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PHILOSOPHICAL ANALYSIS OF A PERSON’S SELF-REFLECTION
IN THE CONTEXT OF INTERNAL DIALOGUE
(BASED ON "THE DISPUTE OF A MAN WITH HIS BA™)

Purpose. The study is aimed at considering self-reflection through an analysis of the features of internal dia-
logue in ancient texts (XXI1-XXI centuries BC) in order to identify signs of human’s mythological and philosophi-
cal thinking. Theoretical basis of the work is the contemplation of a person’s self-reflection in the context of his
internal dialogue, through which his own human existence, his subjective and creative comprehension of the world
manifest. New meanings are created and shared with others in this mental space, in particular, in crisis periods of
personal and social life. Therefore, the ancient Egyptian vision of man’s nature, consciousnesses and dialogism of
the Self is viewed through the prism of modern philosophical concepts and as the basis for the emergence of a philo-
sophical worldview itself. Originality. The analysis from the viewpoint of the philosophical anthropology in the
text "The Dispute of a Man with His Ba" showed the opportunity of considering it not only in the context of internal
dialogue, but also as a confirmed internal dialogue, which expresses itself in external speech. Comparing the mythi-
cal thinking of a man in his cohesiveness with others and the philosophical thinking of a dialogical Self, the authors
come to the conclusion that it is necessary to distinguish between internal dialogues with oneself and with the intro-
jects of others, which can be either Double or Interlocutor. It has been revealed that internal dialogues in ancient
times played an important role both in structuring social chaos and in overcoming personal crisis states (from exis-
tential to clinical states of altered consciousness). This is precisely from such self-reflection that philosophy emerges
as a certain discourse and a new type of thinking. Conclusions. The analysis of the text "The Dispute of a Man with
His Ba" speaks about the emergence of philosophical discourse in the XXI11-XXI centuries BC, on the basis of which
we can conclude concerning the earlier, in comparison with K. Jaspers’s definition, the transition of mankind from
the cognitive revolution to a new phase of the development.

Keywords: self-reflection; internal dialogue; philosophical type of thinking; "Axial Age"; crisis states; Ba; Inter-
locutor; dialogical Self

Introduction

The question of man’s attainment of "true self-consciousness™ was considered by K. Jaspers
(1949) as one of the criteria for determining the Axial Age of history, to which all ancient cul-
tures seemed to be hidden under a veil of otherness (Jaspers, 1994, p. 37). That is, in the period
between 800 and 200 years BC a man became what he is today, it was then seemingly human
being to be formed and manifested. Or, as the philosopher wrote in "The Meaning and Purpose
of History", the presence of such earlier works of the II-1I1 millennium BC, which we have
nowadays "A Debate Between a Man Tired of Life and His Soul" (German version of the title of
the work), the Babylonian penitential psalms, the epic of Gilgamesh, etc., do not change the
general evaluation of the world history, because they did not have a significant influence on the
transformation of human consciousness. However, today researchers are questioning the
expediency in the accentuation of Axial Age as a common root of modern civilizations, namely
as a demythologizing revolution that caused changes in human consciousness and perception of
their existence. In particular, they point out that such an approach appears as the creation of
another myth (Smith, 2015). Therefore, in our opinion, it is worth considering the features of
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human self-reflection to the Axial Age (XXII-XXI centuries BC) through the criteria defined by
K. Jaspers (1994), namely: awareness of human existence as a whole, himself and boundaries of
his existence (p. 33) on the example of "The Dispute of a Man with His Ba".

This ancient Egyptian text was written in the form of an internal dialogue, which appears as
part of the inner nature of a man, and which repeatedly manifested itself in philosophical texts
and became the subject of scientific research. However, its philosophical and anthropological
analysis in terms of reducing the frequency of using the method of introspection in modern
philosophy has both theoretical and practical significance. In particular, to understand human
self-consciousness, altered mental states, communicative competence of a person, coping
strategies to overcome difficult life circumstances, etc. Consideration of features of the internal
dialogue of a man in external speech, who lived more than 4 thousand years ago, will clarify the
vision of the dialogic structure of "Self' of a man (G. Hermans), the multiplicity of
consciousness through the prism of the artistic image in his inner world (M. Bakhtin) by
searching for own life position (W. Bibler). Exactly in such context one of the oldest texts,
survived to the present day — "The Dispute of a Man with His Ba" — has not yet been considered
in the scientific literature. Both intra-personal communication and philosophical self-reflection
were recorded in it.

