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AXIOLOGICAL ASPECTS OF MORAL AND LEGAL
DECISION-MAKING

Purpose. The study seeks to clarify the preconditions for moral and legal decision-making based on the identifi-
cation of axiological foundations that correlate with the moral perceptions of good and evil and psychological phe-
nomena such as emotions. Theoretical basis of the study is to apply comparative, axiological, systemic methods.
This methodological approach allows us to analyze and disclose the essence of the process of moral and legal deci-
sion-making on the basis of certain axiological prerequisites and enables to substantiate the connection between the
axiological and psychological aspects of taking moral and legal decisions. Originality of the work is to broaden the
perceptions of the processes and mechanisms for making moral and legal decisions, which are based on the axiolog-
ical dimension, in particular on the system of reference individual and social values. The study shows that every
necessary moral and legal decision taken by a person is futurologically balanced in the emotional sense, rationally
reasoned and morally perceptible in the context of man’s beliefs about good and evil, and realized with necessity in
the personal system of reference values that determines the style and manner of individual and social behaviour in
the context of material and spiritual values and is an axiological foundation for making all types of moral and legal
decisions. Conclusions. Moral and legal decision-making is a social process that is connected with such a social
essence of a person as rationality, which gives an opportunity to act axiologically. A person makes moral and legal
decisions in a complex way, based on the unity of the moral, axiological and psychological aspects of his
worldview, which are grounded on the system of reference values.
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Introduction

Human life in society implies a conscious and rational choice, which is conditioned by certain
mechanisms. Human choice of behaviour and activity is related to making important decisions
and actions based on those decisions. Making a decision has a complex outlook and psychologi-
cal dimension. Often, people make decisions intuitively, based on their previous experience and
immediate emotional experiences at the moment of decision-making. Decisions are also made
rationally based on understanding of the decision-making conditions and its possible conse-
quences. Preferably, the conditions under which the decision is made predict its possible conse-
quences, which, in our opinion, are related to values. That is to say, the necessary moral and le-
gal decision-making has an axiological aspect, and we make our primary task to investigate its
features within the framework of our scientific study.

Purpose

The axiological aspects of moral and legal decision-making are often left unaddressed by re-
searchers, or ignored in the context of, for example, neurosciences, which, being interdiscipli-
nary, are still prone to reduce a person’s moral behaviour and motivation to biological, biochem-
ical or linguistic phenomena, which are considered objective and natural. Therefore, the main
task of our scientific exploration is to study the axiological preconditions on the basis of which a
person makes moral and legal decisions about the dimension of a particular action.
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In the study, we focus our attention on identifying the axiological specifics based on which a
person makes moral and legal decisions, because these decisions are made in the context of the
basic ideological and axiological guidelines, in particular, ideas about good and evil. Therefore,
the necessary moral and legal decision has its axiological basis, which, when making a benevo-
lent decision, tends to humanism, altruism and all related values; and when making a malevolent
decision, a person is guided primarily by anti-human and selfish principles of conduct and val-
ues. A person’s predilection for benevolent or malevolent behaviour is in no way determined by
genetic or biological laws, since then the latter would exclude human freedom as its essential
feature.

In general, the study seeks to clarify the prerequisites for moral and legal decision-making by
identifying axiological bases that correlate with moral perceptions of good and evil and psycho-
logical phenomena such as emotions.

