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GODS OF TRANSHUMANISM

Purpose of the article is to identify the religious factor in the teaching of transhumanism, to determine its role in
the ideology of this flow of thought and to identify the possible limits of technology interference in human nature.
Theoretical basis. The methodological basis of the article is the idea of transhumanism. Originality. In the foresee-
able future, robots will be able to pass the Turing test, become "electronic personalities" and gain political rights,
although the question of the possibility of machine consciousness and self-awareness remains open. In the face of
robots, people create their assistants, evolutionary competition with which they will almost certainly lose with the
initial data. For successful competition with robots, people will have to change, ceasing to be people in the classical
sense. Changing the nature of man will require the emergence of a new — posthuman — anthropology. Conclusions.
Against the background of scientific discoveries, technical breakthroughs and everyday improvements of the last
decades, an anthropological revolution has taken shape, which made it possible to set the task of creating inhumanly
intelligent creatures, as well as changing human nature, up to discussing options for artificial immortality. The histo-
ry of man ends and the history of the posthuman begins. We can no longer turn off this path, however, in our power
to preserve our human qualities in the posthuman future. The theme of the soul again reminded of itself, but from a
different perspective — as the theme of consciousness and self-awareness. It became again relevant in connection
with the development of computer and cloud technologies, artificial intelligence technologies, etc. If a machine ever
becomes a "man", then can a man become a "machine"? However, even if such a hypothetical probability would
turn into reality, we cannot talk about any form of individual immortality or about the continuation of existence in a
different physical form. A digital copy of the soul will still remain a copy, and I see no fundamental possibility of
isolating a substrate-independent mind from the human body. Immortality itself is necessary not so much for stop-
ping someone’s fears or encouraging someone’s hopes, but for the final solution of a religious issue. However, the
gods hold the keys to heaven hard and are unlikely to admit our modified descendants there.

Keywords: transhumanism; posthuman; substrate-independent mind; immortalism; loading of consciousness;
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Introduction

In 1957, Julian Huxley published a collection of his essays, the first of which was called
Transhumanism. In this small work (only 5 pages), an outstanding scientist and public figure
proclaimed the approach of an evolutionary leap, as a result of which "the human species will be
on the threshold of a new kind of existence, as different from ours as ours is from that of Pekin
man. It will at last be consciously fulfilling its real destiny” (Huxley, 1957, p. 17).

This prophecy, exciting and flattering, was not ignored, and the word he invented became a
symbol of religion, which over more than half a century has only increased the number of its ad-
herents. While traditional religions promise their parishioners a special relationship with the
gods, for the transhumanists, the ancient gods are fiction, an "intersubjective phenomenon” (Ha-
rari, 2016, p. 147), which has no form of real existence outside the collective faith. The reason
for such a cool attitude towards the gods is that they have already been nominated for a replace-
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ment. Thus, Yuval Noah Harari (2016) writes that Homo sapiens "stands on the verge of becom-
ing a god, poised to acquire not only eternal youth, but also the divine abilities of creation and
destruction™ (p. 500).

Such plans are not backed up by pure fantasies. Despite all the warnings of skeptics, science
and technology do a surprisingly good job of constructing a paradise on earth, so it is not surpris-
ing that papal encyclicals now cause much less public resonance than an interview with Bill
Gates or Elon Musk.

Classical faith in science — this is the brainchild of Modernism — does not have the nature of
religious faith, for the competence of science ends on the shore of Acheron, and the wars of
faiths for control over the other shore do not concern science in any way. Even the scientists and
inventors who are changing this world themselves rarely consider their activities in evolutionary
or religious aspects. The religion of the transhumanists is a heretical offshoot of faith in science,
which seriously intended to gain a foothold on the other shore, making Charon unemployed.

This religion rests on three pillars: 1) the doctrine of creation; 2) the doctrine of perfection;
3) the doctrine of immortality. The religious aspects of transhumanism will be discussed in this
article.

Perhaps the most famous propagandist of these ideas is Raymond Kurzweil (2004), inventor,
futurologist and one of the directors of Google, who believes that many nanocomputers are ca-
pable of dramatically rebuilding the human body and this will become an undoubted blessing.
The ideas of other representatives of transhumanism can be found in the collection edited by
Max More and Natasha Vita-More (2013). Prospects for biological immortality were examined
by Fereidoun M. Esfandiary (FM-2030, 1989, 2010), Michael Rose (2004, 2013), and Jodo Ped-
ro de Magalhaes (2004). However, the way of biological immortality is not the only one dis-
cussed. Consciousness transfer projects are currently under consideration (Bamford, 2012), in
particular, to achieve cyber immortality (Bainbridge, 2004).

