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ANTHROPOLOGICAL SITUATION

Purpose. The article is aimed to show the specificity and heuristic value of the humanism of the French ex-
istentialist J.-P. Sartre, represented both in his early works, where the isolationist position prevailed, and con-
sidering his evolution to various types of collective responsibility and attempts to build a universal morality on
the basis of ontological integral humanity. Theoretical basis. Taking into account the relevance of the topic of
person’s searching for authentic existence in the modern world, the author analyzes the concept of Sartre’s
humanism, which remains poorly researched in the Ukrainian philosophical space, since most of his works of
the later period remained untranslated and unknown to the Ukrainian community. That is, there is a need to
consider the phenomenon of a human and his/her basic characteristics, which ultimately determine what type
of humanism deserves further support and development. The author places the existentialist dimension of a
human being, which is one of the most important determinants of human behavior and the ways of human self-
determination of his/her existence, in the context of the general development of the humanistic tradition of
modern anthropology. Originality. The article substantiates the thesis that Sartre’s position concerning hu-
manism is conditioned by the specificity of his understanding of the authentic human existence as a constant
self-transcendence, the person’s realization of the project that makes a person the creator of the values. There-
fore, Sartre’s humanism can only be understood in the context of this self-construction and responsibility of a
person for his/her choice. The author proved that although this concept was subsequently changed, the basic
intention of the Sartre’s approach remains the same. Thus, having combined the existentialism and Marxist
understanding of the historical process, Sartre nevertheless emphasizes that the primal intentionality of human
existence (project or transcendence) is decisive in all subsequent actions and doings, despite the fact that real
practice may demonstrate deviations and even regression concerning humanity. Having defined the universali-
ty of the human situation in the world as the presence of certain a priori restrictions, the philosopher comes to
the recognition of intersubjectivity, which allows him to reach a new type of morality, which defines "integral
humanity" or "full-fledged human" as its goal. Conclusions. The interpretation of humanism by early Sartre
relied on the idea of a person as such, who is in constant transcendence (going beyond), constantly construct-
ing him/herself; he/she is oriented towards the future (but it is a pure future, unplanned and undefined). In this
case, a person is the creator of the values and their legislator in this world. At the same time, the late Sartre
emphasized that since a person exists in a society where he/she is usually in a state of alienation, the question
under which conditions and by what means is it possible to reproduce and realize a truly humanistic dimension
is inevitable. Sartre’s position is based on the fact that there is a primal need for self-realization, to be human.
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Introduction

Starting from the Renaissance era, the idea of humanism and anthropocentrism has begun to
play a decisive role in the context of the worldview transformations of all Western society.
Y. N. Harari described this shift in world-view attitudes as a "humanistic revolution” that dis-
placed the focus of attention from a previous cosmological or divine plan to a man as the creator
of the meaning of existence and socio-cultural order. As the researcher notes,

While a traditionally large space plan has made sense of human life, hu-
manism reverses these roles and expects that human experience will
bring sense to space. According to humanism, people must derive not on-
ly the sense of their own lives but also the sense of the entire universe
from their experience. This is the primary requirement of humanism for
us: to make sense for a world that has no sense. (Harari, 2018, p. 274)

However, over a long period of its development, the idea of humanism acquired different
connotations and meanings. Y. Harari points out that in the process of its development, humanism
has been divided into three branches: "liberal humanism”, social humanism and evolutionary
humanism. According to the author, liberal humanism proceeds from the thesis that the more
freedom an individual has, the richer and more meaningful the world becomes. In contrast, social
humanism emphasizes that it is first and foremost to regard the people who are in a particular social
state, who are being formed by this social environment and who must fight for their liberation, not
the individual. Evolutionary humanism, which emerges from the Darwinian theory of evolution,
substantiates its position with the logic of human development towards the superhuman.

Each of these concepts has its advantages and disadvantages. Therefore, there are continued
attempts to find some kind of integral conception that would be free from the disadvantages of the
above-mentioned conceptions. One of such attempts is represented in the existentialism of
J.-P. Sartre, though, it should be noted that in his work, he has repeatedly changed his position
concerning authentic humanism, trying to reconcile the social existence of a man with the existen-
tial dimension of human existence. In our view, this has given rise to the debates over the Sartre
concept of humanism, as evidenced by works of such authors as T. Anderson (1993, 2014, 2015),
Elizabeth Butterfield (2012), Yoav Di-Capua (2018), Daniel Chernilo (2017). Elizabeth Butterfield
in her work "Sartre and Posthumanist Humanism" points out that Sartre in the "Critique of
Dialectical Reason" departs from the dichotomy "individual” — "social" and uses the notion of
"social individual”. Daniel Chernilo in "Debating Humanity" dedicated a separate section to the
Sartre’s humanism, although, unfortunately, he limited himself to considering the concept
presented in Sartre’s earlier publication "Existentialism is a Humanism". T. Anderson believes that
there have been several variants of Sartre’s ethics radically different from one another.

Discussion of Sartre’s humanistic position is continued in the journal publications of recent
years. In particular, the articles by M. Russo (2019) and K. Engels (2018) explore the issues
raised in the "Notebooks for an Ethics” and in the "Critique of Dialectical Reason”. All of this
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leads to a more thorough study of the Sartre’s legacy, which has a rather powerful heuristic
potential and can help in adequate understanding of the humanism concept.

Purpose

The purpose of the article is to conceptually highlight the major turning points of Sartre’s
ethical teaching in order to show how his position on humanism has changed in the process of
his work. To present the evolution of his views and the factors that influenced him to formulate a
peculiar concept of humanism, which leaves behind the need for a person to choose his/her
future. To show how the philosopher solved the problem of social exclusion of human and
his/her basic need for self-fulfillment.

Statement of basic materials

Based on the above classification of Y. Harari, Sartre’s position on humanism, which he
outlined in his early writings of "Being and Nothingness™ (1943) and "Existentialism is a
Humanism™ (1946), can be attributed to the so-called liberal humanism, since, in his opinion,
freedom is the most essential characteristic of human existence, which lies in the freedom of
choice. The choice is existential, fateful, and not rationally justified. In the process of choice, one
must listen to one’s deep self. Only in the bosom of true existence, a person can "choose the
good".