Statement of basic materials

The problem of moral and legal decision-making is being developed by researchers from dif-
ferent scientific fields, but in most of the scientific works analyzed by us the researchers only
partially draw their attention to the axiological aspects of moral and legal decision-making. Cur-
rently, there are a number of interesting and at the same time controversial papers that analyse
the various factors of moral decision-making. In particular, the Canadian researcher Paul
Thagard (2007) examines the specificity of decision-making due to a conflict of interest based on
affective neuroscience, which studies emotional systems in the brain, and he tends to believe that
our decisions and judgments often stem from the unconscious interaction of numerous areas of
the brain, that encode emotions (p. 379). From the point of view of P. Thagard (2007), the prima-
ry thing in the formation of emotions, which in turn influence decision-making, is the uncon-
scious interaction of the various sections of the human brain, which is also biologically condi-
tioned, although rather the unconscious activity and activity of the human brain is not the reason,
but a result of the activity of human consciousness and the mental processes that structure the
mental sphere. Neurocognitive moral decision-making is explored by American scientist Joshua
D. Greene (2003, 2014), who develops ideas of the process of moral judgments based on neu-
rocognitive phenomena and rational human choice of action. At the same time, neurocognitive
phenomena cannot at all substantially precede rational choice in time, but are rather simultane-
ous with it. The German researcher T. Fuchs (2006) draws attention to methodological problems
in neuroscience, in particular to the problems of neuroethics, and critically observes that biologi-
cal reductionism of ethical behaviour provokes discussions about such important for Western
culture and society ideas such as free will, freedom and responsibility of individual, its selfhood,
while possible nerve correlates of personality based on technical interference cause problems for
personal rights to privacy, non-interference and personal inviolability. In general, the neurocog-
nitive effects of brain areas on moral decision-making are, in our view, debatable, since in reali-
ty, any decision is made not by the brain and the nervous system, but by a person based on his or
her self-consciousness, that is on own ideological and axiological preferences, their awareness
and choice of the possible type of behaviour in the system of life values, which are necessarily
correlated with the cultural and historical conditions of human life. On the other hand, we should
take into account the opinion of S. Vehmas (2011), according to which neurocognitive disorders
influence in general the peculiarities of moral perception and the formation of emotions; and the
opinion of a number of researchers who, when analysing the peculiarities of moral judgment dur-
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ing dementia (i.e., cognitive impairment resulting from organic brain damage), link the quality of
moral judgment to certain areas of the brain (Baez et al., 2016). However, in making a moral de-
cision the fundamental part is not one or another part of the brain, not the quantity and quality of
biochemical processes or the presence of hormones that induce emotions, but the system of
worldview professed by man and the system of those values that underlie the worldview.

The studies we have analysed above in the field of neurocognitive and neuroethics are rather
a statement of individual cases and individual facts of the dependence of moral judgment on cer-
tain areas of the brain. Such dependence of the moral on the biological is observed at the level of
patterns rather due to pathologies, traumas and diseases that are unintentionally suffered by the
person, and therefore one should not take the position of biological reductionism in relation to
the peculiarities of the formation of moral and legal behaviour as a fundamental methodological
basis for the analysis of the essence of moral and legal decisions. The moral rather depends not
on biological or genetic patterns, but on rational, axiological and ideological factors that one de-
liberately chooses.

In our research we will apply comparative, axiological, systemic methods. This methodologi-
cal approach allows us to analyse and disclose the essence of the process of moral and legal deci-
sion-making on the basis of certain axiological prerequisites and enables to substantiate the con-
nection between the axiological and psychological aspects of taking moral and legal decisions.
Identifying such a connection is a difficult task, since one should also take into account the influ-
ence of biological factors on the process of moral and legal decision-making, although such in-
fluence is usually debatable.

Human being is the one who, having rationality as a species trait and, as a result, freedom of
choice as a social trait, is in the process of constant moral and legal choice. This choice is made
virtually daily in certain axiological "coordinates”, on the basis of correlation and comparison of
predetermined moral and legal social norms and the specific life situation in which a person finds
himself.

It is this specificity of the cultural-historical situation, the specificity of the human life world
that creates a collision between the moral and legal individual consciousness of the individual
and the generally accepted social rules, laws and norms. The solution to such a collision between
the individual and the social is to make a moral and legal decision, which becomes the motiva-
tion of human action in specific living conditions. It is natural that a person’s moral and legal
decision-making is an extremely complex process in which the various spheres of individual
consciousness are systematically involved, since all decisions are made by the person within its
limits.