All these issues are relevant, debatable, and scientists have reached no consensus on any of
these positions, which implies the need for further research in this direction.

Purpose

Transhumanism positions itself as a philosophical concept and secular futurology, but a num-
ber of signs indicate the religious nature of this phenomenon. The purpose of the article is to
identify the religious factor in the doctrine of transhumanism, to determine its role in the ideolo-
gy of this flow of thought and to identify possible limits of technology interference in human na-
ture.

Statement of basic materials

The Bible begins with a description of Creation, so if someone wants to put a man in the
place of God, he/she will have to force the former to do something even remotely similar. People
are pardonably proud of their creativity, and although they have not yet created new land, the old
one was assaulted enough to recognize these claims as valid. However, without Adam and Eve,
creation would remain incomplete, and this circumstance was insurmountable until the old tales
of golems became a reality.

Today it is hard to surprise somebody with ordinary robots: even children can assemble some of
their models, although there are some who make scientific discoveries on their own (King, 2011).
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However, it is not they who become the heroes of the day, but humanoid robots (androids),
which not only look like humans, but also are able to imitate human reactions. They may even
have a sense of humor; at least, the words of the robot Sophia about the plans for the destruction
of mankind were taken as a joke. Tomorrow they will be able to claim the role of an ideal com-
panion or even a life partner. The ancient myth of Pygmalion and Galatea has never been so
close to realization.

Previously, it was debated on the fundamental possibility of artificial intelligence, now Al
technologies are used everywhere. Now the question about the possibility of consciousness and
self-awareness of robots is being raised, and it is likely that in one form or another they will ac-
quire such abilities. This will cause many ethical, legal and political issues.

For example, it makes no sense to talk about the "rights of robots™ so far they are only mech-
anisms, but if they have self-awareness, there will most likely be fighters for their rights. Then
the question about their legal responsibility will arise. Recently, one Al-equipped car had been
going away from police pursuit for two hours while its owner was drunk sleeping at the wheel,
another autopilot car checked in Uber by itself and illegally earned money by driving passengers
during its tests. Now, robots and other Al mechanisms, even in case of law violation, cannot be
subjects of criminal law, and the responsibility for their actions rests with the owners and/or de-
velopers. But androids with self-awareness, in all likelihood, will also have free will, which
means they will have to bear responsibility for their actions. Will special laws be written for ro-
bots or will ordinary laws be applied to them? Will they be prone to illegal actions — on their
own initiative or bending to the will of their owners? Can the latter be punished for “cruelty to
robots", as some countries now punish people for cruelty to animals?

If robots are massively granted citizenship (and the same Sofia has already become a citizen
of Saudi Arabia), will they receive political rights? Nowadays, previously considered axiomatic
claims about women’s inability to political activity look ridiculous. Perhaps for future genera-
tions, political discrimination against robots would be absurd. The European Parliament is al-
ready discussing the issue of recognizing them as "electronic personalities” (Prodhan, 2016), so |
would not reject the possibility for robots (at least for some of their types) to obtain suffrage and
even hold elected posts. Martine Rothblatt (2013) believes that a conscious computer may well
enjoy citizenship, and naturalization laws can be revised so that "a person born from information
technology may become a citizen in the same manner as a person who immigrates from another
country” (p. 324). A robot could become a mayor of the city, deputy, head of a state or govern-
ment. Surely there would be a lot of voters who would be impressed by the lesser propensity of
android politicians for corruption, nepotism and other abuses as compared to their human col-
leagues.

Human thinking is imperfect but creative, capable of non-standard reactions. Non-standard
ones are not necessarily the best, and maybe not the best at all. These are reactions that do not
follow from the "conditions of the problem". Human intelligence is not only "the ability to make
correct decisions™ — this is just one of the facets of the human person, and we can only say that
the machine that has passed the Turing test has come close to a person in intellectual terms. That
is when a computer falls in love with another computer and begins to make madness for the sub-
ject of its passion, then, perhaps, | will believe that the machine has become a person.

So, mankind has created for itself non-biological assistants, capable to replace a person in
many spheres of activity or to perform tasks much faster, more precisely, better. These assistants
(androids and other robots) extremely quickly "evolve™ and it is likely that they will soon gain
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consciousness and self-awareness in one form or another. And yet, this consciousness should
be very different from the human one, so the motives of our actions — power, sex, money, fame,
etc. — most likely, will not have the slightest value for robots. Therefore, it does not seem to me
that robots will rebel against their creators, which does not negate the need to use appropriate
security protocols. It is more likely that we will voluntarily give them power functions, at least
part of them, in order to get rid of troubles and not lead our human brothers and sisters into
temptation. The latter are less and less inclined to endure their natural bodily limitations, striving
to become more perfect beings. And here we come to the second pillar of the new faith. A little
more than half a century has passed since the moment when Julian Huxley voiced his prophecy,
and before our eyes it began to be fulfilled. There are already a lot of cyborgs among us (Clark,
2003; Palese, 2012) and over time their number will grow. We get used to the idea that some
parts of the body can be replaced by "spare™ ones — donor, artificially grown or completely artifi-
cial. It is not just the further development of medicine and the sciences related to it, but a funda-
mental turn in the look at the person him/herself, the essence of which is the transition from hu-
man-as-integrity to a modular human.

