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Transformation of the Human Image in the Paradigm
of Knowledge Evolution

Purpose. The knowledge influence analysis on the formation process of new anthropological images of man in
the contexts of scientific achievements and innovative technologies is the basis of this study. It involves the solution
of the following tasks: 1) explication of the ontological content of knowledge in the anthropo-cultural senses of the
epoch; 2) analysis of the knowledge influence on the process of forming a new type of man; 3) characteristics of the
modern anthropological situation in the context of digital culture; 4) substantiation of interrelation of phatic com-
munication with post-truth society in the dimensions of anthropo-social transformations of the present. Theoretical
basis. Ontological content of knowledge determines the anthropo-cultural context of the epoch by forming a system
of intellectual, value, social meanings of human life. The assertion of new anthropological types of man is caused by
the changes in social and cultural space in the context of the growing influence of achievements in scientific
knowledge and technology. Digital revolution as the process of expanding the possibilities of informational-digital
reality, the substitution of knowledge for information gives rise to Homo digitalis — the digital man. He focuses on
phatic communication, which in its intellectual meaninglessness is commensurate with the anthropological dimen-
sions of post-truth society. Originality. It is substantiated that Homo digitalis is the result of a complex set of heter-
ogeneous effects of scientific knowledge, which in modern post-truth conditions appears as different communicative
practices. A condition for the formation of a new anthropological type of man in the perspective of scientific and
technological progress is the affirmation of ethical wisdom. Conclusions. Knowledge in the process of evolution of
socio-cultural life acquires constitutive significance for the process of formation of anthropological situations that
manifest themselves in new images of man. Today, he is commensurate with the demands of digital culture, in
which human life practices are increasingly becoming information and digital clusters embedded in the reality of a
post-truth society. The means of overcoming the passivity of digital man is the formation of a new anthropological
type based on a rethinking of the value system.
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Introduction

Homo sapiens, gained his status and position in the world through knowledge. Understand-
ing of who a man is, where a man came from, how the world works, and what constitutes the
meaning of life depends on his level of knowledge. Science is the way of accumulating sys-
tematizing objective knowledge about the world around us. Since the Enlightenment, it has
gained increasing power over the lives of people (Menschenfreund, 2010). In general, science
searches for knowledge, and education transmits it. Knowing means having the right under-
standing of a particular object or phenomenon. Knowledge is inseparable from thinking of
man, who creates not only a man-made world, including ideas, values, techniques, but also
himself. In the process of thinking, a man uses knowledge to reflect the world correctly, espe-
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cially to "confidently transform it" (authors’ transl.) (Epshtein, 2016, p. 46). In a transformed
world, knowledge is forming a new man who can act adequately in it.

One can define knowledge as an adaptive mechanism of thinking, which leads to the change
of man himself as result of interaction with the outside world. If the sensory activity of organ-
isms creates an environment according to their similarity, then the intellectual activity arising on
the basis of knowledge, creates a cultural environment according to its similarity, in which the
corresponding type of man is formed (Lewontin, 1994). Due to the adaptive ability of
knowledge, thinking coordinates human activities with the environment in order to better trans-
form it in accordance with reality, to adapt it to oneself and oneself to it. "Human images are a
historical and cultural a priori of a common life world", which retains its validity in different so-
cieties with their own structural differentiation and cultural specificity (Zichy, 2017, p. 20).

With the onset of the modern age, knowledge gained enormous importance, it expanded hori-
zontally and vertically until it took its place alongside the state, church, family and property, be-
coming one of the most powerful institutions of society (Easterlin, 1981). Like these institutions
that form a man according to the needs of the epoch, knowledge expands the range of opportuni-
ties for inclusion in it and at the same time affirms its new image. This is how a religious man, a
moral man, a metaphysical man, an economic man, a creative man, a technological man, etc. ap-
pear. As the experience of social history and culture shows, the achievement of new knowledge
constantly reformats the meaning of the words "to be a human" (Pinker, 2010).

