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INCOMPATIBILITY OR CONVERGENCE: HUMAN LIFE AS CAPITAL

The purpose of the study is to identify a common theoretical basis for the study of human life as capital and un-
conditional higher value. Theoretical basis is based on the value-laden and revised structural constructivism, pro-
vided by the French philosopher and sociologist Pierre Bourdieu, critical analysis of the concepts of capital as the
embodiment of social expectations, the biological concept of the value of human life, as well as the concepts of its
sanctity. Originality. It is proved that one should not consider the value of human life as capital only but instead
takes into account its different value interpretations, especially when forming the social identity of a person. Moreo-
ver, in each of the value systems, the value of human life can be recognized as unconditional, which does not pre-
vent the coexistence of such different value interpretations within the framework of one social identity, which then
inevitably becomes a multiple social identity. Conclusions. Human life cannot be considered as a result of
integrating economic expectations into the concept of "advertising” capital: first, expectations may well be inade-
quate; second, expectations by themselves are not directly related to capital; third, expectations do not necessarily
lead to development; fourth, one should clearly distinguish between the spontaneous “expectations™ and the values
that express people’s strong motivation as members of social communities. The multiplicity of possible cultural
conditions that affirm the unconditional value of life indicates that this unconditionality is always relevant rather
than absolute. The multiple social identities could be used to add value to the protection of human life, the affirma-
tion of multiple social identities is a means of affirming the unconditional value of human life — it is unconditional in
several alternative ways.
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Introduction

In recent years, there has been an active exploration of human life as an applied value. Soci-
ologists derive a happiness index for the countries (Helliwell, Layard, & Sachs, 2019), and con-
sider this happiness index as capital, which is viewed as a more important indicator of a coun-
try’s economic success than a gross domestic product or even an index of social capital devel-
opment. Thus, human science data, including anthropological characteristics, are increasingly
important for defining the goals of economic science. On the other hand, in the field of medicine
and law, the concept of the sanctity of human life is gradually gaining its instrumentality and
pragmatics, whereas it was previously viewed more as a religious term with a transcendental ori-
entation. The sanctity of life, in recognition of its unconditional supreme value, loses its absolute
and uncompromising purity, but instead, this increasingly unrealizable ideal is correcting by
medical, legal, and other practices to a greater and greater degree of humanization. In both cases,
it is not so much about the moral justification of human life as value, but about a rational prag-
matic approach to it. At the same time, the view of life as capital is the view of human being as
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an instrument, whereas the view of human life as sanctity is the recognition of human as an aim.
These two approaches appear to be incompatible with theory, but in practice, capital is increas-
ingly viewed not only as a means, while even as a value, human life is not always an aim. All
this requires a theoretical understanding that philosophy can provide. The preservation of human
life must become not an abstract metaphysical problem, but an anthropologically sound practical
approach.

Purpose

The purpose of the study is to identify a common theoretical basis for the study of human life
as capital and unconditional higher value.

Statement of basic materials

Human life as capital is considered first and foremost by economists, among whom are think-
ers of the philosophical level, such as John Maynard Keynes (1971-1989). The influence of his
concept not only on the development of economic theory and practice, but also on social philos-
ophy and understanding of human nature has been made by Ukrainian philosopher Tatiana Bi-
lous (2018). Her analysis revealed both the strengths and weaknesses of a view of human life as
capital. Critics of trying to reduce human capital to happiness capital are presented by Gary
Lit (2019), Director and Consultant in GL Training and Consultancy with business in the Asia-
Pacific Region, Singapore. The connection between human expectations and social identity is
analyzed by Ukrainian philosopher Volodymyr Khmil and Ukrainian psychologist Ihor
Popovych (Khmil, & Popovych, 2019). Human life as a value is deeply analyzed by the German
philosopher Heinrich Rickert (1998). A comprehensive analysis of human as a value compared
to other animals is provided by Jean-Marie Schaeffer (2007) and Peter Singer (2018). David Al-
bert Jones (2016), Director of the Anscombe Bioethics Centre, Oxford, criticizes attempts to
treat the sanctity of life as a principle. Jeff McMahan (2002) analyzes various ethical arguments
for and against the killing. All this needs a new perspective from the standpoint of social con-
structivism, in a version of value-laden and revised structural constructivism, provided by the
French philosopher and sociologist Pierre Bourdieu (1987).

Human life as capital

As far as the economy of the country could be only to a certain extent successfully stimulated
by artificial measures, as well as with regard to human capital — attempts by means of external
intervention to make a person more productive have their limits. In the economy, advertising can
help boost sales, but production (except for the production of advertising) does not benefit stra-
tegically from increased advertising impact. Similarly, the external stimulation of human capital
cannot replace the internal causes of its development: a person must have life need to produce
better and more creatively, whereas advertising develops not basic needs, but only derivative,
non-binding desires of people.