It is funny, but the new episteme (in the words of Michel Foucault) surprisingly merges with
the mechanical worldview of the Cartesian era. Moreover, in some ways it is even more radical
than the old mechanicalism, because the latter never took its own image of human as a "ma-
chine™ too seriously. This image helped to form ideas about the human body, about its structure
and functions, but it by no means assumed that the same actions can be performed with the hu-
man body as with the mechanisms. For mechanicalism, it was just an analogy; for a new epis-
teme, the image of the machine turns into a task that is already partially solved.

The tendency of modularity intersects with projects of cardinal transformation of the human
body itself. Raymond Kurzweil (2004) predicts that a large number of nanorobots in the human
body will allow them to rebuild and replace human organs with better cybernetic devices, and
the human body can take any form. If he is right, then the transformation of the human body un-
der the influence of nanotechnology will turn a person into some other, possibly more perfect
creature. Add biotechnology to this (Fukuyama, 2002) and the beginning of posthuman history
can be ascertained.

Nowadays, adjustments to the natural body are associated with serious surgical interventions
fraught with complications (remember Michael Jackson, whom the pursuit of beauty made disa-
bled and led to premature death). In the near future, changes in the human body may be more
radical, and negative consequences are minimized. Beauty will not only become the norm, as
Julian Huxley predicted, but new types of (post-) human beauty will surely appear, and the cur-
rent Barbie and EIf women will seem like distant classics to our descendants against the back-
drop of the monstrous aesthetics of the posthumans. Fashion will move to a new level, and de-
signers of clothes and accessories will be replaced by body designers. Height, weight, facial fea-
tures, figure, age, race, gender will turn out to be variable parameters, becoming something like
clothes and makeup; the decision on the optimal body for a vacation or party will be limited only
by imagination.

However, individual organs or the body as a whole can become so worn out that regeneration
becomes impossible or inexpedient. Then the question may arise that worn around the edges, but
a valuable head should be given a young and healthy body.

Experiments with the transplantation of heads of rats and dogs have been carried out since
1908, although only from the middle of the twentieth century they began to give, if not com-
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pletely acceptable, but at least some result. Of course, during these experiments, the ability to
ever transplant a person’s head was kept in mind. The most important problem here is the diffi-
culty of connecting the cut fragments of the spinal cord, without which the transplanted head
simply cannot control the newfound body. However, the Italian surgeon Sergio Canavero (2013)
in 2013 described the technology of transplanting a human head, and in December 2017 he had
been preparing for its practical use, but this operation had to be postponed. There are other re-
search groups that develop similar projects. Although the difficulties associated with installing
the head in a new body and "connecting the peripherals™ have not yet been overcome, this does
not mean that the situation will remain so in the future. At first, there will be no big problems
finding a suitable body, but when the technologies are developed and the transplantation of heads
(brains) can be produced en masse, the demand for donor bodies will far exceed the supply. As
an alternative, cloning can be considered and it will not be difficult to imagine future clone farms
that provide the riches and the few with "spare™ organs or whole bodies (a similar plot is the ba-
sis of the feature film "Island" (2005, directed by Michael Bay)). There is no need to talk about
the ethical acceptability of such a method. Another alternative is to create artificial bodies. These
bodies could be partly of organic origin, partly of purely artificial origin. I do not evaluate the
realism of this alternative; at least in ethical terms, it is much preferable than the previous one.

The old man could again feel himself a youth, remaining himself, but in a new body. You can
go even further, suggesting the possibility of "body selection™ for individual needs. Someone does
not like their height, constitution, facial features, race, gender. Someone got serious injuries, l0oss
of limbs ... During brain transplantation all at once is changed, and the set of parameters depends
only on the client’s desire, his/her financial capabilities and the availability of appropriate bodies.
The range of application of this technology can be very wide — from life extension and salvation
from incurable diseases to self-expression with the help of an "ideal” body.