The development of the field of photography, cinema, advertising, fashion semiotics, tele-
communications distance oneself from the problems of how to see, inherent in modernism. The
postmodern man focuses on the issues of what to see, places himself in the world of images and
things (Bataeva, 2013). Postmodern communication through visual practices is carried out in the
modes of "video-philia" and "video-mania™ (Metz, 2010), which give rise to the phenomenon of
social voyeurism, described by J.-P. Sartre (2000) in "Being and Nothingness™ (p. 281).

The development of information and computer technologies since the beginning of the 21st
century has intensified the development of the idea of "post-modernism™ (Nealon, 2012), or met-
amodernism, which means new trends in cultural space, putting forward the anthropological
problem in the epoch of digitalization as the main theme of its comprehension (Shabanova,
2020).

A new anthropological situation occurs, which in modern philosophical discourse actualizes
the concept "digital”. Denoting both number and finger in Latin, it goes beyond information and
digital technologies and their implementation. The main focus here is on the change of anthropo-
cultural and anthropo-social status of technology in interaction with human existence in the pro-
cess of digital revolution (Kultaieva, 2020).

This change leads to the assertion of the man digital (Homo digitalis), generated by the digital
culture, who is proposed to be considered as "digital being" (Capurro, 2017, p. 11). In the pro-
cess of asserting its principles, digital culture in combination with the Internet creates "phatic
communication” (Reckwitz, 2017, p. 269) as communication about nothing, the exchange of
empty phrases, which is typical of social networks (Kultaieva, 2020, p. 17). In a sense, such
communication fits into the context of a "post-truth™ society (Fuller, 2018), in which knowledge
loses its ontological status and is replaced by information and visual images.

New images of man, generated by digital culture, which is the result of innovative knowledge
and the information-digital reality created by it, are becoming an urgent task of the philosophical
and anthropological analysis.
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Purpose

Given the above-mentioned, the purpose of the article is a philosophical analysis of the influ-
ence of knowledge on the process of formation and approval of new human images in the con-
text of the progress of scientific and technological revolution and the achievements of infor-
mation and computer technologies. The solution of these tasks involves a sequence of the follow-
ing research stages: 1) identification of the ontological content of knowledge and its explication
in the socio-anthropological and anthropo-cultural meanings of the epoch; 2) relationship analy-
sis between knowledge and thinking as an intellectual and cultural basis for influencing the pro-
cess of creating a new type and image of man; 3) characteristics of the current anthropological
situation in the context of the dynamic development of information and digital communications
and the Internet, which generates digital culture and the corresponding image of man; 4) substan-
tiation of interrelation of phatic communication with post-truth society in dimensions of an-
thropo-social transformations of the present.

Statement of basic materials

The process of human evolution from physical to spiritual birth, according to Hegel, in-
volves entering the world of intellectual culture, built on a system of knowledge. Indeed, a man
is determined by the level of knowledge acquired both in the process of socio-cultural life and
"grown" within one’s individuality. Everything that is defined as external knowledge is only a
form of representation of internal knowledge. It follows that a man produces knowledge in
economic, scientific, cultural, educational and other fields of activity. In the context of the an-
thropological dimension, knowledge appears in three parameters: first, as a way of mastering
and assimilation of the past, cultural memory. Second, the ability to master the space of the
possible — the creativity of a man; at the same time, it is the knowledge for solving the question
of the horizon of expectations: "what future is possible for a man?". Third, the autonomy of the
individual as a mode of "existence-in-the-world™" (Proleyev, 2014, p. 7). Thus, the position and
condition of a man is determined by these dimensions, which results in the formation of a new
type (image).

If we look at the Biblical assessment of the anthropological (anthropic) principle in
cognition, which is aimed to obtain knowledge, it is considered from the perspective of the
life process. The Bible describes it after the event of the "temptation by the snake", when
there was a need to bring knowledge in the context of "sinful™ distinction of good and evil,
according to the illusory consciousness of the possibility of likening people to gods, over-
coming of which has marked the beginning of forming the cognitive acts under "Logos sign",
"Sophia’s beginning". It is indicative that "such an aspect of the Biblical understanding of
human cognition from the perspective of the life process is consistent with modern scientific
trends in the analysis of vitality” (authors’ transl.) (Krymsky, 2012, p. 242). In particular,
cognition is identified with the life process, which cannot be productively carried out outside
of knowledge.

