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Purpose. This paper aims to analyze Eastern spiritual traditions in the context of modern scientific worldview.
Methodology. The author has used hermeneutical methodology, along with integrative approach. Theoretical basis
and results. Modern perception of the world is undergoing drastic changes: it shifts towards plurality, temporality,
and complexity. Increasingly, people feel that their familiar world of order and stability gives way to chaotic,
unpredictable world, which exists under its own rules. Old scientific theories, ideologies, and values are destroyed.
This leads to awareness of imbalance, ambiguity of human existence and, thus, to the new explanation and
understanding of reality. Today the universe is perceived through the lens of syncretism: it is impossible to separate
human from nature, consciousness from matter, subject from object. Humanity faces such a chaotic, uncertain
worldview not for the first time. Duality and attempts to overcome it permeate the entire history: from traditional
archaic cultures to modern civilized societies. M. Foucault, J. Derrida, R. Barthes, U. Eco, G. Deleuze, J.-F.Lyotard
urged to abandon dogmatism, monologue perception and explanation, interpretation based on binary oppositions.
The world, which is necessary to reach, occurs to be Nothing, Nothingness. In this world, people are seeking for
reality regardless of any rules, regulations, notions, and concepts. Here artificial constructs of the human mind, such
as Material — Ideal, Determinism - Indeterminism, Finiteness - Infinity, Necessity — Randomness, are united. Trying
to reconcile continuity of being with discreteness of consciousness, they appeal to Eastern mystical teachings, in
particular, to Zen Buddhism. The core concept of this school is also based on the unity of all things and the idea of the
singularity of the world. The main goal of Eastern mystical traditions is to achieve the state of absolute unity through
meditative techniques that have been mastered over centuries. Meditation acts as a means of overcoming binary
oppositions inherent to any given culture. It contributes to the experience of one absolute unity of all existence.
Scientific novelty. Modern science reaffirmed one of the basic statements of Eastern mysticism: our concepts that we
use to explain the world (such as past, present, future, physical space, personality, etc.) are not fundamental
characteristics of reality. They are products of thinking, that is, they are the map rather than the territory. Conclusion.
In contrast to Western paradigm, the main characteristic of Eastern philosophy and science is the non-mathematical,
non-technical approach to an understanding of the universe. Eastern sage has never separated himself from the
Nature. He has experienced all phenomena in the world as manifestations of a basic Oneness, Wholeness, as the
various aspects of spiritual unity.
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Modern perception of the world is
undergoing drastic changes: it shifts towards

The recognition of pluralistic interpretation  plurality, temporality, and complexity [1].
of reality in postmodern era casts doubt on |Increasingly, people feel that their familiar
complete and absolute truth of any worldview  world of order and stability gives way to
represented by the only one position.  chaotic, unpredictable world, which exists
Understanding that human self-determination  under its own rules. Old scientific theories,
is a probabilistic model, involvement in the  jdeologies, and values are destroyed. This
situation and attachment to things are features  leads to awareness of imbalance, ambiguity of
of modern mass psychology, human  human existence and, thus, to the new
consciousness is a set of artificial clichés  explanation and understanding of reality.
forces us to reconsider the entire scientific Today the universe is perceived through the
worldview. lens of syncretism: it is impossible to separate
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human from nature, consciousness from
matter, subject from object. According to F.
Capra [5], our world is a unified whole, which
consists of processes instead of things.
Objective knowledge is impossible, because
the observer affects the observation process.
Everything in the universe is tantamount: there
is neither fundamental nor secondary. On the
basis of the holographic paradigm, K. Pribram
[17] proposed “wave theory of reality”.
According to it, our brain constructs our image
of the world interpreting emanation of the
other, primary level of reality that exists
outside of space and time. D. Bohm [3]
considered that on the “folded up”, “pre-
quantum” level of reality the world loses all
properties that the human brain attributed to it.
Under such conditions, oppositions “material -
ideal”, “nearer — farther”, “past — future” do
not make sense. The concept of the unified
universe is developed by R. Sheldrake [18, 19]
in his theory of morphogenetic (morphic)
fields. Everything that exists evolves and helps
each other. R. Sheldrake argues that world’s
wholeness is determined by still undiscovered
field that unites the universe into a single
information space. J. Wheeler’s model [21]
provides that the basis of all objects or
phenomena of the physical world is non-
material source.  Everything that people
recognize as reality is created by them during
the measurement process, i.e., all physical
entities are information theoretic, and the
universe requires our participation in their
manifestation. Thus, people create their own
worldviews using an unlimited number of
individual facts. Habitual reality appears to be
the result of collective representations or
agreements.