Ancient Egyptian text, other versions in the translation of the title: "The Man Who Was Tired
of Life", "The Dialogue of a Man and His Ba (or Soul)" is almost the only philosophical work
among the written artifacts of Ancient Egypt and the only one written in the form of a dialogue
between man and his Ba (Endel, 2001, p. 3). It is a dialogue of a disappointed man who thinks
about death. It was written in the acute time of social transformations of the First Transition
Period when there was the origin of the literature of pessimism; A. Erman — the researcher-
translator of this text — defined this in the XIX century. Research devoted to "The Dispute of a
Man with His Ba" began after its acquisition by the Royal Prussian Museum in 1843 at Sothe-
by’s (Papyrus Berlin 3024) and continues to this day. So, until recently it was believed that we
had received an incomplete text without a beginning, written in hieratic script. However, in 2003
R. Parkinson identified Papyrus Amherst Ill as a fragment of the Papyrus Berlin 3024, and in
2015 M. Escolano-Poveda (2017) found another missing fragment of it in the Museum Biblic of
Mallorca (Spain) (p. 16). Today this work is the object of study for researchers in various fields
of science (S. Akimov, A. Bolshakov, M. Lutsyuk, S. Spirina, V. Furkalo, M. Endel, J. P. Allen,
J. Assmann, Y. Chobanov, M. Escolano-Poveda, B. Ouellet, R. B. Parkinson, and L. Baylis,
D. Trimijopulos, S. Vittori, L. V. Zabkar, etc.), it will help to actualize its philosophical and an-
thropological reception.

Purpose

Respectively, the purpose of this work is to conduct a philosophical and anthropological
analysis of human self-reflection in the context of his internal dialogue on the example of the
ancient Egyptian text "The Dispute of a Man with His Ba". To achieve this purpose it is
necessary to perform the following objectives: 1) to consider the ideas of the ancient Egyptians
about human nature, its constructs; 2) to describe in consonance with them the types of internal
dialogue and its goal; 3) to identify the features of self-reflection associated with the emergence
of a philosophical type of thinking.
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Statement of basic materials

Appealing to the "The Dispute of a Man with His Ba", which is a recorded externalized
internal dialogue of an ancient man, is attributable to the possibility of philosophical and
anthropological comparison of the internal dialogue of a man in different historical epochs, in
particular in the context of "Axial Age". K. Jaspers (1994), defining the state of consciousness of
a man in Axial Age, emphasized that he through reflection realizes the horror of life and his own
helplessness, "standing over the abyss, raises radical questions, demands liberation and salva-
tion", "understanding his own boundaries, he sets himself higher aims, cognizes absoluteness in
the depths of self-consciousness and in the clarity of the transcendent world" (p. 33). In the
writing "On the Meaning of History", K. Jaspers (1996) noted that "man seeks and finds himself
through questions and answers, which we name philosophizing" (p. 194).

Thus, we are talking about the fact that in ancient times the human consciousness began to
realize its own self-awareness. However, such a restructuring of consciousness also caused great
concern, because these were changes bordering on spiritual chaos, attempts to overcome this
chaos were embodied in the formation of new world religions, philosophical and ethical
categories of thought, which still largely determine people’s lives. Simultaneously, the calm
stability of the mythological time receded into the past, the struggle of various types of
rationality began, in particular, the logos against the myth, enhancing the ethical side of religion
and leaving the myth as a background.

Therefore, we took into account the hypotheses of identity and nonidentity of modern and
ancient consciousness. Based on the content and form of a selected text, we assume, the author
has both an internal dialogue in internal speech and internal dialogue in external speech.
According to the views of the ancient Egyptians on human nature, its essences are naming (Ren),
body (Sah), shadow (Shuyet), heart (Ib), spirit (Akh), soul (Ba) and double (Ka). In such a case,
understanding the vision of these personal constructs corresponds to the position of M. Bakhtin,
who analyzed the author’s consciousness not as a form of one "Self", but as the interaction of
many consciousnesses. Not the coexistence of images of many people in the light of one
consciousness, but emphasizing their adequacy and equality, it is consistent with the modern
studies of Meijers and Hermans:

The composite concept ‘dialogical self' transcends this dichotomy by
bringing the external to the internal and, in reverse, transporting the in-
ternal to the external. This allows people to study the self as a society of
'I-positions’ and, on the other hand, to consider society as populated,
stimulated, and renewed by the selves of its individual participants. In
this way, the Theory abandons any self-society dualism and any concep-
tion that regards the self as essentialized and encapsulated in and of itself.

