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CARTESIAN PERSONAL METAPHYSICS

Purpose. To consider the personal nature of Cartesian metaphysics. Its implementation involves: a) outlining
methodological changes in the philosophy of the twentieth century; b) analysis of ways to interpret anthropological
component of philosophizing in Descartes studies; c) appeal to Descartes’ texts to clarify the authentic form of his
interpretation of metaphysics. Theoretical basis. | base my view of Descartes’ legacy on the conceptual positions of
phenomenology, existentialism and hermeneutics. Originality. Based on Descartes’ own concept of teaching, the
author substantiates the personal nature of Cartesian metaphysics. Important prerequisites for its comprehension are
attention to the ethical motive as the driving force of philosophizing and recognition of the importance of the poetic
worldview. The idea of the basic role of poetics finds its meaningful confirmation in the texts of the philosopher,
who interprets the main areas of philosophy (science, morality and medicine) as the forms of art. Conclusions.
Based on his own vision of anthropology and metaphysics as the forms of completion of the revolution initiated by
Copernicus, the author defends the idea of the constitutive presence of personality in Descartes’” metaphysics. In the
process of studying the research literature, methodological guidelines are outlined in the form of the importance of
personal determination of the search for truth, the key role of ethical motive and art as components of philosophiz-
ing. The thesis about the poetic form of presentation of metaphysics by Descartes as a form of fixation of its person-
al dimension is substantiated.
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Introduction

Today, humanity is acutely in need of new worldviews. First of all, it is about realizing the
consumption of the image of the world as the objective — reduced and impersonal one. Aware-
ness of the demand for the world as a world of culture — of human values and meanings — comes
to the fore. This condition is especially important for metaphysics as a basic sphere for fixing
their metahistorical dimensions. In other words, it is about developing a modern version of met-
aphysics that is personality-oriented and rooted in personal experience. In this context, | draw
attention to the axiom that underlies the assessment of the current state of culture. This refers to
determining the influence on the way of its formation of Descartes’ philosophical project. Its
striking embodiment is the concept of Descartes’ metaphysics as an apology of science (Moore,
2012). But in the process of in-depth understanding of this influence, it is difficult not to notice
the contradiction between impersonal metaphysics and the demand of modern culture for per-
sonal meanings. On the surface there lies the contradiction about the impossibility of reconcil-
ing the existence of metaphysics and personality. But here it is necessary to take into account
that, firstly, the appearance of simplicity and unambiguity is deceptive and, secondly, it is dan-
gerous for humanity, because metaphysics is a form of preservation and reproduction of me-
tahistorical values and meanings. A careful and unbiased vision of Descartes’ legacy testifies to
the importance and key significance of his personality for philosophy in general and metaphys-
ics in particular. Until recently, in the research literature, Descartes was perceived as a mean-
ingful continuation of the Plato and Aristotle’s teaching concerning the vision of metaphysics as
a set of depersonalized truths. Until recently, it was believed that this guideline was significant-
ly strengthened in modern times due to the powerful influence of the doctrine of impersonal na-
ture. That is why the vision of the incommensurability of modern metaphysics with anthropolo-
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gy seems convincing. For a long time, this incommensurability remained marginal, but in the
twentieth century it came to the fore again and is the subject of intense debate. In recent years,
attempts have been made to understand the role of the biographical factor in the philosophizing
of Descartes, but the results achieved are not satisfactory to me. In particular, the obtained re-
sults need meaningful clarification and specification. The issue is the statement: "The axiomat-
ics of Descartes’ metaphysics are the foundations of his own faith™ (transl. by A.M.) (Khoma,
2012, p. 32). The research literature that has appeared in recent years provides sufficient
grounds for this. These are a collection of articles on Descartes’ Treatise on Man (Antoine-
Mahut, & Gaukroger, 2016) and The Oxford Handbook of Descartes and Cartesianism (Nadler,
Schmaltz, & Antoine-Mahut, 2019). New perspectives are opened by my own conception of
Cartesian metaphysics as metaphysical anthropology, based on the anthropologisation of his
conception as the completion of the Copernican revolution (Khmil, & Malivskyi, 2018;
Malivskyi, 2019). | assess the current situation as a request for a constructive rethinking of the
notion of the incompatibility of metaphysics and personality and the identification of the way of
philosophizing that is its most complete embodiment. Therefore, my intention in this article is
to consider the first philosophy of Descartes as a synthetic combination of metaphysics and the
personality of the thinker.

