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RELIGIOUS FAITH: EXISTENTIAL-ANTHROPOLOGICAL MEANINGS

Purpose. The aim of this article is to analyse the essential features of religious faith as an existential-
personalistic model of the formation of a person, his worldview orientations and activities. This requires a consistent
solution of the following tasks: a) to focus on different approaches to understanding the phenomenon of "religious
faith" (as a problem of principled openness, incompleteness of a person; as the problem of "I-Other" relations; as a
problem of synthesis of the human and the divine, etc.); b) to reveal the spiritual potential of religious faith, its ca-
pabilities in boundary situations. Theoretical basis. The author thinks that the interpretation of religious faith as
confidence in the invisible is unsatisfactory, one-sided and superficial. Religious faith is the existential, due to which
a person overcomes the contradictions between finiteness and infinity. It is the construct of the human spirit, which
makes its way into the transcendental realm. In this context, religious faith is a kind of criterion for the "growth™ of
the "human™ in human, the criterion of his spirituality and humanity. Religious faith, being an integral part of human
existence, gives it irrational dimensions, makes the possibility of impossible. The existential potential of religious
faith serves as the "fulcrum” of a person, thanks to which he self-actualizes, self-fulfills and forms a certain
worldview model. Originality. The author has proved that religious faith, which is the projective model of a person,
turns out to be one of the possible ways to solve its existential problems, as it concerns not only the nature of the
essential characteristics, the properties of the Divine itself but also the ultimate foundations of person in all the
unigqueness and specificity of his being. Conclusions. Religious faith, acting as a factor in human activity, builds his
value-worldview model of the world. Faith deals with the "ultimate™ problems of human existence since it is of ex-
ceptional importance in solving life-meaning issues of human existence. The existential experience of the believer
acquires the status of an event that opens up a field of new possibilities, a new spiritual experience. The accumula-
tive effect of such experience forms the spiritual and value priorities of human existence, sets certain coordinates of
his vital activity, due to which he self-determines, being in dialogue with the Absolute. Religious faith, unfolding as
a permanent process of "search and finding" opens the "code™ of transcendence, a new level of relations of the Hu-
man and Divine.

Keywords: religious faith; existential-faith experience; dialogue; spirituality; boundary situation; Faith-Hope-
Love

Introduction

In today’s dynamic, globalized world, which is constantly changing and affected by modifica-
tion tendencies, a person is forced to look for new ways to counter the destructive tendencies, to
actualize civilizational challenges for the preservation of everything purely human. Therefore, it
is understandable why today the priority questions are about the meaning and goals of human
life, worldview values and perspective opportunities for the existence of all mankind. In this con-
text, contemporary civilization is increasingly striving for ways of preserving the person based
on the new spiritual foundations of development, on those existential issues that would become
one of the core factors of his value-semantic sphere of being. Such a phenomenon is religious
faith. Person, including religious faith as a construct and a unique imperative of his identity,
joins the field of transcendental, the possibility of being spiritually enriched and secure from the
state of disappointment, uncertainty, and depression. The growing interest in the phenomenon of
religious faith in modern theoretical thought is due to the emergence of interreligious contradic-
tions, an attempt to preserve "their" religious identity. Moreover, these processes often contribute
to the emergence of new social risks and religious conflicts. We are talking about the problem of
the Other, of his religion and faith. As a result, an appropriate way of existence in the surround-
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ing world requires a certain religious representation. For the most part, the field for the deploy-
ment of such representations is faith as communication, dialogue and a construct of mutual un-
derstanding. In recent years, scientists have been paying attention to its psychotherapeutic func-
tion. In particular, Viktor Moskalets and Alla Oliinyk (2018) consider religious faith as a factor
of "mitigation” of various life situations. Empirical studies of David C. Dollahite, Loren
D. Marks, Kate P. Babcock, Betsy H. Barrow and Andrew H. Rose (2019) emphasize that those
families in which religious faith is traditionally passed between generations have a much better
family microclimate. However, among researchers, there is no agreement on the nature of the
phenomenon of religious faith, its understanding as an existential-anthropological construct, in
the semantic field of which this phenomenon would be considered from the point of meaning-
creation functions, where not only the issues of how to live or how to save life are raised, but al-
so why you need to live.