(Meijers, & Hermans, 2017, p. 7)

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i17.206671 © V. V. Liakh, M. V. Lukashenko, 2020

20



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHnTpornosoriuHi BUMipu ¢inocopebkux gociimkens, 2020, Bum. 17

Anthropological Measurements of Philosophical Research, 2020, NO 17

TOPICAL ISSUES OF PHILOSOPHICAL ANTHROPOLOGY

Since internal dialogues differ with respect to whom the person is addressing, intrapersonal
communication can be combined into two groups: dialogue with oneself and introject of another
person. In our opinion, conversations with Ba and Ka correspond to them, on which we will
focus on.

Let us consider the first type of dialogue, which manifests an awareness of oneself and their
own boundaries and life in general. Ba is an internal interlocutor who can be seen as the
embodiment of the contradiction that exists within the thinking person (Bolshakov, 2001). As a
representative of the plan of God that is associated with a man, he cares about his afterlife rather
than his earthly life (Spirina, 2006, p. 140). As conscience, intellectual ability (Hays, 2015,
p. 77). Or as an entity, a component of the living, separated by death and depicted as a falcon
with a human head (Endel, 2001). As a state available after death, which a Wiseman can cause
while he is still alive, if he encounters a difficult situation to solve (Chobanov, 2015, p. 92). As
an inner force that manifests itself in states of altered consciousness under the influence of
iliness, stress, or alcohol (Zabkar, 1968, p. 118). Ba is that integral human individuality, the
inner invisible characteristic, which can be described only in words but is not characterized by
images. Even more, words create the world of Ba, but not describe, because the essentially non-
pictorial Ba belongs to transcendental otherness (Bolshakov, 2001, p. 152). J. Assmann (1998)
connects the meaning of the Egyptian word "Ba" with "manifestation” (for example, the concept
of God), emphasizing that it is exclusively and unambiguously connected with the paradigm of
manifestation of latent force that animates (p. 138).

Thus, Ba is intrinsically connected with a man but is not a man himself. This is the
existential Self, which determines the awareness of the meaning and significance of being in
extreme life situations, therefore it may have a different opinion that is different from everyday
one. In line with the visions of ancient Egyptians, he (Ba) remains in the burial chamber after
man’s death and at the same time has the opportunity to move freely during the day.
Interestingly, in the internal dispute Ba proclaims statements that do not correspond to the
generally accepted canons of that time in the vision of death and immortality. He expresses his
own views, the thoughts of a man himself, who sees changes for the worse in the world. For
example, Ba is convinced that a person’s name remains after death regardless of the funeral
ritual, so it is necessary to enjoy life and get rid of constant worries. On the contrary, a person
believes that without proper burial his name will be lost, and the only thing he wants now is
death (Vittori, 2018, p. 183). This allows some researchers to interpret human words attesting
to suicidal thoughts.

However, in this case, such an understanding is not so unambiguous and convincing,
because we can assume that there is a context of illness, or approaching death, which is the
ultimate situation in human life. Based on the found fragments of the beginning in the text, it
can be understood that we are talking about a Wiseman named Hetty (Spirina, 2006, p. 138).
The text notes that this man is recovering from a serious illness, but still lying exhausted by
injustice and experiencing grief from the loss of his wife and property. He is surrounded by
listeners, including a woman named Anhet (Escolano-Poveda, 2017, p. 36). That is, in this way
we get a framework for a confirmed internal dialogue in external speech. This, pursuant to the
theological principles of dialogism and trinitarianism, emphasizes that "the confirmation of the
dialogue is considered no less important than its continuation, consistent with the asymmetry
of intra-trinity communication from the standpoint of ontological positioning of Persons"
(Ishchuk, 2018, p. 142). Anhet is the third person to witness Hetty’s dialogue with his Ba. This
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creates a situation of triple reflection when the object of meta-cognition is the process of
cognition of self-knowledge.