In addition to tuning the body, its modernization can also take place. The idea of a neurocom-
puter interface was expressed as early as 1960, when the possibility of symbiosis between hu-
mans and computers was theoretically justified (Licklider, 1960), and concrete experiments in
this area have been conducted since the 1970s, and impressive results have already been
achieved. These technologies find their practical application in neuroprosthetics (the creation of
functioning limbs, the eyesight recovery using an artificial retina, etc.). In the long term, the task
is to create an exocortex — a neuroprosthesis of the brain cortex to enhance human intelligence.
These ideas were supported by Elon Musk; according to him people need this in order to keep up
with robots in intelligence ("Elon Musk live at Code Conference", 2016). Since in the future the
line between androids (“robots human™) and cyborgs ("human robots™) will become more and
more conventional (Halapsis, 2016, p. 59), we need to prepare yet today for solving the problems
that will arise with it.

So, man has learned not just to change the Divine creation — to develop new plant varieties,
animal breeds, etc. — but also to create creatures possessing at least some elements of conscious-
ness practically "of the dust of the ground”. In addition, a person has learned to change, modify
and tune his/her own body, and in the future, these transformations will become even more sig-
nificant. The combination of these two skills is quite capable in the near future to generate cy-
borg-android convergence.

But there is one circumstance that prevents us from fully enjoying all this power. Mankind is
mortal, and over the millions of years of its evolution this fact has not changed. Like millennia
ago, today few people overcome the centenary, and certainly, we are not talking about the age of
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Methuselah. At last, human life is quite short, and our characterization as "mortal” pretty much
cools the ardor of those who planned to storm heaven.

The faith of transhumanism needs one more pillar, so a congregation of immortalists arose,
which sets itself the task of developing ways to achieve artificial immortality. The writer and fu-
turologist Fereidoun M. Esfandiary (pseudonym FM-2030) believed that by 2030 there will be
technologies that can ensure human immortality. For him, overcoming death was primarily of
ethical value, and meant the elimination of the main tragedy in human life. Thanks to this, the
latter will turn into a transhuman, and later — into a posthuman who will be able to settle in
space, etc. (FM-2030, 1989, 2010).

Esfandiary died in 2000, without waiting for the fulfillment of his forecasts. But even death
did not stop this new Qin Shi Huang, who intended to live forever. Now his body is in a cry-
ochamber, awaiting the resurrection. However, | do not think that having lived another 30 years,
Esfandiary would have found the fulfillment of his predictions. A person lives due to biological
processes that wear out his/her body. We cannot stop these processes; in the best case, we can
slow them down a little. Replacing individual organs or even the whole body (the head transplant
option discussed above) can solve some problems, but, firstly, such interventions themselves will
greatly weaken the body, and secondly, even under other favorable circumstances, medicine will
run into the brain’s resource, moreover both qualitatively and quantitatively. The 150-year-old
elders, who have fallen into insanity, can hardly be regarded as the peak and goal of human evo-
lution.

However, artificial immortality can be understood not as an extension of ordinary life for an
unlimited time, but as an extension of the life of consciousness in a purely electronic form or on
other carriers (for a discussion of the topic "mind-substrate transfer”, see: (Bamford, 2012)). Hy-
pothetically, one can admit the possibility of scanning consciousness, digitizing it and transferring
it to another medium (for example, a computer or another person’s "formatted” brain). We are
talking about technologies for artificial separation of consciousness from the brain; if successful,
you will get a substrate-independent mind (SIM) that can function on different devices — from the
human brain to the computer. Randal Koene (2013) believes that "SIM can be developed within
the lifespan of the majority of humanity that is alive today” (p. 155).

You can also allow the possibility of changing personality by "erasing™ information with sub-
sequent "reflashing™ (“reprogramming™). The Frankensteins of the future could go even further
by finding ways of "exchanging bodies" or "renting bodies", not to mention the prospect of man-
kind moving into an "electronic (digital) form of life", in which the work of consciousness would
not depend on a mortal human body (the brain), but on computer systems; in the latter case, the
issue of artificial immortality would fundamentally be solved without demographic consequenc-
es (the virtual world could theoretically contain an infinite number of "souls™). According to Kaj
Sotala and Harri Valpola (2012), loading consciousness into a computer will be possible through
an exocortex; it can also provide the unification of the consciousness of several people. Mike
Treder suggests that

In the future we will be able to simulate the personalities of people from
the past — whether celebrities, historical figures, or loved ones — and re-

late directly with them. It is also possible that you might (with their per-
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mission, of course) choose to integrate one or more of these identities in-
to your own. You may also someday accept the invitation to become part
of a meta-being by subsuming your identity (or maybe a copy of your
identity) into theirs. (Treder, 2004, p. 195)

Now such dreams founder on the rocks of harsh reality. Of course, it is impossible to load a
person’s consciousness (even if it can be digitized) onto an ordinary laptop. It is logical to as-
sume that consciousness will feel most comfortable in a computer system that imitates the brain
as closely as possible. But for the modeling of the human brain there will not be enough compu-
ting power of any modern supercomputer. Nowadays, several groups of scientists are working on
this problem (Blue Brain Project, Human Brain Project, BRAIN Initiative, China Brain Project,
Brain/MINDS), however, to create a full-fledged model of the human brain is still very far away.
In any case, these projects are not directly related to the tasks of electronic immortality, and they
are unlikely to be relevant even in the distant future.

