPOIOIIOTIT T03BOJISIE HE JIUILE
PO3IIISTHYTH TIPOLIeC 3MiMICHEHHS MepeKiany 3 OOKy IHAMBIAyaIbHUX OCOOIMBOCTEH BCIX YYACHUKIB I[LOTO MPOLECY
(aBrop / pinocod-unray-gocmiaHukK / nepexnanad-untad-Qinocod / unTay), a i onmmcaTd METOIOJIOTII0 3IilCHEHHS
TaKOro TIepeKiaay, KOHLEHTPYIOUHCh Ha TOJOBHIA 0OCOOMMBOCTI MOOYIOBH 3MICTY (DilOCOPCHKOTO TEKCTY —
BUCBITJICHHI X0y MIPKYBaHHS aBTOpa, CIIOHYKAIOYH JI0 MOJaIbIIol (iocodchkoi pediiekcii B pamkax mpobdiemMu
HECTIMKOCTI JFoJIChKOT mpupoau. Ilepexian (itocopChbKOro TEKCTy HE JIUINE BIiATBOPIOE CMHUCIIOBY CTPYKTYPY
BUXIZIHOTO TTOBIIOMJICHHS, a i mependavae 1ry HU3KY MOKIJIMBUX JIAJOTIYHUX PEakliil Ha HbOTO, K 00 €KTy de-
HOMEHOJIOTT JIIOAWHY. 3arpolloHOBaHa KOHLICIIIS BPaXxoBY€e MOTPeOU Oy/b-sIKOr0 MOXKJIMBOTO YUTaya, TOBHICTIO
30epiraroun aBTOPCHKY MO3HIIIIO.

Kniouosi cnosa: dinocodis nepexnany; 0COOUCTICTh; 1EHTHYHICTD; PO3YMIHHS; HEBUYEPITHICTD IICUXIKH; CEHC;
JIFOJIChKA MPUPOJIa; TEPMEHEBTUYHE KOJIO
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