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Purpose. The research is based on the comprehension of the anthropological tendencies of the metamodernism,
which presupposes the consistent solution of the following tasks: a) explication of the content of post-
postmodernism in modern philosophical literature; b) identification of the ideological basis of metamodernism an-
thropology; c) characteristics of the problem field of metamodernism anthropology and the state of man in the mod-
ern era. Theoretical basis. Anthropology of the metamodernism for the first time defines socio-cultural context
through the hesitative state between the values of modernism and their rejection by the postmodernism, which
makes it possible to formulate the peculiarity of the time as a desire to reconstruct a Holistic Man, impartial to the
dominant worldview attitudes of a social nature. Anthropology of the metamodernism is presented as the individual-
ization of the socio-cultural space in the form of human self-reconstruction at all anthropological levels. An era
without an unambiguously expressed moral guideline is based on the ethics of all-acceptance, the only justification
of which is the existence of a universal right to beingness. Digitalization as a process of digital transformation of
society creates conditions for the value realization of the free choice of metamodernism man, through which a Holis-
tic Man is accomplished. Originality. It is substantiated that metamodernism as a descriptive position of the modern
cultural dominant of the digitalized era is characterized by a state of hesitation between the values of modernism and
postmodernism. The anthropology of the metamodernism manifests itself in the form of the reconstruction of the
holistic man and the self-reconstruction of the inner man. The peculiarities of the human metamodernism are recog-
nized as the mutual complete determinability of the individual and the mass. Conclusions. Metamodernism is the
formulation of the problem of a man in a new perspective: what to be and how to survive between the extremes of
semantic poles, without losing dignity and unique intrinsic value. Proceeding from this, the fate of a metamodernism
man is determined in pursuit of the endlessly receding horizons of the anthropology of incompleteness, which is
carried out through post-irony, naive sincerity, optimistic openness to the world.

Keywords: metamodernism; holistic man; hesitation; modernism; postmodernism; anthropological reconstruc-
tion

Introduction

The world of postmodern man is much more complex than the world of man of modernism.
The instability of human life is due to the individualized society, which has replaced the society
of the mass consumer. An individual is lost in the world of cyberspace, technical simulation and
unjustified risks of losing personality. Postmodern simulacra and metanarratives were expressed
in the extreme deconstruction of the human phenomenon. "Death of the Subject” (Foucault,
1994), "The Death of the Author" (Barthes, 1994), "The End of the History" (Fukuyama, 2009),
turned out to be dead-end sentences.

After the irony, sarcasm and criticism of modernism by the postmodernism, at the end of the
90s of the 20th century, a tendency towards changes in the worldview is brewing. Infertility of
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postmodernism, which generates simulacra as copies of copies, the originals of which no longer
exist, is fraying. There is a need to revise the values and meanings assigned to the postmodern-
ism, the renewal of which is increasingly taking place due to the rethinking of the ideals of
modernism. At the same time, all the tools accumulated by the postmodernism are preserved, and
the cultural space of the beginning of the 21st century generates a request to search for the mean-
ings of human existence in the context of new cultural tendencies. In this hesitation between iro-
ny, skepticism, criticism of the postmodernism and the rational purity of the modernism ideals,
something new appears, which has received the conditional name post-postmodernism, one of
the brightest manifestations of which is metamodernism, requiring philosophical and anthropo-
logical comprehension.

Purpose

Based on the foregoing, the purpose of the article is to comprehend the anthropological
tendencies of the metamodernism, which implies a consistent solution of the following tasks: a)
explication of the content of post-postmodernism in modern philosophical literature; b) identifi-
cation of the ideological basis of metamodern anthropology; c¢) characteristics of the problem
field of metamodern anthropology and the state of man in the modern era.

Statement of basic materials

Conceptual content of post-postmodernism

The term "post-postmodernism” is rather unstable and not fully defined, but it still contains a
hint of a new cultural paradigm. I cannot unequivocally agree that post-postmodernism, like the
modern period, is distinguished by a fundamentally new understanding of the essence of human
existence. It would be too presumptuous to claim post-postmodernism as an established and in-
dependent era. But, at the end of the 90s of the 20th century, postmodern theorists are increasing-
ly beginning to talk about fatigue from infertility of postmodernism, which has lost a man in the
tinsel of fruitless intellectual speculations. By the mid-1980s, Canadian authors Arthur Kroker
and David Cook (1988) wrote about the next cultural stage after the postmodernism, calling it
"hypermodernism™ or "hypermodernity". Authors such as Scott Lash (1990), Jeffrey Alexander
and Paul Colomy (1991), Perry Anderson (2006) are talking about the fact that postmodernism is
losing ground and ending its implementation since the late 1990s.). Zygmunt Bauman (1997),
author of numerous works on the sociology of postmodernism, at the end of the 90s introduces
the concept of "postmodernity”, meaningfully different from postmodernism. In 2000, his book
"Liquid Modernity" (Bauman, 2000) was published, in which the modern stage of cultural de-
velopment is no longer called postmodernism.

