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ANTHROPOLOGICAL SEARCH FOR VALUE ORIENTATIONS OF
A NEW CULTURE BY AURELIUS AUGUSTINE

Purpose. The article is aimed to reveal the essence of the eternal problem, comprehended by Augustine
Aurelius in the culture of the early Middle Ages — the focus of the value orientations of the anthropological
search. Theoretical basis. Only in the twentieth century, various aspects of Augustine’s creative legacy became
the subject of scientific research by many authors. As the direction of their scientific research, the problem of the
relationship of reason, faith, knowledge, which has risen sharply in medieval Christian culture, has been
considered. The logical outcome of these studies was the assertion that for Augustine Platonism was the main of
the philosophical teachings of antiquity; that Augustine, being in line with Christian philosophy, considered the
understanding of the aesthetic perfection of the Divine creation of the world as the sense of human life. The
analysis of their works gives reason to argue that the definition of the human essence — the Augustine’s
anthropological problems, was practically not addressed by representatives of domestic and foreign philosophical
thought, and therefore remained undiscovered. Originality. The authors have proved that the definition of the
human essence by Augustine is in the correlation with his answers to questions about the nature of the origin of
man, about the secrets of being, etc. The ethical ideal of the thinker has been revealed, which is systematically
formed in his works. Conclusions. The thesis has been substantiated that the anthropological views of Augustine
Aurelius are in correlation with his epistemological judgments. Only by knowing the order of things in the
universe, determined by the will of the Lord, we will know also the order of our value orientations. The basis of
the philosophical comprehension of the human essence by Augustine Aurelius is a series of questions that
constantly arise before mankind — about the nature of its appearance, about the secrets of human existence, the
sense of life, death and immortality, etc. The ethical ideal of the thinker is an eternal city that is not based on
human nature, it is too volatile, therefore it is only to a small extent subject to research, but on a Divine basis —
the Christian idea.

Keywords: Augustine Aurelius; value orientations of anthropological search; human essence; Law of
harmonious Universe; eternal city; church bosom

Introduction

The appeal to the creative legacy of Aurelius Augustine is especially relevant today. We
proceed from the fact that it is this legacy presents and continues from antiquity the
anthropological search for the value orientations necessary in any culture and for any religious
denomination on planet Earth.

Augustine is rightfully considered one of the founders of the anthropological and ethical
constructions of a new culture — Christian, in which, during his work, a new ethic different from
the pagan, antique ethics is only emerging. The ethical ideal, formed in the writings of Plato, and
then Aristotle, is human self-belief. It is from this position that ancient thinkers consider
continuous improvement, including material, of the polis society. However, such improvement,
they argue, is impossible without the search for overcoming the human depravity, which is
inherent in everyone, as a bodily being. The ethical ideal, which is constantly formed in the
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writings of Augustine — the desire of a person to get rid of vices, respectively — the humility of
submission of the material beginning to the spiritual. In this way, the movement of humanity
towards the gates of the Kingdom of Heaven becomes possible.

The foregoing indicates that ethical ideas, as well as the anthropological search for ancient
thinkers, are sufficiently close to Augustine’s ideas and search. He does not reject, but, on the
contrary, relies on them, especially in his search for the ways to rid a person of depravity.
Accordingly, he should be considered as a thinker of the transition period from pagan antiquity
to medieval Christian culture.

Emphasizing the relevance of our study, we note that the anthropological and ethical searches
of the thinkers of antiquity, on which Augustine so strongly relied, are an eternal human problem
that not only philosophers of various religious confessional orientations are constantly
addressing, but also writers until today.

Speaking about the relevance of the research topic, we also note the fact that the work of
the church father and now the most authoritative person in the Christian world is holistic. The
problem of finding by him the value orientations of humanity is constantly relevant. Modern
society with its eternal anthropological problems — the depravity and virtues of man is no
exception. We especially emphasize that the prevalence of depravity over virtue is clearly,
metaphorically described even during the archaic period in the works of Homer.

In his anthropological search, Augustine considers man as an organic combination of body,
soul, and reason. In his treatises, on the one hand, man is presented as a creative act of the
Lord, and on the other hand, man is still a vicious creature. However, depravity in man, as
Augustine states in the treatise "Confessions”, is not from the Lord. It constantly leads people
to contention. Augustine particularly vividly discloses the eternal ethical problems of the
depravity of people who are endowed with body and reason in the treatise "On the City of
God".

In the history of their existence, the inhabitants of planet Earth have always stubbornly used
reason for their own vices. Now the period has come when the use of the reason for this purpose
poses a direct threat to the existence of all humanity and planet Earth.