Purpose

The purpose of the article is to clarify the essence of religious faith as an existential construct
of forming a holistic personality, its ideological attitudes, and activities. This requires a con-
sistent solution of the following tasks: a) to focus on different approaches to understanding the
phenomenon of "religious faith” (as a problem of principled openness, the incompleteness of a
person; as the problem of "I-Other" relations; as a problem of synthesis of the human and the di-
vine, etc.); b) to reveal the spiritual potential of religious faith, its capabilities in boundary situa-
tions.

Statement of basic materials

For a long time, the phenomenon of religious faith was directly associated with its biblical
definition. However, in this regard only one aspect of the consideration of this unique phenome-
non is visible. Undoubtedly, the content of religious faith is more universal. In the Holy Scrip-
ture, there is a definition of faith: "Now faith is confidence in what we hope for and assurance
about what we do not see" (Hebrews 11:1, New International Version (NIV)). As we can see,
faith for Paul the Apostle appears on the one hand, as a pre-knowledge, of what there is not yet,
but will exist, and on the other, it contains not only the ground for hope but also the confidence
in its implementation. Consequently, faith immanently contains confidence, which is entrenched
in hope as a way of endowing the reality of what is expected.

In the Holy Scripture, we can find numerous examples of spiritual and psychotherapeutic
possibilities of faith, which in various life vicissitudes become the basis for life choices. In the
texts of the Old and New Testaments, due to faith, disbelief is overcome, doubt turns into confi-
dence, and fear disappears. Faith is not permanent, it can be acquired, strengthened, or it can be
lost, weakened. Having passed through temptation (trial), faith is intensified; it becomes strong,
unshakable, or grows poorer, fades away, and collapses. In general, the effectiveness of faith is
verified by deeds, certain actions.

What good is it, my brothers and sisters, if someone claims to have faith
but has no deeds? Can such faith save them? Suppose a brother or a sister

is without clothes and daily food. If one of you says to them, "Go in peace;
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keep warm and well-fed"”, but does nothing about their physical needs,
what good is it? In the same way, faith by itself, if it is not accompanied
by action, is dead. (James 2:14-17, New International Version (N1V))

Therefore, faith is directly related to actions which are its effective expression. So, faith con-
tributes to deeds, and deeds, in turn, consolidate it, induce to action, and thereby open the way
for human perfection. In general, Christianity offers the consideration of faith in an existential-
anthropological sense: as the basis for worldview and spiritual guidance, as an existential, thanks
to which a person self-actualizes and realizes its life-meaning potential. By affirming the exist-
ence of the sphere of the Divine, the phenomenon of faith thereby legitimizes the transcendental
level of being, its irrational possibilities. Relationships of a person with God are formed on the
basis of dialogue, thanks to which it becomes possible not only "Self" to go beyond ontological
conditionality, but also the individual being acquires new qualitative characteristics. Consequent-
ly, religious faith is an experience of meeting human and divine. Such a meeting is characterized
by an irrational background, often not subject to verification, and is always an extremely deeply
personal, existential event.

The event is the place of a rupture, in which the history changes its
meaning, — suddenly opening into a still unexplored window; the event
breaks steadiness, destroys visible stability and correctness; it can be as a
breakthrough into the future or, conversely, as an invasion of the past,
that is denied or suppressed. In the event, you can see the "miracle”, the
birth of a new truth, at the same time unique and universal, which raises
us to the highest point of our existence, or it is possible to see a destruc-
tive or traumatic factor. (Fedorova, 2019, p. 40)