Sartre justified this position based on the "phenomenological ontology" detailed in "Being and
Nothingness". In the last section of this work, "Ethical Implications”, he raised the question of the
possibility of constructing morality on the basis of the ontology that was revealed by him on more
than 800 pages of the book text. Of course, as Sartre (2001) noted, "ontology itself cannot
formulate ethical precepts. ... It does, however, allow us to catch a glimpse of what sort of ethics
will assume its responsibilities when confronted with a human reality in situation” (p. 843).

Therefore, the new ethics aimed to reveal the ideal meaning of all possible positions of hu-
man, since the latter is the being through which values come into the world. And the final phrase
of this work, "We shall devote to them a future work™ (Sartre, 2001, p. 846), sounds like a
promise to develop a new ethic where moral obligations go beyond altruism and egoism that
overcomes the limitations of utilitarian and socially conditioned ethics. However, the expected
work did not appear.

However, some outlines of this new ethic can be found in the small work "Existentialism is a
Humanism™ (1946), which just referred to new humanism and, accordingly, new morality
foundations. In this work, Sartre noted that the word "humanism™ has two very distinct
meanings. One can understand by humanism a theory that views a person as the goal and the
highest value. As an example of such humanism, Sartre mentions Jean Cocteau’s book "Round
the World Again in 80 Days", in which the main character, as he flies by plane over the moun-
tains, proclaims: "Human is amazing". That is, any person can consider him/herself as responsi-
ble and respected for the specific actions of some other people. According to Sartre (1996), such
humanism is absurd, since our actions can only be evaluated by beings of another species (p. 75).

However, there is another reason why such humanism is unacceptable. For, as Sartre noted,

Existentialist never recognizes a person as a goal because he/she is al-

ways in the process of making him/herself. And we should not think that

Creative Commons Attribution 4.0 International
doi: https://doi.org/10.15802/ampr.v0i16.188890 © V. V. Liakh, M. I. Khylko, 2019

118



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHTpononoriyHi BuMipu ¢inocopcbkux aociimkens, 2019, Bum. 16

Anthropological Measurements of Philosophical Research, 2019, NO 16

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

there is humanity we could make a cult of, like Auguste Comte. The cult
of mankind leads to Comte’s self-contained humanism, and — it should be
added — to fascism. (Sartre, 1996, p. 75)

(Incidentally, the ideas of evolutionary humanism mentioned by Y. Harari were quite
widespread among the Nazis because it envisaged the development of humanity toward the
superhuman).

Further, Sartre pointed to the existence of another kind of humanism, which is based on the
existentialist conception of the human. According to this conception, human is a constant going
beyond the limits, continuous projection, he/she can exist precisely through the pursuit of
transcendental goals.

This connection of transcending, as a constituting person (not in the
sense where God is transcendent, but in the sense of going beyond the
limits), and subjectivity (in the sense where the person is not self-
contained but is always present in the human universe) is what we call
existentialist humanism. Existentialism is a humanism because we re-
mind man that there is no legislator but himself; that he himself must de-
cide for himself; also because we show that it is by seeking an aim of lib-
eration that man can realise himself as truly human. (Sartre, 1996, p. 76)

Just as in the work "Being and Nothingness”, it was emphasized that freedom emerges "as the
basis of all values". According to Sartre, there are no values a priori. General morality cannot be
adapted to a case-by-case basis. Therefore, a person must constantly create moral values, just as
an artist creates a work of art. "What is common between art and morality is that in both cases
we have creativity and ingenuity. We cannot decide a priori what to do™ (Sartre, 1996, p. 66).
Thus, here essential features of the new morality, which is built on the principle of vital self-
construction, in the process of which a person builds him/herself, are gradually emerging. That
IS, new morality emerges as a certain way of life or as an art of being authentic.

In order to understand the basic specific features of Sartre’s humanism, one must find out in
what anthropological dimension a person is understood here. As Heidegger (1988) noted in the
"Letter on Humanism", any previous humanism foresaw and relied on the generalized "essence”
of a person who appears to be self-evident (p. 321). In contrast, Sartre assumes that such an
essence or "nature™ of human does not exist. Therefore, his main intention was to try to find the
deep intentionality of human being (the "fundamental project™). After all, a sign of true human
being is the constant going of human beyond certain limits (the so-called transcendence). This is
where the existentialist calls for listening to the "inner voice" rather than the ratio, trying to act
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spontaneously, according to inner intention, comes from. The choice made in this way acquires
the signs of positive value. "Choosing one or the other means at the same time affirming the
value of what we choose because we can never choose evil” (Sartre, 1996, p. 32). Moreover, our
individual choice acquires a universal status. It is a choice made at the call of existence, and
therefore it cannot contradict the authentic choice made by other people.

So, humanism here is that in the process of this struggle a person creates for him/herself
certain grounds for humanity. And it is this advancement that is the humanism that Sartre
defends. That is, humanism is not a state, not an ideal, but a gradual advancement of people to a
more authentic existence.

As we can see, Sartre renounces a priori defined humanism. Moreover, in the Nausea novel
he ridiculed all sorts of humanists who a priori define some humanistic ideal that should be
realized in life. He referred to the so-called "left-wing" humanist, who considers the preservation
of the values of human civilization as his primary goal, who concerned about the fate of the
underprivileged, who loves cats, dogs, and all higher mammals. Next on this list is a writer-
communist who punishes people because he loves them, he is a herald of harsh reality, but he
loves his brothers. The novel also mentions a Catholic humanist who convinces that even the life
of the neediest dock worker is wonderful. Further, Sartre recalls the dreams of other humanists:

A humanist who loves people as they are, and who loves them as they
should be; the one that saves a person with his/her consent, and the one
that does this against his/her will; the one that creates new myths and the
one that dispenses with the old ones; the one who loves death in human,
and the one who loves life in him/her, a cheerful humanist who always
has a joke, and a gloomy humanist who can be met more often at com-
mittal services. (Sartre, 1993, p. 122)