Only in the XX-XXI centuries Augustine’s legacy in various aspects was investigated by
many authors. We give the names of the most significant works, as well as their focus.

The subject of scientific research of M. Li and B. Dessein (2015) is an interpretation of the
time phenomenon in the concept of St. Augustine, as well as his contemporary, the Chinese
thinker Sen Zhao. The authors substantiate the thesis that Augustine changed the theory of
circular time to the linear one. In particular, the theologian interprets "time" both as an objective
reality for God, who created time simultaneously with heaven and earth, and as a subjective
human reality: for a person, the time when he thinks can only be regarded as "a continuation of
thinking".

The representative of Ukrainian philosophical thought A. V. Halapsis (2016), considering the
theological roots of the scientific concepts of miracles and the perfection of being, draws
attention to the fact that it is St. Augustine who derived from the idea of God’s eternity the idea
of eternity and the immutability of his will (p. 72).

E. V. Smyslova and L. F. Khabibullina (2016) focused on the problem of free will in
medieval theologians Aurelius Augustine and Pelagius-Morgan in a comparative-legal aspect in
their work "The problem of free will in "The clockwork testament or: Enderby’s end" by
A. Burgess".
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A. Nordlander (2019) in his scientific work "The Emergence of Soul: Retrieving Augustine’s
Potentialism for Contemporary Theological Anthropology" refers to Augustine’s creative legacy,
which contains an interpretation of the world origin, in particular, the theory of occurrence, as
well as two types of potentiality. Considering the problem of the creation of the World,
Augustine defines it as incomplete. God’s creative potential does not end with the initial creative
act of creating the world. God continues to create today, as evidenced by historical potentiality.
That which did not exist reappears; that which exists certainly changes its form. Thus, the
created world is in constant change. A similar change occurs with a man.

Considering personalism as one of the most influential trends in modern philosophy and
theology, rooted in the 17th century, P. V. Khondzinskii (2018) in his work "The Notion of
Persona in the Works of St Augustine and the Personalistic Conception of V. I. Nesmelov",
draws attention to the fact that this period in history is also called the "Age of Augustine”. The
scientist believes that it is with the name of this thinker, that an introduction to scientific
circulation for the further use of the term "man" is associated. Considering the fact that
St. Augustine never defined the semantic meaning of this term, an attempt was made to develop
an understanding by the thinker of this concept. This is a scientific study by P. V. Khondzinskii
makes it possible to determine the distance between the Augustinians and the modern
conceptualization of "personality”, in particular, on the example of the early Russian personalist
theologian V. I. Nesmelov.

In one of his latest works, «"In the language of sophiology": Priest Sergiy Bulgakov’s
criticism of St. Augustine’s triadology» (Khondzinskii, 2019), the same author compares the
positions of Augustine and Thomas Aquinas regarding the Christian faith. In fact, the central
idea of the study is to strengthen the dogma of Christian teaching in the period V-XIII
centuries.

S. S. Averintsev (1977), B. G. Derevensky (2000), A. F. Losev (1980), A. Men (1998)
considered the problem of the relationship of reason, faith, knowledge, the interpretation of
knowledge in the modes of faith in medieval Christian culture, which is both a methodological
prerequisite and tap into the problem of determining the essence of man at the same time. The
authors note that in the writings of Augustine, philosophical and rational-scientific understanding
of the physical world, being dependent on the truths of Revelation, turned into an interpretation
of the God’s word. Later, after the writings of Augustine, this orientation prevailed in the
Western Catholic religious thought of the Middle Ages.

According to E. Gilson (1961), N. P. lvanov (1999), J. Lortz (1999), the main philosophical
doctrine of antiquity for Augustine was Platonism. It was the ideas of Plato that had the greatest
influence on his anthropological ideas.

The great bishop of Hippo combined the creative power of Tertullian and
the spiritual width of Origen with the ecclesiastical spirit of Cyprian, the
dialectical acuity of Aristotle with the idealistic enthusiasm and profound
speculations of Plato, the Latin spirit of practicalism with the inspired

mobility of the Greeks. (Lortz, 1999, p. 148)
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We emphasize that Augustine laid the foundation of a new philosophy, completed the
development line of Latin Christian thought, the prominent representatives of which were
Tertullian, Minucius, Cyprian, Arnobius, Lactantius.