This "promotional” approach to capital development is worthy of criticism. It is often justified
by the Keynesian position, which views the state of the economy as typically volatile, and there-
fore it seems to be stimulated through regulation of human behavior.

Analyzing the views of the British economist and philosopher John Maynard Keynes and his
followers, Ukrainian philosopher Tatiana Bilous states:
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The economic behavior of market players is determined by the expecta-
tions of the future based on what happened to them in the past, i.e. ac-
cording to trust and confidence, which has formed in the past. "Unrelia-
bility" or "uncertainty” is Keynes’ operating concept: many dramas of
economic reality can be explained by considering that people are inher-
ently uncertain about the future. (authors’ transl.) (Bilous, 2018, p. 84)

In general, it could be true. However, when the whole economic system is viewed as driven not
by objective demand parameters, but by artificially created consumer needs, that is, it is the substi-
tution of real market demand for "demand expectations™ and real profit for "profit expectations".

Bilous (2018) stated: "...production output based on expected demand... Apart from the in-
terest rate, which really only slightly affects the level of savings, the desire to invest in produc-
tion determines the expected profit" (p. 79). It is easy to imagine how quickly an economy, or
even an individual business, would go bankrupt if it were really guided by such economic views.
Tatiana Bilous (2018) admits that "modern economists are not looking for Keynes’s recipes for
economic growth" (authors’ transl.) (p. 85) —and it is not surprising.

Keynes’s theory is seen more as a component of crisis management — that is, it helps in the
short run — as long as "expectations” weigh. The attempt to build an economic system not on ra-
tional economic orientation for profit, but on the basis of actual economic behavior deserves
philosophical criticism.

First, expectations may well be inadequate. Expectations can be lowered — and this is un-
pleasant, leads to under-profits, but this is not lethal to the economy. But expectations can be in-
flated — and significantly inflated. Then, an economy built on inadequate expectations is very
likely to suffer significant losses, and a number of businesses will inevitably go bankrupt. At that
time, they started to create badly grounded economic projects that at some point turned into
scams — the type of construction of the Panama Canal. The economic crisis of 2008 was also
largely a chain effect precisely because expectations were built in the chain: some were based on
others and those, in turn, were still on third, and all these reinsurance chains did not always carry
with them real economic calculations. Excessive expectations are therefore very likely simply
false economic expectations based more on high hopes than on accurate calculations.

Second, expectations by themselves are not directly related to capital. They do not relate to the
classical notions of capital — the latter is formed by real labor and real satisfaction of market de-
mand. However, even if we talk about symbolic capital, the expectations here are too ambiguous.
Symbolic capital, however, is based on knowledge and values, not simply on influences on other
people. It is knowledge and values that add to the effects of stability, but influences do not create
new knowledge and values. No matter how attractive the images and symbols are, they can only
provoke the search for true knowledge and encourage the formation of experiences of new values.
However, such stimulating signals could be provided by other images and symbols, both in parallel
and in the mode of displacement of those images and symbols that have recently appeared unsur-
passed.
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Third, expectations do not necessarily lead to development — not only in form but also in con-
tent. For example, advertising does not necessarily stimulate capital development. Advertising,
as a rule, encourages people to seek what they do not already have and, in principle, do not need
it. On the other hand, advertising can also have the opposite purpose: to teach people to be happy
with what they already have and to persuade them that they no longer need more (Lit, 2019). The
economy uses more often the former, politics the second. However, both methods of motivation
can be used both to artificially stimulate capital development and to artificially curb this devel-
opment. In the latter case, economists talk about an "overheated" economy, and politicians talk
about the deception of citizens by means of utopias (usually by opponents of these politicians)
and the need to return to political "realism".

Finally, fourth and foremost (though not least), one should clearly distinguish between the
spontaneous "expectations™ that express people’s changing and conjunctural appraisals of current
events, and the values that express people’s strong motivation as members of social communities.

Ukrainian philosopher Volodymyr Khmil and Ukrainian psychologist Ihor Popovych also
stated that "social expectations are directly dependent on the prerequisites for the existence of
collective identity. They may depend on the aggregate historical, community experience, the
demands of power, party ideology or religious faith — how we experience the world and how we
conceive it" (Khmil, & Popovych, 2019, p. 61).

Capital is, after all, a value, or more precisely, integrated values. Capital of a social communi-
ty is made up of its values, all other kinds of capital of this community — economic, cultural, all
kinds of social capital — grow out of it. The values of all social communities in society form in
their competition, their mutual complement, intersection, and splicing among themselves the so-
cial capital of this society, its national wealth, the diversity of its symbolic manifestations. And
expectations emerge as more or less accidental manifestations and as more or less accidental
combinations of these values, which are formed in more or less accidental circumstances of the
life of particular persons. The values of social communities set the expectations of individuals
with horizons of meaningfulness, and thus provide them with meaningful content, but expecta-
tions of individuals could not form the values of communities because of random and arbitrary
character of expectations.