As a condition of human vital activity, knowledge is the "foundation™ of the established cog-
nitive structure of the individual. Through thinking, knowledge is able to create objectively new,
innovative knowledge. Its analogue is "generating” knowledge and its derivatives (Karpov, 2020,
p. 105). But knowledge taken by itself cannot generate anything. Thinking "makes" it when a
man, turning to it, creates something new, but using knowledge.
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The ability of knowledge to generate something new in all spheres of human life comprises
its anthropological meaning. According to the classical tradition, the essence of man is a rational
understanding of the world based on the knowledge about it. Knowledge is the only force that
can make a man a creative, spiritual personality. Knowledge changes the nature of man, his
"matter" and purpose. In this context, knowledge should be considered in the form of a kind of
energy that we actively use to create a "world for ourselves™ (Pinker, 2010). In the ability of
knowledge to create something new in all spheres of human life, and at the same time man him-
self is its anthropological content.

This situation is caused by the constitution of human position both by the retrospectives of
memory and projections of expectations, which is a way of existence of "being-in-possibility",
"ontological potentiality”. The latter is a key element of the anthropological situation, which
reaches its greatest fullness in modern culture due to new knowledge (Proleyev, 2014). The se-
mantic polycontent of modern knowledge is a condition for the formation of a certain anthropo-
logical type, as it creates a kind of foundation that determines the entire system of reasoning and
self-determination of a man of this epoch. What a man is, as he is understood, lies in the crucial
role of knowledge. This is evidenced by the liberal anthropology, which was formed from the
beginning of modernism, on the basis of which we can distinguish three ontological reductions in
relation to knowledge. First, the reduction of knowledge about reality to the objective order of
things. Second, the reduction of knowledge about the human community to the specificity of the
individual subject, as a result of which society becomes an "epiphenomenon™ of personal self-
determinations. Third, the reduction of knowledge about the human phenomenon to the metapo-
sition of human nature (Proleyev, 2014, pp. 8-9).

In the context of the modern perspective, man is formed as Homo faber, who is transformed
into the man creator — Homo creativus. On its basis, a creative class appears. The phenomenon of
creativity appears as a combination of novelty, usefulness and surprise (Florida, 2014). The ulti-
mate goal of knowledge is not to memorize a certain amount of useful information, but to create
a man. In the space of culture, knowledge differs from the information when it involves a man in
the transformation of himself, the world and the meanings of life. In this context, education as an
institution for providing an individual with knowledge is not limited to the amount of infor-
mation provided over time. Knowledge and understanding are not added to the individual from
the outside, they are not imposed on him. The power of knowledge is in its anthropological con-
tent, due to which a man awakens his inner potential. Therefore, education (as a space for the
formation of the ability to productive human activity) "should be focused not so much on the
transfer of ready-made information, but on the understanding and production of holistic
knowledge" (authors’ transl.) (Lipin, 2018, p. 41). Meaningful, holistic knowledge is always in-
volved in the personal way of life, in which a man is present in all his integrity. Such knowledge
is both a world-relation and a worldview. Integrity, i.e. contextuality of knowledge, is a cultural
form of knowledge in general. In the horizon of holistic knowledge, to know and be appear in
inseparable unity (Lipin, 2018, p. 44). It is the basis not only of existence, but of the transfor-
mation and development of the human "I".

As we know, knowledge is the result and at the same time the basis of the search intention of
thinking, which arises from the feeling of "cognitive deficit" (authors’ transl.) (Karpov, 2020,
p. 106). Overcoming cognitive deficit is carried out through the creation, acquisition, search for
knowledge. Which is due to the social needs of man in it, because knowledge, in turn, is a condi-
tion for the creation of his life. After all, "to live means to know™" (authors’ transl.) (Capra, 2020,
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p. 114). It follows that education, the task of which is the development of holistic knowledge,
should receive it not only through mental activity, but also in the "practical dimension of the
cognitive-educational process as a problem of internal unity of man with himself and other peo-
ple" (authors’ transl.) (Lipin, 2018, p. 44). This, in turn, determines the perception of knowledge
as a personally rooted energy for activity and self-creation as a personality and a certain anthro-
pological image.