Therefore, it seems to be impossible to
understand the world in its wholeness, and this
impossibility is compensated by binary
complementary points of worldview. This is
the essence of Yu. Lotman’s cultural
conception, N. Bohr’s complementarity
principle, and W. Heisenberg's uncertainty
principle. According to Yu. Lotman, the
phenomenon we call nature is an artificial
construct. This is so-called *anti-culture”,
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which is not equivalent to the phenomenon
existed before the emergence of culture. True
nature is beyond knowledge since it is
continual, whereas culture is always discrete.
In the process of learning we allocate an object
from one unified stream of life, shifting it from
the realm of nature to the sphere of culture.
This implies the need for reconciliation of
non-discreteness of being with discreteness of
consciousness [14]. J. Hintikka notes that all
our statements about the world are based on
concepts created by people themselves.
Knowledge of reality essentially can not be
separated from its conceptual comprehension
[12].

Purpose

This paper aims to analyze Eastern spiritual
traditions in the context of modern scientific
worldview.

Methodology

The author has used hermeneutical
methodology, along with integrative approach.

Theoretical basis and results

Humanity faces such a chaotic, uncertain
worldview not for the first time. Duality and
attempts to overcome it permeate the entire
history: from traditional archaic cultures to
modern civilized societies. Ancient people
have mastered the world by splitting it into
two parts - developed and undeveloped world,
friendly (or at least predicted) world of culture
and hostile, unknown world of nature.
Therefore, the opposition Space — Chaos was
originated.

Binary opposition is the primarily notional
splitting of the world into two parts, which
confront each other. Literally, all objects and
phenomena are constituents of this system.
Universal binary oppositions are the
background of any worldview’s interpretation,
for example, Life - Death, Good - Evil, Right
- Left, Past - Future, Up - Down, Light -
Darkness, East - West. Components of each
opposition are not equal in value. Moral
evaluation - positive or negative — is attributed
to all binary oppositions. Ch. Osgood [16]
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came to the conclusion that human
consciousness is not only characterized by
bipolarity (i.e. the meanings of words are
differentiated in terms of binary oppositions),
but also by the fact that one of the poles is
evaluated as a positive and the other - as a
negative. According to C. Levi-Strauss,
binarity has universal nature and still today our
thinking is based on this scheme [13].
Ambivalence in perceiving the world is caused
by physiological factors as well. The human
brain is divided into two hemispheres, which
are not symmetric in their functions. The left
hemisphere contains regions involved in
speech and language; it is also associated with
mathematical calculation and fact retrieval.
The right one plays a role in visual and
auditory processing, spatial skills, and artistic
ability. Thus, there is the eternal contradiction.
Binarity gets the status of the fundamental
principle of consciousness. Binary paradigm
makes people to experience ontological
dissonance, which is perceived as a fact of
human existence. Binary archetype appears to
be an attribute of European culture in general.
Antinomic thinking is rooted in any type of
European rationality (philosophy and culture),
although it is not the only one and undisputed
referent. Modern culture demonstrates the
problem of “broken consciousness”. Human
psyche can not unite two oppositions and feels
like being over the abyss. It is impossible to
get out of this situation without breaking down
binary oppositions. Antinomic discourse could
lead to disruption in the direction of torn,
atactic thinking and, as a consequence, to
catastrophic changes in culture [2].

M. Foucault, J. Derrida, R. Barthes, U. Eco,
G. Deleuze, J.-F.Lyotard urged to abandon
dogmatism, monologue perception and
explanation, interpretation based on binary
oppositions. As J. Derrida considered [9; 10],
philosophizing often arises as a result of
uncompromising struggle against binary
oppositions, because binary worldview is our
subjective desire to reduce the world to a
comprehensive layout. The idea of
deconstruction  really seems to be
fundamentally new approach to the analysis of
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cultural life. G. Deleuze [7; 8] called for
concepts’ destruction, since they can not
describe the things beyond anthropological
predicates; on the contrary, they only
manipulate human consciousness. The world,
which is necessary to reach, occurs to be
Nothing, Nothingness. It is the world of equal
opportunities without any evaluations, clichés,
and stereotypes. In this world, people are
seeking for reality regardless of any rules,
regulations, notions, and concepts. Here
artificial constructs of the human mind, such
as  Material Ideal, Determinism -
Indeterminism, Finiteness - Infinity, Necessity
— Randomness, are united.