Hence, religious faith, as an existential event, expands the space of personality, changes a
person. For us, the most complete is the understanding of the religious faith, in which the interi-
orization and exteriorization of moral values and spiritual elements of culture occur in the life-
creativity of personality. In this context, its meaningful core is its value-meaning content, which
combines moral and ethical, intellectual (cognitive) and aesthetic principles. In general, the
moral and ethical principle, which serves as an indicator, determines the fullness of social and
individual being is a priority in the structural hierarchy of religious faith. Existential experience
of faith leads to personal maturity and associated with its acceptance of fate difficulties. Thus,
the existential experience of faith must be understood not only as of the horizontal combination
of its components but also as a projection into the future, as a projection of the path-search, of
travel.
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Thereby, a kind of principle of constant openness is authorized for the affirmation of the ab-
solutely valuable. In this context, faith, on the one hand, justifies a person’s aspiration to an infi-
nite future, and on the other hand, gives axiological and spiritual coordinates, which are fixed in
the moral ideal. The life of each person moves in the context of the opposition "finiteness-
infinity". Therefore, it becomes problematic in the course of an infinite series of questions. The
questions, bringing a person out of the state of the given, introduce him into the context of life-
meaning questions, where the bridges of "Self" and "Other" are combined, "drawing" the unique
human world. This inclusion, the communion of a person with the Eternal, only confirms the in-
completeness of his path-search-journey.

Faith is the basis of human spirituality, his attitudes and the existential foundations of being.
The well-known Ukrainian philosopher Serhii Borysovych Krymskyi analyses spirituality, en-
dowing it with the status of a principle, thanks to which a self-construction of a person happens,
"building” its core of values, moral attitudes, and priorities.

Spirituality is the ability to transfer the Universum of external being to
the inner universe of a personality on an ethical basis, the ability to create
that inner world, thanks to which a person’s self-identity is realized, his
freedom from cruel dependence on situations that are constantly chang-
ing. Spirituality, in the end, leads to a kind of meaningful cosmology,
combining the image of the world according to the moral law of the per-
sonality. (Krymskyi, 1992, p. 23)

Therefore, spirituality is the factor by which egocentrism is overcome; it is the factor by
which going beyond personal is possible when the impossible becomes possible. Due to spiritu-
ality, it is possible to find the meaning of life, and during periods of crisis and catastrophic eras,
through colossal spiritual efforts, it ensures moral survival. Usually, a special place among eve-
ryday situations takes boundary, crisis, unigque situations when a person feels keenly all the pre-
cariousness, the riskiness of his existence, or, in conversely, the need of his place in life. Most
clearly "the code of faith" is revealed in boundary situations in which a person, making a break-

through beyond his own "Self", opens up a completely different dimension of being. We fully
agree with the opinion of the Ukrainian philosopher Denys Predko:

It is well-known when life itself falls under the "pressure” of problemati-
zation, a person is forced to "plunge™ into comprehending the deep, inti-
mate meanings of life. Actually, he rises to a higher existential level of

comprehension. At the same time, his existentials acquire a personalistic
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colouring, where everything that is purely human is experienced in relation
to God. In this relation, the attitude towards life becomes not the concern
for life, but something above it, which is beyond its limits — its "transcend-
ence" as an ideal that exceeds the limits of life. (Predko, 2018, p. 117)

It is through religious faith that boundary experiences, which are identified as mystical, tran-
scendental, are accompanied by a state of delight, bliss, a sense of fullness, happiness. Inci-
dentally, such states are often associated with the creative processes of the personality or with a
change in its spirituality. So, "Faith seems to move mountains in the sense that religion is associ-
ated with positive health outcomes™ (Hvidt, Hvidtjern, Christensen, Nielsen, & Sgndergaard,
2017, p. 294).

Therefore, in philosophical and religious discourse, religious faith is characterized by the fol-
lowing features: firstly, faith as a special kind of pre-knowledge, which unfolds in the system of
human cognitive abilities; secondly, the status of faith is formed in the context of the assertion of
confidence as a moral imperative of a man, that is an important condition of human existence
and affirmation; thirdly, faith problematizes and dynamizes the life world in all its diversity, acts
as an important ethical value that influences the self-transformation of man in the process of
learning, educating the state of God-relation; fourthly, religious faith is based on dogmas and
being realized within the limits of authority, nevertheless unites the finite and the infinite, the
human and the Divine; fifthly, faith is a complex phenomenon, the components of which are
both elements of existence and the elements of the personal.