Lack of knowledge generates "cognitive anxiety", which appears as a process expanding the are-
as of epistemic instability. As a result, there is something that "revives" the knowledge that is in
cognitive peace awakens human activity, combines it in the meaningful structures, directs and stim-
ulates its growth. For Paracelsus, these were the "recipes” of hermeticism, for Kepler, the search for
the divine harmony of the world, for Newton, the content of the "Questiones quaedam philosophi-
cae", essays on natural philosophy, where one can follow the formation of his research program.
Here there is a "motive of cognition™ (Karpov, 2020, p. 106). This motive forms a new type of man.

The above-mentioned something can have a profane origin — recognition, popularity, regalia,
incentives, evaluation, that is, be a motive to achieve a certain goal. Substantiating this position,
M. Heidegger (2003) uses the concept of "orientation-to-success"” (p. 48) to identify such a mo-
tive as the desire of the new European man. It is an essential feature of this man’s behaviour —
the objectification of the desire to obtain knowledge, formed by the expansion of the industrial
and economic world.

The motive of activity generates the initiative, which is the essence of the activating begin-
ning, which gives rise to a new one. If the one who "aspires™ to self-realization needs a "stimulus
of success”, then he receives his initiative from the desire for knowledge, which becomes a con-
dition of the energy of mental activity. It is due to this energy that anthropological evolution took
place, as a result of which a new man appeared in each epoch — religious, moral, metaphysical,
economic, technological, virtual, and so on.

The basis of anthropological evolution in the modern epoch was the technical and eco-
nomic attitude to life, which defined the pragmatic effectiveness of knowledge as the domi-
nant of socio-economic progress. Both science and education in this period are aimed not only
at obtaining knowledge, but also at its practical implementation. At the same time, a new type of
man is formed, the ontological basis of whom is rational self-organization, self-presentation, in-
dividual isolation. The emergence of this type of anthropological characteristics is the result of
unprecedented information and energy "explosion”. As a result, a man receives a concrete exist-
ence or "full essence”. Not a fixed quality, derived "from coercive external influence, combined
with others, but one’s own determination and self-determination” (authors’ transl.) (Krasikov,
2007, p. 248). Individualism, or individuation — a fundamental anthropological principle of life
and, accordingly, man is affirmed by this.

Individualism is gaining momentum, is affirmed as a new anthropo-ontological essence and a
new anthropological image of man, builds itself as a project on the background of constitutively
given knowledge, producing a new self-determination in its context. Reflecting on the essential
foundations of human existence, M. Heidegger raises the question: how should the world exist in
order to meet the capabilities of man, the priorities of his life. And he answers: provided that the
world is accessible through its "semantic field" — being (Heidegger, 2003, p. 49). The semantic
field is "being-in-the-world". An important aspect of "being-in-the-world" is coexistence with
other people. It also forms being in which "everyone appears to be different and no one is him-
self" (authors’ transl.) (Krasikov, 2007, p. 128).
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Formation of man is realized through the "way to oneself" (Heidegger, 2003), as a reflex of a
man’s consciousness in relation to oneself and the world. This way is realized through
knowledge that is objectified in words, texts, speeches, becomes part of an objective human
world, one of its actual manifestations. These facts are then reconciled with new knowledge,
through which new meanings are defined and, in their context, a new man. The most important
task of the acquired knowledge is to form, in our opinion, an anthropo-existential nucleus of so-
ciety. In other words, the formation of a man corresponding to the demands of the epoch of the
generated knowledge.

Scientific and technical progress resulted in dynamic growth of scientific and technical
knowledge, which as "spiritual-intellectual reflexion, knowledge about creative-transformative
activity of a man fixes the entity of the process of man’s coming out (but not leaving) outside of
being as finding (feeling) the boundedness of being" (authors’ transl.) (Melnyk, 2010, p. 228).
On this basis, it is possible to speak about a man technological (Homo technologicus).