In the mystical meeting of a man and his Ba B. Ouellet (2004, p. vi) sees ontophany, a
manifestation of a holistic "Self". Action and change of styles within one text indicate the
dynamics of changes in the internal state from the delirium of existential crisis to self-
integration. This contributes to the daily practice of piety both in the joys of life and after it.
Therefore, a wise person, thinking about the future amenities that will be used by his Ba after
death, strengthens them when alive (Zabkar, 1968, p. 118).

Y. Chobanov makes another hypothesis, emphasizing that this dialogue is conducted by a
Wiseman who is aware of the social crisis but is not in a state of despair or on the verge of sui-
cide. He suffers because he fears that his life is deviating, "distracted” from the principle of Maat
(world order, truth, harmony, ethical norms). Such thoughts about death can deprive him of a
favorable fate in the afterlife, because of this he will meet there again with death (Chobanov,
2015, p. 91). Due to the lack of social order, evil enters the world of people without hindrance,
filling it: "Brothers are malicious. We, though friends, despise each other"”, "Loose hearts", "Well
neglected. Rage has captured everyone”, "We reconciled with evil. Good is neglected
everywhere", "In despair a man because of evil is unkind. But everyone is only laughed at by
terrible villainies™ and others. Accordingly, until a person gets rid of it, Ba will "distract” him.
Therefore, it is necessary to find a way out of the vicious circle. For the disappointed, it is a vari-
ant of confession, an attempt to acknowledge, name the problem and cleanse oneself of it by
turning inward, through internal dialogue with one’s Ba. He must take on the pain and overcome
the evil.

This aim of internal dialogue reminds P. Feyerabend’s ideas about the anarchist theory of
cognition. Conforming to it, the ancient Egyptian Wiseman from a new angle is looking for the
structure in the social chaos of the crisis transition period, which he observes. He is that genius
who, thanks to temporary solitude, inner dialogue, can see the structure where others see
uncertainty and then convey its vision to other people in the text. It is precisely such a dialogue
between the genius and his Ba that avoids the one-sidedness and limitation caused by feelings
and what is already known, i.e. cognitive prejudices. In this context, the words of a person who
expresses the despair of losing internal dialogue become clear: "It is stronger than me now. My
Ba does not speak to me. It’s so hard that it reminds me of someone’s disdain”. In M. Bakhtin’s
opinion, the main reason for a person’s loss of himself is self-closure, separation from others.
This is what happens when the bonds between the consciousness of Me and You are broken.
That is, the whole content of consciousness is dialogized since internal experiences are formed in
the process of "meeting” with another. This may be also related to the second group of internal
dialogues, which also help to realize being, oneself, own boundaries and boundaries of the other.

The second type of conversation is an internal dialogue with an imaginary interlocutor who is
different from ourselves, that is, with the image of another person. In our opinion, it can be
correlated with a conversation with Ka, which is missing in the text "The Dispute of a Man with
His Ba", but which is mentioned in other ancient Egyptian texts. Ka, like another interlocutor,
allows a person to construct an image of another person even when he is absent, and to have an
mental dialogue with him. He is a double of man, his image, which is thought by others. When
someone pictured the image of another or saw it in a dream, he saw this with the inner vision of
the real existing Ka of that person. After the man’s death Ka does not disappear, so memories of
the deceased and imaginary communication with him remain possible for a long time. Ka doesn’t
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die while a man is remembering. To stop the time of oblivion, the ancient Egyptians mummified
bodies, made their images and illustrations in the form of pictures of future life. Everyone who
remembered the deceased became involved in the sacred ritual.

A. Bolshakov’s book "Man and His Double™ (2001) is a work in which the existing views on
Ka were systematized and the common in the vision of the most respected researchers was
highlighted. The above analysis provides a theoretical basis for understanding the features of
internal dialogues with the introject of another. Thus, Ka is seen not as a part of a man, but as a
common thing that combines the personalized "life force™ of V. Christens and A. Herman, the
"genius™ of Steindorf, the "double” of G. Maspero and the "individuality" of A. Wiedemann.
This is the holistic image of a person with his features that appear before our eyes when we
remember him, looking at the portrait. The World-Double is "created" by images, but not
localized in the room where they are placed. Drawings served as a stimulus to recollection,
which the ancient Egyptians interpreted as "reviving" the memory of a person, as a perception of
a real existing object of the external world that is in front of the eyes. It is related to the person
but is not him. This is his Double.