Purpose

To consider the personal nature of Cartesian metaphysics. Its implementation involves a) out-
lining methodological changes in the philosophy of the twentieth century, b) analysis of ways to
interpret anthropological component of philosophizing in Descartes studies and c) appeal to Des-
cartes’ texts to clarify the authentic form of his interpretation of metaphysics.

Statement of basic materials

Anticipating possible objections to the true significance of Descartes’ legacy and the artifici-
ality of his promotion to a number of great thinkers, | believe it appropriate to focus on the revo-
lutions in Cartesian studies and its authoritative researcher Jean-Luc Marion. He emphasizes the
key importance of the personality of his great countryman, whose legacy was studied by him for
over forty years. In particular, Marion rightly points to the existence in European philosophy of a
powerful tradition that has not received its verbal fixation yet. This refers to the movement "back
to Descartes"”, which takes place at the turning points of European history. The researcher rightly
emphasizes the connection between the fragmentary understanding of the father of modern phi-
losophy and the desire of well-known thinkers to return to Descartes in the process of redefining
the own coordinate system of philosophical thinking: "... great thinkers — from Kant to
Heidegger, from Nietzsche to Wittgenstein — have always tried to go back to Descartes, to his
questions, his answers, and his aporiae, in order to discover their own path of thought™ (Marion,
2018, p. xxxii).

A significant obstacle is due to the fact that the thinker himself successfully hid his anthropo-
logical interest from the general public (Malivskyi, 2019). This fact prompts me, in the process
of turning to his texts and research literature, to distance myself from their naive perception, be-
cause the image of the "mask™ is often ignored. In this context, there grows the importance of
those publications, the authors of which emphasize the key importance of personal guidance for
the thinker. In particular, if for Hegel in the history of philosophy the paramount are the deper-
sonalized forms of manifestation of the Absolute Idea, then for Dilthey — the personality of the
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thinker. Qualifying the originality of Cartesian metaphysics, Dilthey emphasizes the basic role of
creative individuality, because his "metaphysics is an expression of his personality." It is difficult
to resist the temptation to give a fuller Dilthey’s emphasis on the originality and uniqueness of
the creative figure of Descartes, which is expressed in his metaphysics. He "transfers his inherent
heightened consciousness of the dignity and free power of the individual into sovereign self-
confidence... Everything harmonizes in this amazing person. His haughtiness. The proud seclu-
sion of his life. The nobility of his language and the majestic, almost dramatic style of his works,
completely permeated with the happiness of knowledge" (transl. by A. M.) (Dilthey, 2000,
p. 260). As a meaningful concretization and deepening of these observations, | perceive the em-
phasis on the fact of the living presence of Descartes in his texts, which belongs to the poet and
the thinker’s compatriot — Paul Valéry. The latter emphasizes: «I love Descartes because of the
simple and grandiose purity of his being, his firm thinking, the general impression of honesty
and order, which is visible in his every action... attracts my mind ... his own presence in this
‘prelude to philosophy'» (transl. by A. M.) (Razumovsky, 2014, p. 164).

To what extent is the fact of Descartes’ living presence in his teaching taken into account by
modern thinkers? Considering the question of how Descartes’ philosophical revolution is inter-
preted in the literature of recent years, it is appropriate to focus primarily on postmodernism.
This direction demonstrates the naive version of the answer to the question of the nature of the
determining influence of the scientific revolution, which is still, to a large extent, uncritically set-
ting priorities. In my opinion, postmodernism is important primarily as a representation of gains
and losses on the path of long-term search for European anthropology. Its radical break with the
Modernity age is axiomatic, and therefore it is appropriate to pay attention to the general denom-
inator of the way postmodernists treat the vision of man by the representatives of Modernism.
Ukrainian researcher Olga Sobol (2000) emphasizes their unanimity in the ironic attitude to the
ambitious achievements of the previous era, namely — "to the ambitions of the metaphysics of
Modernism as the only legitimate philosophy" (transl. by A. M.) (p. 90). The inflated claims of
Modernity metaphysics are assessed as artificial and unfounded, because for them it is one of the
many possible types of philosophizing that have been artificially privileged. The result is a prob-
lematization of the concepts of "reason™ and "humanism™ as key categories of European meta-
physics. Concretizing the ways of expressing the phenomenon of man, postmodernists pay spe-
cial attention to "ratiocentrism” and "anthropocentrism", supported by the "destructive self-
confidence of modern man" (transl. by A. M.) (Sobol, 2000, p. 98). It is significant for us that
they connect the significant flaws of this period with the figure of R. Descartes. | believe that one
of the most fateful assumptions that made it possible to "get out of the game™ the way of philos-
ophizing of the New Age is the man-made civilization demand. Its consequences include the ab-
solutization of natural science rationality, an example of which is the technomorphic understand-
ing of the metaphysical doctrine of Cartesius. Evidence of the prevalence of such a vision is its
particular uncritical reproduction by the representative of postmodernism W. Welsch (2004):
"with Descartes, a new type of instrumental mind came to power" (transl. by A. M.) (p. 90).