V. V. Bolotov (1999), A. V. Sitnikov (2001), N. F. Uskov (2001), V. F. Farrar (2001)
suggested that Augustine being in line with Christian philosophy believed that the sense of
human life is to comprehend the aesthetic perfection of the divine creation of the world. Such
perfection cannot be known solely by reason. The basis of comprehension of the Divine order is
faith, which refers more to the will, not to the reason.

As noted by A. F. Losev, N. F. Uskov and others, the writings of St. Augustine clearly reflect
the difference between Christian ethics and ethical ideas of ancient Greek philosophers. First, the
fact that in his anthropological searches man is represented not in two dimensions, as before:
"body" and "soul", but in three: "body", "soul", "spirit" deserves attention. Spirit is a
participation in the divine creation through faith in the only God-creator, the openness of man to
the divine word, divine wisdom.

Thus, the above-mentioned authors touched on the definition of human essence — the
anthropological problem of Augustine in the context of the value orientations of the emerging
formation — only indirectly, as part of their own searches, but remained unrevealed. A peculiar
lacune in philosophical thought is also the absence in the scientific community of a discussion on
the philosophical and anthropological legacy of Augustine, which allows revealing the essence
of man.

In view of the foregoing, these problems became the subject of our study.

Purpose

The article is aimed to reveal the essence of the eternal problem comprehended by Augustine
Aurelius in the culture of the early Middle Ages — the focus of the value orientations of the
anthropological search.

Statement of basic materials

It should be noted that Augustine begins the search for human essence only after his
epistemological searches. The bishop of Hippo considers a person, as the Creation of the Lord,
similar to the world in which he lives. Cognition of human essence is possible from the material
beginning to the spiritual beginning. The Universum and the man in it are the creation of the
Great Artist. According to Augustine, in the Universum, according to the Great Plan, "order"”
reigns. Only by knowing it, it becomes possible to know spirituality — a person’s belonging to
God. Augustine subordinates the categories of "image™ and "likeness"”, which are impossible
without ideas about numbers to the abstract category of "order”. It is in this sequence of ideas
that we see Platonic ideas in the work of Augustine. The universe, like man, was created by the
Great Artist, they are harmonious.

It is peculiar to everyone to explore and learn the order of things,
Zenobius; but, at the same time, comprehending and explaining the general

order that holds and controls this world is a very difficult and rarely
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feasible business. Moreover, even if someone achieves this, then he cannot
achieve another, namely: to find a worthy listener for such divine and
mysterious objects, both in virtuous life and in some composition of his
scientific knowledge. (Aurelius Augustine, 2000, p. 114)

The cited passage from the treatise "On Order" gives reason to interpret precisely the Platonic
vision of a harmonious Universe, which is presented in the Plato’s dialogue "Timaeus".
According to Plato, the universum is a heavenly stadium that is created by the cosmic mind. The
cosmos, in his opinion, is characterized by order; it is eternal and imperishable beauty. Only by
knowing the beauty of the cosmos, it becomes possible to know the beauty of the human mind,
and then build a model of "correct reasoning”, including the state system. Platonic astronomer
Timaeus indicates a harmonious circulation of the cosmic mind.

We emphasize that Plato’s dialogues are poetic; they have enough cognitive metaphorical

constructions, which is why they are subject to interpretation. They reflect the unity of the
ontological, epistemological, anthropological views of the ancient thinker.

And yet we pose one more question regarding the cosmos: looking at
what kind of prototype did the one who arranged it work — identical and
unchanging or having an origin? If the cosmos is beautiful, and its
demiurge is good, it is clear that he was looking towards the eternal. If
not, which is not lawful for anyone to say, he was looking towards a
created. Indeed, it is clear to everybody that he was looking towards the
eternal: for the cosmos is the most beautiful of all things created, and the
demiurge is the best of all causes. Having been generated in this way, it
has been fashioned after that which is grasp by and thought and is self-
same. Again, if these assumptions apply, it is entirely necessary that this
cosmos is the image of something. But in every discourse, it is important
to choose a nature-appropriate beginning. (Plato, 1994, p. 432)
The dialogue "Timaeus", considers the first beginning of all things and its creator — the
demiurge. It is emphasized that time arose together with the created Universe. The ancient

thinker also points to the cosmic essence of man. His body and soul were created by the
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demiurge along with the universe. Plato points that human body is just as harmonious, as is the
body of the Universe. In the dialogue "Timaeus" we interpret that only by knowing the
demiurge’s plan for the structure of the Universe, it becomes possible to know the human
essence and only then construct a fair social system.

Let us note dear reader that the ideas that are presented in the early works of Augustine, in
many respects coincide with the ideas that are demonstrated in the late works of Plato.