In the early 2000s, postmodern fatigue reached a crisis, and many researchers are trying to
substantiate modern culture in new terms. Canadian postmodern scholar Linda Hutcheon (2002),
in her book "The Politics of Postmodernism"”, invites everyone to recognize the end of postmod-
ernism and to support the term "post-postmodernism" that is appropriate for the modern era. Jef-
frey Nealon (2012) in his book "Post-Postmodernism or, The Cultural Logic of Just-in-Time
Capitalism™ supported and conceptually developed this idea. The very concept of "post-
postmodernism™ is a general designation of new tendencies in the cultural space and includes
many branches, the common place of which is legitimization of modernity and building a new
state of culture on the toolkit of postmodernism. In a wide range of cultural realities of post-
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postmodernism asserts the leadership of the metamodernism, which by 2010 is replacing the
term "post-postmodern” from cultural-philosophical discourse. Metamodernism poses a problem
of man in the era of digitalization as the main subject of its interpretation.

Anthropological accentuation of the Metamodernism

Metamodernism, stepping over postmodern relativism and conceptual plurality, seeks to fix
and create a new description of anthropological reality. The fast-paced variability of the modern
world leaves no time for static system developments that become obsolete before they mature.
Obviously, this feature of the modern era, which began its countdown, conditionally from the
new century, determined the specificity of metamodernism, which moves away from mono-
determination, ideology and chooses dynamism and variability as its attribute. But what is be-
hind this variability? Is metamodernism a new anthropological paradigm or just a new construc-
tion of "isms", the tendencies of which have no chance to develop into a mature cultural phe-
nomenon? Time will tell, relying on the essential milestones of evolution hidden from man, but
while being in today, let us try to figure out what the metamodernism is trying to express?

The paradox of the metamodernism genesis, which lies in the compatibility of incompatible
binary oppositions of modernism and its criticism in the face of postmodernism, expresses the
essence of metamodernism. At the same time, "meta” is understood not in the Aristotelian sense
of "outside”, "above™ or "after", but in the Platonic sense of the Greek term metaxis — which de-
notes the interaction of polarities, essentially related to each other (meta — between). This inter-
pretation fundamentally changes the understanding of the essence of man, who in the modern
world is on the stretch between the actual and the real world, between the meaning and its situa-
tional objectification. At the same time, the Platonic meaning "meta” means hesitation between
two opposites and the simultaneity of their participation. Metamodernists use the prefix "meta”
(metaxic) in its most authentic meaning, as presented by Plato (2018) in the Symposium dia-
logue. Plato applies the concept of metaxic to the characterization of the Greek priestess Diotima
in the meaning of "intermediate™” or "medium level"”, using the concept of metaxic to express the
relationship between a thing and idea, as something separating and simultaneously connecting
the world of illusion and reality. If in Plato’s ontology Metaxis appears in the meaning of the
middle state, which includes both the world of ideas and the world of things, then in meta-
modernism this medial position brings novelty to the understanding of man as a dual entity, sim-
ultaneously manifested both as a meaning (idea) and as existence (the form).

In this interpretation, the term metamodernism appears for the first time in 1975 by the Amer-
ican writer Masud Zavarzadeh (1975). Alexandra Dumitrescu (2012) defines the metamodernism
of the period 2005-2014 as a position of "modernist uprooting or postmodern shift". Moyo
Okediji uses the term metamodern as a challenge to modernism and postmodernism (Harris &
Okediji, 1999). Andre Furlani (2002) — to renew the aesthetics of modernity.