It is important for me to note that manifestations of uncritical reproduction of this reduction-
ism in the interpretations of Descartes’ philosophical revolution still take place. An example of
their effectiveness in the literature of recent years is the monograph by Hanoch Ben-Yami "Des-
cartes’ Philosophical Revolution: A Reassessment”. He notes in particular the paramount im-
portance of the technological vision of the demand of the era (Ben-Yami, 2015, p. 8). A similar
view is reproduced by the author of the "Descartes Dictionary™ J. Cottingham (1993), who inter-
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prets physics as "the driving force of Descartes’ philosophy™ (p. 145). And since there are many
such examples, it is advisable to pay attention to those stereotypes that still continue to define the
spiritual landscape of our era. As noted above, among those significant obstacles that seem in-
surmountable is still the stereotype of the incompatibility of metaphysics with the doctrine of
man.

This is a representative circumstance, the significance of which grows due to the authority of
the prominent thinker. This refers to the fact mentioned by Heidegger in the first half of the
twentieth century as the existence of dramatic tension between traditional metaphysics and phil-
osophical anthropology. The eminent German philosopher, like his contemporaries Scheler and
Cassirer, speaks not only of the absence in the modern age of answers to the fundamental ques-
tion of what man is, but also of the absence of a methodology for understanding thereof. At the
same time, he does not deviate far from Scheler’s thoughts: "From no epoch has a man been so
little hidden as from today..." (transl. by A. M.) (Heidegger, 2016, p. 32). In my opinion, there is
an indisputable heuristic and constructive potential for his interpretation of metaphysics (or ra-
ther the impossibility to limit himself to the "school” vision of its nature and the insurmountable
difficulties of its development on the basis of anthropology), which is fundamentally incapable
of acting as a cornerstone: "And if real philosophy is metaphysics, then anthropology is com-
pletely incapable of laying the foundations of metaphysics” (transl. by A. M.) (Heidegger, 2016,
p. 58).

Analysing the issue concerning the forms of reflection in the narratives of twentieth-century
thinkers of anthropological intention and personality of Descartes, we must keep in mind, first, a
narrow stereotype about its focus on the ideal of science, and secondly, its negative consequenc-
es in the form of reductionism. Among their manifestations are the identification of philosophy
and science, fragmentary vision of man, the displacement of ethics, bias towards the personal
dimensions of philosophizing.

In the process of meaningful overcoming of these shortcomings, the reasoning of well-known
thinkers of the previous century on the essential differences between philosophy and science bear
the heuristic value and significant methodological potential for me. It is especially valuable to
emphasize the importance of the heuristic potential of art in the process of understanding the
genesis of a new picture of the world. Let me remind you that among the heuristic positions there
are the ideas of K. Jaspers on the existential nature of art:

Philosophical metaphysics opens the philosopher an opportunity to see
the truth in art forms..., ... Art itself becomes an existential function. In-
stead of being confined to a special world along with existence, it be-
comes a factor of self-enlightening unconditionality in a world of human
openness. (transl. by A. M.) (Jaspers, 2012a, p. 374)
He emphasizes the consumptive use of metaphysics as a science and the impossibility of thus
satisfying the need of modern man for philosophizing. It is extremely important that when con-

sidering what today’s metaphysics might be like, Jaspers is one of those profound thinkers who
appeals to the realm of art. Self-critically evaluating his own originality, he draws attention to
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Schelling’s hitherto underestimated idea of art as a philosophical organon. The result of its deep-
ening are the pages of the three-volume Jaspers’ work "Philosophy", which deals with thinking
in art as the only possible form of comprehension of transcendence. "Metaphysics, as the philos-
ophy of art, is thinking in art, not about art; contemplation of art becomes for thinking an eye
with which it looks at transcendence” (transl. by A. M.) (Jaspers, 2012b, p. 238). Later, Jaspers
emphasizes his vision of metaphysical need as an attribute of human nature. It is important that
the latter takes the form of man’s need for art: "The urge of man’s metaphysical thinking is to-
wards art" (Jaspers, 2012Db, p. 241).