The assertion of the information society was facilitated by the work of M. McLuhan (2016),
who substantiated the fundamental nature of influence of communication technologies on culture
and man in general, providing for the constitutive establishment of a digital society. The analysis
of information and communication transformations has shown the ambivalence of the latest
trends not only in the problem field of scientific and technical knowledge, but also in the field of
philosophical anthropology and philosophy of education (Rugemer, 2018). The result was the
emergence of Homo digitalis, a digital man. This image fixes the external characteristics of indi-
viduals who mechanically poke their finger into the marks on the screen of tablets or
smartphones (digitalis in Latin means both a number and a finger). This man is the product of the
dynamic development of scientific and technical knowledge, initiating a new stage in the further
evolution of man and human civilization. But to what extent Homo digitalis, having mastered
information technologies, productively applying them in his activities, becoming a "construct of
a new passive man, who made himself comfortable in the interiors of public entertainment”
(Kultaieva, 2020, p. 12), corresponds to such a desirable image of Homo creativus, whose activi-
ty has always overcome the contradictions and challenges of the world?

The trivial one-dimensionality of the existence of Homo digitalis within the framework of the
information-digital society forms a "philosophy of selfie", or a false existence that tries to be bet-
ter than the real one. This man is focused on himself, practising active narcissism using various
computer programs and platforms. The communicative space of the Internet, structuring the life
world of Homo digitalis, oversaturated with advice, quasi-sensations, gossip, becomes a meeting
place of half-educated people, full of self-esteem and contempt for others. They are far from the
ideals of education of the past and erudition, except for demonstrating diplomas and certificates
in the networks (Kultaieva, 2020, p. 14).

The presence of this type of man, who multiplies and today represents a large community, is a
"breeding ground" for the expansion of post-truth. From the point of view of Steve Fuller, the
author of "Post-truth: Knowledge as a Power Game" (2018), one of the main features of post-
truth is the blurring of the boundary between truth and ambiguity, half-truths, obvious error and
deliberate deception. In post-truth conditions, truth is among the plurality of faces of untrue, so
the belief in its existence, in the fact that it is unique and has the highest cognitive value, is dou-
bly problematic: it is difficult to find and preserve, but even harder to act according to it. The
widespread dissemination of information through the Internet, social networks, etc. makes objec-
tive assessment of facts less significant than subjective beliefs, moral judgments, and emotions.
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In fact, post-truth is a game of knowledge that, as such, best meets the demands of Homo digital-
is, a kind of player, the "acrobat” who does the "splits” between reality and the virtual world
(Sloterdijk, 2009).

When information flows through the Internet are widespread, their accessibility becomes dif-
ficult and even impossible to validate. As a result, the formation of opinion on a question, the
facts and the truth of the theories that describe them, play a less important role than beliefs, sub-
jective assessments and passions. Therefore, true knowledge is difficult, if not impossible, to dis-
tinguish from various opinions and conjectures, and Homo digitalis loses the desire to achieve
this knowledge, because it is more appropriate, due to his poor education, to focus on himself, to
imitate erudition and self-publicity in social networks and various computer programs. "Millions
of Facebook users”, says Z. Bauman, "compete with each other, finding out who will reveal and
flaunt the most intimate and secret details of their lives, their connections, thoughts, feelings and
actions” (authors’ transl.) (Bauman & Donskis, 2019, p. 96).

Does this mean the final "annihilation™ of man? Indeed, the digital man, being in the space of
informalization processes, does not notice and does not want to notice the problems caused by
the growing social stratification, to calculate the risks of unpredictable future life. Thus, this type
of man demonstrates a certain degeneration, as he loses the ability for active, productive trans-
formational activities. That is, first, due to the influence of digital technology on the human
brain; second, the cognitive abilities of man, his sensory system, change. As a result, humanity
today is at the beginning of a new round of anthropo-sociogenesis (Kultaieva, 2020).