Thus, as economic behavior must be subordinated to the economic strategy and not vice ver-
sa, so must the development of human capital be based on what we believe to be important to
preserve and develop in human, not that we can squeeze as much as possible out of the human as
a resource here and now. The value of human life must be based on a clear understanding of
what we can really do and how we really could creatively develop a person, and not on meta-
physical ideas and fantasies, on adapting to the realities of the world, rather than blindly denying
them. Such an adaptation, however, can be successful if it is sensible and value-based, and it is
not necessary to reject the will and emotions in dialogue with the world. The value of human life
IS sanctity, however, not absolute and exclusive, but sanctity that is possible through the recogni-
tion of the sanctity of all living and the entire world (Schaeffer, 2007).

Human life as the unconditional higher value

Indeed, one should not oppose the sanctity of life to the miserable and wicked world, as some
religious adherents and even some scholars and philosophers misinterpret the religious position
(Singer, 2018). Holiness must indeed be opposed to sin — but to a greater extent, not ontological-
ly, but in value and pragmatism: as two opposing strategies of behavior.
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David Albert Jones, Director of the Anscombe Bioethics Centre, Oxford, is quite close to this
position. He insists:

Understood as the name of an established 'principle’ the 'sanctity of life'
is virtually an invention of the late twentieth century. The language came
to prominence as the label of a position that was being rejected: it is the
name of a caricature. Hence there is no locus classicus for a definition of
the terms and different authors freely apply the phrase to divergent and
contradictory positions. (authors’ transl.) (Jones, 2016, p. 185)

When referring to human life as sanctity, the religious understanding of this quality has be-
come less and less evident in recent times. But without accepting God as the source and guaran-
tor of this sanctity, it becomes a metaphor that is much less trusting than what they really want to
say when they use the term "sanctity": human life is an unconditional higher value for human
being.

There are a number of questions about life as a value, some of which were answered by a
German philosopher of the early 20th century, Henrich Rickert. Life from a natural point of view
is of no value — even if we say that evolution has its natural result in higher forms of life and, in
particular, human life, it is not about proper value but about what is actually a result of natural
necessity.

Rickert (1998) stated: "After all, physics merely states what is or teaches causal connections.
It shows that a certain event has a certain impact. There is no rationing in this. It is exclusively
about the inevitable (Mussen), and it seems to make sense meaningless” (p. 377). Normativity,
like purpose, arises at higher and more complex levels of determination:

It is only necessary — and more often than not — to distinguish between
three different types of causal, conditional, and teleological relationships,
and what is particularly important is that one should not think that a tele-
ological relationship is already emerging from a mere transformation of a
causal relationship into a conditional relationship. (authors’ transl.)
(Rickert, 1998, p. 377)
The technician introduces the goal into the physical laws and thus sets certain norms, norms
for the physical objects, in order to achieve this goal, i.e. creation from the physical things of the

technique. But the physician also introduces into biology goals that biology does not have: nature
does not provide treatment, it has the only natural selection.
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According to Rickert (1998), both physics and biology, "both sciences, properly understood,
operate quite independently of values. Both of these do not in themselves create any norms"
(authors’ transl.) (p. 380). From this, in particular, follows the correction of the idea of the al-
leged biological justification of human life as the highest value:

Modern biology puts human on a par with other living beings. It there-
fore deprives it of its exclusive status as the "highest point of develop-
ment" because it is one of the living creatures and the other, whereby a
person may deserve such an exclusive status, does not apply to biology at
all. (authors’ transl.) (Rickert, 1998, p. 383)

Rickert (1998) further clarifies this view: "We have the so-called 'value of life', therefore, not
as its own value (Eigenwert), but as its conditional value (Bedingungswert)" (authors’ transl.)
(p. 391). Life is only a condition that enables values, including the value of life itself: "It always
acquires values only because we, by means of self-sufficient, value-based values, make it good"
(authors’ transl.) (Rickert, 1998, p. 392). Such self-sufficient values for Rickert are the values of
culture.

