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ANTHROPOLOGICAL DIMENSIONS OF PRAGMATISM AND
PERSPECTIVES OF SOCIO-HUMANITARIAN REDESCRIPTION OF
ANALYTIC METHODOLOGY

Purpose. The paper is aimed at studying the specificity of anthropological problematics in pragmatism from the
perspective of its ability to be the source of analytic philosophy evolution in the socio-humanitarian direction.
Theoretical basis of the research is determined by the works of the representatives of classical pragmatism
(C. S. Peirce, W. James, J. Dewey, F. Schiller), neopragmatism (W. V. O. Quine), post-pragmatism (R. Rorty) and
analytic pragmatism (R. Brandom). Their works give a clear understanding of the important place of anthropological
searches in the theory of pragmatism. Originality. On the basis of the analysis of logical, epistemological and meta-
physical ideas formulated by representatives of pragmatism, it is proved that pragmatic methodology is anthropo-
centric. It is established that the ideological and social foundations of pragmatism can be determined as pluralistic
ones due to the attention to the human person. It is revealed that theoretical and methodological searches of pragma-
tism can be effective in the formation of the socio-humanitarian concepts in analytic philosophy through the specifi-
cation of strategies for the cognition of human existence in such terms as experience or self and the development of
practical ways to justify the truth of knowledge. Conclusions. Pragmatists criticized impersonal, formal thinking,
which cannot be an effective means of cognition. Thinking has a social basis and is entirely personal. Justifying its
dependence on the socio-cultural sphere and the internal intentions of the subject, it is possible to develop an effec-
tive logical theory that operates symbols not only at the syntactic or semantic level but also takes into account the
pragmatic aspect of language. Anthropological problematics is also important in the theory of knowledge, the core
of which is the notion of pragmatic belief, which enables truth and religious beliefs, since the foundation of the theo-
ry of truth is determined by the principle of humanism, and the truth is interpreted as a value orientation. Knowing
the external world, we find in it the similarity with us — that’s why the metaphysical foundations of being, according
to pragmatism, are personified, and the methodology is defined in anthropomorphic terms. Applying it, the study of
human existence is specified in the analysis of psychological and socio-cultural dimensions of such concepts as ex-
perience or self. Attempts to comprehend the nature of human existence in pragmatism are empirically grounded.
Appealing to science, methodological pluralism, the search for socio-cultural background for thinking and suitable
linguistic forms of expression of human experience are the achievements of pragmatism, which are the basis for the
socio-humanitarian redescription of analytic methodology.

Keywords: anthropology; anthropomorphism; principle of humanism; experience; self; pragmatism; analytic
philosophy

Introduction

The interaction between the representatives of analytic philosophy and pragmatism assumed
special prominence in the first half of the twentieth century. At first, it dealt mainly with
problems of mathematical logic (such as the C. S. Peirce’s rejection of certain logical provisions
from "Principia Mathematica™ of B. Russell and A. N. Whitehead), critique of W. James’s
pragmatic theory of truth from the side of B. Russell and G. E. Moore. Later — in the middle of
the twentieth century W. V. O. Quine, D. Davidson synthesized the ideas of both directions in
the form of neopragmatism, which opened up the possibility for the formation of ideas of
metaphysics and critique of empiricism in analytic philosophy and radically changed its initial
principles. Such distinctions existing in the pragmatism as knowledge by acquaintance and
knowledge by description, types and tokens, etc. have become the components of analytic
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philosophy. R. Rorty developed the foundations of the philosophy for post-pragmatism by add-
ing the ideas of neo-pragmatism with postmodernism. This kind of innovations contributed to the
redescription of analytic methodology in the context of socio and anthropological issues of
philosophical discourse. However, this process was not fully understood in its origins and
theoretical objectives. Therefore, with the growing interest of anthropological problematics in
analytic philosophy, it is important to find out how the corresponding pragmatism experience in
its classical and contemporary interpretations is useful for further progress in this direction.