Some modern scholars believe that once all
people experienced the *“eternal, endless
Now”, they did not see the difference between
Past and Future [4]. Recent changes in
interpretation of time even encouraged one of
the most influential contemporary theoretical
physicists and cosmologists S. Hawking to
avoid linear concept of time and therefore
history. Scientist considers the concept of
imaginary time, which is necessary for the
unification of quantum mechanics and the
theory of gravity, to be very useful mental
construct [11]. According to the concept of
imaginary time, there is no significant
difference between moving forward and
backward; therefore, there is no distinction
between past and future. For S. Hawking,
imaginary time is actually real time, and what
we call real time is a figment of our
imagination. Postmodern worldview has
questioned the stability of our world and
culture: everything people deal with in fact is
illusion. Non-classical postmodern ontology is
associated with open dynamical systems that
can not be described by concepts based on
binary oppositions. Postmodern thinkers refer
to chaotic, illogical nature of the world, which
can be experienced only as a result of
empathic connection with diverse world of
people and cultures.

One of postmodern key concepts is
transgression. It fixes the phenomenon of
transition between possible and impossible. It
is a kind of overcoming boundaries that

© Manmnora T. B., 2014



OUIOCODIA HAYKU I TEXHIKHU

separate inner and outer, essence and
phenomenon. These boundaries seem to be
insurmountable because of mysterious virtue
of cultural taboo. Transgression violates
linearity of processes and allows people to
understand the situation of instantaneous
transition of their being to a radically different
and fundamentally unpredictable state. It
symbolizes aspirations of modern philosophy
to move away from the classical focusing on
the absolute transcendence of thinking subject,
overcoming boundaries of human
consciousness, and identification of other
positions’ capabilities in the ratio of being and
thinking. Postmodernists believe that people
can intuitively perceive reality as Wholeness
(beyond time and space). Trying to reconcile
continuity of being with discreteness of
consciousness, they appeal to Eastern mystical
teachings, in particular, to Zen Buddhism. The
core concept of this school is also based on the
unity of all things and the idea of the
singularity of the world.

Unlike West, East did not disassemble the
universe, but sought to overcome discreteness
inherent to the world of culture, as well as
experience the only one continuous reality,
which is the unity of oppositions. According to
D. Suzuki [20], escape from reality inevitably
leads to endless separation of its components.
However, this separation is rooted not in
nature, but in human mind that splits
everything into two parts. People perceive
binary oppositions not only as abstractions, but
as reality itself. The essence of Eastern
worldview is awareness of unity and
coherence of all things and phenomena; it is
perception of natural phenomena as revealing
the One that is their basis. All things are seen
as interdependent and interrelated parts of the
One Whole, as different manifestations of the
same reality. Eastern traditions often reminisce
about the highest, indivisible reality displayed
by all things, phenomena, and processes.
Taoists call this reality Tao, Buddhists —
Dharmakaya, Hindus - Brahman. These
traditions claim that true nature of reality is
non-dual, thus, all binary oppositions are
either unrealistic or inaccurate description that
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is used for convenience. People have to
transcend dual thinking for perceiving true
nature of their mind that appears to be pure
light. The main goal of Eastern mystical
traditions is to achieve the state of absolute
unity through meditative techniques that have
been mastered over centuries. Meditation acts
as a means of overcoming binary oppositions
inherent to any given culture. It contributes to
the experience of one absolute unity of all
existence. Perception of the world is its
description. Anyone who contacts the child
acts as his teacher describing him the world,
until the child begins to perceive the world the
way it was described [6]. Thus, people learn to
transform and create their own flow of
perception in accordance with description
adopted in a given culture. World as
description becomes their ultimate reality. In
fact, person enters into the linguistic realm of
being. Forgetting of child holistic perception
of the world is due to the fact that it does not
match the structure of culturally agreed
description, therefore people lack notions for
its interpretation.