What is common to all these pseudo-humanists is that they come from some a priori
conceptions of a particular human virtue, whereas Sartre argued that there are no a priori values.
He assumed that there was no sustainable human nature. Human reality is a constant project
implementation, a series of actions. However, each person has his/her own project, his/her own
way of its realization, so the question arises about its universal importance. Sartre explained his
position as follows: although it is not possible to find in each person a universal entity that would
be human nature, yet there is a human universality of the situation. The situation here refers to
the "set of a priori constraints” that outline the fundamental situation of human in the universe.
That is, on the one hand, there are socio-historical conditions that are changing: a person may be
born a slave or a senior, live in a city or a village, have one or another profession. But on the
other hand, there is something in every person’s life that is not changed, which appears as a
certain universality of the human situation. It is a need for human to be in this world, to work in
it, to be in it among others and to be mortal. Accordingly, every human project is an attempt to
overcome these constraints, that is, either to reject them, to deny them, or to adapt to them.
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Although the projects may be different but as Sartre emphasized, "none will be completely alien
to me". That is, each of them has a share of common humanity, or, in other words, "there is a
universality of any project in the sense that any project is understandable to any person™ (Sartre,
1996, p. 61). On this basis, Sartre (1996) concluded, "any project, however individual it may be,
has universal value" (p. 61). It follows that “there is a universality of man; but it is not a given, it
is constantly being constructed. | construct the universal, choosing myself; | construct it,
understanding the project of any other person of any age ..." (Sartre, 1996, p. 61).

That is to say, Sartre opposes the reification of human, as well as against his/her
substantiation since existence does not boil down to a set of stable, material-like characteristics.
Rather, it is a set of manifestations of some existentials, among which the fundamental is
existential freedom. Sartre constantly emphasizes that one cannot be reduced to an object.
Human is nothing else but his/her project, he/she exists only to the extent that he/she is realized.

Therefore, on the basis of the introduction to the work "Existentialism is a Humanism", we
can understand what are the previous postulates of the new ethics that Sartre promised to develop
in future work. However, over the next ten years, a systematic statement of the principles of the
new morality declared by Sartre never appeared. Only in 1983, after the death of the philosopher,
thanks to his foster daughter Arlette Elkaim-Sartre, preparatory materials for this first ethic were
published. They were written in 1947-1948 and were published under the title "Notebook for an
Ethics", over 600 pages of text.

Analyzing Sartre’s position presented in the "Notebook for an Ethics"”, it should be noted
that in this work he tried to use the basic concepts of the previous ontology, although we also
have some development or refinement of the previous theses. In particular, "Notebook for an
Ethics" contains several statements that define Sartre’s position concerning the fundamental
foundations of his ethics. First of all, morality is a constant transformation of human. It is
constant creativity, reminiscent of creativity in the field of art. Since there are no values set a
priori, it is the person who creates all the values. The true choice is based on pre-reflective
cogito. Thus, in his view, "the only basis of moral life must be spontaneity that is, immediacy,
and non-reflexivity" (Sartre, 1983, p. 12). Sartre dissociates himself from the previous
morality, which was based on the conception of the sustainable nature of human and the fixed
prescriptions of morality. New morality is a constant search for answers to the questions. This
is despite the fact that there are no ready answers: "The answers are not data. There are no
answers at all: they must not be found but invented and desired” (Sartre, 1983, p. 464). The
same is true of human: "Thus, it is necessary to desire a human. Not to open him/her, but to
invent him/her" (Sartre, 1983, p. 23).

As in the work of "Being and Nothingness", Sartre here contrasts spontaneity and calculation,
fluidity and constancy, a certain order and creativity. Morality, which relies on the order,
certainty, is not acceptable to him. "There is no morality of order”, he declared, "because the
order is rather an alienation of morality ... Feast, revelation, permanent revolution, generosity,
creativity, here are the moments of human. Everyday life, Order, Repetition, Alienation — this is
a moment Other than a human" (Sartre, 1983, p. 430). Just as in his previous work, he calls for
the release of the "spirit of seriousness” because "the spirit of seriousness is a voluntary
alienation, that is, the submission of some abstraction that justifies: the idea that human is
unessential and abstraction is essential™ (Sartre, 1983, p. 66). The same is true for obligation:
wherever an obligation is concerned, we have some kind of oppression. Even the goal as soon as
it is imposed by the community, it becomes something essential and the personality is
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unessential. True relationships emerge only when we are free, when we are done with the "spirit
of seriousness™ and perceive that personality is our own goal in the form of “ecstasy and gift".

This logic can be traced when Sartre speaks of an absolute purpose, of the "city of goals” ("la
cité des fins") in the Kantian sense, that is, a place where people are always a goal for each other,
not a means. However, in this case, he also warns against imagining the “city of goals” as a
realized ideal. Since human is a constant going beyond the limits, that is, creativity, freedom,
then "nothing is further from the city of goals than the realized city of goals" (Sartre, 1983,
p. 177). In his opinion, the realized city of goals leads to the establishment of totalitarianism.
Humanity is always open to creative development, and therefore can never set goals in the form
of a certain ideal state. Moreover, the one who seeks to make an end in itself of one’s own
freedom or the freedom of others, with necessity, substantiates it, and consequently, it loses the
status of true freedom. The latter should be understood only as transcendence, that is, a constant
movement towards something else.

Sartre pointed to a peculiar dilemma of Morality: if the goal is already given, then it
becomes a fact and a being, not a value; if the goal is not given, then it becomes causeless,
costless, to some extent caprice. So, being free, a person questions the purpose as something
given and concrete. After all, this is one of the characteristics of freedom: to question the
existing world.

Hence the problem: how to reconcile our desire for universal (integral) humanity with the
specific requirements of everyday reality. That is, Sartre felt the need to relate morality to the
position of human in the world where certain determinations and dependencies act. Therefore,
morality must be specific that is a synthesis of the universal and historically predetermined.
According to Sartre, although the human transformation is an individual and subjective action, it
also depends on historical circumstances in which other people are present. It implies the change
of all: "morality is possible only if all are moral” (Sartre, 1983, p. 16).