Through centuries of history, Ukrainians have created a certain way of thinking, feeling, and
behaviour, the components of which are the faith that distinguishes them from other nations. Let
us pay attention to the characteristics of faith as a factor in the formation of Ukrainian religious
consciousness. The well-known historian, psychologist, and sociologist VVolodymyr Yaniv (1966)
drew attention to geopolitical factors that appeared "on the verge of two worlds” (p. 181) as
boundary situations, and they ensured the formation of a kind of Ukrainian faith algorithm. It
was the type of faith that was subjected to constant existential tension. The peasantry as a feature
was inherent in such type of faith as a kind of feeling the nature, "empathy" and listening to it. It
is a living organism that has been going through life for centuries. Such type of faith also pos-
sesses a love for the land, that nourishes and inspires both strength and focus on literature and
art, in which the spirit of Ukrainian religiosity was most vividly felt. The domination of the emo-
tional and feeling elements over the rational led to the creation of a kind of Ukrainian sensuality.
Introvertism as a constant approbation of faith and individualism are components of this type of
faith (Yaniv, 1966). Consequently, it was these factors that formed the Ukrainian religious faith,
which was archetypally transmitted from generation to generation, creating a living chain of the
spiritual axis. However, faith attitudes, arising in the early stages of an ethnos formation, under-
went a transformation during a long historical genesis. Despite the historical progress, a certain
invariant has been preserved, which reflected common cultural, religious and ethical factors.
Through to that, it was possible to preserve national identity, manage to carry it through all the
"small Apocalypses™ and, finally, to keep and increase what is called the "spirit of the nation",
the "soul of the nation".
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Thus, religious faith is the phenomenon by which not only a person finds certain meanings,
but also makes certain their ethnic characteristics. This, in fact, the integrative quality, that con-
cerns the sphere of life-meaning values that determine the content, quality and direction of hu-
man existence. However, a sense of integrity, fullness can be rare, instant, but at the same time
permanently direct individual life. The spiritual experience of faith is the experience of human
existence, the experience of "completeness of personality”, where one must not only live but also
comprehend, create not only oneself in the process of this comprehension but also the world of
Other.

The Ukrainian philosopher Hryhorii Skovoroda, along with faith, singled out such life-
meaning orientations as Hope and Love. It is religious faith that sets the projective model of
human development, the horizons of his capabilities. Hope paves the way for faith and asserts
everything purely human in the realm of experience of the divine. Hope is the feeling that
keeps a person afloat. Faith and Hope bring the human heart to the haven of love. Love is the
greatest of all virtues. It gives everyone a foundation, creates everything and preserves. "It is
fire invisible ... " (Skovoroda, 1994, p. 149).

Faith, Hope, Love are those spiritual and moral virtues that form and contribute to the second
birth of a man. Faith ensures a movement towards God and a meeting with Him, acts as a certain
guideline of the aspirations and hopes of a person that he is trying to realize. Hope, as the possi-
bility of impossible, strengthens faith, provides a link between the present and the future, and
brings them closer. Faith and Hope find their presence in Love, which, by uniting them together
and, thus, combining God and a person, promotes dialogue. Some kind of "expectation” happens
before the encounter between human and divine when faith only begins to pave its way for reali-
zation and hope, entrenching it in projectivity, activates the anticipation of co-presence. Apart
from that, love, overcoming the "state of expectation”, makes the situational moment of the
meeting possible, giving a person the potential of relation to God. How is this possible? It is
about single chain — Faith, Hope and Love that can be represented as a "field" (sphere, space, or
state), which is distinguished by a certain cumulative spiritual effect. Thus, by a high concentra-
tion of all spiritual, intellectual and moral forces, being in tension, in a state of intense percep-
tion, a person must "bring” Faith to Hope and Love — and only on this basis adequate conclu-
sions can be drawn.