Scientific novelty

Modern physics reaffirmed one of the basic
statements of Eastern mysticism: our concepts
that we use to explain the world (such as past,
present, future, physical space, personality,
etc.) are not fundamental characteristics of
reality. They are products of thinking, that is,
they are the map rather than the territory.
During meditation, a person experiences any
given moment in all its fullness and is able to
perceive true reality. Meditation purifies and
calms an anxious mind, makes it more
flexible. It overcomes automatism of thinking,
eradicates existing patterns of behavior, and
contributes to unity of subject and object as
well as to deep involvement in all that exists.
Through the practice of meditation, person
sees things as manifestation of perpetual
becoming, achieves dynamic perception of the
world - the world that moves, changes,
transforms, and thereby embodies the idea of
life. New horizons are waiting for humans,
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who realize that forms of life are diverse and
life itself is infinite.

Conclusion

Objective, mathematical, technological
approach of Western thinkers, dating back to
ancient Greeks, has been held to nature. On
the one hand, this approach has led to barbaric
use of natural resources and, as a consequence,
to alienation from nature and from other
people. On the other, it has contributed to the
improvement of living conditions (due to
scientific and technological progress), to
development of human rights that should be
guaranteed for everyone. In contrast to
Western paradigm, the main characteristic of
Eastern philosophy and science, according to
F. Northrop [15], is the non-mathematical,
non-technical approach to an understanding of
the universe. For this reason Eastern sage has
never separated himself from Nature. He has
experienced all phenomena in the world as
manifestations of a basic Oneness, Wholeness,
as the various aspects of spiritual unity.
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T. B. JAHWJIOBA V

* . o . . . .
" Hartionansuuit yrisepcurer 6iopecypeis i pupoI0KOPHCTYBAHHS

VYxpainu (Kui)

JIYXOBHI TPAJUIIIL CXOAY B KOHTEKCTI CYYACHOI HAYKOBOI
KAPTHUHU CBITY

Mera. ¥ crarti 3po0ieHo cnpoOy npoaHai3yBaTH CXiJHI MICTHYHI BYEHHS B KOHTEKCTI Cy4acHOI HAayKOBOI
KapTHHH CBiTy. MeTomogoris. ABTOp 3aCTOCOBYBaB METOAOJOTiIO (imocO(ChKOi TepMEHEBTHKH, a TaKOX