And since one of the components of philosophizing in the last century was the "ethical vacu-
um", the origins of which are associated with the expansion of Descartes’ reductionist teaching,
the task of finding ways to overcome them constructively comes to the fore. The sound position
is that of Hans Jonas (2001), the author of "ethics for technological civilization", who emphasiz-
es the importance of overcoming this reductionism and restoring the category of "sacred™" as an
essential component of the human spirit (p. 45). Warning against the uncritical reproduction of
naive-optimistic illusions, he also points to the danger of using "anthropocentric reduction” be-
cause it "contradicts the immanent purpose and the notable dignity of his [human] essence"
(transl. by A. M.) (Jonas, 2001, p. 206). As it is evident from the previous statement, this refers
to the expediency of deconstructing the established stereotypes about Descartes’ teachings.

Successful attempts to constructively overcome the above-mentioned flaws of Descartes’ phi-
losophizing are demonstrated by the texts of the revolution participants in Cartesian studies, and
foremost those by the above-mentioned Marion. For him, as a deep connoisseur of the legacy of
his great countryman and the historical and philosophical process, his determining influence on
the current philosophical landscape is axiomatic. Therefore, he considers it his priority to decon-
struct the wide range of stereotypes that accompany the image of the great Descartes. For me, it
is fundamental that in the process of realizing this task, Marion comes to understand the phe-
nomenon of man. In particular, it relates to a distorted reception of the guidelines for a holistic
vision of man by Descartes, which is perceived as a dualism of mind and body. The result of
Marion’s efforts to rehabilitate Descartes’ legacy is a non-dualistic phenomenological concep-
tion of human existence that opens up new perspectives for philosophic historians.

Another version of the reconstruction of the anthropological and ethical motive of Descartes’
philosophizing, hidden from the general public, which enables its reception as meaningfully re-
lated to the current demands, belongs today to Noa Naaman-Zauderer. In her monograph "Des-
cartes’ Deontological Turn: Reason, Will, and Virtue in the Later Writings" of 2010, she ambi-
tiously declares a intention "to open up a new way of approaching a wide cluster of long-
debated issues in Descartes’ epistemology and ethics" (Naaman-Zauderer, 2010, p. 6). The sub-
ject of her critical rethinking is the established tradition of epistemology of Descartes’ philoso-
phizing, in which ethical views are understood as marginal, i.e. retrospectively added to episte-
mology and metaphysics. And since this deformation is unacceptable, the attempt of Naaman-
Zauderer to turn this idea upside down is commendable. Rightly pointing to the priority of eth-
ics for Descartes, the researcher in Chapter Six outlines the deep connection between episte-
mology and ethics in the second half of the forties. The originality of the position of the father
of modern philosophy is associated with the ethical problem of the proper use of will. And since
for Descartes the will, not the intellect, is the most important moment of human rationality, the
main task is "the right use of free will". Among the most important derivatives is the recogni-
tion of the key role of faith in human nature, to which one of the main paragraphs is devoted
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(Naaman-Zauderer, 2010). Here the priority of faith over the natural light of the mind is substan-
tiated both in the process of cognition and in the process of solving the problem of salvation. The
innovation of the researcher’s approach is especially obvious in the last two chapters, which deal
with the concepts of "happiness” and "virtue" as the main purpose of our actions. At the same
time, the thinker’s priorities are quite strongly associated with virtues, because he "considers vir-
tue not merely a means to happiness but rather our supreme good". Concretizing the Cartesian
understanding of the human will as a manifestation of his godlikeness, Naaman-Zauderer (2010)
emphasizes its intention as a focus on good and defends the thesis of unconditional dominance
for the thinker of the supreme good (p. 175, p. 179), which is very reminiscent of Plato’s “idea".
As you can see, this emphasizes the importance of anthropological intent for the Descartes’
searches. Herewith, the personal moment is ignored.