In the first decade of the 21st century, the term "metamodernism™ receives active application
and semantic content in the work of the Dutch authors Timotheus Vermeulen and Robin van den
Akker. In 2010, in the "Journal of Aesthetics & Culture”, they published "Notes on Metamodern-
ism" (Vermeulen & Akker, 2010), in which they define metamodernism as a discourse of hesita-
tion between the optimism of modernism and the mockery of postmodernism, as a neo-romantic
turn to the problem of man, calling this the philosophical position as the "structure of feelings".
Anthropology of metamodernism is based on a constant that escapes completion, as the dynam-
ics "both — nobody". This medial position indicates anthropological demand between existence
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and consciousness, which found expression in the work of Dutch authors in the form of "the
double message of the modernist pursuit of meaning and postmodern doubt about the meaning of
all this™ (transl. by Y. S.) (Vermeulen & Akker, 2010). A man is positioned in metamodernism
through performism, embodied in the modern aesthetics of hesitation, as a combination of enthu-
siasm and mockery, "hope and melancholy, swinging between awareness and naivety, empathy
and apathy, integrity and splitting, clarity and ambiguity, ... in search of the truth, without ex-
pectations to discover it" (transl. by Y. S.) (Vermeulen & Akker, 2010). In search of the anthro-
pological foundations of metamodernism, the authors substantiate the concept of neo-
romanticism as an actualized return to subjective sensibility. Unlike romanticism, metamodern
neo-romanticism, striving for ideals, never asserts them, partly relying on Schlegel (1975): "al-
ways in becoming, never in perfection” (transl. by Y. S.) (p. 175). Anthropological meaning of
metamodernism is expressed in the form of "atopic metaxis”, as "the middle outside the topos,
hesitation outside the place". Following the "Notes on Metamodernism™ in 2011 Luke Turner’s
"Manifesto of Metamodernism™ emerges, which asserts hesitation as the basis of the cultural
dominant of metamodernism based on "diametrically opposed ideas acting as pulsating polarities
of a colossal electric machine that sets the world in motion™ (transl. by Y. S.) (Turner, 2011).

Talking about the programmatic works of metamodern anthropology, one cannot ignore the
work of the Swiss political philosopher and sociologist Hanzi Freinacht (2017) "The Listening
Society: A Metamodern Guide to Politics, Book One". The author considers the combination of
different-vector values in modern society to be the main issue of our time. "How can modern,
postmodern and premodern people live productively together?" (transl. by Y. S.) (Freinacht,
2017).

Seth Abramson (2015) expresses his view of metamodernism in a peculiar way in his article
"Ten Basic Principles of Metamodernism™. With baseless optimism and postirony characteristic
of metamodernism, he expresses these principles in the form of a tenfold repetition of It’s all
right (Abramson, 2015). At the same time, the work contains productive anthropological ideas,
which Abramson expresses in the form of: collapse of distances, which in the era of digitaliza-
tion and the Internet manifests itself in the simultaneous possibility of anonymity and false inti-
macy; recognition of a multitude of subjectivities as the ability to accept and share in virtual real-
ity of Internet discourses; blurring the boundaries of familiar forms of identity; the formation of
individual and collective identity based on semantic content; orientation towards cooperation in
all social spheres, as an opportunity for individual self-expression. Optimism of justification of
man is expressed in "basic trust in the world": "A metamodernist chooses life" 'as if' positive
changes are possible, even if we are every day reminded that human culture is in a state of chaos
and probably even decline” (transl. by Y. S.) (Abramson, 2015).

The worldview and value issues of metamodernism are actively studied by domestic research-
ers. In this regard, Ukrainian authors V. S. Miroshnychenko (2017), V. I. Drozdovskiy (2018), as
well as Russian researchers such as A. Pavlov (2018), A. S. Markova and G. I. Mamukina (2019)
should be named, who view metamodernism as a field of modern axiological discourse.

In my opinion, the authors of the presented works express metamodern anthropology as a de-
scriptive position of the modern cultural dominant of the digitalized era. Its feature is not a ra-
tional-theoretical position in philosophy, but a sensual experience of the aesthetic principle,
which allows the subjective | to integrate new meanings. In this regard, the problem of man be-
comes the main content of metamodernism, striving for anthropological solutions to the eternal
questions about meaning in a hesitative worldview perspective.
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Man in a state of metamodernism

I think that the consistency of metamodernism will be proved by time, but even today we can
talk about the tendencies of self-awakening of man — a holisitic man. All extremes of the para-
digmatic pendulum have been tested, from the rational assertion of the highest values (modern-
ism) to their complete leveling (postmodernism), from hypostatizing the rational to extremely
subjective immersion in the abyss of the irrational. Being is no longer represented as the identity
of thinking, just as it is not a reflection of the transcendent. At the same time, the transcendent is
realized in man through the attributes of beingness.