igTerpaTuBHUK minxia. TeoperwmuHuii 6a3umc Ta pe3yabTaTH. CHPUIHATTSA CBITY CyYacHOIO JIOJWHOIO 3a3HAE
KapIUHAIGHAX 3MiH y OiK MHOXHHHOCTI, TEMIIOPAJILHOCTI 1 CKJIamHOCTI. Bce dwacrimie iroam BigdyBaroTh, IO
3BUYHUHU CBIT MOPSIIKY, YCTAJICHOCTI MOCTYIMAETHCS MICIIEM CBITY XaOTHYHOMY, Hellepen0adyBaHOMY, iCHYIOUOMY 3a
MpaBWJIaMH, BiIOMHUMH JIMIIE HOMY camoMy. Y pO3yMiHHI BcCecBiTy ChOTOOHI TaHye CHHKPETH3M; y HBOMY
HEMOJKJIMBO BiJUIUINTH JIIOJMHY BiJl IPUPOAN, MATEPil0 BiJl CBIZJOMOCTI, Cy0’€KT BiJ 00’€kTa. 3 TaKOI0 XaOTHYHOIO,
HEBU3HAUCHOK KAPTHHOIO CBITY JIFOJICTBO CTHKAETHCS HE Brepiie. [IBOICTICTh 1 HAMAraHHs ii MOJOJIATH MPOHU3YIOTh
BCIO iCTOPIIO BiJ TPaAUIIIHHUX apXaidHUX KyJIbTYp A0 CYYaCHUX LMBUII30BaHUX CYCIIBCTB. 3 BUMOI'OIO BiJIMOBH Bij
JIOTMATHU3MY, JKOPCTKOTO MOTOJIOTi3MY, TOSCHCHHS CBITy 3a JOIMOMOIOK OIHAPHHUX OMO3MIA BHUCTYIMWIN TaKi
muciuteni sk M. @yko, XK. deppina, P. bapr, V. Exo, XK. Jenvo3, XK. Jliorap. Csir, A0 sikoro Tpeba npopBaTHCS, €
Himo, HeOyTTsa. TyT moeqHyrOThCS TaKi MPOTHICIKHOCTI K MaTepiajibHe - 1JlealibHe, JCTEPMIHI3M - 1HICTEPMIiHI3M,
CKIHYEHHICTh - HECKIHYCHHICTh, HEOOXITHICTh - BUMAAKOBICTb, SKi € MITYYHOIO KOHCTPYKIIEIO JIFOJACHKOTO PO3YyMY.
Hamararourch MpUMHUPHUTH KOHTHHYAJIBHICTh OYTTS 3 JUCKPETHICTIO CBiIOMOCTI, MUCIIUTENI ameliolTh 0 CXiTHUX
MICTHYHHMX BYEHb, 30KpeMa, 0 A3eH-OyAIu3My, KU TaKOX BUXOJMB i3 €HOCTI BCiX pedel Ta ifiei CHHTYJISIpHOCTI
cBity. OCHOBHA 3a/1ada CXiTHUX MICTHYHHUX TPAJUILIA — 1€ JOCATHEHHS CTaHy aOCOJIFOTHOI €IHOCTI 3a JOTIOMOTOIO
MEIUTATHBHUX TEXHIK, IKi PO3POOJISIIUCS CTOMITTAMU. MeauTailis BUCTYIae OQHUM i3 3ac00iB TO[0JIaHHs OiHAPHHUX
OTIO3MINIH KyJbTypH. BoHa crnpuse mepeXuBaHHIO aOCOTIOTHOI €IHOCTI BChoro icHyrodoro. HoBu3na. CyuacHa
¢i3uka miaTBepaMIa OJHE 3 0a30BHX IMOJIOKEHb CXiTHOTO MICTHIU3MY, CMHCI SKOTO IOJISArae B TOMY, IIO BCi HAIli
MOHSATTS, 3a JOMOMOIOI0 SKHX MH IOSICHIOEMO CBIT, Taki SIK MUHYJE, CydacHe, MaWOyTHe, (i3MUHUN MpOCTIp,
OCOOHMCTICTB, HE € (PyHIaMCHTaTBHUMU BIACTHBOCTSIMH JIHCHOCTI, 2 BUCTYIAIOTh MIPOAYKTOM MUCIICHHs. BuCHOBKH.
Ha mnporuBary 3aximHiii mnapaaurmi, XapakTepHOIO O03HAaKOK cXigHol ¢inocodil i Haykum € HETeXHIUYHHH,
HeMaTeMaTHYHUI miaxin 1o po3yminHs BceecBiry. Came ToMy CXiZHMH MyJpenb HIKOIM HE BigaLIsaB cebe Bin
[Tpuponu 1 He HamaraBcst i KOHTpoOBaTH. BiH yCBiIOMIIIOBAB, 1110 BCI €JIEMEHTH CBITY, BKJIIOYAIOYH 1 HOro caMoro,
€ pI3HUMH aCIeKTaMH JYXOBHOI €THOCTI.