According to Augustine, Plato came very close to the ideas of Christianity. The world of
unchanging, eternal ideas of Plato leads him to an understanding of the divine, that which is
comprehensible only by reason. According to Augustine, it was Plato, who created the perfect
philosophy system.

Plato thus added to what he already possessed of Socratic charm and
subtlety in moral matters, the knowledge of things human and divine
diligently learned from the men just mentioned. He crowned these
elements with a discipline capable of organizing and judging them,
namely, dialectic, which is, he thought, wisdom itself, or at least that
without which wisdom is impossible, and he composed thereby the
perfect philosophy. (Aurelius Augustine, 2000, p. 79)
In the search for the essence of man to determine the value orientations of the emerging
society, Augustine completely departs from Greek rationalism. In his interpretation, the will, but

not the reason, is among the causal relationships that determine the order in society. Moreover,
the will of man, as the creation of the Lord, is submitted entirely to the will of God.

But it does not follow that, though there is for God a certain order of all
causes, there must therefore be nothing depending on the free exercise of
our own wills, for our wills themselves are included in that order of
causes which is certain to God, and is embraced by His foreknowledge,
for human wills are also causes of human actions; and He who foreknew
all the causes of things would certainly among those causes not have
been ignorant of our wills. (Aurelius Augustine, 1998, p. 206)

From the above passage of the treatise "On the City of God", we can conclude that the
anthropological views of Augustine are in correlation with his epistemological views. Only by
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knowing the order of things determined by the will of God, we know the order of things that are
determined by our will too, respectively, the order of our value orientations.

The soul, according to Augustine, is not material. But it has the property of thinking.
However, according to Augustine, it is the soul of human, which is close to God as a nonmaterial
substance. The Hippo thinker claims that it is the soul that cognizes God who created the world
with all its causal relationships. Man, as the creation of the Lord, is always identical only to
himself. Each person has his own soul and will, his own memory inherent only in him.
According to Augustine, from the identity of man to himself, the wealth of the spirit is contained
only in his soul.

And first of all, indeed, light was made by the word of God, and God, we
read, separated it from the darkness, and called the light Day, and the
darkness Night; but what kind of light that was, and by what periodic
movement it made evening and morning, is beyond the reach of our
senses; neither can we understand how it was, and yet must
unhesitatingly believe it. (Aurelius Augustine, 1998, p. 471)

Speaking about the inseparability of the anthropological searches of Augustine and his
epistemological searches, we note the fact that the epistemology of Augustine is a priori, he
emphasizes the superiority of faith over reason. However, in his understanding, the source
talking about the truth is the Holy Church. Only it pronounces the truth, to which the immortal
human soul should be attached.

In Augustine’s anthropology, we are talking about the resurrection of people. Such a

resurrection will occur in the integrity of the soul and body. The resurrection, according to the
bishop of Hippo, will take place only by the will of God.

And so there are indeed many bodies of Christians lying unburied; but
no one has separated them from heaven, nor from that earth which is all
filled with the presence of Him who knows whence He will raise again
what He created. It is said, indeed, in the Psalm: "The dead bodies of
Thy servants have they given to be meat unto the fowls of the heaven,
the flesh of Thy saints unto the beasts of the earth. Their blood have
they shed like water round about Jerusalem; and there was none to bury

them” (Ps. LXXVIH, 2, 3). But this was said rather to exhibit the
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cruelty of those who did these things, than the misery of those who
suffered them. (Aurelius Augustine, 1998, p. 21)

Dead people will rise in their prime. But the bodies of the saints will be much more perfect
than the human bodies. Although the bodies of people will be able to move in space. Let us note
that the theory of the totality of bodily and spiritual resurrection is an interpretation of the Easter
resurrection of Christ. Moreover, in Augustine’s view, the infinite, immortal soul always
controls the body. Speaking of infinity, in the treatise "On the City of God" the Hippo bishop
emphasizes that God created the world in time, and together with the time. Intelligent human
souls are part of this world. However, speaking of the reason in the soul, Augustine does not
claim that the reason is able to save the soul from depravity, let us recall, according to the logical
constructions of Augustine, the soul is controlled by will. Thus, it is precisely from the
anthropological constructions of Augustine that his value orientations of the emerging new
formation in society result.

Dear reader, let us note that Augustine does not aims to investigate the idea of the human
essence that appears in the era of early Christianity, moreover, to highlight the similarity of his
essence with either the first biblical man Adam or Christ. Augustine sees man as a creature living
in the bosom of the church, scrupulously attending to church commandments as laws. Augustine
constructs the essence of a man who certainly loves God. However, God does not love every
person. In "Confessions" the reader is presented only with the process of man’s search for Divine
love. The Hippo thinker argues each must have a sincere love for God, the desire to "possess”
God, it is necessary, he argues, "to live in God".