One can admit the possibility of the human consciousness working on "non-brain-like" cy-
bernetic systems, especially taking into account the fact that the brain spends part of its resources
on physiological processes that are absent in the "pure"” or "electronic” consciousness. Further
development of technologies can hypothetically lead to the fact that some "descendants™ of So-
phia will be installed not with artificial, but with human consciousness. But | strongly doubt that
in this case migration of consciousness itself will take place.

Consciousness is still uncharted land. The psychophysiological problem formulated by Des-
cartes was supplemented by the difficult problem of consciousness (Chalmers, 1995, 2017; Lev-
ine, 1983; Nagel, 1974), the meaning of which is to obtain subjective experience in processing
external information, the presence of Qualia in a person, and perception of the world "in the first
person”. There are many neurobiological theories of consciousness (Kouider, 2009), there are
quantum theories of consciousness (Fisher, 2015; Penrose, 2002), the theory of integrated infor-
mation (Tononi, & Koch, 2015; Tononi, Boly, Massimini, & Koch, 2016), etc.

Without going into a discussion of these and other concepts, | will accept that at a phenomenal
level, consciousness is an experience in which we are aware (Schneider, & Velmans, 2007, p. 1).
Experience is at the core of human being as a person, being actualized through memory, which
allows the act of self-identification "I am I". Now imagine that somehow we managed to read all
or at least the basic information from the brain of one person and write it to the previously format-
ted brain of another (or into a completely inhuman "brain™). Suppose further that as a result of this
procedure, the identity of the double would be completely identical to the identity of the original.
But after all, nothing will change for the latter, he/she will not become "two" personalities, he/she
will not see the world "with four eyes”, he/she will not be in two places at the same time, etc.
Even if a thousand "copies"” of this person are made, he/she will not become "thousand times
alive”, but will remain one, attached to his/her body and its vital functions, on which the "I" is
somehow dependent. Therefore, the human "self" is always unique and individual, and an arbi-
trarily similar “copy" will be a different self. The "hologram™ of a personality is not a personality,
and even if it is installed in another body or computer system (network), the identity of the person
will not be preserved, because identity is to be the same, not alike.
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Apparently, the information itself is not identical to the "soul". Of great importance is the me-
dium of information itself, in this case, the brain and the processes occurring in it. According to
Wickliffe Abraham and Anthony Robins (2005), human consciousness has an anatomical base
encoded in neuropile networks; it depends on the strength of synaptic connections and, probably,
on the epigenetic structure of neurons. In this case, consciousness is a function of brain activity,
and cannot exist without a brain. However, even if it is possible someday to print the brain of a
particular person on a 3D printer or load the consciousness of one person into the brain of anoth-
er, 1 do not see how this will help solve the problem of multiplying the "I".

So, the third ace has not played. It seems to me that no matter how powerful the post-man is,
he/she will not succeed to capture the last bastion of the divine — immortality. It is beyond this
bastion that the gods dwell. People create them in their own image and likeness, but from this
fact (known already to Xenophanes) it does not at all follow that gods do not really exist. As
long as people have no access to either the source of being, or to unraveling the mysteries of the
soul, atheism will be no more than not too witty pseudo-religious fiction. And something tells me
that the gods will never surrender their last bastion.

Originality

Based on the methodology of transhumanism, | examined the main options for the posthuman
future. Our creations will be able to pass the Turing test in the foreseeable future, become "elec-
tronic personalities” and gain political rights, although the question of the possibility of machine
consciousness and self-awareness remains open. In the face of robots, humanity creates assis-
tants for itself, evolutionary competition with which it will almost certainly lose with the initial
data. It is not about the fact that machines will take over the world (although the emergence of a
new Lucifer among them cannot be excluded), but about the fact that in many areas of activity
they will replace a person, performing the same work more efficiently — faster and at a lower
cost. For successful competition with robots, people will have to change, ceasing to be people in
the classical sense. And we have already begun to change, becoming cyborgs, and our descend-
ants will have even less of human. Changing the nature of man will require the emergence of a
new — posthuman — anthropology.