All decisions, without exception, that a person makes in the course of his social activity and
behaviour, in our opinion, have three main aspects — axiological, moral and psychological. It is
possible to speak of course that biological or physiological, biochemical processes are involved
in making certain decisions. For example, some researchers in the field of neurocognitive studies
believe that neurocognitive systems in the form of certain areas of the brain, such as ventrolateral
prefrontal cortex, amygdala and medial orbital frontal cortex, are involved in the process of ethi-
cal decision-making (J. Blair, Marsh, Finger, K. S. Blair, & Luo, 2006). Such ideas are usually
interesting because they are attempts to explain a person’s behaviour from an objective point of
view, excluding subjective experiences, stereotypes and prejudices, which are predominantly re-
lational. But, in our opinion, the physical-chemical and neurobiological activity of these or other
parts of the brain is not the cause, but the consequence of the activation of rational-axiological,
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psychological and moral processes in the human mind, and not vice versa. That is, moral judg-
ments are not automatic (Miller, 2008), because otherwise one must interpret man as a certain
mechanism, as a man-machine, as a thinking matter, or as considered by J. Lamettrie (1983), as a
matter which only responds to the activation of areas of the brain and nervous system, and the
latter depends entirely on the conditions of the natural and social environment.

In our opinion, a decision about action and behaviour is made not by the brain or its specific
area, not by the nervous system, but by a man, as a social phenomenon based on self-awareness,
worldview and its elements. The brain is only the material basis of consciousness, and therefore
it is not directly related to the decision-making process, because decision-making is only a social
process, one that is connected with the rational and social, not biological, essence of man. The
very conditions of the decision-making process indicate that these are first and foremost social
conditions, which imply a rational awareness of the existence of other people, who are also em-
powered with similar rights and obligations.

Outside of society and its moral and legal norms, decision making is absurd, since in such a
case there will be no external criterion for decision making in the form of another person’s con-
sciousness. It is the moral and legal norms, which are also in the consciousness of another per-
son, create the conditions and criteria for a person to make a decision, because the decision in-
volves a conscious choice by a person of a certain behaviour, which, in turn, aims at the priority
social values that are the purpose of activity. That is, a person’s decision has an axiological basis
rather than a biological or mechanical combination of stimuli affecting human behaviour. In this
context, for example, Christopher L. Suhler and Patricia Churchland (2011) criticize Jonathan
Haidt’s theory of morality arguing that we come to moral decisions through intuitive processes
as the grounds for morality are innate, in particular emotional, because everything is resolved by
emotions, and then the mind “catches up” with them. Here we should rather agree with
V. Budz’s (2017) reasoning that emotions are inherently rational, because in order for an emo-
tion to influence a person’s action it must be rationally understood, and therefore a person cannot
a priori, innately or intuitively, make moral and legal decisions, because they are inherently axio-
logical, that is, based on the rational choice of a person of certain behaviour. Even if emotions
are important in the decision-making process, such as those that are related to empathy, these
emotions are still thought of primarily in the rational realm. Therefore, moral or legal choices
are not emotional but rather rational. In turn, on the basis of rationality, any choice is trans-
formed into an axiological choice, because a person always chooses a style and a way of behav-
ing in the context of material and spiritual values, which are fundamental axiological prerequi-
sites for making different types of decisions (T. Gurzhii, A. Gurzhii, & Seliukov, 2018). In our
opinion, such a fundamental axiological prerequisite, on the basis of which a decision is made, is
a system of reference values, which in a particular life case can be modified depending on its ma-
terial and spiritual component. In this aspect, for example, V. Khmil and T. Khmil consider that

...the basis of human society is a substantive form of morality, which is
a manifestation of human freedom in the choice of its own value sys-

tem, which endows the existence with human-dimensional and spiritu-
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ally affirming meanings that pierce the way through historical types of
states and societies. (V. Khmil, & T. Khmil, 2015, p. 7)

If moral and legal decisions were made mainly on the basis of certain a priori or innate emo-
tional structures in the human subconscious, then the idea of morality and law as a free choice
of human life would be impossible. That is, the moral and legal activity of a person in such a case
would be subject to fatalism, and therefore a person would not be liable for his own actions,
since he would not have free will because he would have innate forms of decision-making. In
this aspect, indeed,

Worldview and its informational-axiological support directly influence
the way of human activity. It influences the formation of values and so-
cial feelings in the process of socialization and education of man. A
person is educated and socialized in the worldview-information dimen-
sions, and the outlook forms in it certain value priorities for activity and
behaviour. (Budz, & Goyan, 2015, p. 35)

That is why all the everyday moral and legal decisions of a person are individual, personal,
unique, because they are made within the unique individual worldview and its value preferences,
because otherwise all decisions of people who would be driven only by dominant external fac-
tors would be the same-type.