However, the inner dispute with Ka of another person may be different. First, we can
distinguish between the dialogue and metalogue from Ka: the dialogue in understanding the
distribution of logos, and metalogue as a conversation with an imaginary person in order to
express their own judgments and search causes and aims of the event, which is understood from
the meta position. Secondly, one should distinguish between the dialogue with Ka, whom a per-
son perceives as his own Double, and Ka as an Interlocutor. At self-absorption, the person will
indue Ka of another man only with his own reflection, and at the attitude to the interlocutor,
there is an exit in his life, constant work over himself for his sake.

If the first known artifact of the recorded philosophical metalogue is the self-reflection of the
"disappointed" Hetty, the other known philosophical dialogues date back to what K. Jaspers
called "Axial". This is one and a half thousand years closer to our time. Thus, the Book of
Ecclesiastes also has the character of a dialogue with the interlocutor, which can be both
"internal™ and "external”. Some of its fragments are based on the principle of quotations when
the answer is given to well-known at that time ideas and do not require reference to the author.
This book also contains contradictions in judgments, particularly on the subject of death.

Another, perhaps the most famous author of dialogues and the maieutic method of
conversation, which helps in the birth of truth, is the ancient Greek philosopher Socrates.
According to the disciples, he was accompanied since childhood by daemon — a certain
embodiment of the true objective divine reality in the inner world of a man. This daemon, as the
inner voice of conscience, helped him to understand complex moral and ethical situations by
determining what should be avoided or what should be abandoned (this makes him partially
similar to Ba).

That is, our ideas of the ancient Egyptians about human nature, the conversation of the
Wiseman with his own Ba, only Gods had him according to the earlier ideas, analysis of the
confirmed internal dialogue "disappointed™ in external speech allows us to state that myths were
already being transformed at that time, their symbolism and understanding at greater depths. This
corresponds to the signs of Axial Age defined by K. Jaspers but does not coincide with its
framework. The self-reflection of the "Disappointed™" demonstrates the blurring of the traditional
principles of life, to his anxiety about the contradictions and antinomies that arise in the process
of this transition. This deep concern is conveyed in the text by a person who is not introverted,
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but who is not sure that he knows and understands himself, and therefore opens to the new and
can understand what no one has questioned before, that is, to feel being, although not
completely, as the question remains (Jaspers, 1994, p. 34). This is the beginning of philosophical
thinking, the search for truth, seeking support within oneself, which, in the end, indicates the
birth of a developed personality.

Originality

The analysis from the standpoint of philosophical anthropology in the text "The Dispute of a
Man with His Ba" showed the possibility to consider it not only in the context of internal
dialogue but also as a confirmed internal dialogue, which is manifested in external speech.
Comparing the mythical thinking of a man in his unity with others and the philosophical thinking
of the dialogical Self, the authors conclude that a distinction should be made between internal
dialogues with oneself and with other people’s introjects, which can be either Double or
Interlocutor. It is found that internal dialogues in old times played an important role both in
structuring social chaos and in overcoming personal crisis states (from existential to clinical
states of altered consciousness). Exactly from such self-reflection that philosophy grows as a
certain discourse and a new type of thinking.

Conclusions

The obtained results demonstrate the existence of self-reflection at the early stages of human
development and, accordingly, the philosophical understanding of human existence and the
realization of its search for salvation and freedom in boundary situations. It is necessary to
recognize the authentic vision of dialogic Self by the ancient Egyptians, their use of the method
of dialogue to overcome crisis states, structuring the situation perceived as chaos, and searching
for a new vision of the world. This allows us to conclude that in the XXII-XXI centuries BC a
philosophical discourse appears and the shift in human development, which K. Jaspers described
as the period of "Axial Age". But in contrast to its dating to the period of "Axial Age", we must
state the earlier transition of mankind to a new phase of development.
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PLIIOCOPCHKNN AHAJI3 CAMOPE®JEKCII JIIOANHA
B KOHTEKCTI ii BHYTPIILIHHOI'O JIAJIOT'Y
(HA IIPUKJIAZI "PO3MOBH PO3YAPOBAHOI'O 31 CBOIM BA")