The life of Hryhorii Skovoroda was constant as travel to himself and faith as a search-finding
of God in him. In the process of mystical union with God, a person "resurrects", as if he is being
worshiped, reaches the highest bliss and happiness. Such extraordinary movements of the soul
activate the emotional and volitional efforts of a person and contribute to his spiritual transfor-
mation. It was precisely such an afterlight that H. Skovoroda had experienced. This existential
experience served as a basis for clarifying life-worth values for him, and he tried to convey them
to others. Such a way of achieving spiritual awakening helps to overcome the hardships of life
and anxiety, allows a person to rise above the routine and join the world of the Absolute. How-
ever, Skovoroda was an opponent of the fanatical faith, in which the emotional component dom-
inates rational thinking. In order to avoid this, it is necessary to form critical thinking that be-
comes possible thanks to the philosophical culture of thinking.

This seems in considerable tension, however, with faith-based knowledge —

particularly as that is conceived in Alvin Plantinga’s well-known work
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"Warranted Christian Belief". For while there he maintains that faith is a
means of knowing religious subject matter, he is also candid that faith-
based belief is produced in one by the Holy Spirit in a way that can seem
to openly flout the ability constraint on knowledge. (Shaw, 2019, p. 17)

It is only partially possible to agree with the reflections of Shaw since religious faith synthe-
sizes not only the cognitive component but also the emotional and volitional component.

Thus, in the process of understanding of religious faith, a kind of dialogue is developing,
which is interrogative in nature. A person, being in a certain state of mind and overcoming the
boundaries of his own "Self", carries out a projective goal-setting of what excites or embarrasses
him. Then, while maintaining the tension of this interrogative attitude and holding the state of
mind, the person tries to integrate these processes for striving towards the divine realm, while
maintaining spiritual openness and waiting for an answer. Religious faith indicates the orienta-
tion of the consciousness of one who turns to God, of one who prays, expresses this orientation
in the worldview model, which opens up a whole range of possibilities. In this context, we can
recall the bright symbol of communion with God as the meeting of man with God - the fresco of
Michelangelo, which emphasizes the main thing in this meeting — the space "between" Adam
and God. Such a meeting is carried out as a dialogue in which each moves towards the other,
and, in fact, the meeting takes place "between" the participants in the dialogue. Consequently,
faith dialogue takes place in the "request-response” plane, which facilitates synergy. Such syner-
gism forms a functional interconnected unity, which defines the meaning of human life, those
promising possibilities for the study of faith-dialogue as the quintessence of a person’s spiritual
potential, where it becomes God-related.

Originality

The author has proved that religious faith, which is a projective model of a person, turns out
to be one of the possible ways to solve its existential problems, as it concerns not only the nature
of the essential characteristics and properties of the Divine itself but also the ultimate founda-
tions of a man in all its uniqueness and specificity of his being.