In our opinion, this recalls the principle of the relationship of the Roman state to its citizens
through the law. We emphasize that the category "order" is decisive in the writings of Augustine
Aurelius.

Let us note that the contradictions in the work of Augustine in identifying the human essence
appear, firstly, in relation to the physical nature of man, and in the relationship between the soul,
which possibly contains sin and spiritual involvement in God; secondly, in the gap between the
philosophical comprehension of man, which is based on a number of questions, namely: about
the nature of his appearance; about the secrets of human existence, the meaning of life, death and
immortality, as well as many others.

We emphasize especially that the ideal of Augustine Aurelius is an eternal city that is not
based on human nature, it is too volatile, therefore it is only slightly subject to research, but on a
Divine basis — the Christian idea. That is why it is necessary for each person to move into the
bosom of the church.

We believe that Augustine’s system is special, it is world-contemplative. It cannot be
considered only philosophical, it is apologetic, justifying Christianity, but very close to
philosophical, in particular — cognitive. His apologetics is different from early apologetics. He
reflects on the essence of man, trying to reveal his nature, as well as on what is the World
order.

The world order is built by God as a reliable, consistently created structure. About this Hippo
priest repeatedly speaks in his works. Dear reader, let us recall, 1. Newton writes that he cognizes
the Divine order in the world created by God much later in the "Mathematical Principles of
Natural Philosophy". In our opinion, Augustine Aurelius in his various treatises, in particular

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i16.188938 © V. V. Kuzmenko, V. O. Boniak, I. A. Serdiuk, 2019

164



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHTpononoriyHi BuMipu ¢inocopcbkux aociimkens, 2019, Bum. 16

Anthropological Measurements of Philosophical Research, 2019, NO 16

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

"On Order™, in "Confessions" is engaged in cognitive activity in relation to the Divine creation,
the World in which he lives. The World is eternal reality, eternal harmony. Man, in his
understanding, is a creature, but still endowed with sin. It is man, his nature, he only
contemplates, but the World he tries to cognize.

We believe that Augustine Aurelius precisely in the anthropological context requires a man to
comprehend the world harmony and follow it. In his understanding Harmony in the World was
created by God, and its opposite — human sinfulness is a different force.

The treatise "On the City of God" demonstrates that a person who is changeable in his
essence follows the force in which he contemplates the greatest benefit.

We note that in the anthropological contemplation of Augustine Aurelius, such an indefinite
concept as human freedom is viewed from a negative perspective. The salvation of man is in
his deliverance from freedom. Let us recall that since antiquity, since the works of Plato
freedom, as one of the components is included in the "natural right" of man. However, the
ancient thinker did not provide a definition of "freedom". We emphasize that we can consider
the definition of this term in Plato through various cognitive metaphors, such as, for example,
the image of the chariot in the "Phaedrus" dialogue. Note that "freedom™ in this dialogue is not
represented as "good".

In connection with the foregoing, we emphasize that in his anthropological search
Augustine Aurelius indicates that "evil" defines the essence of man, but his salvation is only in
the powers of God. According to Augustine, forcibly being in the bosom of the church,
humanity can acquire virtues, come to "unity in Christ". The eternal law of harmonious World
was created by God. God’s relation to the creature of man is a part of the law of the
harmonious World.

In the anthropological search for the value orientations of the Hippo bishop, several main
categories were used, namely: "freedom”, "evil", "grace", "eternal law", "unity with God". The
last of them implies unity, not forcible, but internal, it is a person’s coming to grace, his
affirmation in human society. Accordingly, it is this concept, which appeared naturally, but not
forcibly, should be interpreted as the category of "freedom".

In our opinion it is this freedom that Augustine considers it in "Confessions", a treatise that
arose at the turn of Antiquity and the Middle Ages. It is in this work that the communication of
man with God is described. "Freedom" according to Augustine is love for God, but at the same
time, cognition of the Divine essence. In this treatise, Augustine reflects on the solitude of the
human soul. It is free, and therefore happy, in spiritual communication with its Creator.

Dear reader let us note that according to Augustine, Divine cognition is something higher —
sacred. In this context, there is reason to argue that Augustine, speaking of the process of
knowing God, is likened to Plato; he speaks of knowing the idea of God through knowing
himself. According to Plato, "know yourself, and you will know the world around you";
according to Augustine, "the law of God is within every man"; and according to Plato and
Augustine, the knowledge of the World becomes possible only in solitude, if and only if a person
delves into his own soul, begins to contemplate himself.