That is why Lawrence Renault’s (2019) position on the importance of the personal basis of
Descartes’ ethics, recently published in the new Oxford Handbook in "Descartes’ Moral Philos-
ophy", is meaningfully close to me. There is no objection to the author’s emphasis on the basic
orientation of Descartes’ philosophizing on the search for a reliable foundation for moral teach-
ing. In the process of understanding the latter, the researcher’s attention is drawn to the problem
of the relationship between physics, metaphysics and ethics. A particularly valuable achievement
of his publication is the attention to the main stages of the evolution of Descartes’ philosophizing
as the strengthening of personal motives. This is Lawrence’s attention to the second half of the
1940s, which involved building a perfect ethic. The increasingly complete expression of the per-
sonal vision of ethics is expressed in the form of the transition from adoration of God to the mor-
al based on virtue-passion of generosite, which manifests itself as the proper use of free will and
"greatness of human being".

I see the undeniable heuristic potential in Lawrence Renault’s innovative approach, which in-
volves going beyond the notions of Descartes’ subjectivism and recognizing the importance of
the problem of "the other". Caring for the other, for his well-being and happiness is qualified by
the researcher as a priority for the ethics of the great Frenchman. Here it is difficult not to see a
meaningful refutation of the common thesis about Descartes’ solipsism. As for the form of ex-
pression of morality and nobility, Renault justifiably evaluates it as altruism. And since the
greatness of free will is qualified as the basis of Cartesian metaphysics, "the morality of generos-
ity is rooted in metaphysics and represents its extreme development™ (Renault, 2019). In the au-
thor’s thoughts, it is easy to recognize both the indirect dialogue with Husserl on the originality
of his claims to the development of the problem of intersubjective significance of human think-
ing, and the meaningful deepening of Marion’s ideas.

One of the variants for emphasizing the importance of anthropological intention and personal
choice as the basis of Descartes’ philosophical legacy and the illusion of its reduction to the nar-
row framework of the naturalistic paradigm has been repeatedly voiced in recent years. This re-
fers to an important problem for today in Cartesian reduced interpretations of the thinker’s teach-
ings and the emphasis on the basic role of freedom. In particular, J. Cottingham (2008) draws
attention to the possibility of seeing a seeker and lover of truth behind the deceptive simplicity of
the philosopher’s texts in the traditional sense (p. 45). He also draws attention to the fact that his
ethical provisions (in contrast to Kant) lack the imperative nature. It is a question of the need be-
queathed to us of the personal choice of our own priorities between recourse to previous morality
and belief in the unlimited possibilities of our mind. In the latter case, we have a great power
over the world of nature and our own nature. And so the dramatic problem is, "whether we can
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hope to survive as a species without the help of a moral vision™. In outlining it, the researcher
goes beyond the instrumental reception of Descartes’ teachings and emphasizes the meaningful
rootedness of his morality in the previous tradition. "For Descartes, the requisite kind of moral
vision was generated by Christian metaphysics, the objectivity of whose value system, for all his
vaunted programme of doubt, he never seriously questioned™ (Cottingham, 2008, p. 49). It is dif-
ficult to deny the legitimacy of this tension between the two outlined scenarios of future devel-
opment in the teachings of Descartes. For me personally, the key opposition in this article be-
tween metaphysics and anthropology can be seen in this tension. To what extent is it overcome
in the transition to the confrontation between science and art?

The recent opposition in the form of tension between the scientific and poetic components of
the thinker’s worldview has been the subject of research by Andrea Gadberry. She considers
attention to the key role of the poetic principle in the work of the thinker to be a necessary pre-
condition for going beyond the scientific reception of the "Cartesian cogito”. The object of her
close attention is the meaningful connotations of the Cartesian cogito, which remain unnoticed
in the conditions of the dominance of its reduced image. Analysing the neglected forms of
meaningful rootedness of cogito in sensuality, corporeality, human desires, the author empha-
sizes the importance of a holistic vision of Descartes’ philosophical project. Therefore, as op-
posed to the teaching on extrasensory objectivity, Gadberry (2017) defends the key role of the
poetic principle. It is, as she writes, about «the centrality of poetics to the project of the 'Medita-
tions'» (p. 749).