That is, in the "Notebooks" there is a new specification on the understanding of human
freedom. If in the "Being and Nothingness", freedom concerned a person in general (after all, it
was an abstract and isolated from society person), then the topic of childhood, human
development, his/her socialization, etc. is already presented in the "Notebooks". Since the child
is dependent on parents, adults, and others, this is a kind of problem. First of all, a child is
dependent on parents who bring him/her up so that he/she is prepared for life in the adult world.
Parents should take care to ensure that their children learn certain guidelines. Both violence and
authority or inherited customs are used for this purpose. After all, this gives Sartre (1983) reason
to say, "The child is the object first” (p. 22). He points to the different position of a person in the
process of his/her becoming: when he/she is a child, he/she is an object and is justified, being an
adult, he/she is a subject and does not have an excuse of his/her choice. However, the transition
of a person to his/her owns subjectivity is not so simple: he/she can get used to his/her
objectivity; moreover, he/she has already grown accustomed to them. And this is what prevents a
person from realizing his/her freedom and making true free choice.

Various assumptions have been made to explain why the promised book has not appeared in
time. However, with the advent of "The Problem of Method" in 1956, which then became part of
the first volume of "Critique of the Dialectical Reason™ (1960), it became clear that Sartre ceased
work on the ethics of individual freedom and began to work on another variant of it. The
philosopher himself has repeatedly stated in his interviews that he moved from an abstract,
idealistic first ethic to a realistic, materialistic second one.
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Indeed, in the work "The Problem of Method", we have another definition of the human as
the object of existentialism’s study. Now it is

An individual in the social field, within his/her own class, among collec-
tive objects and other individuals, it is an alienated, materialized, mysti-
fied individual who is made by division of labor and exploitation but who
struggles with alienation using wrong tools and, despite everything, pa-
tiently moves forward. (Sartre, 1960, p. 85)

That is, it is not human in general, but human — specific, immersed in a social context,
dependent on certain determinations. Although he/she is still endowed with ontological freedom
or freedom to choose, yet not everything in this world depends on him/her, as he/she is
influenced by social circumstances, he/she lacks genuine tools for liberation, he/she is not able to
fully realize his/her position.

In his previous writings, Sartre placed all the responsibility for the right choice on single
(even more, an isolated) individual, alleging as his reason that everyone at the pre-reflective
level has the ability to realize his/her original ontological freedom and, therefore, bears full
responsibility for the made or unmade choice (society can only interfere with this, to form false
installations in a person). That is, it depends on the person whether he or she makes the right
choice, or whether he or she blindly obeys socially defined requirements and guidelines and is
held in captivity by a false existence.

In contrast to this guideline of the first ethics, in the mid-50s Sartre began to study in more
detail the dependence of human on social, his/her existence in different collective series, his/her
practical-inert existence. He suggests that some people, primarily oppressed and mystified, may
not know about their freedom, and it is not so easy for them to realize their ability to make free
choices. During this period, he turns to the philosophy of Marxism, believing that "Marxism is
today the only possible anthropology that must be both historical and structural” (Sartre, 1960,
p. 107). At the same time, Sartre criticizes Marxism of that time for its detachment from life,
which has practically turned into pure theorizing, which is why it lacks an existential dimension.
Instead, "the very concepts used in Marxist research to describe our historical society —
"exploitation™, "alienation"”, "fetishization"”, "materialization”, and so on — are just those that
directly relate to existential structures™ (Sartre, 1960, p. 107).

That is, on the one hand, he saw the significance of Marxist theory precisely in that it
indicated the path to liberation, to overcoming alienation. But at the same time, in his opinion,
this theory is in a sclerotic state because it has lost touch with specific realities. In it, the general
dominates the partial, the particular, the singular (after all, there is a kind of terror of the general,
which was also manifested in the real practice of the Marxists’” activities, when for the sake of
the common idea it was possible to sacrifice the lives of individuals).

It was for this reason that Sartre argued that Marxism needed to include existentialism in its
bosom. In this context, he referred to Marx’s approach to analyzing human being as "ascending
from the abstract to the concrete”. That is, one should move from the general concepts of the

type "population”, "classes", "groups™ to an individual in a particular situation. However, this is
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not enough. Sartre believed that there should also be existential psychoanalysis that would
investigate a person from his/her childhood. According to him, only psychoanalysis is able to
investigate the behavior of a child, a certain type of which is imposed on him/her by adults,
inclining to certain social roles and forming a certain worldview. Only it allows one to
comprehend a person in his/her entirety, taking into account both present circumstances of life
and child mental traumas and environmental influences (Sartre, 1960, p. 46).

However, as the author noted,

Today’s Marxists care only for adults: reading them, one might think that
we are born at the age when we receive our first salary; they have forgot-
ten their own childhood, and everything happens as if people feel their al-
ienation and materialization first of all in their own work, while everyone
experiences them primarily as a child in the work of his/her parents.
(Sartre, 1960, p. 47)

It is for this reason that Marxists cannot move from general and abstract definitions of human
to the particular traits of an individual. That is, a general view of historical events and
determination factors, although it indicates a possible direction of society development, but does
not allow understanding the specifics of each historical episode and the role of a particular
person.

According to Sartre, Marx’s followers focused too much on the thesis that socio-economic
conditions shape a person and did not pay attention to his assertion that people also make history.
In particular, he wrote:

If one were to show the complexity of Marxist thought, one would have
to say that, during the period of exploitation a person is both a product of
one’s own product and a historical figure who in no way can be consid-
ered a product. This contradiction is not frozen, it should be captured in
the movement of the same practice. (Sartre, 1960, p. 61)

The practice is understood here as the transition from objective to objective through
interiorization. Accordingly, subjective acts as a necessary moment of an objective process. "To
become real conditions of practice, the material conditions that guide human relations must be
experienced in the particularity of partial situations” (Sartre, 1960, p. 66).