Merta. [lociipKeHHs CIIpSIMOBAHO Ha OCMHCIEHHS camopediIekcii Kpi3b aHaii3 0COOIMBOCTEH BHYTPILIHBOTO
nianory B paBHiX Tekcrax (XXII-XXI cr. 10 H. €.) 3 METO0 BHSBY 03HAK MihosoriyHoro i ¢isocodcbKoro MucieH-
Hs moanHu. TeopeTHuHHM 6a3ucOM pOOOTH € PO3IIIAN caMopedIeKCii JIIOANHE B KOHTEKCTI ii BHYTPIIIHBOTO Jia-
JIOTY, Kpi3b KU TPOSIBISETHCS BIIACHE JIIOACHKE OyTTA, 11 Cy0 €KTHBHO-TBOpYE OCMHCIICHHS CBITy. B 1IbOMy MeH-
TAJIEHOMY TIPOCTOPI BiIOYBa€ThCs TBOPEHHSI HOBMX CMHMCIIIB Ta MOMUICHHS HUMH 3 1HIIMMH JIIOJbMH, 30KpeMa, B
KpPHU30Bi MEPIO OCOOMCTICHOTO i COIIIaIBHOTO JKUTTS. BigTak JaBHBOETHIIETChKE OaveHHS MPUPOIM JIFOJMHH, i1
CBiZIoMOCTEH Ta JiasoriyHocTi S po3risaaeTsest Kpish NpU3My CydacHUX (Qi1oco(ChbKUX KOHIETIIN Ta K MiAIPYHTS
BHUHMKHEHHS BiIacHe Qisocodcpkoro cpitormsiny. HaykoBa HoBu3HA. AHaui3 3 mo3unii ¢iococbKoi aHTPOIOoTii
TekcTy "Po3MoBa posuapoBanoro 3i cBoim ba" 3acBiTUMB MOMUIINBICTE PO3TIISIHYTH HOT'O HE JIMIIE B KOHTEKCTI BHYT-
PIIIHBOTO Jiajiory, a i SIK MiATBEepDKEHUH BHYTPIIIHIN Jialtor, M0 MPOsIBISETHCS Y 30BHIITHHOMY MOBIICHHI. 3iCTaB-
JISFOUH MidiuHe MUCIICHHS JIIOJMHY B 11 €THOCTI 3 iHIMMU Ta ¢inocodchbKe MHUCIEHHS JiaioriyHoro S, aBTopu mo-
XOJATH BUCHOBKY, IO CJiJT PO3PI3HATH BHYTPIIIHI JIaJOTH i3 caMUM COOO0 Ta 3 IHTPOEKTAMH 1HINUX JIONCH, sSKi
MOXYTh Oyt abo J[BiitHukom, a60 CriBpo3MOBHUKOM. BUSBJICHO, IO BHYTPIIIHI iaJOTH BXKE B TaBHI 9YacH BUKO-
HYBAJIN B)KJIMBY POJIb SIK Y CTPYKTYPYBaHHI COMIaJIbHOIO Xa0Cy, TaK 1 B MOJ0JIAHHI OCOOMCTICHUX KPU30BUX CTaHIB
(Bl eK3UCTEHIIHMX 10 KITIHIYHUX CTaHIB 3MiHeHOI cBizoMocTi). Came 3 Takoi camopeduiekcii Bupoctae dimocodist
SIK TIEBHUH JUCKYpC 1 HOBUH THII MUciIeHHA. BucHoBkm. IIpoBenennii ananiz tekcry "Po3mMoBu po3uapoBaHOro 3i
cBoiM ba" cBimunTs npo nosiBy dinocoderkoro auckypey B XXII-XXI cr. 10 H. €., Ha IiACTaBl YOro MOXKHa 3poOH-
TH BUCHOBOK IIpO OiJIbII paHHii, mopiBHAHO 3 Bu3HaueHuM K. fcriepcom, mepexin jroacTBa BiJ KOTHITUBHOI PEBO-
JOITIT 10 HOBOI (ha3H pO3BUTKY.

Kmiouoei cnosa: camopeduiexcist; BHYTpilHii fiasnor; ¢imocochbkuii THIT MUCIEHHS; '0ChOBUH 4Yac'; KpH30Bi
crany; ba; CriiBpo3MOBHUK; mianoriuae 5
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®UJIOCODPCKUM AHAJIN3 CAMOPE®JEKCUU YEJIOBEKA
B KOHTEKCTE ET'O BHYTPEHHEI'O TUAJIOT' A
(HA MIPUMEPE "PA3I'OBOPA PA3BOYAPOBAHHOI'O CO CBOUM BA")