In fact, in our view, each person, having free will, which is not conditioned by innate or tran-
scendental stimuli, possesses moral and legal autonomy on the basis of moral and legal con-
sciousness. The latter also point to the value-normative social conditionality of the decision and
to the axiological autonomy of the individual, because the individual is able to make decisions by
himself (even if they are erroneous) and to form a system of individual reference values and pri-
orities that often do not coincide with the group and wider social environment, which testifies to
the individual style of moral and legal behaviour, regardless of the same external conditions or
stimuli of the natural and social environment. Here you can rather agree with the idea that

Certain values and norms are acquired by a person in any case, regardless
of his or her will and desire. It occurs naturally and is necessary already
in the process of primary socialization, under the influence of the envi-
ronment that a person inherits, and which encourages him for some ac-

tions and punishes for others. (Bgazhnokov, 2010, p. 71)
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Than with those considerations that human behaviour and decision-making is guided by bio-
logical stimuli (as seen in Freudism and behaviourism), or with the view that a person has an in-
nate emotional environment from which to make moral and legal decisions.

Biological phenomena can preferably be only an incentive to make a decision, not even a mo-
tive, because motives, as well as decisions about action, are socio-psychological phenomena. If
we take the view that the physicochemical and neurobiological activity of certain areas of the
brain and the nervous system as a whole are the cause of moral decisions (Blair et al., 2006;
Greene, 2014), such ideas, in our opinion, generally destroy the possibility of ethics, morality
and all other social processes in the context of freedom of choice and responsibility. In this case,
all decisions made are automatic, mechanical, predetermined by biochemical processes, and
therefore can occur only in the context of fatalism, and not by free and responsible choice of per-
sonality by certain axiological preferences. That is, according to neurocognitive studies, ethical
reactions can be triggered artificially and, accordingly, automatically through effects on certain
brain areas and through mechanical stimuli (Blair et al., 2006, p. 24; Lott, 2016, p. 256). It is
possible to conclude that if certain chemicals are injected into a person artificially, then he will
begin to act more morally, that is, morality then gets purely technical capabilities for life. But
such ideas are rather close to behaviourism, according to which a person acts only on the princi-
ple of "stimulus — reaction", and in the moral dimension, the person is then inclined to act in the
context of fatalism and voluntarism.

Reducing the formation of moral and legal decisions only to external stimuli and response to
them is impractical, since a person making a decision acts more strategically, anticipating future
events, has emotional futurological expectations and experiences that can go beyond immediate
physical stimuli for several years, or even decades. In our opinion, only temporary emotions can
be artificially influenced, but it is unlikely that inventing such chemicals or creating an artificial
environment for humans would be able to sustain social emotions for a longer time, if that was
real then it would be possible even at birth to make "injection™ of responsibility, solidarity, trust,
patriotism, courage, etc. to a person. But these are just fantastic ideas that can never become real-
ity, because in fact higher types of emotions are brought up and in no way can be artificially
stimulated, even with the help of chemicals.

In addition, if these emotions are stimulated chemically, then will a person make a moral and
legal, and as a whole, axiological choice? As a rule, the choice is made by the person according
to living conditions, to the life safety conditions, because the person is a mortal being. If chemi-
cally stimulated in a person, for example, emotions of courage under dangerous conditions for
life, then the person will not survive in such a situation. That is, if you artificially suppress in a
person, for example, the emotion of fear, then he will not be able to make safe decisions on his
own, will not be able to act deliberately, choosing, based on the fear of punishment, certain mor-
al and legal actions. In this aspect, some emotions, such as fear, are crucial for decision making.