Conclusions

Religious faith, acting as a factor in human activity, builds its value-worldview model of
the world. It "deals™ with the ultimate problems of human existence, since it is of exceptional
importance in solving life-meaning issues of human existence. The existential experience of
the believer acquires the status of an event that opens up a field of new possibilities, a new
spiritual experience. The accumulative effect of such experience forms the spiritual and value
priorities of human existence, sets certain coordinates of his vital activity, due to which he self-
determines, being in dialogue with the Absolute. Religious faith, unfolding as a permanent
process of "search and finding" opens the "code" of transcendence, a new level of relations of
the Human and Divine.
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Merta. JlociipkeHHS CIIPSIMOBaHO HA PO3KPHUTTS CYTHICHMX OCOOJIMBOCTEH peiriifHoi Bipu SIK €K3UCTEHLIHHO-
NepCOHATICTUYHOT Mozeni (OpMyBaHHS JIIOAWHM, i CBITOIVISIIHMX OpPIEHTUPIB Ta IisUIBHOCTI, IO Iependadae
MOCNIZIOBHE PO3B’SI3aHHS TaKWMX 33/1a4: a) akKIEHTYBaTH Ha PI3HOMAaHITHI MIJXOAM 10 OCMHUCIECHHS (EeHOMEHY
"peniriiina Bipa" (i npoOGiieMi NMPUHIMNOBOI BiIKPUTOCTI, HE3aBEPILEHOCTI JIIOAMHH, SK IPOOJEMi CTOCYHKIB
"A-lammit’, sx mpobiemi CHHTE3y IJIOACHKOTO Ta O0XKECTBEHHOTO TOIIO); 0) PO3KPHUTH IYXOBHI MOMIIMBOCTI
peniriifHo1 BipH, ii 0COOIUBOCTI B MMOTPAaHUYHUX CHTYallisX. TeopeTHUHUIl 0a3uc. ABTOp BUXOINTH i3 HEJOCTATHB-
OTO OCMHCJICHHS PEeJiriiHOi BipH SK BIIEBHEHOCTI B HEeBHIMMOMY. PermiriiiHa Bipa BHCTyIae THM €K3HCTCHIIAIOM,
3aBIISKU SKOMY JIFOIMHA JTOJIA€ CYIEPEYHOCTI MK CKIHUCHHICTIO Ta HECKIHYEHHICTIO, TUM KOHCTPYKTOM JIFOJICEKOTO
NyXy, SKHA YMOXIIUBIIOE 11 BUXiJ B apUHY TPaHCUIEHACHTHOTO. B IIboMy KOHTEKCTI peiiriiHa Bipa € CBOEpiTHUM
KpuTepieM "HapocTaHHs'" JIIOJICHKOTO B JIIOJMHI, KpUTEPieM 11 JyXOBHOCTI Ta TyMaHHOCTI. PeniriiiHa Bipa, siBisito-
YHCh CKJIAJIOBOIO OYTTS JIIOIMHU, HAJAE HOMY IppalliOHAILHUX BUMIPIB, YMOXKIIUBIIIOE HEMOXIIUBE. EK3UCTEHITIH-
HUH MOTEHIIaN PeJiriifHol BipH CIyrye Ti€lo "TOYKOIO OHOpH’ JIIOJMHHM, 3aBJASKU SKid BOHA CAMOAKTYalli3yeThCs,
CaMO3IIHCHIOEThCS W (OpPMYyE MEBHY CBITOTISAHY Mojeib. HaykoBa HOBU3HA. ABTOPOM JIOBEICHO, IO peiriiiHa
Bipa, B SKiH BiJI3ePKATIOIOTHCS CBITOTJISAHI OPIEHTUPH JIFOJWHH, BUSABJSIETHCS OJIHHUM 13 MPUHIIHIIB ii CAMOBUBU-
LIEHHSI, CIIOCO0Y BUPIIICHHS €K3UCTEHUIHHMUX mpobieM. [Ipiuyomy B Hill BioOpakaroTbesi, 3 0JHOTO OOKY, CyTHICHI
XapaKTEePUCTUKH, BIACTUBOCTI caMoro boxecTsa, a 3 1HIIOTO — rPaHUYHI MOKJINBOCTI i HEMOXKIIMBOCTI JIOJMHU Y
BCHOMY PO3MAITTi YHIKaJIBHOCTI Ta crerudigHocTi ii OyTTs. BucHoBku. PerniriiiHa Bipa, BUCTYNarOud YHHHUKOM
AKTUBHOCTI JIFOWHH, BUOYIOBYE ii IIIHHICHO-CBITOTIIIHY MOJAETH CBiTY. BoHa "omikyeTscsa" ¢aranpbHUMU Tpooie-
MaMH JIIOJICBKOTO OYTTS, TaK SK MAa€ BUHATKOBE 3HAYEHHS IIPU BHUPIMICHHI CEHCOXHMTTEBUX IHUTAHb JIOJICHKOTO
icHyBaHHs. EX3UCTEHIIIHHMIA JOCBIA Bipyl04oTro HaO0yBa€ CTaTyCy MOIi, 10 BiIKPHBAE ITOJIE HOBUX MOXIIUBOCTEH,
HOBOTO TyXOBHOTO JOCBiTy. AKYMYJISTHBHUH e(heKT TaHOTO JOCBILY (hopMye ITyXOBHO-IIHHICHI MPIOPUTETH JIFOI-
CbKOTO OYTT#, 33/1a€ TIEBHI KOOPAUHATH JKUTTENISUIHOCTI JIFOAWHY, 3aBISKH YOMY BOHA CAMOBH3HAYAETHCS, 3HAXO-
JSTYUCH Y A1aJIOTIYHOMY CIiNIKyBaHHI 3 AGcomroToM. PeririitHa Bipa, po3ropTaiouuch K MOCTIHHUH MpoIiec "'ToIIyK-
3HAXOKEHHS'', BIIKPUBA€E KO TPAHCIIEHICHTHOCTI, HOBI I'paHi CTOCYHKIB IapuHH JIfocekoro ta boskecTBeHHOTO.