Based on the achievements of various branches of scientific knowledge, transhumanism in-
tends to put the posthuman in the place of God. Access to immortality is a key point of this pro-
ject. However, although many miracles of the past have become commonplace in our time, | do
not think that scientists will ever be able to perform this miracle too.

Conclusions

Against the background of scientific discoveries, technical breakthroughs and everyday im-
provements of the last decades, an anthropological revolution has taken shape, which made it
possible to set the task of creating inhumanly intelligent creatures, as well as changing human
nature, up to discussing options for artificial immortality. These are not fantasies of eccentrics
and dreamers like Nikolai Fedorov, but real projects for which billions of dollars are spent and
specialists from various sciences are involved. Something had to happen in the self-awareness of
culture, in relation to a person, etc., so that the discourse itself in such a coordinate grid became
possible. Ultimately, the language of culture has changed as a consequence of the anthropologi-
cal fracture noted above.
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Neurotechnologies of prosthetics, organ transplantation, installation of various stimulants and
implants have become the reality of today. Tomorrow it will be nanochips and nanocomputers
capable of modifying the human body and enhancing intelligence. This will mean further cy-
borgization of people. Yet today, the human body can be subjected not only to external correc-
tion, but also to internal transformations, in the future, the possibilities of medicine in its "re-
pair”, "renewal"” and "tuning"” will increase manifold. The history of man ends and the history of
the posthuman begins (by analogy with the five races of Hesiod, | call him the man of the silicon
race (Halapsis, 2016)). We can no longer turn off this path, however, in our power to preserve
our human qualities in the posthuman future.

The forgotten topic of the soul again reminded of itself, but from a different perspective — as
the topic of consciousness and self-awareness (a difficult problem of consciousness, etc.). It be-
came again relevant in connection with the development of computer and cloud technologies,
artificial intelligence technologies, etc. If a machine ever becomes a "man", then whether a man
could become a "machine"? Potential immortality is too tempting prize not to find those who
would be willing to sacrifice their human nature for it.

However, even in the case when such a hypothetical probability turns into reality, it is not
necessary to talk about any form of individual immortality or about the continuation of existence
in a different physical form. A digital copy of the soul will still remain a copy, and | see no fun-
damental possibility of isolating a substrate-independent mind from the human body. The maxi-
mum that can be achieved on this path is to obtain "doubles™ who can continue the work, but not
the essence of the original.

In conclusion, | note another significant trend. In former times, the Church had an almost
complete monopoly on the knowledge of the soul. Today, references to religious dogmas are
perceived as bad form. Scientists who have become obsessed are striving by all means to retire
God, wishing to play the gods themselves. In this sense, immortality is necessary not so much to
stop someone’s fears or to encourage someone’s hopes but to finally resolve the religious issue.
However, the gods hold the keys to heaven hard and are unlikely to admit our modified descend-
ants there.
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BOI' TPAHCI'YMAHI3MY