Thus, when one asserts that human life is of the highest value, or of unconditional value, it
thereby implicitly introduces a certain cultural condition that does not recognize other cultural
conditions: religious, medical, ethical, aesthetic, etc. It is clear, however, that the sheer multiplic-
ity of such possible cultural conditions that affirm the unconditional value of life indicates that
this unconditionality is always relevant rather than absolute. That is, within a certain system of
concepts, a certain value system that emerges as a coordinate system, human life emerges as a
higher value (Danylova, 2017). However, the arguments that they provide, the criteria, as they
apply, in another coordinate system, with other basic concepts and values, are unlikely to work at
all or produce a much weaker result. For example, the sanctity of life in terms of religion is
something rather conditional on medicine or the arts. But the opportunity to save a life, which is
the highest criterion for the physician, may not work and may not be convincing compared to the
possibility of accepting a martyr’s death for the faith, or a wonderful death as the artistic apogee
of life for the artist. Thus, the unconditional value of life is still conditional, but more precisely
conditioned by a certain value system, and by life itself is really meant by the transcendental
bliss (religion), perfect beauty (art), health (medicine (Moulin, 2016)), etc.

Thus, human life as an economic value can also be regarded as unconditional — but only in
the system of economic values. Human life is indeed capital, but not just capital, and it has an
unconditional value not only as capital. Thus, the juxtaposition of the view of human life as capi-
tal for the interpretation of human life as an unconditional highest value is conditional itself: in
both cases, these are different ways of imparting cultural value to human life. In particular,
whether to consider the human body as biological capital is also a matter of value. Moreover,
only the person has the right to view his own body as biological capital, and society and social
institutions (state, church, morals, medicine, economy, etc.) can only partially restrict this right,
but not assign it to themselves.
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Multiple social identity as an opportunity to reconcile different interpretations of human life

The way in which one determines the value of one’s life or how other people value it can be
modeled through the application of a multiple social identity principle, which makes it possible
to explain how alternative ways of determining the value of life coexist (Boichenko,
Shevchenko, & Pituley, 2019).

In each individual case, while establishing its social identity, the individual also adopts a cer-
tain hierarchy of social values. By acting in accordance with these values, each person affirms
the truth and importance of his or her own life and that of other people, in accordance with the
higher values of a particular hierarchy that is characteristic of a particular social community. If
the argument for the value of living within a particular value hierarchy in the life world of a par-
ticular social community is unconvincing to the individual, then it can turn to the arguments of-
fered by another hierarchy and another community. It is at such moments that one can say that a
person chooses human life as a value not passively, because of its existing social identity, but
actively — in changing or complicating his or her social identity for the sake of a more reliable
justification of the value of human life (Jankurovd, & Déd, 2015).

However, the opposite strategy cannot be ruled out as well, when a person starts looking for
arguments against the preservation of human life for some reason and changes his or her social
identity in an effort to devalue human life (McMahan, 2002). So, in the history of mankind,
some individuals have renounced religion or adopted another religion to justify murder. Similar-
ly, large social communities were changing their way of economic behavior along with changing
religions. However, such a socio-suicidal strategy can hardly create a tradition, because, in one
way or another, a person who devalues human life devalues himself, and thus destroys the per-
spective for him or her and others.

If multiple social identities are used to add value to the protection of human life, then the affir-
mation of multiple social identities is a means of affirming the unconditional value of human life —
it is unconditional in several alternative ways (Spivak, & Kovalenko, 2018). This can be compared
to the multitude of proofs of God’s existence — it is clear that none of them by definition can be
exhaustive and self-sufficient, but their multiplicity testifies not only to a persistent desire to prove
such value, but also to the fact that this value objectively has many of their manifestations.

Capital emerges as a way of existence of value through its growth by itself. However, the
value can be positive and unconditional without such expansionism. There is a value of human
life that is important in that it is present at all — for example, conscience: it is unlikely that con-
science should be talked about in terms of progress, the main thing is that it is in principle and
that it is actively sought for advice rather than waiting for its reproach. On the other hand, health
is also an unconditional value, however, it increases mainly in the first half of human life, and
further, it does not continue to increase and inevitably diminishes. However, even less health is
better than not having it, so keeping at least part of own health is already an unconditional value.

Originality

It is proved that one should not consider the value of human life as capital only, but instead
takes into account its different value interpretations, especially when forming the social identity of
a person. Moreover, in each of the value systems, the value of human life can be recognized as un-
conditional one, which does not prevent the coexistence of such different value interpretations with-
in the framework of one social identity, which then inevitably becomes a multiple social identity.
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Conclusions

Human life cannot be considered as a result of integrating economic expectations into the
concept of "advertising" capital for the following reasons: first, expectations may well be inade-
quate; second, expectations by themselves are not directly related to capital; third, expectations
do not necessarily lead to development — not only in form but also in the content; fourth, one
should clearly distinguish between the spontaneous "expectations” that express people’s chang-
ing and conjunctural appraisals of current events and the values that express people’s strong mo-
tivation as members of social communities.