Kntouosi cnoea: peniriiiHa Bipa; €K3UCTEHIIHHO-BIpyBaJbHUHI JOCBiA; Aiajor; AYXOBHICTH; IOTPaHWYHA CH-
Tyaris; Bipa-Hanis-JIro6oB
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PEJIUT'MO3HASA BEPA: DOK3UCTEHIIUAJIBHO-
AHTPOITIOJIOTHYECKHUE CMBbICJIbI

Heab. MccnenoBanue HaNpaBIeHO HA PACKPHITHE CYIIHOCTHBIX OCOOCHHOCTEH PENIMTHO3HOW BEPHI KaK 3K3H-
CTEHIIMATbHO-TIEPCOHATMCTHIECKOW MoJenu (OPMHPOBAHUS UYEIOBEKa, €ro0 MHPOBO33PEHUECKHUX OPHEHTHUPOB H
JESITETFHOCTH, YTO TPEAyCMaTpPHUBAeT IOCIENIOBATEIbHOE PEIICHNE CICTYIONIMX 3a/ad: a) aKIeHT Ha pas3iIMdHbIe
TTOIXOJIBI K OCMBICICHHIO (peHOMeHa "'penurno3Has Bepa' (Kak mpobieMe MPUHIMITHATILHOW OTKPBITOCTH, HE3aBep-
IICHHOCTH YeJIOBEeKa, Kak IpobieMbl oTHomeHui "S-Jpyroit”, kak mpobieme cHHTe3a deloBEeYecKoro M Ooxe-
CTBEHHOTO M T.I1.); 0) PacKphITh JyXOBHbIE BO3MOXKHOCTH PEIIMTHO3HON BEpPBI, €€ 0COOCHHOCTH B NMOTPAHUYHBIX CH-
Tyanusx. TeopeTuueckui 6a3uc. ABTOp HCXOJUT M3 HEJOCTATOYHOI'O OCMBICIICHUSI PEIUTMO3HOM BEphI KaK yBe-
PEHHOCTH B HEBHIMMOM. PenuruosHas Bepa BBICTYMAeT TeM DK3MCTEHLMAIOM, OJarofapst KOTOPOMY YeNlOBEK IIpe-
0J10JIEBAaCT IMPOTHBOPEUMST MEXKIY KOHEYHOCThIO M OECKOHEYHOCTBIO, TEM KOHCTPYKTOM YEJIOBEYECKOIo IyXa,
KOTOPBII 00ecrneYrBaeT ero BBIXOJA B C(pepy TPAHCIICHACHTHOrO. B 3TOM KOHTEKCTE PEIMrHO3HAsi Bepa SBJISCTCS
CBOEOOpa3HBIM KpUTEpUEM "HapacTaHUs 4YeJIOBEUYECKOTO B YEJIOBEKE, KPUTEPUEM €ro AYXOBHOCTH U I'yMaHHOCTH.
PenurmosHas Bepa, SIBISSICH COCTABHOW OBITHS YeNOBEKa, NMPHIACT €My HpPalHOHAIBHBIX H3MEPEHHH, CHOCOo0-
CTBYET HEBO3MOXXHOMY. DK3UCTCHIINAIBHBIN MMOTEHIHAI PEITUTHO3HOM BEPHI CIIY)KUT TOH "'TOYKOM OMOpHI" deIoBe-