This topic has been poorly studied in the scientific literature, although some of its theoretical
and methodological aspects have recently been drawn to the attention of some researchers,
including C. Misak (2015), who investigated the influence of American thinkers C. Wright,
C. S. Peirce, W. James, J. Dewey, and W. V. O. Quine on logical empiricism and related issues;
A. Boncompagni (2016), who analyzed the concept of doubt, certainty, common sense, forms of
life, actions existing in L. Wittgenstein’s philosophy which are not devoid of a pragmatic dimen-
sion; F. Bellucci (2017), who clearly demonstrated the importance of C. S. Peirce’s pragmatic
ideas for the analytic philosophy of language; J. Carroll (2018), who in the process of studying
the anthropological premises of W. James’s philosophy, grounded the prospects of new
interpretations of his ideas through the prism of a number of important concepts in the analytico-
philosophical discourse (such as experience), as well as authors of the collection: "Pragmatism
and the European Traditions: Encounters with Analytic Philosophy and Phenomenology before
the Great Divide" (Baghramian, & Marchetti, 2018), which, in particular, explores the mutual
influences, commonalities and distinctions of these three philosophical traditions and their
influence on contemporary philosophical thought.

Purpose

To find out how anthropological searches for supporters of pragmatic methodology have
proven to be an effective means for the development of analytic philosophy in the socio-
humanitarian sphere.

Statement of basic materials

In order to achieve this purpose it is important to identify the anthropological specificity in
the theory of pragmatism in the fields of logic, epistemology and metaphysics, as well as
separately by the experience of the human personality and the person himself and to demonstrate
its usefulness for the progress of analytic philosophy.

The humanistic basis of logic. The specificity of analytic philosophy is defined by special
attention to the logical accuracy in the formulation of thoughts. But what are the basics of logic?
The answer to this question is given by pragmatist theorists. In particular, J. Dewey (1920),
sharing the opinion that the structure of thinking corresponds to the structure of the status of
affairs in reality, naturally emphasizes the empirical character of logic, although it clearly points
out that the central concept of logic is judgment — "is not logical at all, but personal and
psychological™ (p. 133). Reference to the personal components of logical thinking makes logic
an effective practical means of understanding reality.

In this connection, F. Schiller even reformed traditional logic, proposing to replace it with a
humanistic logic that
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...challenges all the earlier logics, and accuses them of a false and inade-
quate analysis of knowing, due to a false and foolish intellectualism,
which has ignored and abstracted from all the characteristic operations of
real thinking, and substituted a whole system of fictitious notions and ab-
stractions. (Schiller, 1938, p. 16)

Such logic would not be overly abstract, disconnected from the process of cognition, and
would not resemble manipulation of symbols, which has nothing in common with active thinking
inherent in a man. On the contrary, humanistic logic emphasizes the interrelationship with
psychology and does not seek to substitute truth with formal correctness, since it aims at finding
true premises and conclusions, which is not possible only in the process of symbols
manipulation.

It is noteworthy that the founder of pragmatism, C. S. Pierce, considered the preconditions of
logic not only in a personalistic way but also pointed to its socio-anthropological implications.
He wrote: "Logic is rooted in the social principle. To be logical men should not be selfish”
(Peirce, 1878, p. 611). Therefore, the way people think is determined by the characteristics of co-
existence and communication according to the norms of morality. Therefore, in order to define
more clearly the logical foundations of analytic methodology, it is important to pay attention to
the socio-cultural determinants of thinking and, in general, the logical specificity in the studying
the nature of social being and a person him/herself. Semiotic interpretation of logic suggested by
C. S. Peirce would be useful, it is based on the understanding of the sign per se, which is closely
related to the interpreter and does not exist by itself. In addition, certain types of signs, such as
qualifications, express the subjective experience of a man and serve as a means of finding the
semiotic equivalents of social reality, each subject in which, from the point of view of semiotic
anthropology, becomes a symbol that defines the context of verbal discourse.