The notion of "project”, which is characterized by a certain focus on ... (elan vers ...), plays
an important role here. It is necessary to point out the peculiarity of Sartre’s understanding of
this concept. Usually, we associate it with a specific plan, goal, means of achieving the results,
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etc. In fact, it should be understood in the context of the intentionality theory, which refers only
to the focus on something of our consciousness. As Sartre himself explained,

The word "project™ originally refers to a certain human position (projects
are "implemented™), which assumes as its basis a pro-ject, an existential
structure; and this very word, as such, is only possible as a partial realiza-
tion of human reality, since it is a pro-ject. In this sense, it itself mani-
fests the project from which it originates, just as a product contains and
returns to us the human work that created it. (Sartre, 1960, p. 106)

(It should be noted that Sartre spelled the word "project” (pro-jet) through a hyphen, which
must indicate its original meaning: "throw forward”. Thus, he emphasized the primal
intentionality contained in the word project).

Sartre emphasized that

A person defines him/herself by his/her project. This material existence
constantly exceeds the condition that made it; it unveils and determines
its situation, transcending it in order to be objectified through work, ac-
tion, or gesture. The project should not be confused with the will, which
is an abstract entity; although in certain circumstances, it may take a will-
ful form. ... It is a constant production of oneself through labor and prac-
tice and is our own structure. (Sartre, 1960, p. 95)

So, this is a constant going beyond us in the direction of... It was the transcendence that Sar-
tre called existence, or freedom, or choice. This is existence, because in the absence of a
substantive basis a person becomes a being that constantly transcends the situation. This is
freedom because human acts in a state of uncertainty. This is a choice, because this impulse to
objectivization in different people takes many forms, because each of us has our own field of
options from which to choose. Thus, the subjective holds in itself objectivity, which it denies and
exceeds in the direction of some new objectivity, and this new objectivity as objectification
exteriorizates the internal of the project as objectified subjectivity.

However, as Sartre noted, there is another side to this process. Usually, because a person lives
in a society that imposes certain work on each of its members, a certain relationship to the
product of labor, and certain industrial relations, we have, as a certain fact, certain
determinations of personality. Being involved in this system of determinations, a person is
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compelled to obey external precepts, and therefore to reproduce those circumstances that
contribute to his/her alienation. Hence, it seems that there is a certain doom of a person to remain
in the system of alienation forever. However, Sartre believed that there was also a place for the
existential sphere of human existence, namely: the singularity of the person, the uniqueness of
circumstances, the presence of contradictory tendencies, the action of different forces, the
opacity of the situation, etc.

We refuse to confuse an alienated person with a thing and alienation with
the physical laws that govern external conditions. We affirm the specific-
ity of human action that pervades the social environment, preserving all
these determinations, and which transforms the world on the basis of the-
se conditions. For us, a person is characterized above all by exceedance
of a certain situation, because he/she is capable of doing what was done
to him/her, even if he/she is never aware of his/her objectification. It is
this exceedance that we find in the root of the human and, above all, in
need... (Sartre, 1960, p. 63)

Sartre’s appeal to the notion of "need" is indicative of his second ethics. If in the first ethics
he emphasized some arbitrariness of choice (spontaneity as a sign of choice correctness), in the
writings of the later period the philosopher tried to find a justification for choosing one or
another project. And since the influence of external determinations is already recognized here,
one cannot but ignore the needs that determine the existence of any living organism. That is,
needs are not just a shortage, they are emerging as a driving force. That is, needs are not just a
shortage, they emerge as a driving force. In person, Sartre singled out the need to become a
full-fledged person. We can say that in his view, this need is present in all human actions, even
in those related to alienation. We can say that in his view, this need is present in all human
actions, even in those related to alienation. That is, alienation may change the results of the
action, but not its profound reality. After all, since human is a being that constantly transcends
existing circumstances, in this movement practice human goes beyond the limits of the existing
situation and gradually (according to Sartre — "patiently") moves forward towards true
humanity.

Thus, one can see both the similarity between the position outlined in the "Existentialism is a
Humanism™ and the difference in understanding of the person represented in the work "The
Problem of Method". In particular, in the latter work, as in the previous one, a person is also a
project, he/she also acts without support, and he/she is doomed to freedom of choice. But in the
writings of the 1950s, social determination, human belonging to certain social groups, and
specific conditions of his/her existence were already taken into account. Previously, if a person
had to resist social influence under any circumstances, now Sartre recognizes the deforming
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power of that influence, the force of circumstances and the lack of adequate means for resistance
in a person, although there is still the possibility for fighting against the fetishization and
materialization.

Accordingly, there is some difference between the first and second ethics. Previously, Sartre
placed all the responsibility for the right choice on a single (so to speak isolated) individual, that
IS, in his opinion, everyone at the pre-reflective level has the ability to realize his/her original
ontological freedom and therefore bears full responsibility for the made or unmade choice
(society can only interfere with this, to form false installations in a person). That is, it depends on
the person whether he or she makes the right choice, or whether he or she blindly obeys socially
defined requirements and guidelines.

The main difference between them was that the purpose of ethical theory was somewhat
changed. If for the first ethics the main purpose is freedom as a basis for self-transformation, and
the responsibility for this is entirely on the individual, then for the second ethics, the main
purpose is the realization of the ontological needs of human as a special representative of a
certain species of living beings. According to Sartre, ontological needs form the basis of the
existence of moral norms/values. However, among many needs, the philosopher distinguishes
between primitive (true) ones and artificial (false). In addition, human beings, unlike other living
beings, have higher needs: love, communication, knowledge, meaningful life, etc. After all, the
latter needs emerge as a desire for self-fulfillment, and therefore the ultimate goal of the second
ethic is the integral humanity or the full value of existence.

After all, since, in his view, all human practices are rooted in the overriding need to seek
human self-fulfillment, he advises people to unite for the common goal. Accordingly, we must
help others to achieve their self-fulfillment, because our own self-realization depends on those
who are also working to achieve this common goal.