Speaking of the category of "freedom™, Augustine claims that every person is created by God
free, therefore he is responsible for his choice, which relates to good and evil. The choice in
favor of evil is a sinful illness of the soul. Thus, the human soul in the work of Augustine should
be interpreted as "involvement in God". But the spirit, as volatility, should be discarded along
with the flesh in the process of cognitive activity.
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Once again, we emphasize that if Plato offers self-knowledge as a necessary component for
knowing the World around him, Augustine to know the World recognizes it necessary not only
knowing himself, but also knowing the Divine essence and its laws, since the World is created
and man is created. In this case, knowing oneself is an internal process, it requires solitude, and
knowledge of the Law of God becomes possible only in the church bosom.

However, we note in the culture of late Antiquity, or rather, the early Middle Ages, reflecting
on the essence of man, Augustine laid the concept of human death. Death is inevitable, it is
quick, and in this, it is different from life. According to Augustine, a person is able to exist
without a material body. Moreover, he does not consider the body like Aristotle — the dungeon of
the soul. In their union, the soul and body create an individual personality, although it is the
human body that is sinful. However, being in the body and expecting death is an expectation of
the Divine grace. It is being in a physical state that the soul is capable of absorbing the possible
ills that are around it. But only by getting rid of the body does a person essentially acquire a state
between the temporal and angelic worlds.

Speaking about the human essence, Augustine considers it from the perspective of late
apologetics. He is more interested in knowing it. In particular, this refers to his description of the
state of each of the seven degrees of the soul. The first and second do not separate a person from
plants and animals, but each subsequent brings him closer to God. According to Augustine, not
everyone is capable of achieving the seventh degree. This is the contemplation of truth. Recall,
dear reader that Antiquity is completely far from such reasoning.

Originality

The authors substantiated that the anthropological views of Augustine Aurelius are in
correlation with his epistemological views. The ethical ideal is revealed, which is systematically
formed in his works. It is demonstrated that in the search for the human essence of a developing
society, Augustine completely departs from Greek rationalism. It is shown that man, as the
creation of God, is always identical only to himself.

Conclusions

The anthropological views of Augustine Aurelius are in correlation with his epistemological
views. Only by knowing the order of things, determined by the will of the Lord, we will also
know the order of our value orientations. Accordingly, the basis of the philosophical
comprehension of the human essence by Augustine Aurelius is a series of questions that
constantly arise before mankind — about the nature of its appearance, about the secrets of human
existence, the sense of life, death and immortality, as well as many others. The ethical ideal of
the thinker is an eternal city that is not based on human nature, it is too volatile, therefore it is
only to a small extent subject to research, but on a Divine basis — the Christian idea.

In the anthropological search for the value orientations of the Hippo bishop, several main
categories were used, among them are "freedom”, "evil", "grace”, "eternal law", "unity with
God". The last of them implies unity, not forcible, but internal, it is a person’s coming to grace,
his affirmation in human society. It is this concept, which appeared naturally, but not forcibly,
should be interpreted as the category of "freedom".

We emphasize, Augustine Aurelius in his anthropological search indicates that "evil"
determines the essence of man; his salvation is only in the power of God. According to
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Augustine, forcibly being in the bosom of the church, mankind can acquire virtues, come to
"unity in Christ". The eternal law of harmonious World was created by God. God’s relation to
the creature of man is a part of the law of the harmonious World.

The treatise "On the City of God" demonstrates that a person who is volatile in his essence
follows the force in which he contemplates the greatest benefit.

The ideal of Augustine Aurelius is an eternal city that is not based on human nature, it is too
volatile, therefore it is only slightly subject to research, but on a Divine basis — the Christian
idea. That is why it is necessary for each person to move into the bosom of the church.
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AHTPOHNOJIOTTYHUH MOIIYK HIHHICHUX OPIEHTUPIB HOBOI
KYJbTYPU ABPEJIIEM ABI'YCTUHOM