In our opinion, people make certain decisions not irrationally under the influence of diverse
natural and social stimuli or innate emotions, but consciously on the basis of rethinking and
transforming these objective or irrational stimuli in axiological, moral and psychological aspects
(Bazaluk, & Kharchenko, 2018). Of course, when making one decision or another, a different
sequence and hierarchy of axiological, moral and psychological aspects may be formed, or a
person may, for example, be guided by only one of these aspects. However, we believe that these
three aspects of decision-making are mutually correlated, because by the logic of things, for ex-
ample, the moral aspect should be directly linked to the axiological and psychological ones and
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integrated into the person’s worldview structure. Therefore, a person makes a decision about
moral / immoral or legal / illegal (or any other) action in a holistic manner, based on the unity of
moral, axiological and psychological aspects of his worldview.

No human decisions can be classified as irrational, innate, spontaneous, automatic, reflexive,
or mechanical if they are truly moral or legal decisions. The very etymology of the concept of
"decision” indicates that a person making a decision ponders, weighs, compares, ultimately
chooses the most favourable, optimal, most expedient (at least at the time of decision-making)
way of action from several possible or probable alternatives, and then makes decisions, i.e. per-
forms deliberate (rational) selective actions, using primarily mental activity rather than the activi-
ty of his brain and nervous system. The latter are only the biological basis of the functioning of
consciousness and mind, which develop in the social aspect.

If a person did not live with a need for community; or if he is in the first stages of his sociali-
zation as a child; or if he has physical brain injuries that damage certain areas of the brain; or if
he has certain physical and mental pathologies; or if he is under the influence of physical pain,
psychotropic substances, then it is likely that in such an emergency the role of the brain and
nervous system in decision-making is dominant, because the human body will adapt to survive.
But would these actions be classified as moral and legal if the person is in such situations?

Any decisions are always conscious and rational, but may be moral/immoral, legal/illegal,
benevolent/malevolent, ill-considered/well-considered, successful/unsuccessful, fast/slow,
false/correct, winning/losing, effective/ineffective, favourable/unfavourable, strategic/tactical,
but will never be irrational, since any moral or legal decision will necessarily have an axiologi-
cal dimension to the choice of one or other values as the purpose of the activity, and the choice is
a rational component of any decision.

In particular, decisions are made by a person in the moral aspect, based on believes of good
and evil within the world picture; in the axiological aspect — based on the system of reference
values and their hierarchy, which man uses as a guide in his life, and which also belong to the
worldview; in the psychological aspect — guided by the dominant emotions and feelings that a
person experiences, thinking, in turn, about the motives and consequences of making such deci-
sions in the future, in accordance with the worldview.

In this aspect, moral perceptions of good and evil, which are to some extent conservative, are
correlated with the axiological parameters of decision-making, that is, the person’s system of
reference values, and with the psychological parameters of decision-making at the level of futur-
istic emotions aspect.

It should also be borne in mind that moral ideas, reference values and emotions, as decision-
making factors, do not exist outside the person, because the person is their bearer and unites
them in their own worldview and accordingly, taking this individual worldview, makes a certain
decision. Here you can agree with the idea that "the centre, the brightest and fullest expression of
culture is the person itself, not norms, values or artefacts... Therefore, it is not values and norms
per se, but people, specific persons, that create or set certain coordinates and parameters of so-
cio-cultural space" (Bgazhnokov, 2010, p. 87).

Most of the values of morals and rights that people are guided by in their decision-making are
spiritual, such as freedom, dignity, tolerance, justice, order, responsibility. The latter, in our
view, can in most cases be considered a system of reference values of the individual and society,
since most people and most societies focus on these values. But at the same time, moral obliga-
tions and axiological preferences, as well as moral and legal decisions made by a person, in our
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opinion, are formed not in relation to norms, values, rules, duties, rights, but rather in relation to
other people who have a more real dimension than values, although values are a condition of giv-
ing significance to other people in moral and legal decisions. In this aspect the values are certain
transcendental conditions for giving importance and significance to people. That is, for decision-
making other people are more important than the values themselves. When making a decision, a
person does not think about what the rules, values, obligations, rights will say about his decision,
but rather thinks about how other people respond to the decision. That is why, when making a
decision, a person tries to take into account the future emotional and behavioural response of the
near and far social environment, because it is this social environment, not norms and values, that
takes sanctions when needed regarding human decisions.