The multiplicity of possible cultural conditions that affirm the unconditional value of life in-
dicates that this unconditionality is always relevant rather than absolute. That is, within a certain
system of concepts, a certain value system that emerges as a coordinate system, human life
emerges as a higher value.

The multiple social identities could be used to add value to the protection of human life, the
affirmation of multiple social identities is a means of affirming the unconditional value of human
life — it is unconditional in several alternative ways. If the argument for the value of living within
a particular value hierarchy in the life world of a particular social community is unconvincing to
the individual, then it can turn to the arguments offered by another hierarchy and another com-
munity.

REFERENCES

Bilous, T. (2018). John Maynard Keynes as Economist and Philosopher. Filosofska Dumka, 2, 71-88. (in Ukrainian)

Boichenko, M. 1., Shevchenko, Z. V., & Pituley, V. V. (2019). The role of biological and social factors in
determining gender identity. Anthropological Measurements of Philosophical Research, 15, 11-21. DOI:
https://doi.org/10.15802/ampr.v0i15.169468 (in English)

Bourdieu, P. (1987). Choses dites. Minuit. (in French)

Danylova, T. V. (2017). Searching for the True Self: The Way of Nondual Wisdom. Anthropological Measurements
of Philosophical Research, 12, 7-15. DOI: https://doi.org/10.15802/ampr.v0i12.119069 (in English)
Helliwell, J., Layard, R., & Sachs, J. (2019). World Happiness Report 2019. New York: Sustainable Development

Solutions Network. Retrieved from https://worldhappiness.report/ed/2019/ (in English)

Jankurovd, A., & Dé&d, M. (2015). Ethical values of students. 2nd International Multidisciplinary Scientific
Conference on Social Sciences and Arts SGEM 2015, 85-92. DOI: https://doi.org/10.5593/
SGEMSOCIAL2015/B21/54.012

Jones, D. A. (2016). An Unholy Mess: Why 'The Sanctity of Life Principle’ Should Be Jettisoned. The New
Bioethics: A Multidisciplinary Journal of Biotechnology and the Body, 22(3), 185-201. DOI:
https://doi.org/10.1080/20502877.2016.1238649 (in English)

Keynes, J. M. (1971-1989). The Collected Writings of John Maynard Keynes (Vols. 1-30). London: Macmillan.
(in English)

Khmil, V. V., & Popovych, I. S. (2019). Philosophical and psychological dimensions of social expectations of
personality. Anthropological Measurements of Philosophical Research, 16, 55-65. DOI: https://doi.org/
10.15802/ampr.v0i16.187540 (in English)

Lit, G. (2019). The elusive question of economic development, health and happiness: The unique experience of
Singapore. Happiness and civilizational development: Proceedings of the International Scientific and
Practical Conference, November 14-15, 2019, Lviv, 31-35. (in English)

McMahan, J. (2002). The Ethics of Killing: Problems at the Margins of Life. New York: Oxford University Press.
(in English)

Moulin, A.-M. (2016). Le corps face a la médecine. Y. Romanova, Trans. from French. In A. Corbin, J.-J. Courtine
& G. Vigarello (Eds.), Histoire du corps: Les mutations du regard. Le XXe siécle (Vol. 3, pp. 11-62).
Moscow: Novoe literaturnoe obozrenie. (in Russian)

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i17.206660 © N. M. Boichenko, Z. V. Shevchenko, 2020

14



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHnTponosoriuHi BuMipu ¢inocopebkux gociimkens, 2020, Bum. 17

Anthropological Measurements of Philosophical Research, 2020, NO 17

TOPICAL ISSUES OF PHILOSOPHICAL ANTHROPOLOGY

Rickert, H. (1998). Die Philosophie des Lebens. Y. S. Berlovich, & I. Y. Kolubovskiy, Trans. from German. In Die
Philosophie des Lebens (pp. 269-443). Kyiv: Nika-Tsentr, Vist-S. (in Russian)

Schaeffer, J.-M. (2007). La fin de I’exception humaine. Paris: Gallimard.

Singer, P. (2018). The challenge of brain death for the sanctity of life ethic. Ethics & Bioethics (in Central Europe),
8(3-4), 153-165. DOI: https://doi.org/10.2478/ebce-2018-0012

Spivak, L., & Kovalenko, O. (2018). Language of Communication as an Important Condition for the Development
of National Identity During Ukrainian Students. Psycholinguistics, 24(1), 304-319. DOI: https://doi.org/
10.31470/2309-1797-2018-24-1-304-319 (in English)

LIST OF REFERENCE LINKS

binoyc T. J[xon Meitnapn Keiine — exonomicr i dinocod. @inocopcvka oymra. 2018. Ne 2. C. 71-88.