MerToro cratTi € ifeHTH]IKaLis pesiriiHoro (akTopy y BYCHHI TpaHCTyMaHi3My, BU3HAUE€HHS HOTO poJii B izeo-
sorii mi€el Teyil AyMKH 1 BUSABJICHHS MOXJIMBHUX MEX BTPYYaHHS TEXHOJOTIH B mpupoay soauHu. TeopermuHmii
6a3uc. MeTo0JIOTIYHOI0 OCHOBOIO CTaTTi € inei Tpancrymanismy. HaykoBa noBusHa. PoOoTu 3M0OXyTh B HeJale-
KOMY MaiOyTHbOMY npoiTH TecT TropiHra, cratu "eJeKTpOHHUMH OCOOMCTOCTSMH' 1 OTPHMATH MOJIITHYHI 1paBa,
X0Ya MATaHHS PO MOXKIIMBICTH MAIIMHHOI CBIIOMOCTI Ta CAMOCBIIOMOCTI 3aJHIIA€ThCA BIAKPUTHM. B 0cobi pobo-
TiB JIIOACTBO CTBOPIOE cOOi MOMIYHUKIB, EBOJIOIIITHY KOHKYPEHIIIIO 3 IKUMH IIPH BUXiTHUX JAHUX BOHO Maike Ha-
MIeBHO TIporpae. s ychimHo1 KOHKYpPEeHTIIii 3 poOoTaMu JIFOIIM JOBEAETHCS 3MIHUTHCS, TIEPECTABIIN OYTH JIIOIbMHI
B KJIACHYHOMY PO3YMiHHI. 3MiHa MPHUPOIH JIIOAWHU NOTPeOYe TMOSBH HOBOI — MOCTIIIOACHKOI — aHTpomoJorii. Bu-
CHOBKH. Ha Ti1i HayKOBUX BiIKPHUTTIB, TEXHIYHUX MIPOPHUBIB i MOOYTOBUX yIOCKOHAJICHh OCTAHHIX JECSTHIITh HaMi-
TUBCSI aHTPOTIOJIOTIYHHI MIEPEBOPOT, SIKHH 3yMOBHB MOXJIMBICTh CTAaBUTH 3aBJAHHS CTBOPEHHS HENIOJCHKH PO3YM-
HUX 1CTOT, & TAKOK 3MIHH JIIOACHKOT PUPOJIH X 0 OOrOBOPEHHS BapiaHTIB MITyYHOro Oe3cMepTs. IcTopis Mo quHu
3aKIHYY€ThCS W MOYMHAETHCS 1CTOPIS MOCTIIIOAMHY. 31IMTH 3 HOTO MUIIXY MU BXKE HE MOXXEMO, THM HE MEHII, B Ha-
IIMX CUJIaX 30eperTH CBOI JIOJACHKI SIKOCTI B MOCTIIOACKKOMY MaiilOyTHhOMY. TeMa mayini 3HOBY mpo ceOe Harasana,
ajie B¢ B IHIIOMY PaKypci — sIK TeMa CBiZIOMOCTI Ta ¢caMOCBigoMOCTi. BoHa cTajla 3HOBY aKTyalbHOIO B 3B’SI3KY 3
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PO3BHUTKOM KOMIT'IOTEPHHX 1 XMapHHUX TEXHOJIOTiH, TEXHOJIOTIH IITYYHOrO IHTENEKTY TOIIO. SIKIIO0 MallMHa KOJIH-
HeOy/1b cTaHe "JI0IMHOI0", TO UM HE MOJXKE 1 JIIoAnHa cTaTh 'MaiuuHor"'? BTiM, HaBIiTh y pasi, SKIIO Taka rinoTeTH-
YHa HMOBIPHICTH NEPETBOPHUTHCS B PEANIbHICTb, TOBOPUTH PO Oyab-sKy (opMy iHIUBIIyanbHOro Oe3cMepTs abo
PO MPOJIOBXKEHHS iICHYBaHHS B 1HIIIH (opMi He goBoauThes. Lndposa komis Ay Bce 0HO 3aIMIINTHCS KOIIE, 1
ST He 0ady MPUHIMIIOBIX MOJKJIMBOCTEH BUIUTUTH 3 TiJIa JIOAWHHU CyOCTpaTHO-He3amexHui po3yM. Came x Oe3cme-
PTS HEOOXiAHO HE CTUTBKH IS KYIipYBaHHA YHIXOCh CTpaxiB ab0 3a0X0YEHHS YHIXOCh HaMiH, CKUTBKHU U OCTaTO-
YHOTO BHUIMICHHS peliriiHoro nutanHsA. OxHak OOTW MIITHO TPUMAIOTh KJIOUi Bifg HeOec i HaBpsAA YW JOIYCTATH
TyIW HaIINX MOAM(iKOBaHUX HAIIAIKIB.

Kniouosi cnosa: TpaHCTyMaHi3M; MOCTIIONUHA; CyOCTPaTHO-HE3AICKHUNA PO3YM; IMMOPTAIIi3M; 3aBaHTAKCHHS
CBIIOMOCTI; KIOOPT; IOCTIIIOJIChKA aHTPOTIOJIOTIsI; KpeMHI€Ba paca; CBiJIOMICTh

A. B. XAJIATICUCY

yﬂHerOHeTpOBCKHﬁ TOCYIapCTBEHHBII YHUBEPCUTET BHYTpeHHHX ael ([uunpo, Ykpanna), 371. modTa
prof.halapsis@gmail.com, ORCID 0000-0002-9498-5829