In the process of searching for forms of a holistic vision of Descartes’ inner world, it is im-
portant to pay attention to, as a rule, the neglected drama of human existence. Emphasizing the
constitutive role of the poetic in the process of understanding the scientific revolution of the New
Age, the author rightly warns against the dangers of simple solutions. It would seem that these
include the literal perception of Descartes’ words about his complete overcoming of sensuality
and poetic vision of the world. But Gadberry, bearing in mind the authentic position of Des-
cartes, rightly emphasizes the constitutive presence of the thinker in the outlined picture of the
world. In particular, she rightly emphasizes the importance of "studying Cartesian poetics seri-
ously", i.e. perceiving his strategy as a "poet-in-chief" (Gadberry, 2017, p. 749). Consistent with
these ideas is the position of Kyo Lee, who, referring to the manifestations of human nature in
Descartes works (about dreams, images, passions), argues the poetic worldview as a basic ver-
sion of the interpretation of his philosophical project. It is, she writes, about the "Cartesian poet-
ics of imagination™ (Lee, 2013, p. 145).

But for me, these statements are still not convincing enough arguments about the key place
of poetics in Descartes’ worldview, because there are doubts about its significance for Des-
cartes personally. Therefore, | think it is appropriate to draw attention to the connection be-
tween the analysis of the role of art in the way of philosophizing Descartes and his vision of
the subject of philosophy. It is a proof of the existence of an immortal soul and the existence of
God. Given the axiomatic inability of the methodology of the natural sciences to contribute to
a meaningful clarification of the connection between God and the human soul, J.-L. Marion
rightly emphasizes the meaningful kinship of poetic language and theology. And since Des-
cartes’ vivid identity, associated with the dominant status of poetry in his way of philosophiz-
ing, is still underestimated, he showing his respect for poets endows them with authority be-
cause "they bear witness to initial freedom of God in the encounter with the Fates". Emphasiz-
ing the originality of the heuristic and constructive potential of poetry, the modern French re-
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searcher notes that "in making new arguments, the conceptualization itself admit metaphors,
images, and even theological arguments, which it had first rejected or of it had simply been
unaware™ (Marion, 2007, p. 115).

When considering the ways of interpreting Descartes’ aesthetic views in modern literature,
it is important to refrain from the temptation to consider them insignificant for him. Convinc-
ing arguments in favour of this thesis are the disproportionately small number of pages devoted
to it and the neglected fact of their key significance for Descartes’ worldview. Frederick de
Buzon (2019) did not resist the ostensibility of these arguments in his article "The Compendium
Musicae and Descartes’s Aesthetics”. But within this approach, the researcher ignores the im-
portance of art and music for the thinker, as evidenced in particular by Cartesius’ letter at the end
of the article: "And if I die only of old age, I still would like some day to write on music theory"
(Descartes, 1996, AT IV: 791). For me, these lines are strong evidence of the unconditional sig-
nificance for Descartes of poetics as a form of presentation of his own metaphysics.

The opportunity to see the key significance and pervasive nature of the poetic project for
Descartes’ philosophizing provides an appeal to the way in which the basic provisions of his po-
sition are formed. Already the study of "Early Writings" testifies to the existence in the
worldview of the thinker of paradoxical features that do not agree with the traditional vision of
his determinism by the scientific revolution. This is about the openness to the world, a modest
assessment of the possibilities of the theoretical mind, a high appreciation of image and art in the
attainment of truth (Malivskyi, 2019). In the "Discourse on Method" a meaningful addition to the
thesis of the key importance of art in the teachings of the thinker is the hierarchy of knowledge
outlined by him, where the foundation is knowledge of man, while knowledge of nature is hypo-
thetical. The outlined paradoxical vision of Descartes’ worldview is still unconvincing and de-
batable in the current conditions. That is why the deep insight of one of the outstanding mathe-
maticians and mechanics of the 19th century, Carl Gustav Jacobi, on the anthropological orienta-
tion of Descartes’ search cannot fail to arouse admiration. It refers to his outlining the evolution
of the inner world of the thinker, where the prominent place of anthropology largely determines
his isolation and solitary way of life. "Noticing, however, to how few people he can report on
these works, he turns from them to what he considers the supreme: to the study of man: but it
turns out that most people know man even less than geometry, that is why he shrinks more and
more into himself" (transl. by A. M.) (Jacobi, 1999, p. 1333).