Thus, once again, we emphasize that the first ethics was based on the fact that the human
consciousness at any moment is capable of pre-reflectively be aware of his/her freedom. Moreover,
nothing can prevent a person from being aware of his/her freedom and realizing it (hence Sartre’s
pathos when accusing other people of insincerity and self-deception). In contrast, in the second ethic
both the goal of ethics (unlike the previous goal — transformation through the realization of
ontological freedom, the goal of second ethics is integral humanity, which is being realized
historically and socially), and the ways to achieve it are changed. Sartre recognizes that only with
the help of others, and only gradually, people will have the power and ability to fulfill a morally
determined goal — integral humanity. The path of the first ethics is the path of ascetics, people of the
strong spirit. The second ethic proposes a gradual evolution towards the humanistic choice for all
members of humanity. This is an ethic he called "realistic materialistic morality” (Anderson, 2013).

According to T. Anderson (1993), an American researcher of Sartre’s works, the content of
the second ethics is most fully presented in a manuscript submitted by the author in May 1964 to
a conference on ethics in Rome. This manuscript was never published, but is now stored in the
National Library of Paris and is available for review. This ethic is based on the ontology of the
"Critique of Dialectical Reason", and attests to Sartre’s transition from an individualistic position
to a collectivist one. Although in the same way as in previous writings, he proceeds from the
position of phenomenology and focuses on the "general ontological structure™ of moral
experience that is present in all varieties of such experience.

But as Sartre elaborates on his conception of universal morality, he is confronted with the
problem of how to reconcile existing morals in different societies with his intentions of morality
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that matter to all mankind. This basis for the new morality should be the "ontology of human
needs", where the main need is self-realization. As T. Anderson (2015) points out, assessing
Sartre’s final conclusion, "true humanism can only be based on the mutual recognition by
humans of their human needs and their rights to their satisfaction™ (p. 21).

Thus, in the process of further evolution of Sartre’s views, he was reoriented to the
ontological "We". This allowed him to raise the issue of the defining primordial conflict between
humans and even to assert that there is an internal ontological connection between human beings
as they belong to the same species.

Originality

The article substantiates the thesis that Sartre’s position on humanism is conditioned by the
specific understanding of the authentic human existence as a constant self-transcendence, the
realization by the person of a project that makes a person a creator of values. Therefore, Sartre’s
humanism can only be understood in the context of this self-construction and the responsibility
of human for his/her choice. The author has proved that although this concept was further
changed, the main intentions of the Sartre’s approach remained the same. Thus, while Sartre
sought to combine existentialism and Marxist understanding of the historical process, he
nevertheless emphasized that the primal intentionality of human being (project or transcendence)
is decisive in all subsequent actions and doings, despite the fact that real practice may
demonstrate even the reverse movement towards humanity.

Having defined the universality of the human situation in the world as the presence of certain
a priori restrictions, the philosopher comes to the recognition of intersubjectivity, which allows
him to reach a new type of morality, which defines "integral humanity" or "full-fledged human"
as its goal.

Conclusions

Therefore, the concept discussed above is based on the problem of the ontological dimension
of human existence and its correlation with social norms/values. Although such an interpretation
risks reducing socio-cultural norms/values to biological or physiological needs and reactions, it
is still impossible to ignore the fact that there are some reasons for such statements. In particular,
it is known that some neurophysiological reactions of the human body, fixed in the cerebral
cortex, determine the basic relationship of a person with the environment (aggression and
hostility or mutual assistance and cooperation). Accordingly, we can conclude that both hostility
and the need for others are the fundamental existentials of human existence. It is on this basis
that Sartre proclaimed the thesis of the existence of a primary (ontological) conflict between
people (however, having ignored the other basic vital characteristic, namely the existing
orientation in support of others in the primitive community). This can be explained by the further
change in the views of Sartre, since he later turned his attention to another fundamental property
of human, which is similarly fixed in the process of evolution.

That is, if you focus on the basic existentials of human existence, then both the first and the
second Sartre’s positions are legitimate. By the way, modern culture exploits and experiments
with both the aggressiveness of human and his/her attraction to other, altruistic intentions.
Similarly, during the actions of the "New Left" (which, by the way, Sartre warmly welcomed,
seeing in them personifications of manifestations of spontaneous, genuine choice), both acts of
vandalism and manifestations of genuine creativity took place. This proves that spontaneity as
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such is not yet a guarantee of a truly humanistic human choice. Being under the influence of
basic intentions, one must still prefer altruistic aspirations, though with some warnings: on the
one hand, the movement towards cooperation can lead to the leveling of unique personality
traits, even to the alienation, and on the other — to inhibiting the impulse to fight may the survival
of mankind in the face of any external threat. However, in the course of the socio-cultural
evolution of human, his/her natural needs have been transformed in such a way that sometimes
their simulacra become self-sufficient, and society cultivates them regardless of their previous
vital orientation. Modern culture is experimenting with both the aggressiveness of human and
his/her attraction to others, humanistic intentions. In the end, the scope of these sociocultural
experiences negates, replaces or blocks the basic intentions of human nature, resulting in the
loosening of the human psyche with corresponding consequences — all kinds of mental disorders.
Since further movement in this direction seems dangerous enough, therefore, the appeal of the
modern man to the search for authenticity appears as some alternative to the dehumanizing
influence of the Art Nouveau culture.
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T'YMAHI3M K.-Il. CAPTPA B KOHTEKCTI CYUYACHOI
AHTPOINOJIOTTYHOI CUTYALI