Every person experiences a decision-making process at the emotional level when making de-
cisions. Man makes his choice of behaviour, feeling a complex system of emotions and feelings,
which often arise as possible personal and social phobias for the results and consequences of de-
cision-making, but again these phobias, emotions and feelings are felt by man in relation to other
people. In most cases, the person is guided by the experience of possible suffering or pleasure
that he will hypothetically receive in the future in a social environment. In making this or that
decision, a person rationally weighs all the possible negative and positive consequences and
makes the decision mainly in the case if the possible positive consequences in the future picture
of the world dominate. In other words, the person models the emotional futuristic expectations of
the consequences of the decision made in the context of the social environment on the basis of
the worldview.

Originality

In the study, we analysed the processes and mechanisms for making moral and legal deci-
sions, which are based on the axiological dimension, in particular on the system of reference in-
dividual and social values. The study proves that every necessary moral and legal decision taken
by a person is futurologically balanced in the emotional sense, rationally reasoned and morally
perceptible in the context of man’s beliefs about good and evil, and realized with necessity in the
personal system of reference values that determines the style and manner of individual and social
behaviour in the context of material and spiritual values and is an axiological foundation for
making all types of moral and legal decisions.

Conclusions

When making a decision, a person thinks futuristically and in most cases is spontaneously
guided by a utilitarian approach that involves elimination of suffering and achieving of pleasure,
benefit and happiness due to the decision. It is not excluded that a person may also be guided by
altruistic motives in making a decision, but they also have a futurological dimension and are de-
veloped in the mind as an assessment of the possible consequences of the decision. That is, a
person always predicts and evaluates the possible consequences of his decisions and future ac-
tions, and therefore, such futuristic projections and assessments (and in general emotional fu-
turological expectations) are an essential element of decision-making, because one sees himself
in the future picture of the social world, in which he is predominantly seeks to avoid physical
and mental suffering and moral and legal sanctions from the social environment. In other words,
the necessary decision made is futurologically balanced in the emotional sense, rationally rea-
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soned and morally perceptible in the context of man’s beliefs about good and evil and realized
with necessity in the personal system of reference values that dominate in a certain mentality.

It is neither the brain, nor the nervous system, that makes the decision, but the person as a so-
cial phenomenon, and therefore decision-making is only a social process that is connected with
the rational and social essence of the person, not with the biological one. In the social aspect, a
person makes moral and legal decisions in a complex way, holistically, based on the unity of the
moral, axiological and psychological aspects of his worldview, which are grounded on the sys-
tem of reference values.

The system of referential material and spiritual values, which are necessarily axiological pre-
requisites for making individual and public moral and legal decisions, can include such funda-
mental values as life, property, security, welfare, freedom, dignity, tolerance, justice, order, re-
sponsibility, patriotism, solidarity, and therefore should be developed in the process of socializa-
tion and education in order to establish harmonious social relations.
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AKCIOJIOTTYHI ACHEKTH NPUMHATTS MOPAJIBHUX 1
ITPABOBUX PIILIEHb