Boichenko M. 1., Shevchenko Z. V., Pituley V. V. The role of biological and social factors in determining gender
identity. Anthropological Measurements of Philosophical Research. 2019. Ne 15. P. 11-21. DOL:
https://doi.org/10.15802/ampr.v0i15.169468

Bourdieu P. Choses dites. Minuit, 1987. 228 p.

Danylova T. V. Searching for the True Self: The Way of Nondual Wisdom. Anthropological Measurements of
Philosophical Research. 2017. Ne 12. P. 7-15. DOI: https://doi.org/10.15802/ampr.v0i12.119069

Helliwell J., Layard R., Sachs J. World Happiness Report 2019. New York : Sustainable Development Solutions
Network. URL: https://worldhappiness.report/ed/2019/ (date of access: 23.02.2020).

Jankurova A., Déd M. Ethical values of students. 2nd International Multidisciplinary Scientific Conference on
Social Sciences and Arts SGEM 2015. 2015. P. 85-92. DOI: https://doi.org/10.5593/SGEMSOCIAL2015/
B21/54.012

Jones D. A. An Unholy Mess: Why 'The Sanctity of Life Principle’ Should Be Jettisoned. The New Bioethics:
A Multidisciplinary Journal of Biotechnology and the Body. 2016. Vol. 22. Iss. 3. P. 185-201. DOI:
https://doi.org/10.1080/20502877.2016.1238649

Keynes J. M. The Collected Writings of John Maynard Keynes : in 30 vols. London : Macmillan, 1971-1989.

Khmil V. V., Popovych I. S. Philosophical and psychological dimensions of social expectations of personality.
Anthropological Measurements of Philosophical Research. 2019. Ne 16. P. 55-65. DOI: https://doi.org/
10.15802/ampr.v0i16.187540

Lit G. The elusive question of economic development, health and happiness: the unique experience of Singapore.
Ulacma ma yusinizayiunui possumox. Martepiann MiKHap. Hayk.-mipakT. koH}. (JIeBiB, 14-15 mwmcr.
2019 p.). JIsBiB, 2019. C. 31-35.

McMahan J. The Ethics of Killing: Problems at the Margins of Life. New York : Oxford University Press, 2002.
556 p.

Myiner A.-M. Teno ¢ Touku 3peHnst Mmeauiuesl / nep. ¢ ¢p. FO. PomanoBoil. Mcmopus mena : B 3 T. / non. pen.
A. Kopb6ena, XK.-XX. Kypruna, JK. Burapemno. T. 3: [lepemena B3rmsna: XX Bek. Mocksa : HoBoe nurepa-
TypHOE 0003penue, 2016. C. 11-62.

Puxkept I'. ®dunocodus xuznu / nep. ¢ HeM. E. C. Bepnosnua, 1. 5. Komybosckoro. @unocoghus swcuznu. Kues :
Huxa-IlenTp, Buct-C, 1998. C. 269-443.

Schaeffer J.-M. La fin de I’exception humaine. Paris : Gallimard, 2007. 446 p.

Singer P. The challenge of brain death for the sanctity of life ethic. Ethics & Bioethics (in Central Europe). 2018.
Vol. 8. Iss. 3-4. P. 153-165. DOI: https://doi.org/10.2478/ebce-2018-0012

Spivak L., Kovalenko, O. Language of Communication as an Important Condition for the Development of National
Identity During Ukrainian Students. Psycholinguistics. 2018. Vol. 24. lIss. 1. P. 304-319. DOI:
https://doi.org/10.31470/2309-1797-2018-24-1-304-319

H. M. BOMYEHKOY, 3. B. IIEBYEHKO?**

Y Hanjonansia Mequana akageMis micsmpmIoMuoi ocsity imeni I1. JI. Ilymuxa (Kuis, Vipaina), ex1. momrra
n_boychenko@ukr.net, ORCID 0000-0001-8793-7776

“Uepkacekuit HamioHanpHuit yHiBepcuTeT iMeni Bormana Xmenprumpkoro (Uepkacy, Ykpaina), e momTa
shevchenko.zoe@gmail.com, ORCID 0000-0001-9980-4372

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i17.206660 © N. M. Boichenko, Z. V. Shevchenko, 2020

15



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHnTponosoriuHi BuMipu ¢inocopebkux gociimkens, 2020, Bum. 17