Merta. Ilokazaru cnienugiky Ta eBpUCTHYHY LIHHICTH TyMaHi3My (paHIty3bpkoro ex3ucrenmianicta JXX.-I1. Caprpa,
MIPEACTABICHOTO AK B WOTO PaHHIX TBOpax, A€ MPEBAIOBANA i30JLAMIOHICTCHKA MO3MWINSL, TaK 1 BPaXOBYIOUH HOTO
€BOJIOLIIO 10 PI3HUX THIIB KOJEKTHBHOI BIIMOBITAIBFHOCTI Ta clpo0 MoOyxyBaTH yHiBepcalbHY MOpajb Ha OCHOBI
OHTOJIOTIYHOI iHTeTpaNbHOI JFoASIHOCTI. TeopeTuuHuii 6a3uc. 3Bakaroun HA aKTyalbHICTh B Cy4aCHOMY CBIiTi TeMH
TIOIITYKY JIFOUHOIO aBTEHTUYHOTO ICHYBaHHS, aBTOPH aHAII3YIOTh KOHIIETIIiF0 ryMaHizMy CapTpa, sSiKa 3aIHIIaeThCs
MaJIOJIOCITIPKEHOI0 B YKPATHCEKOMY (i10cOChKOMY HPOCTOPI, OCKUIBKK OLIBLIICTh HOTO Ipalh Mi3HBOTO Iepioay
TBOPYOCTI 3JIMIIWINCS HENEpeKIaJeHUMH 1 HEBiIOMI YKpaiHCbKOMY 3arany. To0To BHHHUKae HEOOXITHICTh
pO3MISTHYTH (DEHOMEH JIIOJIMHU Ta OCHOBHI ii XapaKTEpUCTHKH, SIKi, 3pEIITOI0, BU3HAYAIOTh, IKUH THI TyMaHI3My
3aCIIyroBy€ Ha MOJAANBIIY IIATPUMKY 1 PO3BUTOK. ABTOPH CTaBJIATh €K3UCTEHIIaTICTCHKHI BUMIp JIFOJICHKOTO OYTTS,
SIKMI € OJJHUM 3 HAWBAXJIMBINIMX JETCPMIHAHTIB JIFOJICHKOT MOBEAIHKA Ta CIOCOOIB CAMOBHU3HAYCHHS JIFOJHHOIO
CBOT'O ICHYBaHHs, B KOHTEKCT 3araJlHOr0 PO3BHTKY I'yMaHICTH4HOI Tpaaulii cydacHoi antpomnosorii. HaykoBa
HOBH3HA. B cTarTi 00rpyHTOBaHa Te3a, mo no3uiis CapTpa Imox0 ryMaHi3My 3yMOBJIEHA CIIEIH(IKOI0 PO3YMiHHS
HHUM aBTCHTHYHOTO iCHYBaHHS JIFOIUHU SIK MOCTIHHOTO CaMOTPAHCLICHYBaHHS, 30ICHEHHS JTIOAUHOIO MPOEKTY, 110
poOUTH FONUHY TBOPIEM IiHHOCTEeH. Binrak rymanism CapTpa MOXKHa 3pO3YMITH JIMIIEC B KOHTEKCTI IIOTO CaMO-
KOHCTPYIOBaHHS ¥ BiATIOBIZaIBHOCTI TIOOMHU 32 CBilf BHOIp. ABTOpaMH IOBEICHO, IO XOYa I KOHIIETIA B II0-
JaJbIIOMY 3a3Halia 3MiH, OCHOBHA iHTeHILis CapTpiBCEKOTO MiAXOIy 3aJIMIIMIACS Ti€l0 XK caMoro. Tak, moe HaBIIN
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eK3UCTCHIIANI3M 1 MapKCUCTChKE PO3YMIiHHSI ICTOPUYHOTO Tpouecy, CapTp Bce X HAroJollye Ha TOMY, IO IepBicHa
IHTEHI[IOHANBHICTh JIIOJCHKOTO OYTTS (MPOEKT ab0 TpaHCIEHAYBAHHSA) € BH3HAYAIFHOIO Y BCIX MONANBIINX HisX 1
BUMHKAX, HE3BAXKAIOUM Ha Te, IO peajibHa IpaKTHKa MOKE NEeMOHCTPYBAaTH BIIXWICHHS 1 HaBiTH 3BOPOTHIH pyx
00 JTIOASHOCTI. BU3HAYMBIIN yHIBEpCANBHICTD JOACHKOTO CTAHOBHIIA B CBIiTi K HAasBHICTH NEBHHUX alPiOpPHUX
oOMexeHsb, piocod TOXOTUTH N0 BU3HAHHS iHTEPCYO €KTUBHOCTI, IO TO3BOJISIE HOMY BHITH Ha HOBHU THIT MOPAJi,
sIKa BH3HAYa€ SIK CBOIO METy 'IHTETpalbHY JIOIMHICTE" abo "moBHOIHHY mroauHy". BucHoBKM. TmymaueHHs
panriM CapTpoM TyMaHI3MY CHOHpaocs Ha YSABICHHSA IPO JIOAWHY SK Takoi, mo mepeOyBae B TOCTIHHOMY
TpaHCLEHTyBaHHI (BUXOAY 32 MEXi), BOHa MOCTIHHO KOHCTPYIOE ceOe, BOHA 30pieHTOBaHa Ha MaiiOyTHe (ane ue —
4yrCcTe MallOyTHE, HE 3alUIAHOBAHE 1 He BU3HAUCHE). B TakoMy pasi JIto/iHA € TBOPIEM [IHHOCTEH 1 1X 3aKOHOJaBIIEM
y 1poMy cBiTi. BogHouac, mi3Hiii CapTp HarosiomyBaB Ha TOMY, IO OCKUIbKH JIIOJJMHA ICHYE B COLIiyMi, 1€, SK
IpaBuiio, nepe6yBa€ B CTaHi Bi,Z[Lly)KeHHH, TO HCMHHYYEC IMOCTa€ IMUTAHHA, 3a AKUX YMOB Ta 3a JOIOMOTOIO AKHX
3ac00iB MOXKJIMBE BiJITBOPEHHsI i peajizauis crpaiai rymaHictuyHoro BuMipy. Ilosuiist CapTpa IpyHTYETBCS Ha
TOMY, IO iCHY€ IepBicHa OTpeda JIOAWHHU B caMopeali3allii, 0yTH JIOASHOIO.