It is important to me that the results obtained on the importance of poetics for the way of
Descartes’ philosophizing are confirmed in the pages of his works. Specifically, a careful attitude
to them allows us to see that the widespread perception of the determining influence of science
on the way of philosophizing and displacing art distorts his position. In particular, the pages of a
famous letter to a French translator, published as a preface to the "Principles of Philosophy™ of
1647, testify to the fact that he repeatedly used as synonymous the concepts of "knowledge™ and
"art" (le savoir, les arts) (Descartes, 1996, JSC IX: 2, 18). Convincing evidence of the im-
portance of this moment for Descartes is the designating as art of "medicine and mechanics, and
all the other arts” in one of the last paragraphs of the "Principles of Philosophy" (Descartes,
1996, AT VIIIA: 327). Outlining and meaningful understanding of these deep insights of the fa-
ther of modern philosophy is beyond the scope of this article. The appeal to poetics as a form of
understanding of Descartes’ metaphysics opens new possibilities for understanding the first phi-
losophy outlined by him as a synthetic combination of metaphysics and the personality of the
thinker, where the latter is the cornerstone of the former.
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Originality

Based on Descartes’ own concept of teaching, the author substantiates the personal nature of
Cartesian metaphysics. Important prerequisites for its comprehension are attention to the ethical
motive as the driving force of philosophizing and recognition of the importance of the poetic
worldview. The idea of the basic role of poetics finds its meaningful confirmation in the texts of
the philosopher, who interprets the main areas of philosophy (science, morality and medicine) as
forms of art.

Conclusions

Based on his own vision of anthropology and metaphysics as the forms of completion of the
revolution initiated by Copernicus, the author defends the idea of the constitutive presence of
personality in Descartes’ metaphysics. In the process of studying the research literature, method-
ological guidelines are outlined in the form of the importance of personal determination of the
search for truth, the key role of ethical motive and art as components of philosophizing. The the-
sis about the poetic form of presentation of metaphysics by Descartes as a form of fixation of its
personal dimension is substantiated.
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OCOBUCTICHA META®I3ZUKA KAPTE3IA

Meta. OCHOBHOIO METOIO CTaTTi € JOCIi/KEHHs 0COOMCTICHOT MPUPOIK KapTesiaHchbkoi Metadisuku. Ii peasti-
3aris nependayae; a) OKpecIeHHs] METOJONIOTYHUX 3pylIeHb B ¢itocodii XX crouiTrs; 6) aHami3 cnocobiB Tiayma-
YEeHHsI B JIEKapTO3HABCTI aHTPONOJIOTIYHOI KOMIOHEHTH (ilocodyBaHHs; B) 3BEpHEHHS 10 TEKCTiB Jlekapra ais
YTOYHEHHsI aBTEeHTHYHOI popmu TirymaueHHss HUM MeTadizuku. Teopermununii 6a3mc. Ciil morysia Ha CHagUIMHY
JlekapTa s 3aCHOBYIO Ha KOHIENITYaJIbHHX IOJIOXKEHHSIX (PEHOMEHOJIOTI], €K3MCTEHIIai3My Ta T'€pPMEHEBTHKH.
HaykoBa HoBu3Ha. Buxomsun 3 BiacHO! KoHIeNii BueHHS JlekapTa, aBTOp OOIpYHTOBY€E OCOOMCTICHHM XapaKTep
KapTe3iaHChKol MeTadi3uku. BaxnmuBuMH mepegyMoBaMH i OCSATHEHHS € yBara J0 €THYHOTO MOTHUBY SIK PYIIiHHOL
cwi ¢inocodyBaHHA Ta BU3HAHHA 3HAYYMIOCTI IOSTHYHOTO CBITOCHPUHHATTA. Imess 6a30BOi poili MOETHKH
3HAaXOAHWTh CBO€ 3MICTOBHE IATBEPIKEHHS B TeKcTax ¢inocoda, SKHH TIyMaduTh OCHOBHI cdepu dimocodil
(Hayky, Mopaib Ta MEAWIWHY) SK (OPMH TPOSBH MHUCTeNTBa. BucHoBKkHM. Crnmparoumch Ha BIacHe OadeHHS
aHTpornosiorii Ta Meradizuku sk Qopm 3aBepuieHHs posnouyaroi KomepHukoM peBoimiolii, aBTop 00CTOIOE isieto
KOHCTHTYTUBHOT IPUCYTHOCTI ocobucTocTi B MeTadizumi [lekapra. B mpoleci BUBYEHHS TOCIIJHUIBKOT JIiTEpaTypu
OKPECIIOIOTHCSI METOJOJIOTIYHI OPIEHTHPH Y BUTJISII BaXKJIMBOCTI OCOOMCTOrO BHUMIpPY IIYKaHb ICTUHHM, KIFOYOBOI
POJIi €THYHOTO MOTHBY Ta MHUCTELTBA SIK KOMIOHEHTH diocodyBanHs. OOIpyHTOBYEThCS T€3a PO MOCTHYHY (HOp-
My BUKIIaay Metadizuku y Jlekapra sk ¢popmy dikcaii if ocoducTicHOro BUMIpy.