Ka, Omaromapsi KOTOpOH OH CaMOaKTyaJIH3HPYETCs, CaMOOCYIIECTBISIETCS U (OPMHUPYET OIPENEICHHYI0 MHUPOBO3-
3peHUYecKyr0 Moaenb. Hayuynasi HOBH3HA. ABTOPOM JTOKa3aHO, UTO PEIUTHO3HAS Bepa, B KOTOPOI OTpa)KaroTcs MU-
POBO33pEHYCCKHE OPHEHTHPHI YEIIOBEKA, OKA3bIBACTCS OJHHUM W3 MPHUHIUIIOB €€ CAaMOBO3BBIIICHHUS, CIIOCOOOM pe-
IICHUS YK3UCTCHIHAIBHBIX TpoOiieM. [IprdyeM B Hel 0TpakaloTcs, C OMHON CTOPOHBI, CYITHOCTHBIC XapaKTEePUCTHUKH,
cBolicTBa camoro boxecTBa, a ¢ Apyroi — npeienbHble BO3MOKHOCTH U HEBO3MOXKHOCTH Y€JIOBEKA BO BCEM Pa3HO-
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00pa3uy yHUKJILHOCTH M CHelU(pUIHOCTH ero ObiTus. BeiBoabl. Penurnosnas Bepa, BbIcTymast (JaKTOPOM aKTHB-
HOCTH 4eJIOBEKa, BHICTPANBAET €€ LIEHHOCTHO-MUPOBO33pEHUECKYI0 MoJieab Mupa. OHa "3aHnmaercs’ QaTaabHbIMU
npo0JieMaMy 4eI0BeYECKOro OBITHS, TaK KaK MMEET MCKIIOUUTEIbHOE 3HAUCHHE NPU PEIIEHUH CMBICIOKHU3HEHHBIX
BOIIPOCOB YEJIOBEYECKOTO CYIECTBOBAHMSA. JK3MCTEHIMAJIBHBINA OIBIT BEPYIOUIEro NPUOOpETaeT craryc COOBITHS,
OTKpBIBAET ITI0JIC HOBBIX BO3MOXKHOCTEH, HOBOTO yXOBHOTO ONBITA. AKKYMYIATHBHBIH 3((eKT maHHOTO OmbITa
(bopMupyeT AyXOBHO-IICHHOCTHBIE MPUOPHUTETHI YEIOBEYECKOrO OBITHS, 3aJacT ONpPEAEICHHBIE KOOPAWHATHI €T0
KHU3HEIEATEIBHOCTH YEJIOBEKA, Oarofapsi 4eMy OH CaMOOIIPENEISIETCS, HaXOMICh B JHAJIOTHIECKOM OOIIECHHH C
Aobcomotom. PenurnosHas Bepa, pa3BopadnBasch Kak IOCTOSHHEIHN MpoIiec "TIOMCK-HAX0XKICHHE ', OTKPHIBAET KO
TPaHCICHICHTHOCTH, HOBBIE TPaHU OTHOMIEeHUH cepsl Yemoeueckoro u boxecTBeHHOTO.

Kniouegvie cnosa: penurno3Hasi Bepa; SK3UCTCHINAIBLHO-BEPOBAJIBHBIN OMBIT; JHAJIOT; JyXOBHOCTbH; MOTPaHNY-
Has cutyanusi; Bepa-Hanexna-J1r000Bb
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