Mera. Po3kpuru mnizHaBaHy ABIYCTHHOM ABpENiEM y KyJIbTypi PaHHBOI'O CEpEIHbOBIYYS CYTHICTH BI4HOL
npoOyiieMH — CHpSIMOBAHICTh LIHHICHUX OPIEHTHPIB AHTPOIOJOTiYHOro NOIyKy. Teoperwunmii 6asmc. Pizni
aCIIeKTH TBOPYOTrO CNajaKy ABryctuHa jume y XX CTONITTI CTalu NpeIMEeTOM HAayKOBHX IOINYKIB OaraTtbox
aBTOpiB. SIK HampsMOK IX HAyKOBHMX IOIIYKIB po3risiajach NpobjeMa BiIHOLICHHS PO3yMy, BipH, 3HaHb, LI0
TOCTPO IIOCTaJla Y CEPEAHBOBIYHIA XPUCTUSHCHKIA KynbTypi. JIOTIYHMM MiICYMKOM IHX JOCIHIIKEHb CTald
TBEPUKCHHSA PO Te, MO 3 (PUIOCOPCHKUX ydeHb AHTHYHOCTI TOJIOBHHM Ui ABrycTHHa OyB IUIATOHI3M; IO
ABrycTHH, TiepeOyBaroud B pycii XPHCTHUSHCHKOI (imocodii, ceHCOM IIOACHKOTO JKUTTS BBaXKaB OCSTHEHHS
€CTETUYHOI [TOCKOHANIOCTI bBO)XKeCTBEHHOTO TBOpEHHsS CBiTy. 3HICHEHHWH aHami3 IX TMpame Ja€ IiICTaBH
CTBEp/KYBATH Te, L0 BH3HAYCHHS CYTHOCTI JIIONMHM — aHTPOIOJIOTiYHAa NpodieMarnka ABIYCTHHA, —
MIpEeJCTaBHUKAMH BITYM3HSAHOI Ta 3apyODKHOI (imococpkoi TyMKH NpPaKTUIHO HE OCIIKyBajach, a TOMY
3aMIIIack He poskpuroro. HaykoBa HOBHM3HA. ABTOpaMH JOBEIEHO, L0 BH3HAYCHHS CYTHOCTI JIFOJIMHH
ABrycTHHOM ABpeENi€M 3HAXOJIUTHCS Yy B3a€MO3B’SI3Ky 3 HOTo BIANOBIIMHM Ha HHUTaHHS 1PO TPHPOAY IOSBU
JIOIMHM, TIPO TAEMHHLI OYTTS i iH. PO3KpUTO €TMUHMI ieaiq MHCIUTENs, 10 CHCTEMHO (QOPMYETHCS B HOTrO
npaisix. BucaoBku. OOrpyHTOBaHO Te3y MPO Te, IO aHTPOIOJIOTIUHI NOTJISIM ABryCcTHHA ABpeisi 3HAXOIAThCS Y
B332€EMO3B’SI3KY 3 HOr0 THOCEOJIOTIYHUMHU CyJDKEHHAMU. JIuie mi3HaBIIN MOPSIOK peueii B yHIBepCyMi, BU3HAUCHUI
Boyiero ['ocnoma, MM Mi3HAEMO 1 MOPSIIOK HAIIMX LIHHICHUX OpieHTHpiB. B ocHOBI (ijocodchkoro ocsirHeHHs
CYTHOCTI JIFOZMHU B ABryCTHHA ABpEJisi 3HaXOJUTHCSI HU3Ka MUTaHb, 10 MOCTIHHO MOCTAIOTh HEpe] JIFOACTBOM —
PO IPUPOAY HOTO MOSBHU, PO TAEMHHII JTFOICHKOTO OyTTS, CEHC XKHTTS, CMEPTi Ta 6e3cMepTs i iH. ETnuHuit imean
MHCIIUTEIS — BiYHE MICTO, IO 3aCHOBAaHE HE HA NMPHUPOJI JIIOJACHKil, BOHA HAATO MIHJIMBa, TOMY JIMILIE HE3HAYHOKO
MIpPOFO TipISATae JOCTIHKEHHIO, ajie Ha bo)kecTBeHHii OCHOBI — XPUCTUSHCHKIH iel.

Kmiouosi cnosa: Asryctun Aspemniii; I1maToH; IHHICHI OPIEHTHPH aHTPONOJIOTIYHOTO IIOIIYKY; CYTHICTB
JIFOIMHM; TIPUPOIA JIIOJMHH; 3aKOH rapMOHiiHOTO CBiTY; Bi4HE MICTO
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AHTPOIIOJIOTMYECKHHN MONCK HEHHOCTHBIX OPUEHTHPOB
HOBOW KYJIbTYPHI ABPEJIMEM ABI'YCTUHOM