It was easier for a postmodern man, he had a wonderful predecessor. On the opposition to the
anthropological values of modernism, a new paradigm of postmodern man was built. Metamod-
ern man does not strive for destruction or opposition. In my opinion, the intuitions of our time
suggest that the time has come to create, to "gather stones™ scattered in different vectors of cul-
tural paradigms. The process of creation takes into account all the achievements of the past,
without discarding or taking anything away. Therefore, a man of metamodernism combines the
uncombinable. He is contradictory and inconsistent, as it might seem at first glance: a priest is a
rocker, a president is a comedian, a philosopher is a political strategist, a doctor is a business-
man. In the combination of uncombinable, the way of the search for a man of metamodernism is
found. Modernism sought the essence of man through metaphysical ideals. Postmodern rejected
the search for the essence of man and any meanings. What to look for metamodernism after
complete deconstruction? The goal of metamodernism is the reconstruction of man, multifacet-
ed, true, deep. At the same time, the reconstruction of man is not accomplished in the affirmative
way by means of substantiated declarations about what is due, like modern anthropology.
Choice, search, acceptance of different and many things leads to the need for self-reconstruction
of man.

Metamodern man experiences both the freedom of postmodernism and the framework of the
value constraints of modernism. Everyone has the right to choose between opportunistic pragma-
tism and value self-determination of spiritual meanings. Any choice is correct for everyone who
makes it and through this choice the formation of society, world politics, new cultural paradigm
takes place. In this paradigm a Single man, who now makes decisions for the future is not forgot-
ten, in contrast to non-classical subjectivism, where a man is immersed in self-flagellation, des-
pair and loneliness.

At the same time, the solitude of the metamodern man is quite productive. Solitude becomes a
necessity, fulfilling the saving function of self-determination of modern man in the multidimen-
sionality of crowd strategies. Solitude, like collecting oneself in a mass agiotage of vain commu-
nications and imitations of crowd activity, is the way of self-restructuring of the inner man.

In the mainstream of metamodernism, individualization takes a different form, as a self-
sufficient life in its own world of true reality, which does not conflict with external reality. Digital-
ization of the era as a process of the digital reality of our time has changed the perspectives of the
life world of a metamodern man. Social networks contribute to the absence of a stereotype of be-
havior; norms go beyond the bounds of obligation, while the world order is not violated. One can
get lost in the network, put on the desired mask, choose, expand or limit one’s social circle. The
pendulum of the digitalized metamodernism space fluctuates from the possibility of hiding, getting
lost to the implementation of a public "crucifixion™ or praise outside the spatial framework. Like or
dislike have no national or state identity, remaining on the verge of impunity and the threat of pub-
lic evaluation. Information of the network space is unpredictable in its further consequences.

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i18.221402 © Y. O. Shabanova, 2020

125


http://creativecommons.org/licenses/by/4.0/

ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHnTpomnonoriyHi Bumipu ¢inocopcbkux gociimkens, 2020, Bum. 18

Anthropological Measurements of Philosophical Research, 2020, NO 18

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

After nihilism, irony and disappointment of postmodernism, respect, sincerity, openness,
originality, uniqueness, which define the essence of man of metamodernism, in contrast to mod-
ern standardization (the principle of obligation in Kant’s imperatives) or postmodern lack of
principles, again in value.

Metamodernism is the integration of the individual | into the outer worlds. Individuality acts
as a point of bifurcation, which can unpredictably change the turn of reality, the reorganization
of the system based on unsystematic premises. The spontaneous manifestation of sincerity can
confuse and motivate independent self-transformation.

It is no accident that art has become a sign of the cultural paradigm of metamodernism. Art,
addressing the intuitive depth of man through the manifestation of a touching and naive simplici-
ty, expresses hesitation as a defining feature of metamodernism. The dominant feature of meta-
modernism is ethics in its daily manifestation — the ethics of authenticity, open sincerity and in-
nocence. Ethics, in which the universal is combined with the everyday, and the sincerity of the
concrete gains superiority over the general, managing moral constructs not from above — the
metaphysical ideal of universal obligation, but from below — existential meaning as a universal
value, as a form of realization of being outside temporal linearity.

Metamodernism is the time of searching for the extra-spatial-temporal topos of man, where |
feels "at home", outside social roles, but socially realizing at the same time. The pendulum
swings between the desired and the unrealizable, but at the same time intuitively precisely felt. A
kind of "straight-knowledge" allows one to stay "at home™ going on social wanderings, to keep
oneself true in social standardization. A society of individuals is being formed. Not personalities,
with a hypertrophied standard of social demand, but Individualities, equally manifested in the
implementation of the universal, eternal, at the same time vitally tangible. Simply put — a space
in which everyone can be right and wrong at the same time, and everyone has the right to any
position, while maintaining focus and involvement in the life process, in evolutionary formation,
in the realization of the universal goal — to Be!