Knouogi crosa: Hayka, BCECBIT, OiHApHI OMO3UIIiT, TOCTMOIEPH, IPUPOIA, KYJIbTYpa

T. B. JAHUJIOBA V

* v
" HarposansHblii yHEBEpCHTET GHOPECYPCOB ¥ IIPHPOIONONE30BAHHS

VYxpauns! (Kues)

AYXOBHBIE TPAITUIITUN BOCTOKA B KOHTEKCTE COBPEMEHHOI
HAYYHOU KAPTHUHbBI MUPA

Hensb. B cratbe mpennpuHATa MONBITKA MPOAHAIU3UPOBATH BOCTOYHBIE MUCTHYECKHE YYEHUS B KOHTEKCTE
COBPEMEHHOW Hay4HOH KapTHHBI MUpa. MeToa00rusi. ABTOp NPUMEHSI METOAO0JIOTHIO (pritocodckoil repMEHEBTUKI
Hapsagy C UHTETPaTUBHBIM NoaxojoM. Teopermyeckuii 0asmc M pe3yibTaTbl. Bocmnpusarue Mupa COBPEMEHHBIM
YeJI0OBEKOM IIpeTepreBacT KapAuHAJIbHbIC W3MEHEeHHd. Bce yare oM 4yBCTBYIOT, YTO MPUBBIUHBIA MUpP HOPSIKA,
YCTOMYUBOCTH YCTYyIaeT MECTO MHUPY XaOTHUYHOMY, HENPEICKa3yeMOMY, CYIIECTBYIOLIEMY M0 MpaBUIaM, U3BECTHBIM
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TOJILKO €My caMoMy. B nmoHumannm BceneHHOM CeroHsl HapuT CUHKPETHU3M, B HEM HEBO3MOXKHO OTIENIUTh 4EJIOBEKa
OT TIPUPOJIBI, MATEPHIO OT CO3HAHWS, CyOBEKT OT oOBbekTa. C TaKOW XaOTHYHOM, HEONpEeIEHHOW KapTUHOW MHUpa
YeJI0BEYECTBO CTAIKUBAECTCA HE BIIEpBBIE. JIBOMCTBEHHOCTD U IMOMBITKY €€ MPEO0JOTICHUS IPOHU3BIBAIOT BCIO HCTOPHUIO
OT TPaJWIMOHHBIX apXaWdeCKUX KYJIbTYp [0 COBPEMEHHBIX IIMBMIN30BaHHBIX oOmecTB. C TpeOboBaHMEM OTKa3a OT
JIOTMaTH3Ma, MOHOJIOTM3Ma, OOBSICHEHHUS] MUpa C ITOMOIIbI0 OMHApHBIX onmo3uuuii Beictymm M. ®@yko, XK. leppuna,
P. Bapt, V. Oko, XK. [lenes, XK. JIuorap. Mup, KOTOpbIi HaJ0 MOCTUYb, - 3TO MUP PABHONPABHBIX U PaBHOLCHHBIX
BO3MOXKHOCTEH, 3T0 HeObiTne, Huuro. 3neck coueTaroTcst Takie IpOTHBOIOIOKHOCTH KaK MaTepHaIbHOE - UIealIbHOE,
JIETEPMHUHN3M - UHJETEPMUHN3M, KOHEYHOCTh - 0ECKOHEYHOCTh, HEOOXOJUMOCTh — CITydaifHOCTb. [IbITasch MpUMHUPHUTH
KOHTUHYaJIbHOCTh OBITHS C JWUCKPETHOCTHIO CO3HAHMS, MBICIUTEIN aleJUIMPYIOT K BOCTOYHBIM MHCTHYECKUM
YUYEHHUSIM, B YAaCTHOCTH, K J3€H-OyIIN3MY, KOTOPBIH TaKkKe MCXOJAWI U3 €JIMHCTBA BCEX BEllIei M MJeH CUHTYJISPHOCTH
mupa. OcHOBHas 3a/ladya BOCTOYHBIX MUCTHYECKHUX TPaJULUil - 3TO JOCTIKEHUE COCTOSIHUSI a0COIIOTHOTO €ANHCTBA C
MIOMOIIBI0 MEJUTAaTHBHBIX TEXHUK, KOTOPBIE pa3padaThIBalCh BeKaMu. MeauTanus BBICTYIAeT OJHUM M3 CPEACTB
MIPeOoI0IeHNs OMHAPHBIX OMIIO3UINH, IPUCYINX KyabType. OHa CIIOCOOCTBYET MEPEKUBAHUIO A0COIIOTHOTO €ANHCTBA
Bcero cymectByroniero. Hopusna. CoBpeMeHHast (u3nKa MOATBEpAHMiIa OJHO 13 0a30BBIX IMOJOXKEHHH BOCTOYHOTO
MHCTHIIA3MA: Hallli MEHTAIbHBIC KOHCTPYKTHI, TAKHE KaK MPOILIOE, HACTOosIIee, Oyayee, GHU3nIecKoe NPOCTPAaHCTBO,
JMYHOCTh, HE SBJIIOTCA (YHIAMEHTAIBHBIMH CBOWCTBAMH PEATBHOCTH, a BBICTYNAIOT IPOXYKTOM MBIIIJICHUS.
BruiBoabl. B orminumne ot 3amajHoN mapajnrMbl, XapaKTEpHBIM MPU3HAKOM BOCTOYHOW (uiiocopuu U HayKu SBISETCS
HETEXHUYECKUM, HeMaTeMaTUYeCKUil MoaxoJl K noHuMaHuio Bcenennoil. BocTouHblil Mynpen HUKoOrJa He OTIENSI
ce0s OT MPHUPOJIBI U HE MBITANICSA €€ KOHTPOoIHpoBaTh. OH 0CO3HABAJ, YTO BCE AIEMEHTHI MHpPA, BKIIOYasi M €r0 caMoro,
BBICTYIAOT PA3JIMYHBIMU aCIIEKTaMU JYXOBHOI'O €AMHCTBA.
Knioueswvie cnosa: Hayka, BeenenHast, OMHapHBIE ONMITO3UIMH, IIOCTMO/ICPH, IPUPOA, KYIbTypa
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