Henb. PackprITh OCMBICTHBaEMyI0 ABIYCTHHOM ABpenreM B KYJIbType PaHHETO CPEOHEBEKOBBS CYIIHOCTH
BEYHOI MpOoOJIeMBl — HANpaBICHHOCTh IICHHOCTHBIX OPHEHTHPOB aHTPOMOJIOTMYECKOrO Moucka. TeopeTnyeckuii
0a3uc. Pa3nnyHbIe acmeKThl TBOPUYECKOTO Hacleanss ABTyCTHHA JHAMIb B XX CTOJICTHH CTAJIHM HMPEAMETOM HAaYUHBIX
ITONCKOB MHOTHX aBTOPOB. B KauecTBe HampaBiICHHS WX HAyYHBIX M3BICKAHWHA paccMaTpUBaliach IpoliemMa
OTHOIIEHHS pa3yMa, BEpbl, 3HAHUS, OCTPO BCTaBIIAasg B CPEAHEBEKOBOW XPHCTHAHCKOH KyibType. Jlormueckum
UTOTOM 3TUX UCCIICAOBAHHIA CTAld YTBEPKACHUS O TOM, YTO U3 (PHIOCOPCKUX YYCHHN aHTUIHOCTH TJIABHBIM IS
ApBryctiuHa OBUI TUIATOHU3M; YTO ABTYCTHH, HaXOMISACh B PYCJIE€ XPUCTHAHCKON (PHIOCO(PHH, CUYUTAT CMBICIOM
YeJI0BEUECKOHN JKU3HU NMOCTHKEHNE SCTETUYECKOr0 coBeplIeHcTBa boxkecTBeHHOro TBOpeHus: Mupa. IIpoBeneHHbIH
aHanM3 MX pabOT JaeT OCHOBAaHHME YTBEP)KAATh, YTO OIPEJENICHHE CYIIHOCTH 4YEIOBEKa — aHTPOIOJIOTHYEcKast
npoOiiemarika ABryCTHHA, — IPEJCTABUTEIISIME OTEYECTBEHHOHN 1 3apy0exkHOH (pritocodckoil MBICIIN PAKTUYECKU
HE 3aTparuBajach, a IOTOMY OcTajlach He packpbIToil. HayuyHast HOBU3HA. ABTOpaMHM JI0OKa3aHO, YTO OIpEJIeIeHUe
CYITHOCTH YeJIOBeKa ABIYCTHHOM ABpEIHEeM HaXOIUTCS BO B3aMMOCBS3U C €r0 OTBETaMH Ha BOIIPOCHI O TIPHUPOIE
TIOSIBIICHUS YEIIOBEKA, O TaHAX OBITHS U Jp. PaCKpHIT STHUECKUIT Haeal MBICIHTEIS, CHCTEMHO (DOPMHUPYIOIIHICS B
ero Tpynax. BeiBogpl. OOOCHOBaH Te3WC O TOM, YTO AHTPOMOJIOTHYCCKHE BO33pCHHS ABIyCTHHA ABpeNHs
HAXOJATCS BO B3aMMOCBSI3U C €r0 THOCEOJOTHYSCKIMH CYKICHUAMU. JINIITE TO3HAB MOPSIOK BEIIeH B YHHBEPCYME,
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onpenenéHubiii Bojedl l'ocmojga, Mbl MO3HaeM M MOPSAOK HalIMX LIEHHOCTHBIX OpHEHTHPOB. B ocHoBe
($mI0CcOGCKOTO MOCTUIKECHUS CYIITHOCTH YEJIOBEKa Y ABryCTHHA ABPEIHS HAXOAUTCS Pl IOCTOSHHO BO3HUKAFOIIUX
mepesl 4eJOBEYECTBOM BOMPOCOB — O MPHUPOJE €ro MOSBICHUS, O TailHaxX 4YeJOBEYECKOTo OBITHS, CMBICIA JKU3HU,
CMepTH U OeCCMepTHs W Jp. DTUYCCKUN UJIeaT MBICIUTENS — BEYHBIH ropoJ, KOTOPBIA 3MKACTCS HE Ha MPHUPOJIC
YeI0BEYECKOH, OHA CITMITKOM W3MEHUYNBA, I0O3TOMY JINIIb B HE3HAYUTEIHHON Mepe MOIeKHUT UCCIeIOBAHHIO, HO Ha
BoxecTBEHHON OCHOBE — XpUCTUAHCKOM HJee.

Kniouegvie crosa: ABrycTHH ABpenwii; NEHHOCTHBIE OPHEHTHPHI aHTPOIIOJIOTHYECKOTO IOWCKA; CYITHOCTH
YenoBeKa; 3aKOH rapMOHUYHOTO Mupa; BEYHBIH TOPOJ; IEPKOBHOE JIOHO
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