A metamodern person may be attracted to the multi-vector and dispersion postmodernism
and, at the same time, to individual certainty and focus on the generic characteristics of man. In-
dividuality in the era of metamodernism surpasses personality, internal uniqueness surpasses ex-
ternal standardization, but at the same time, individuality is not a chaotic scattering of fragmen-
tary manifestations. Individuality reconstructs a genuine, internal, essential person without re-
gard to public opinion and standardized masks of society, while keeping the time shrinkage to
the search for eternal, enduring meanings about man — true, the approximation to whom is the
main task of metamodernism.

Metamodern anthropology is characterized by a dynamic balance between the spiritual and
the material, which are not opposed, but are a simultaneous manifestation of objective reality.
Metamodern man is dual, spiritually material. Neglect, as well as exaggeration of the signifi-
cance of one of the modes, is fraught with ontological distortion.

Duality of the metamodern man is expressed, in the so-called new sincerity, which allows di-
rect acceptance of everything and at the same time does not finally assert anything — hesitation as
unconditional optimism, unconditioned enthusiasm. If Schopenhauer’s will to live is presented as
a metaphysical ontological principle, then in metamodernism objective beingness is the basic
cosmological principle of eternal fulfillment, in which everything is accepted. This is the basis
for metamodernism optimism. Not "Everything will be fine" as an ideal or utopia, but "Every-
thing is already and always fine", because the world exists and existence is a constant. And the
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state, fact, event that exists now is a justified reality as the most successful for each person in its
own way. Simply put, every decision made, state experienced, action performed is ideally correct
for a given man.

Metamodernism realizes that truth is unattainable, because the only true is the ultimate objec-
tive reality, which is not given to us in its completness. We will never be able to reach this reali-
ty; abstractly (mentally or spiritually) we fall into delusions, since we do not have a verification
tool. Everything is always subjective. The subject of cognition has limitations due to its condi-
tionality by the form of being. Therefore, the spiritual always slips away, but at the same time
expands the material.

That is, everything that a man can create — judgments, theories, ideologies, worldviews, sci-
entific approaches, works of art — are all models of realities behind which there are key ideas that
invariably accompany an individual search.

Each model has its own boundaries, corresponding tools, conditions of implementation. A
perfectly accurate model is reality itself, in all its absolute completeness. It will always be unat-
tainable, since man is only a part of it. Therefore, any model is only a fragment of an integral re-
ality, a part of it; therefore, as an element of the structure, it will generate an anti-model that will
take into account what the previous model did not take into account. Thus, a man of meta-
modernism, is in a state of hesitation between the axiological model (modernism) and its rejec-
tion (postmodernism), defining the meaning of his existence as a way of replenishing the com-
pleteness of reality. A path that will never be completed, hence the truth will always slip away
until it becomes absolute reality. Metamodernism on this path is a tactic of accepting the entire
completeness of reality through hesitations between possible extremes worked out by previous
eras. A man of premodernism and modernism made sense. Premodernism is the golden age of
humanity, striving for eternal values. Modernism is an attempt to transform the world through
rationality. Postmodernism loses its meaning, hence deconstruction, criticism, nihilism. A man
of metamodernism, yearning for meaning, strives to recreate the purposefulness of the universe
and a man in it. But at the same time he hesitates.

It is in the quickened trajectory of this evolutionary hesitation that the potential for deep re-
construction of a man arises — holistic, true, living his accomplishment in the complementarity of
the spiritual-material, metaphysical-existential, rational-irrational, esoteric-exoteric, universal-
concrete at a new qualitative level of acquiring meanings. The pendulum between modernism
and postmodernism in its hesitation shakes up reality forming a reconstruction of the Holistic
man of metamodernsim. Perhaps the entire previous path of a man strove to this time point of
collecting worked-out meanings and their negation.