Anthropological Measurements of Philosophical Research, 2020, NO 17

TOPICAL ISSUES OF PHILOSOPHICAL ANTHROPOLOGY

HECYMICHICTB Y1 KOHBEPI'EHIIA: TIOACBKE KUTTA
SAK KAIITAJI

MeTo10 JTOCITiIKEHHS € BUSIBJICHHS CITUIBHOI TEOPETUYHOI OCHOBH JUISl BUBUCHHS JIFOACHKOTO )KUTTS SIK KalliTary
1 6e3ymoBHOI Buoi 1iHHOCTI. TeopeTnunuii 6a3uc gociipKeHHsT 0a3yeThesl HA IIHHICHO-TIEPETTITHYTOMY CTPYK-
TYPHOMY KOHCTPYKTHBi3Mi, HafgaHoMy (paHIy3bKuM inocodom Ta comionorom II’epom Bypabe, kputHaHOMY
aHaJIi31 KOHIICTIIIN KamiTaly sK BTUICHHS COILIaJhbHUX OYiKyBaHb, O10JOTiICTHYHOI KOHIICTIii iHHOCTI JIFOJCEKOT0
KHUTTS, @ TaKOXX KOHIENMid Horo cearocti. HaykoBa HoBu3HA. [loBeneHO, 10 HE BapTO PO3IJIAATH LIHHICTH
JIIO/ICBKOTO KHTTS JIMIIE SIK KalliTaly, HATOMICTh CIIii BpaxOBYBATH pi3Hi Horo LiHHICHI iHTEepnperartii, ocodnmBo —
mig 9ac GopMyBaHHS cCOLiaNbHOI iAEHTHYHOCTI ocobucrocti. [IpyyoMy B KOXKHIH 3 I[IHHICHMX CHCTEM IIHHICTh
JIIO/ICBKOT'O KHTTS MOXe OyTH BH3HAHa sIK 0€3yMOBHA, [0 HE MEPENIKOKa€e CIIBICHYBaHHIO TaKUX Pi3HMX 1i MiHHI-
CHHX IHTepHpeTaniii B paMkax OJHi€i coIiabHOI iIEHTUYHOCTI, sIKa TOJ[I HEMUHYUYE CTa€ MHOXXHHHOIO COI[IaJIbHOIO
ineHTHYHICTIO. BHCHOBKH. JIT0/IChKE JXUTTS HE MOXKHA PO3TJIAIATH K Pe3ybTaT iHTEIPYBaHHS €KOHOMIUHHMX OYi-
KyBaHb y KOHIENT ''pEKIIaMHOro" KariTtayly: Mo-Teplie, O4iKyBaHHS HiJIKOM MOXKYThb OyTH Hea/JeKBaTHHUMH; IIO-
Jpyre, cami 1Mo co0i OYiKyBaHHS HE MAlOTh IIPSIMOTrO CTOCYHKY JO KalliTally; MO-TpETe, OYiKyBaHHS 30BCIM HE
000B’SI3KOBO BEAYTH JI0 PO3BUTKY; IO-UETBEPTE, CIiJI YITKO BiIPI3HATH CTUXiHHI "OWiKyBaHHA" BiJ IIIHHOCTEH, SIKi
BHPaXafOTh CTIKY MOTHBALIO JIIOJIEH SK WICHIB COLIAJBHUX CHUIBHOT. MHOXHHHICTD MOXJIMBUX KYJIBTYPHHX
YMOB, SIKi YTBEP/IXKYIOTh O€3yMOBHICTh I[IHHOCTI JKUTTS, CBIJTYUTH MPO Te, MO I OE3YMOBHICTH 3aBXKIU € PEIICBAHT-
HOIO, @ HE a0COMIOTHOI. MHOXHHHY COIiajbHY 1IEHTUYHICTh MOXKHA BUKOPUCTOBYBATH JUIS TOTO, 100 Kpalie 3a-
XHUCTHTH JIIOACHKE XKHUTTA, JOAATH HOMY IIHHOCTI, @ yTBEPKEHHS MHOXXHHHOI COLIANBHOI 1JEHTHIHOCTI ITOCTAE K
croci0 miaTBepKEHHS 0€3yMOBHOI IIIHHOCTI JIFOJICHKOTO KUTTS Y BapiaTUBHI CITOCOOH.

Knrouosi cnosa: XATTS TOIWHA, 0COOUCTICTH; KammiTan; 0e3yMOBHA BHUINA IIHHICT; CBATICTH JKUTTS, MHOKUHHA
coliaibHa iIeHTHYHICT
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HECOBMECTUMOCTD UJIM KOHBEPI'EHIIUA: YEJIOBEYECKASA
KN3HDb KAK KAIIUTAJI