Kmiouosi crosa: metadizuka; JlekapT; aHTPOTIONOTIS; PSAYKIIIOHI3M; HayKa; €THKA; MUCTCIITBO
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1*I[HI/IHp0BCKI/II71 HalMOHAJbHBII YHUBEPCUTET XKEJIE3HOI0POKHOTO TpaHCIopTa MMEHH akaneMuka B. Jlasapsina
(duumnpo, Ykpaunna), oi. noura telepat-57@ukr.net, ORCID 0000-0002-6923-5145

JIMUYHOCTHASA META®U3UKA KAPTE3UA

Heab. OCHOBHOM TENBIO CTATHU SBJSIETCS M3YYCHHE JIMYHOCTHOTO XapakTepa KapTe3naHcKou Metapusuku. Ee
peanu3alys OpeanosaraeT: a) GUKCAIHI0 METOIOJIOTHYECKUX CABUIOB B (pritocodpun XX Beka; 0) aHaIM3 CIIOCO00B
MHTEPIPETAIMH aHTPOTIOJIOTHIECKOH cocTaBistomel (GumocoCTBOBaHUS B IEKaPTOBEICHUH; B) 0OpaIleHne K TeK-
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cram Jlekapra Uil YTOUHEHUS! ayTEHTHYHOW (POPMBI M3JI0KEHUsI UM coOcTBeHHOW Metadu3uku. Teopernyeckmii
6asuc. Coil moaxox s 0a3upyr0 Ha KOHLENTYaJbHBIX IOJOXXKEHHAX (DEHOMEHOJIOIMH, HK3UCTCHIMAIN3MA U
repmeHeBTukd. Hayuynas HoBu3Ha. Vcxons u3 coOCTBeHHOW KOHIeNIWH ydeHus [lexapra, aBTop 00OCHOBBIBACT
JMYHOCTHBIN XapakTep KapTe3MaHCKOH MeTapUu3WKH. BaKHBIMHM TPEANOCHUIKAMH €€ TOCTH)KEHHS SBILTFOTCS
BHIUMaHHE K OJTHYECKOMY MOTHBY KakK JBIXKyHleH cumie ¢miocopcTBoBaHHS W TNPHU3HAHWE 3HAYMMOCTH
MO3TUYECKOTO BOCTIPHATHS. Mnes 0a3sucHOW pONM MOATUKM HAXOJUT CBOE COAEPKATENbHOE MOATBEP)KACHHE B
TekcTax (¢urocoda, KOTOPHIH HCTOIKOBBIBACT OCHOBHBIE cdeprl (rmnocoduu (HayKy, MOpajdb W MEAUIUHY) Kak
(opMBI MposiBIIeHNsT UCKyccTBa. BuIBoabI. Onmpasch Ha COOCTBEHHOE NMOHUMAaHHE aHTPOIOJIOTHH U MeTahU3UKH
Kak ¢opMm 3aBepiicHus peBomonuu KomepHuka, aBTOp OOOCHOBBIBACT HJIICKH) KOHCTHTYTHBHOTO IPUCYTCTBHS
nuyHoctd B Metadusuke Jlexapra. B mporecce u3ydeHHs HCCIIENOBATENbCKOW JIMTEpaTypbl OOPHCOBBIBAIOTCS
METOAOJIOTUYECKHUE OPUCHTUPLI B BUAC BaAXHOCTHU JMYHOCTHOI'O HU3MEPCHUA HCKAHUA WCTUHBIL, KJIFOU€BOM pon
ITUYCCKOTO MOTHBA MW HCKYCCTBAa KaK KOMIIOHCHTa q)HJ'lOCO(bI/II/I. OO0O0CHOBBIBAETCS niacsa BaXXHOCTHU [JIs1 Hac
MOATUYECKOW (OPMBI U3IIOXKEHUST MeTaU3MKU Kak crocoba (UKcalyy JIMYHOCTHOTO W3MEpeHus MeTa(u3uku
Hexapra.
Kniouegvie cnosa: meradusnka, JlekapT; aHTPOIIOJIOTHS; PEAYKIIMOHN3M; HAayKa, 3THKA; HCKYCCTBO
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