A metamodern man understands the meaninglessness of the world, the insignificance of him-
self and the problems surrounding him, but instead of seeing the uselessness of his capabilities,
he can act, for a man realizes his imperfection and the need to move along this path. Despite the
fact that a man has already been disassembled into fragments by postmodernism and the modern
world knows very well what parts our brain, psyche or soul consists of, what affects our behav-
ior, what hormones are responsible for happiness and what mechanisms are involved in manipu-
lative technologies, we do not know who we. Having studied a man thoroughly, we have not
found ways for him to become qualitatively, globally better. The ideal recedes and the world
moves away from well-being and harmonious existence. The balance is hard to find. And the
metamodernism naturally comes to hesitation as a process of finding a path, as a state of realiza-
tion of everything.
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It is not by chance that postirony is characteristic of metamodernism, the essence of which
can be expressed: the thinner the line, the truer. The intangibility of the extremes of seriousness
and joke. The meaning of metamodernism is in the absence of objective value, leading into either
intangible distances or speculative delusions. The thinner the line between the extremes, the
closer a man is to comprehending his essence. Comprehending, not knowledge. Uncertainty is
embedded in the anthropology of metamodernism as a path of subjective-objective duality. And
this uncertainty is as changeable as the tangibility of the line between irony and sincerity, seri-
ousness and frivolity, sanity and madness, deep and superficial views on the acquisition of mean-
ing. It is this uncertainty that protects a metamodern man from dangerous categoricality and par-
adigmatic certainty.

Originality

It has been substantiated that metamodernism as a descriptive position of the modern cultural
dominant of the digitalized era is characterized by a state of fluctuation between the values of
modernism and postmodernism. The anthropology of metamodernism manifests itself in the form
of the reconstruction of the holistic man and the self-reconstruction of the inner man. The peculi-
arities of a metamodern man are recognized as the mutual determinability of the individual and the
mass, which is realized through postirony, naive sincerity, and optimistic openness to the world.

Conclusions

The last decade of the development of modern culture has qualitatively changed the content of
the anthropological paradigm. For the first time, the definition of the socio-cultural context is ex-
pressed in hesitative state that absorbs all the modes of previous eras, while not unambiguously af-
firming the semantic dominant of time. Metamodernism forms a new level of manifestation of free-
dom, not limited by any of the ideologies of the past, while being called upon to preserve and ex-
pand to evolutionary meanings all worked out ideological attitudes. The thin line between the values
of the Modernism and the Postmodernism determines the subtle characteristic of the metamodern
man, whose evolutionary vocation lies in a qualitatively new level of world attitude. The simultane-
ous acceptance of the highest values and their leveling with an unambiguous assertion makes it pos-
sible to formulate the peculiarity of time as a reconstruction of the Holistic Man, impartial to the
dominant worldview attitudes of a social nature. In this regard, the anthropology of metamodernism
manifests such features as baseless optimism, individualization of the sociocultural space through
postirony, naive sincerity, openness and penetration in the dual complementarity of the | with the
mass nature of modern society. The expression of the anthropological space of metamodernism be-
comes mutual complementarity of the spiritually-material, metaphysical-existential, rational-
irrational, religious-scientific, esoteric-exoteric, universal-concrete at a new qualitative level of liv-
ing of the meanings of the Holistic Man, who reconstructs himself at all anthropological levels. An
era without an unambiguously expressed moral guideline is based on the ethics of all-acceptance,
the only justification for which is the existence of a universal right to beingness. Digitalization as a
process of digital transformation of society creates conditions for the value realization of the free
choice of a man of metamodernism, through which the Holistic man is accomplished. Metamodern-
ism is more likely not a solution to a problem, but its posing in a new perspective of the question of
a man — what to be and how to survive between the extremes of semantic poles without losing dig-
nity and unique intrinsic value. On this basis, the fate of a metamodern man is determined in pursuit
of the endlessly receding horizons of the anthropology of incompleteness.
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JIIOJJUHA METAMOJIEPHY B CBITOIJIIAHOMY BUMIPI
HOBOI KYJIbTYPHOI TAPAIUTMHA