Heas. MccnenoBanue HanpaBiIeHO Ha pacCMOTpeHNE caMopediekcny Yepe3 aHajln3 0COOCHHOCTEH BHYTPEHHE-
ro auanora B apeBHuX Tekcrax (XXII-XXI cr. 10 H. 3.) ¢ Lebio BBISBICHUS IPH3HAKOB MU(POIOrHIECKOro 1 (HUIo-
co)CKOro MBIIIIEHHS YeloBeka. TeopeTnyeckum 6a3uMcoM padOTH €CTh PACCMOTPEHHE caMOpedIEKCHH YelIoBe-
Ka B KOHTEKCTE €ro BHYTPEHHETrO IHajora, 4epe3 KOTOPbIH HpOSBISETCS COOCTBEHHO YeIOBEUECKOe OBITHE, ero
CyOBEKTHBHO-TBOPYECKOE OCMBICIIEHHE MHUpa. B 3TOM 1oJie MponcxXoauT co3aaHne HOBBIX CMBICIIOB U UX pasjeie-
HUE C IPYT'MMH, B YaCTHOCTH, B KPU3HCHBIE NEPUOJBI TUUHON U COLMANBHON KU3HU. Tak, IpeBHECTUNIETCKOE BUIE-
HUE MPUPOJIBI YeTIOBEKa, €0 CO3HAHMI M JUAJIOTHYHOCTH S paccMaTpUBaeTCs CKBO3b NMPU3MY COBPEMEHHBIX (HITO0-
CO(CKHMX KOHIETINH 1 KaK OCHOBA BO3HUKHOBEHHUSI COOCTBEHHO (hrnocodckoro Muposo3penus. Hayunass HoBu3-
Ha. AHanu3 ¢ no3uimu ¢GuIococKol aHTporoIorun Tekcra 'PasroBopa pa3zodapoBaHHOro co cBouM ba" cBune-
TEJIBCTBYET O BO3MOXHOCTH PAacCMAaTpUBATh €r0 HE TOJBKO B KOHTEKCTE BHYTPEHHErO [IMANOra, HO M Kak
TIOATBEPXAEHHBI BHYTPEHHUH AMAJIOT, KOTOpPBIH NposBiseTcs Bo BHemHed peun. ComocraBisisi Muduueckoe
MBIIIJICHUS YeJIOBEeKa B €r0 €AMHCTBE C APYTUMH U GHI0CO(PCKOE MBIIUICHNE TUAJIOTHIECKOT0 S, aBTOPBI MIPUXOIAT
K BBIBOY, UTO CJEAYeT OTJIMYaTh BHYTPEHHHE IHAJOTH C CaMUM COOOH M C MHTPOAIKTAMH JPYTUX, KOTOPHIE MOTYT
6b1Th win J{BottHnkoM, nimn CobecenHUKOM. BBIsSBIICHO, YTO BHYTpEHHHE AUAJIOTH YK€ B APEBHUE BpPEMEHA BBIIOI-
HSUTM BRXKHYIO POJIb KaK B CTPYKTYPUPOBAHMUH COIMAJIBHOTO Xa0ca, TaK U B MPEOJIONEHUN JTMYHOCTHBIX KPU3UCHBIX
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coCTOsHUHN (0T SK3UCTCHIMANBHBIX 0 KIMHMYECKUX COCTOSHHI M3MEHEHHOTO CO3HAHMs). IMEHHO M3 Takoil camo-
pednexcnn Boipacraer ¢uiocodust kak onpenenéHHBIN TUCKYPC M HOBBIM TN MbIIuIleHHs. BeiBoasl. IIpoBenén-
HBII aHanmu3 Tekcra '"PasroBopa pazouapoBaHHOro co cBouM ba" cBumerenbcTByeT o mosiBiieHHH (ritocodcekoro
muckypea B XXII-XXI B. 10 H. 3., 9T0 ABIsIeTCA Ooee paHHNM, 110 cpaBHEeHHIO ¢ onpenenéuusM K. Scnepcom, ne-
PEX0Z0M YeJIOBEUeCTBA OT KOTHUTUBHOM PEBOJIOIIMHN K HOBOH (haze pa3BUTHSL.

Kniouesvie cnosa: camopediekcus; BHyTpeHHHMH nuaior; (uiocodckuil THIT MBIIIICHUS; "oceBoe BpeMs ',
Kpu3ucHbIe cocTosiHus; ba; Cobecennuk; nuanorndeckoe 5
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