Achieving each stage of the scientific and technological revolution posed new challenges to
humanity. The entry of information and digital technologies in the practice of everyday life
changes the theoretical foundations of the definition of man, the specifics of his image. However,
despite the existing real threats to man in the further evolution of digital culture, he still retains
himself and his intellectual and cultural potential. The condition for this is the assertion of ethical
spirituality, moral politics and the moral world, the conceptualization of which is wisdom in its
ethical sense. The peculiarity of such wisdom is "radical superiority of human values over any
intellectual temptations and benefits" (authors’ transl.) (Krymsky, 2012, p. 284).

In this situation, evolution of man does not end with his digital type or image. Knowledge,
which is still actively produced by science today, cannot and will not focus on the poorly educat-
ed people. Human progress has been and remains dependent on those people who have a crea-
tive, intellectual principle. If the information-communication and economic-technological pro-
cess is in constant dynamics of its forms, then the mental-archetypal, intellectual-cognitive foun-
dations of civilization retain the enormous potential of preserving the spiritual and cultural es-
sence of man and his further productive development.

Originality

It is substantiated that the process of human evolution is conditioned by the development of
knowledge. Its influence forms certain anthropological human image, the features of which are de-
termined by the system of values. Homo digitalis generated by the information and computer age
as a result of changes in his cognitive abilities, sensory perception, and perception of the world,
demonstrates an alienation from productive thinking, creativity, and axiological imperatives. The
formation of a more perfect anthropological type of man in the conditions of further progress of
science is a complex process of socio-cultural inheritance of wisdom, intellect and understanding.
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Conclusions

Each epoch in the progress of human civilization demonstrates its own, inherent type of man
with specific anthropological characteristics. They are formed and affirmed as a result of the de-
velopment of knowledge, the influence of which gives rise to a religious man, a metaphysical
man, an economic man, a technological man, and so on. Today, information and computer tech-
nologies have become firmly established in the life of all mankind. The philosophical analysis of
these technologies shows acceleration of positive changes in society, economy and culture, the
enhancement of human creativity due to the possibilities of the Internet, artificial intelligence
and innovative media products. At the same time, the bio-social basis of life is changing, trans-
forming human anthropological characteristics. The all-round influence of information technolo-
gies on culture and mankind as a whole constitutes the emergence of a digital society, creating a
new anthropological type of man — Homo digitalis. By his existence, he asserts a type of passive
man who demonstrates a false existence, imitates creativity, substitutes information for
knowledge and pseudo-erudition. In this aspect, a digital man fits into the post-truth society.
However, despite the great challenge of Homo digitalis to philosophical-anthropological dis-
course, a society based on wisdom, creativity and knowledge can prepare a man capable of living
and working in the dynamics of man-made and socio-cultural transformations.
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Tpancdopmanisa oOpa3y JOAMHA B NAPAAUTMI eBOJIIONII 3HAHHA