MeTta. B 0CHOBI IpecTaBICHOTO JTOCITIKSHHS JISKUTH OCMUCIICHHST aHTPOTIOJNOTIYHUX TEHACHINIH MeTaMoep-
Hy, II0 Tiepeg0adae mociioBHE BUPIIICHHS HACTYITHHX 3aBJaHb: a) eKCIUTIKAIis 3MIiCTy IIOCTIIOCTMOIEPHY B CydJac-
Hill pinocodcerkilt TiTeparypi; 6) BUABICHHS CBITOTIISIIHOI OCHOBH aHTPOIIOJNIOTI] METaMOIEPHY; B) XapaKTEPHUCTHKA
MIPOOIEMHOTO TIONS METaMOJEpPHOi aHTPOIIOJNIOTIi Ta CTaHy JIIOJMHH B cydacHy emnoxy. Teoperuunuii 6azmc. AH-
TPOIIOJIOTIsI METaMOJIEpHa BIIEPILE BU3HAYAE COLIIOKYIbTYPHUN KOHTEKCT Yepe3 KONIMBAIBHUN CTaH MK LIHHOCTSIMU
MOJIEpHY Ta iX 3allepeueHHsIM IOCTMOJIEPHOM, IIO J103BOJIsiE chOpMYIIOBATH OCOONHMBICTD Yacy sIK NMParHeHHS 10
PEKOHCTPYKIIT JTFOIUHU-LITICHOI, HE3aaHI'aKOBAHOT TOMIHYIOUHMH CBITOTJISITHUMU HACTaHOBAaMHM COLIaJIbHOTO Xa-
paktepy. AHTPOIIOJIOTiS METaMOJIEPHY NPEICTaBIeHa K 1HIUBIqyalli3alis COIOKYIbTYPHOTO MPOCTOPY Y BUTIISLII
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CaMOPEKOHCTPYKIIT JIIOJJMHN Ha BCiX aHTporopiBHsAX. Enoxa 0e3 0HO3HAYHO BUPAXEHOI'0 MOPAILHOTO OPIEHTHPY
CIIUPAEThCS Ha €THKY 3arajJbHONPHHHATOrO, €AMHUM BHIIPABIAHHSIM SKOi € HasBHICTh YHIBEpCaJbHOTO IpaBa Ha
OyTTeBicTh. JimkuTamizamnis sk mporec udpoBoi TpaHchopMmamii CycmibcTBa GOpPMye YMOBH Ul IIHHICHOTO
3MIACHEHHS BUTFHOTO BHOOPY JFOIMHE METaMOJEPHY, Yepe3 AKHU 1 caMO3IiHCHIOEThCS HiTicHa moanHa. HaykoBa
HoBH3HA. OOTPYHTOBAHO, III0 METaMOJIEPH SK ONMCOBA MO3HIIiS CYYacHOI KyJIbTYPHOI JOMIHAHTH JiHKUTATI30BaHOL
€MOXH, XapaKTePU3y€ETHCS CTAHOM KOJNMBAHHS MK IIIHHOCTSIMH MOJICPHY i IOCTMOJIEPHY. AHTPOIIOJIOTiSI METaMo Ie-
pHY MaHidecTye cebe y BHUIIIAAI PEKOHCTPYKII JIOAWHU-LIITICHOI i CAMOPEKOHCTPYKIIi JIIOAHMHN-BHYTPIITHBOI.
Oco0IMBOCTIMHY JIIOAWHE METaMO/IEpHY BH3HaHI B3a€EMOJOBU3HAYECHICTh 1HIMBIyalbHOTO i MacOBOro. BHCHOBKH.
MeramosiepH — Lie MOCTaHOBKa MPOOJIEMH JIIOJJMHU B HOBOMY PaKypci: SIKUM OyTH 1 K BH)KUTH MK KpaiHOLIaMu
CMUCIIOBHX IOJIFOCIB, HE BTPATHBIIY TiJHOCTI Ta YHIKAJIbHOI CAMOI[IHHOCTI. Buxoas4u 3 11bOT0, JOJISI JTKOAUHE Me-
TaMOJIEPHY BH3HAYAETHCS B MepeCilyBaHHI HECKIHUEHHO BIJICTYNAIOUYUX TOPU30HTIB aHTPOIOJIOTIT He3aBepILIEHOC-
Ti, 10 3/1iHCHIOETHCS Yepe3 MOCTIPOHII0, HATBHY LIUPICTh, ONTHMICTHYHY BiJJKPUTICTh JIO CBITY.

Knrouogi crnosa: MeramozepH; JIOJUHA-IIIICHA; KOJMBAaHHSA; MOJEPH; MOCTMOACPH; aHTPOIIOJIOTiYHA PEKOHCT-
PYKIIist
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YEJIOBEK METAMOJIEPHA B MUPOBO33PEHUYECKOM
N3MEPEHUU HOBOU KYJbTYPHOU NTAPAIUI'MBbBI