Knrwouogi crosa: Captp; ryMmaHi3M; iHTerpajibHA JIOJSHICTh, €K3UCTCHIISA, NMPOEKT; BiAYYKCHHS; NPAKTHKA,
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T'YMAHM3M XK.-II. CAPTPA B KOHTEKCTE COBPEMEHHOU
AHTPOITIOJIOTHYHOU CUTYALIUU

Hensb. [Tokazate crmenmupuKky M IBPUCTUYECKYIO IICHHOCTh T'yMaHH3Ma (PpaHITy3CKOTO AK3MCTEHIIHAINCTA
XK.-TI. Caprpa, mpencTaBieHHOTO KaK B €r0 PaHHWX NPOW3BEICHUAX, TAC NPEBATUpOBaja M3OJAIHOHUCTCKAS
MO3UINS, TaK M YYUTHIBAS €TO HBOJIONHMIO K PA3IUYHBIM THIIAM KOJUIEKTUBHOW OTBETCTBEHHOCTH W TIOIBITOK
IIOCTPOUTh YHUBEPCAIbHYIO MOpPajb Ha OCHOBE OHTOJIOTMYECKOM MHTErpanbHON ueiaoBeyHocTH. Teoperuyeckuii
0a3uc. YUNTHIBas aKTyaJlbHOCTh B COBPEMEHHOM MHpPE TEMBI ITOFICKA YEIOBEKOM ayTEHTHYHOTO CYIIECTBOBAaHUS,
aBTOPHI AHANU3UPYIOT KOHUENIuio rymanuzma CapTpa, KOTOpas OCTAaeTCs MAaJOUCCIECJOBAHHOW B YKPaWHCKOM
¢mrocopckoM mpocTpaHcTBe. TO €CTh BO3HHMKACT HEOOXOIUMOCTh PACCMOTPETh (DEHOMEH YeNIOBEKAa M OCHOBHBIC
€ro XapaKTepUCTUKHU, KOTOPbIE B HTOTE OMPEIENAIOT, KaKoW THUI TyMaHHW3Ma 3acly’KMBaeT Ha JaJbHEUIIYIO
MOJICPIKKY M pa3BUTHE. ABTOpPHI CTaBAT 3K3UCTCHIMAIBHOC H3MEPCHHUE 4YEJIOBEYECKOro ObiTus (OTHON W3
BOKHEHIINX JETEPMUHAHT UEJIOBEUECKOTO TIOBEJIEHUST W Clocoba CaMOOMNpEENIeHNsT 4YEJIOBEKOM CBOETO
CYIIECTBOBaHMA) B KOHTEKCT OOIIETO pPa3BUTHS TYMAaHHCTHYECKOW TPAAHIUN COBPEMEHHOH aHTPOIIOIOTHH.
Hayunas HoBu3Ha. B cratee 000cHOBaH Te3HC, 4TO Mo3uIusa CapTpa OTHOCHTEIFHO T'yMaHH3Ma 00YCIIOBIIEHA CIIe-
IUPUKON MOHUMAaHHUS WM AyTEHTHYHOTO CYIIECTBOBAHUS YENOBEKAa KaK IIOCTOSHHOTO CaMOTPAHCICHAMPOBAHMUS,
OCYIIECTBIICHHE YEIOBEKOM IPOCKTa, NENAIOMIEro YelloBeKa TBOPIOM IeHHocTed. [Tostomy rymanmsm Captpa
MOXHO MTOHATH TONBKO B KOHTEKCTE 3TOTO CAMOKOHCTPYHPOBAHHS M OTBETCTBEHHOCTH YEIIOBEKa 3a CBOM BBIOOP.
ChopmynupoBaH BBIBOJ, UYTO XOTS dTa KOHIENNHA B JalTbHEHWIIEM W3MCHIIACH, OCHOBHAS WHTCHIIHSA
CapTPOBCKOro MOJAXO0Ja OcTanach TOM ke camoi. Tak, COeIMHUB SK3UCTEHLIMAIN3M U MapKCUCTCKOE MOHUMaHHE
HUCTOPHUUYECKOTO mporecca, CapTp Bce ke OTMeUaeT, uTO MepBOHavYalbHasl MHTEHIIMOHAIBHOCTh YEJIOBEUECKOTO
ObITHs (MIPOEKT WM TPAHCLUEHIUPOBAHUE) SBISETCS OMPEAEISIONe BO BCEX MOCIENYIOUIUX JEUCTBUSIX H
MOCTYIKax, HECMOTPS Ha TO, YTO p€aljibHasA MpaKTHUKa MOXET ACMOHCTPHUPOBATH OTKIOHCHUA U JAXKE O6paTHOC
JIBIDKCHHE TI0 OTHOIICHUIO K 4eJIOBeUYHOCTH. BbIBoAbI. TonkoBanue panHHuM CapTpoMm r'yMaHH3Ma OMHPaIoch Ha
MpeICTaBICHUE O YEIOBEKE KaK TAKOM, YTO MPeObIBacT B MOCTOSTHHOM TPAaHCLUEHIMPOBAHHUH (BBIXOM 32 MPEJIEIbI),
OH TIOCTOSIHHO KOHCTpPYHpYyeT ce0s, OH OPHEHTHPOBAaH Ha Oyaymiee (HO 3TO — 4mcTOoe Oyaymiee, HE 3alIaHHpO-
BaHHOC W He 0003HAYCHHHOE). B TakoM citydae 4eoBeK OKa3hIBACTCS TBOPIIOM LIEHHOCTEH U MX 3aKOHOJIATEJICM B
sToM Mupe. B To ke Bpems, noznuuit CapTp oTMedall, 4TO MOCKOJIbKY YEJIOBEK CYLIECTBYET B COLMYME, /I, KaKk
MPaBUIIO, OH HaXOTUTCS B COCTOSIHUU OTYYXKJICHHUS, TO HEM30EKHO BO3HHUKAET BOMPOC, MPH KAKUX YCIOBHSIX U C
MOMOIIbI0 KAaKUX CPEICTB BO3MOXHO BOCIPOM3BEIEHHE M pealu3alusi AeHCTBUTENIBHO T'YMaHHCTHYECKOTO
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HU3MCPCHUA. HOSI/IHI/IH Capra OCHOBLIBA€TCA Ha TOM, YTO CYHICCTBYCT II€pBOHAYaIbHAasA HOTpeGHOCTL YCJIOBCKa B
caMopeain3anuu, OBITh YEJIOBEYHBIM.
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