Mera. JlociipkeHHsT cIIpSMOBaHe Ha 3 SICyBaHHS IIEpeyMOB NMPUHHATTS MOPaIbHUX 1 NPAaBOBUX pillleHb Ha
OCHOBI 6UAGIEHHSI AKCIONO2TYHUX OCHOB, SIKI KOPEIIIOIOTHCS 3 MOPAJIILHUMH YSIBIEHHSAMH PO JT0OPO 1 3710 Ta TaKUMHU
NICUXOJIOTIYHUMH  ABUMIaMH K emonii. Teoperwunuii ©6a3uc. [lochmiKeHHS TONsATae Yy 3acTOCYBaHHI
KOMITAaPaTHUBHOTO, AaKCIOJOTIYHOTO, CHCTEMHOTO METOMIB. 3a3HAauYCeHUU METOMOJNOTIYHUNA TIAXiJ J03BOJISE
aHAN3yBaTH Ta PO3KPHUTU CYTHICTh NPOIECY NPUHAHATTS MOPAJbHHUX 1 NMPAaBOBUX pINICHP HAa OCHOBI IIEBHUX
aKCIONIOTIYHUX TEPEeIyMOB Ta A€ MOXKJIHMBICTH OOIPYHTYBATH 3B 30K MK aKCIOJOTiYHHUMH Ta TCHUXOJOTIIHUMH
ACMeKTaMH NPHHHATTS MOPANbHUX 1 MpaBoBHX pimieHb. HaykoBa HOBH3HA IOJISATaE y PO3IMIMPEHHI YSBICHb IPO
MIPOIIECH Ta MEXaHI3MH NMPUHHATTSI MOPAJIHHHUX 1 IPABOBHUX DIillleHb, IO IPYHTYIOTHCSA HAa aKCiOJIOTiTHOMY BHMIpI,
30KpeMa Ha cucTeMi peepeHTHHX IHAMBIAYaJbHUX 1 CYCHUIBHUX IIHHOCTEH. Y NOCHIPKEHHI JOBOIHUTHCS, LIO
KOXKHE TPUHHATE JIIOAMHOIO MOpajbHE 1 IpaBOBe pillleHHS 3 HEOOXIJHICTIO € (YTYpOJIOTIYHO BUBAKEHHM B
€MOLIfHOMY CEHCI, pallioHaJbHO OOMIPKOBAaHHM Ta MOPAJIBHO CHPUHHATIUBUM Y KOHTEKCTI YSBJIECHb JIOJUHU IPO
00po 1 3710, Ta 3 HEOOXIAHICTIO 3MIMCHEHUM Y CHCTeMI pe)ePEeHTHUX HIHHOCTEH 0COOMCTOCTI, siKa BU3HAYAE CTHUIIb 1
cnoci0 iHAMBIAYyadbHOI Ta CyCHibHOI TMOBEIIHKM y KOHTEKCTI MaTepiaJbHUX 1 JIYXOBHHMX LIHHOCTEH Ta €
aKcloNIOriYHUM (YHAaMEHTOM JUIsl IPUUHSATTS BCIX THIIB MOpAJIbHUX 1 MPaBOBHX pilleHb. BucHoBKH. [IpuiHATTS
MOpANBHUX 1 MPaBOBUX DIlICHh — 1€ COUiaJbHHUN TPOLEC, SKAW IOB’SI3aHUN 13 TaKOK COIANFHOIO CYTHICTIO
JMIOAWHU SIK PAIliOHANBHICTH, IO Ja€ MOMJIUBICTh MISATH akcioyoriyHo. JtoqmHa mpuiiMae MopanbHI H TpaBOBi
pIIIEHHS KOMIUICKCHO, BUXOISYH 3 €IHOCTI MOPAJIbHOTO, AKCIONOTIYHOTO 1 TICHXOJIOTiYHOTO AacIeKTiB CBOTO
CBITOTIIAANY, SIKI IPYHTYIOTHCS Ha CHCTEMI pe()epeHTHHX MiHHOCTEH.

Knrwouogi crnosa: MopanbHe 1 TpaBoBe pIIICHHS; aKCIOJOTIYHMI AaCMeKT NPHHHATTSA PIILCHHS; CHCTEMa
pedepeHTHHX MIHHOCTEH

. H.TOSIHY

1*HpI/IKapHaTCKI/I171 HaIlMOHAJBHBIN yHUBepcuTeT uMeHn Bacwmmst Ctedansika (Bano-®pankoBck, YKpanHa), I1. o4Ta
ivigoian@gmail.com, ORCID 0000-0003-2548-0488