BOI'M TPAHCI'YMAHU3MA

Leabio cratbu sBISETCS MICHTU(QHKALMS PEIUTHO3HOrO (hakTopa B YUEHHHM TPaHCTyMaHHM3Ma, OIpeieseHUC
€ro POJIM B MJIEOJIOTHH 3TOTO TEYEHHs MBICIHM U BBISIBICHHE BO3MOXKHBIX IPE/IEIOB BMEIIATEILCTBA TEXHOJIOTHI B
npupody uenoseka. Teopermueckuii 6a3uc. MeToa0I0rMuecKoil OCHOBOM CTaTbU SABMISIOTCA UAEU TPaHCTyMaHM3-
Ma. Hayuynas HoBu3Ha. PoOoTel cMoryT B 0003puMoM OyaymieM mpoitu TecT TriopuHTa, CTaTh 'INEKTPOHHBIMHU
JMYHOCTSIMH' | MOJIYYNTH ITOJUTHYECKHE MPaBa, XOTS BOIPOC O BO3MOKHOCTU MAIIMHHOTO CO3HAHHS K CAMOCO3Ha-
HUSI OCTAaeTCs OTKPHITBIM. B smrie poO0TOB 4esoBeuecTBO co3aaeT ceOe MOMOITHUKOB, 3BONIIOIMOHHYI0 KOHKYPEH-
LU0 ¢ KOTOPBIMHU IPH MCXOIHBIX JAHHBIX OHO IOYTH HAaBEPHSKa IpourpaeT. [ ycnenrHoi KOHKYpeHIuu ¢ po0o-
TaMH JIIOJSIM TIPUAETCA M3MEHUTHCS, MepecTaB OBITh JTIOJBMH B KIIACCHIECKOM MOHMMaHHU. VI3MEHEeHHe NpHpObI
4enoBeKka TpeOyeT MOABICHHUS HOBOW — MOCTYENIOBEUECKOi — aHTpomronorun. BeiBoabl. Ha goHe HaydHBIX OTKpHI-
THUH, TEXHHYECKUX TPOPHIBOB M OBITOBBIX yCOBEPLICHCTBOBAHUII MMOCIEAHUX ACCATHIETHIH HAMETHJICS aHTPOIIOJIO-
TMYECKHil IepeBOPOT, 00YCIIOBUBIINI BO3MOXHOCTh CTABUTh 3a/1a4M CO3/IaHHS HEYEJIOBEUECKH Pa3yMHBIX CYILECTB,
a TaK)Ke M3MEHEHUsI YeJIOBEYEeCKOW MPUPO/IbI BILUIOTH JI0 00CYK/IEHHsI BApUAHTOB MCKYCCTBEHHOTO OeccmepTus. Mc-
TOpUA YCJIOBCKA 3aKaHYUBACTCA U HAYUHACTCA UCTOPUS MOCTUCIIOBECKA. CBepHyTb C OTOT'O ITYTHU MbI YK€ HE MOXKEM,
TEM He MEHee, B HalllMX CHJIaX COXPaHUTh CBOM YEJIOBEYECKUE KauecTBa B MMocTYeoBeYeckoM Oynymiem. Tema ny-
1M CHOBa 0 ceOe HANlOMHMIIA, HO YK€ B MHOM paKypce — Kak TeMa CO3HaHMs M camoco3HaHus. OHa cTaja BHOBb
AKTyaJIbHOH B CBSI3M C PAa3BUTHEM KOMIBIOTEPHBIX M OOJAYHBIX TEXHOJOTHH, TEXHOJIOTHH HCKYyCCTBEHHOTO MHTEN-
nexTa U T.0. Ecim MammHa Korma-HUOYAb CTaHET ''JeIOBEKOM', TO HE MOXKET JH M YeJOBEK CTaTh ''MaIlluHO'?
Brpouewm, maxe B ciydae, €Ciii Takasi THIIOTETHYECKasi BEPOSITHOCTD MIPEBPATHTCS B PEAbHOCTD, TOBOPUTH O KaKOM-
160 GopMe MHIMBHIYAITEHOTO OecCMEpPTHS MM O TPOJOJDKEHUH CYIIECTBOBAHUS B MHOW (Qu3ndeckoil popme He
npuxojurcs. L{ndposast konus TymM Bce paBHO OCTAHETCS KOIMEH, W 1 He BIXKY NPHHIIUITNAIBHBIX BO3MOKHOCTEH
BBIICTIUTH U3 Tella YejoBeka CyOCTpaTHO-He3aBUCUMBIN pazyM. CaMo ke OeccMepTre He0OX0IUMO HE CTOJIBKO IS
KyIIUPOBAaHUA YbUX-TO CTPAXOB WK NOOMIPECHUA YbHUX-TO HAACK], CKOJIBKO JIsI OKOHYATCJIbHOTO PEIICHUA PEIIUTU-
03HOTro Bompoca. OnHako OOr'M KPemko JepykKaT KUK OT HeOeC W €/1Ba JIM JOMYyCTIT TyAa HAIIMX MOIU(PHIUPO-
BAaHHBIX IIOTOMKOB.

Knrouesvie crosa: TpaHCTyMaHW3M; MOCTUYENIOBEK; CYOCTpaTHO-HE3aBUCHMBINA pa3yM; UMMOPTAIM3M; 3arpys3ka
CO3HaHMs1; KHOOPT; MOCTYEIOBeUeCKast aHTPOIIOJIOTHsI; KPEMHHUEBAs paca; CO3HaAHHE
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