Leab. B ocHOBe MpenCcTaBIeHHOT0 UCCIEIOBAHHUE JIC)KUT OCMBICICHHE aHTPOIOJIOTHYECKUX TEHICHIIUI MeTa-
MOJICpHA, YTO MPEJIoJIaraeT MOoClIeI0BATEbHOE PELICHHE CIISAYIONINX 3a/1a4: a) IKCIUTUKALUS COJepKaHHUs MOCT-
MTOCTMOJIEpHAa B COBPEMEHHOU (rmocockoii muTeparype; 0) BBIIBICHHE MHPOBO33PEHIECKOH OCHOBBI aHTPOIIOJIO-
MM METaMOJICpHA; B) XapaKTePUCTUKA MPOOJICMHOTO MOJIsI METAMOICPHOI aHTPOIOJIOTHH M COCTOSTHUS Y€IOBEKa B
coBpeMeHHYI0 3m0Xy. Teopernueckmii 6a3mc. AHTPOIOJIOTHsI METAMOJICPHA BIIEPBBIC OMPECISACT COLUOKYIBTYP-
HBIA KOHTEKCT Yepe3 KoJaeOaTeIbHOS COCTOSHUE MEX/TY IIEHHOCTIMH MOJICPHA U X OTPHUILIAHHE MOCTMOJICPHOM, YTO
MO3BOJISICT chOPMYyITUPOBATE OCOOCHHOCTh BPEMECHU KaK CTpEMIICHHE K pekoHCTpyknmu Yenoseka-llemocTHoro,
HE3aaHTa)KUPOBAHHOTO JOMUHHUPYIOUTUMHA MAPOBO33PCHYCCKIMHU YCTAHOBKAMH COIMATIBHOTO XapaKkTepa. AHTPOIIO-
JioTHsa METaMOJICpHa NPEACTAaBJICHA KaK MHAUBUAYATIU3alUsA COIMUOKYJIbTYPHOTO NPOCTPAHCTBA B BUJAC CaAMOPCKOH-
CTPYKILIMH YeJIOBeKa Ha BCEX aHTPOMOYPOBHAX. Droxa 0e3 OMHO3HAYHO BBHIPAYKEHHOTO HPABCTBEHHOI'O OPHUEHTHpA
ONUPAETCSl HAa ITHKY BCENPHHATHS, ¢JIMHCTBEHHBIM OIPABIaHUEM KOTOPOW SIBJISETCS HAIMYHE YHHUBEPCAIbHOTO
npaBa Ha OBITHICTBEHHOCTDH. JMDKHTANM3anus Kak mpoiecc nudpoBoit tpanchopmaiuu obiecTBa GOpPMUPYET
YCIOBUSI JUIsl IIEGHHOCTHOTO OCYIIECTBICHUSI CBOOOAHOTO BHIOOpA YEIOBEKA METaMOJIepHa, Yepe3 KOTOPbI U CBep-
mraetcst [lenoctHerit yenoBek. Hayunasi HoBu3na. OOOCHOBAHO, YTO METAMOJIEPH KaK OIMUCATENIbHAS MO3HIUS CO-
BPEMEHHOW KYJIBTYpHOH JOMHMHAHTBHI JWKUTAIU3UPOBAHHON DIIOXH, XapaKTEpU3YeTCs COCTOSIHUEM KoJeOaHus
MEXIy IIEHHOCTSMU MOJICpHA M MOCTMOJICpHA. AHTPOIOJIOTHS MeTaMoepHa MaHH(ecTUpyeT ceOsi B BUC PEKOH-
CTPYKLIMH YEJIOBEKa—1IEJIOCTHOI'O U CAMOPEKOHCTPYKIMH YelloBeKa-BHyTpeHHero. OCOOEHHOCTSIMH YellOBEKa MeTa-
MOJIEpHA MPU3HAHBI B3aHMOI0OIPEISIIIEMOCTh HHIMBHUIYaIbHOTO U MaccoBoro. BeiBoabl. MeTamoaepH — mocra-
HOBKa HpO6HeMLI YCJIOBEKa B HOBOM PAKypC€ — KaKUM 6I)ITB 1 KaK BBDKUTH MEKIY KpaﬁHOCTﬂMH CMBICJIOBBIX IIO-
JIFOCOB, HE YTPAaTUB JOCTOMHCTBA U YHHUKAIBHOM caMolleHHOCTH. Mcxons u3 aToro, cyap0a uesioBeka MeTaMoziepHa
OMpeJIeTIsIeTCs] B MPECIeIOBAHIN OECKOHEUHO OTCTYMAIOIIUX TOPHU30HTOB aHTPOIOIOTHH HE3aBEPIIEHHOCTH, KOTO-
past OCYIIECTBIISETCS Yepe3 MOCTUPOHHUIO, HANBHYIO HCKPEHHOCTh, ONITUMUCTUYECKYIO OTKPBITOCTh K MUPY.

Kniouesvie crosa: meraMofiepH; 4eTIOBEK-LIENOCTHBIN; KoleOaHue; MOJEPH; MOCTMOCPH; aHTPOMOIOTHIeCKas
PEKOHCTPYKIIHS
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