AKCHOJIOI'HYECKHUE ACHHEKTbBI HPHUHATHUS MOPAJIBHBIX U
ITPABOBBIX PEHIEHUH

Heas. MccnenoBanue HampaBle€HO Ha BBISICHEHUE NMPENNOCHUIOK NMPHUHATUS MOPAJIbHBIX U NMPABOBBIX PEIICHUN
HA OCHOBE 8blAGNEHUA AKCUONO2UYECKUX OCHOBAHUL, KOTOPbIE KOPPENUPYIOT ¢ MOPAIbHBIMU MPEACTABICHUIMU O
J00pe W 351e M TaKUMH TCHXOJIOTMYECKMMH SIBJICHUSAMHU Kak sMmonuu. Teopermyeckmii 6asumc. VccienoBanue
3aKJII04aeTCsl B INPUMEHEHUM KOMIApaTUBHOIO, AaKCUOJOTHUYECKOrO, CHCTEMHON MeTonoB. OTMeueHHBIH
METOIOJIOTUYECKUH MOAX0] TMO3BOJSIET aHAIM3UPOBATh M PACKPHITH CYIIHOCTH IIPOIECCA MPUHSTUS MOPAIBHBIX U
MIPAaBOBBIX PELICHUH Ha OCHOBE OINPEICICHHBIX AKCHOJIOTHYECKUX NMPEIIIOCHUIOK M JaeT BO3MOXKHOCTh 0OOCHOBATH
CBSI3b MEX[Y aKCHOJOTMYECKUMH M NCHXOJIOTHUECKUMH aCIEKTaMH IPUHATHS MOPAJIBbHBIX U MPABOBBIX PEIICHHI.
Hayuynasi HoBu3Ha. B paboTe mpoaHanmm3mpoBaHBl NPEACTABICHUS O MpOLEcCaXx M MEXaHW3MaxX HPUHATHS
MOpaJIbHBIX U TIPaBOBBIX PEIICHHH, KOTOPHIE OCHOBBIBAIOTCS HA AKCHOJOTMYECKOM HM3MEPEHHH, B YACTHOCTH HA
cucreMe pedepeHTHBIX HHANBHIYAJIbHBIX U OOIIECTBEHHBIX LICHHOCTEH. B mcciienoBanum 10Ka3bIBAETCS, YTO KaX-
JI0€ MPUHATOE YEJIOBEKOM MOPAJIbHOE U IPABOBOE PEIIEHHE C HEOOXOAUMOCTBIO SIBISIETCS] (DYTYPOJIOTHYECKH B3Be-
LIEHHBIM B YMOIMOHAIEHOM CMBICIIE, PAlJHOHAIBHO 00yMaHHbIM U MOPAJIbHO BOCIIPUUMYKBBIM B KOHTEKCTE Mpe/i-
CTaBJICHUI YelloBeKa 0 100pe | 3Jie, M C HEOOXOIMMOCTBIO OCYILECTBICHHBIM B CHCTEME peepeHTHBIX LIEHHOCTEH
JIMYHOCTH, KOTOpas ONpeneseT CTHIb U Coco0 HHAMBUIYATIbHOTO M OOIECTBEHHOTO MOBEACHUS B KOHTEKCTE Ma-
TEPUATIbHBIX U TYXOBHBIX LIEHHOCTEH U SIBIISETCS aKCHOJOTUYECKUM (DYHIAMEHTOM ISl IPUHSTHUS BCEX THUIIOB MO-
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PaNbHBIX U MPaBOBHIX pemieHuil. BoiBoabl. [IpuHsTHE MOPAIBHBIX U MPABOBBIX PELIEHUH — 3TO COLMAIBHBIN MPO-
Lecc, KOTOPBIil CBSI3aH C TaKOW COLMAJIBbHOW CYNTHOCTBIO YEJIOBEKa KaK PalOHAIBHOCTH, JIAIONIas BO3MOXHOCTh
JIeHCTBOBATh aKCHOJIOTMYECKH. UesoBeK NPUHHMAeT MOpalibHble M IPABOBBIE PEIICHHS KOMIUIEKCHO, UCXOAS W3
€IMHCTBA aKCHOJIOTHYECKOTO M IICHXOJIOTMYECKOr0 aClEeKTOB CBOET0 MHUPOBO33PEHHS, KOTOPbIE OCHOBBLIBAIOTCS Ha
cucTeMe pedepeHTHBIX LICHHOCTEH.

Knrouesvle crosa: MopanbHOEe W IPaBOBOE PELICHHE; aKCHOJIOTHYSCKHH ACTEKT NMPUHATHS PEIICHHUS; CHCTeMa
pedepeHTHBIX IEHHOCTEH
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