I_IeJIblO HUCCICOOBaHUA SBJISACTCA BBISIBJICHHUC O6H16ﬁ TeOpeTH‘leCKOﬁ OCHOBbBI JJIsI U3Yy4YCHUSA YeJIOBEUECKOI
JKU3HHU KaK KalluTaJla ’u 663YCHOBHOﬁ BBICIICH I[€HHOCTH. TeOpeTI/l‘{eCKl/lﬁ 0a3uc HUCCICIOBaHUA 6a31/1pyeTc;1 Ha
HCHHOCTHO-TICPCCMOTPCHHOM CTPYKTYPHOM KOHCTPYKTHUBU3MC, NPCAOCTABJICHHOM (l)paHIIy3CKI/IM (I)I/U'IOCO(I)OM u
COIIHOJIOrOM HBepOM Byp,ube, KPUTUYCCKOM aHAJIN3¢C KOHHGHHI/Iﬁ KamuTajla KakK BOINIOIICHHUN COIMAJIBHBIX OXKH-
,HaHI/Iﬁ, OMOJIOTUCTHYECKOM KOHICIIIMHU IEHHOCTH YeJIOBEUECKOMI JKHN3HH, a TaAKXKC KOHHGHHI/Iﬁ €ro CBATOCTH.
Hay'maﬂ HOBH3HA. HOKa'jaHO, YTO HE CTOUT pacCMaTpuBaTh HECHHOCTb YeJIOBEYECKOM JKU3HH TOJIBKO KaK KaIld-
TaJl, B3AMCH CJICAYCT YUUTHIBATH PA3JIMYHBIC €0 HECHHOCTHBIC MHTCPIPCTALINH, 0COOEHHO — npu (bOpMI/IPOBaHI/II/I
COHI/IaHBHOﬁ UICHTUYHOCTH JIMYHOCTH. HpI/I‘leM B Ka)i(lloﬁ U3 NCHHOCTHBIX CUCTEM LICHHOCTDH YeJIOBCUECKOM KH3-
HHA MOXKET OBIThH MpHU3HAHA KakK 663y0J'IOBHa$I, YTO HC MPEHATCTBYCT COCYHICCTBOBAHUIO TAKHX PA3HbIX €€ LCH-
HOCTHBIX I/IHTepHPETaIII/II\/’I B paMKax OI[HOﬁ COIII/IaJ'II)HOI\/’I UACHTUYHOCTHU, KOTOpasi TOrjaa HEU30€KHO CTAHOBUTCS
MHOXECTBEHHOMN COHI/IaHBHOﬁ UACHTUYHOCTBIO. BblBO)IbI. qu’IOBe‘IeCKyIO JKU3Hb HCJIb3d paCCMAaTpUBATH KaK pe-
3YyJbTAT UHTCTPHUPOBAHUA SKOHOMUYICCKUX O)KI/IJ_'[aHI/Iﬁ B KOHICIIT "peKJ'IaMHOFO" KanuTaJia: BO-IICPBLIX, OKUJIaHUA
BIIOJIHEC MOI'yT OBITH HCAaACKBATHBIMU; BO-BTOPLIX, CaAMU IIO cebe OXHWJAaHU HE UMCIOT NPSAMOr0 OTHOIICHHUA K
KarmuTajly, B-TPpETbUX, O KUJAHUA COBCEM HE 00s13aTEILHO BCAYT K PA3BUTHIO; B-UCTBCPTHIX, CICAYCT UCTKO OTJIHU-
YaTh CTUXUUHBIC "O)KI/II[aHI/IH" oT HCHHOCTeﬁ, KOTOPBIC BbIPAXKAIOT YCTOﬁQHByIO MOTHBAIIUIO JIIO,Heﬁ KakK 4JICHOB
COHaJIbHBIX COO6HI€CTB. MHO0XeCTBEHHOCTDb BO3MOKHBIX KYJIBbTYPHBIX YCJIOBPlﬁ, YTBCPIKAAOINUX 6e3y0J'IOBHOCTB
HEHHOCTU KXU3HH, CBUACTCIBCTBYCT O TOM, YTO 3Ta 663}’CJ'IOBHOCTB BCCraa sABJISACTCA peﬂeBaHTHOﬁ, a He abco-
JIFOTHOM. MHO)KGCTBGHHyIO CONUAJIbBHYIO UWACHTUYHOCTb MOKHO UCIIOJIB30BAaTh JIA TOrO, YTOOBI JIydnie 3alliluTUTh
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YCIOBCUCCKYIO KU3Hb, IIPUAATH en HCHHOCTb, a YTBCPIKACHUC MHO>KECTBCHHOI COHHaHBHOﬁ UACHTUYHOCTHU BBI-
CTynacT Kak crioco0 MOATBCPIKACHUSA 6G3YCHOBHOﬁ IOCHHOCTHU YeJIOBCUECKOM KU3HU BapHUaTUBHBIMHU crocobaMu.

Knrouesvle cnosa: xXu3Hb YEJIOBEKA, JIMYHOCTb, KaluTal, 663YCJ'IOBHa$I BbICIIAsl LIECHHOCTbH,; CBATOCTb JKU3HU,
MHOXXCCTBCHHasA CovaJabHasd HWACHTHYHOCTD
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