Meta. OCHOBY perpe3eHTOBaHOI0 JOCIIKEHHs cKiiaae GpinocodChKuii aHa3 BIUIMBY 3HaHHS Ha nporuec ¢o-
PMyBaHHS HOBUX aHTPOIIOJIOTIYHUX 00pa3iB JIIOAWHU B KOHTEKCTaX JOCATHEHb HAYKU Ta IHHOBAIIMHUX TEXHOJIOTIH.
Lle nependayvae BUpILIEHHS] HACTYIIHUX 3aBliaHb: 1) eKCIUTIKAIlisl OHTOJIOTTYHOTO 3MICTY 3HaHHS B aHTPOIIOKYJIBTYp-
HHUX CMHCJIaX €MoXH; 2) aHali3 BIUIMBY 3HAHHS Ha npoliec (JOpMyBaHHS HOBOTO THITY JIFOAMHH; 3) XapaKTepUCTHKA
Cy4acHOI aHTPOMOJIOTIYHOT CHTYAIll B KOHTEKCTI JAUTITAIbHOT KyIbTypH; 4) 0OIpyHTYBaHHS B3a€MO3B’sI3Ky (aTny-
HOi KOMYHIKalii 3 CyCIIbCTBOM IOCT-TIPaBI¥ y BUMipax aHTPOIOCOLIaIbHUX TpaHcopMaliid cydacHocTi. Teope-
THYHUi 6a3uc. OHTONOTIYHNI 3MICT 3HaHHS BU3HAYA€E aHTPOIIOKYJIBTYPHUI KOHTEKCT €MOXH IUITXOM (hOPMYBaHHS
CHCTEMH IHTEJIEKTYIbHHUX, [IHHICHUX, COI[aJIbHUX CMHCIIB XUTTS JTOAUHU. CTBEpKEHHS HOBHX aHTPOIOJIOTIY-
HUX THITIiB JIFOAWHU 00YMOBIICHO 3MIHOO COMIaTbHOTO Ta KyJIBTYPHOTO IMPOCTOPIB Y KOHTEKCTI 3pOCTAI0YNX BIUIHBIB
JIOCSITHEHb HAYKOBOTO 3HAHHS 1 TEXHOJIOTIH. [lUriTanbHa peBOMIONIS SK MPOLEC PO3IMIMUPEHHS MOXIIUBOCTEH iH(OP-
ManiiHO-IM(ppPoBOI peasIbHOCTI, MiAMiHK 3HaHHA 1H(popMariero nmopopkye Homo digitalis — monuny ungposy. Bo-
Ha Opi€eHTOBaHA Ha (DaTHYHY KOMYHIKAIIIO, sIKa B CBOIH iHTEIEKTyalbHii 0€33MiCTOBHOCTI CITiBMipHA 3 aHTPOIIONO-
TIYHUMH BUMipaMu CycHiibcTBa nocT-npasay. HaykoBa HoBu3Ha. OOTpyHTOBAHO, IO HapOoIKeHa iH(opMatiitHo-
mudposoro peansHicTIo Homo digitalis € pe3ynpTaToM BIDTUBY CKIIAIHOI CYKYITHOCTI T€TEPOTEHHIX e(eKTIB HAyKO-
BOTO 3HAHHS, SIKE B CY4aCHHX YMOBaxX MOCT-TIPaBJIy IOCTAa€ B SKOCTI PI3HOMaHITHUX KOMYHIKATHMBHHUX IMPAKTHUK.
YMoBot0 (hopMyBaHHSI HOBOTO aHTPOIOJIOTIYHOTO THUITY JIFOAMHH B MEPCIIEKTUBI HAYKOBO-TEXHOJIOTTYHOTO MPOTpecy
€ CTBEpPKCHHA eTHYHOI MyzapocTi. BucHOBKH. 3HaHHA B IpoLeci eBOJIONIi COLIOKYIBTYPHOTO JKHUTTS HaOyBae
KOHCTHTYTHUBHOTO 3Ha4YeHHs IS Ipolecy (GOpMyBaHHS aHTPOIOJIOTIYHUX CUTYallil, IKi MaHipecTyloTh cebe B HO-
BUX 0o0Opaszax mronuHH. ChOTOJHI BOHA CIIIBMIpHA 3alMTaM AMTITAIBHOI KYJBTYPH, B SIKIiH NMPAaKTUKH JIOJICHKOTO
JKUTTSI Bce OLTBIIOI0 MipOIO CTaroTh iHpopManitHUMH 1 UPPOBUMH KJlacTepaMH, BKIIFOUEHUMH B PEabHICTD CYCITi-
JbCTBA MOCT-TIpaBIy. 3acO00M IOJI0TaHHSI TACKBHOCTI JIFOJJMHU AMTITAIBHOI € ()OPMyBaHHS HOBOI'O aHTPOIOJIOTIY-
HOTO THITY, 3aCHOBAHOT'O Ha IIEPEOCMHCIICHHI CHCTEMH IIHHOCTEH.

Kniouosi croea: 3naHHS; AUTITAIbHA PEBOJIIOLIS; aHTPOIIOJIOTIYHUI 00pa3; KOMYHIKallis; TEXHOJIOTr1l; HaliB-
npasna
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