It can be argued that the ideas of C. S. Peirce’s semiotics influenced the formation of Karl-
Otto Appel’s transcendental pragmatics, for which it was important to demonstrate the subject’s
personality in the process of language signs analyzing. The subjective aspect of language is
expressed in the concepts of experience, life world, language, and so on. And the attempt to
combine intellectual and moral principles was further developed in the context of the studies of
the analytical and philosophical schools in the second half of the XX — beginning the XXI
centuries, who developed "human forms" of realism, in particular, the history of ideas
(A. C. Maclntyre), the narrative philosophy of history (A. Danto, F. Ankersmith) and internal
realism (N. Goodman, H. Putnam).

Anthropological aspects in the theory of cognition. In the context of the pragmatic theory of
knowledge anthropological problematics is equally important than in logic. Therefore, it is
natural that according to C. S. Peirce the core of knowledge is the concept of pragmatic faith —
the defining basis for action. He specified his intentions as follows: "A belief which will not be
acted on ceases to be a belief" (Peirce, 1966, p. 217). It makes actions systematic and conscious.
The state of faith is the opposite of the mental state of doubt, which a person seeks to get rid of
as quickly as possible, because it hinders movements, generates anxiety and discontent. Faith, on
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the contrary, brings peace and satisfaction. The process of finding it is expedient to interpret as a
kind of research, which ceases as soon as the state of faith is reached. In connection with such a
cognitive interpretation of epistemology, D. Snitko (2017) notes that: "The will to faith arises as
the will to truth™ (p. 117). The fact is that, when cognizing unknown things, they seek to
overcome doubt and reach a state of faith (belief). And even though the scientific method will be
most convincing to reach this state, other methods (stubbornness, authority or a priori), as one
might conclude, will also be appropriate in the uncertainty conditions. All these methods only
show that the process of cognizing is finding similarities with us. We could hardly have known
the world if there weren’t anything similar to the human mind in it, which determines our
inherent anthropomorphic metaphysics. Therefore, it is human to describe the laws of nature
with anthropomorphic terms. And the more these terms are anthropomorphic, the truer they are.

Human cognition is so anthropocentric that it even gave W. James (1911) the reason to define
philosophy as "man thinking, thinking about generalities rather than about particulars” (p. 15). In
other words, to understand the complex of knowledge acquired by a person of the objective
world as a part of expressing his internal cognitive intentions. Like F. Schiller, cognition always
stands for personal aspirations, and the truth is a humanistic value. Moreover, seeing in logic the
result of human needs as a means of knowing the truth, which in its axiological basis
corresponds to ethics and aesthetics, F. Schiller affirmed that:

Pragmatism will seem a special application of Humanism to the theory of
knowledge. But Humanism will seem more universal. It will seem to be
possessed of a method which is applicable universally to ethics, to aes-
thetics, to metaphysics, to theology, to every concern of man, as well as
to the theory of knowledge. (Schiller, 1907, p. 16)

Of course, understanding the intentions of pragmatism as epistemological ones is F. Schiller’s
own interpretation. As it was shown by the creative searches of J. Dewey in the field of
educational philosophy, W. V. O. Quine in ontology, R. Rorty in social and political philosophy,
the methodology of pragmatism is more universal. After all, the analysis itself as a method of
cognition is essentially pragmatic, since it is based on the structuring the personal experience of
subjects, determined by the presence of faith.

That is why it is no coincidence that from the standpoint of pragmatism, faith as a necessary
component of the human personality can itself include its own confirmation. It has a
psychological nature, and in general, it is human nature to show a will to faith, creating our own
picture of the world. This idea was further developed by the analytic pragmatist R. Brandom,
convincing us that our ideas about the world depend on the way we see. In other words,
"knowledge-how" depends on "knowledge-that" (Brandom, 2011, p. 47). Each time, asking new
intentions, according to which gaining knowledge about the world is simply impossible. There
are certain theoretical bounds to the practical conclusions that can be deduced from our beliefs.
For this, it is important to study not formal languages, but natural language — moreover, the
context of its application should be determined from the point of view of culture, social
causation, and its dynamic pragmatic, and not static, the semantic dimension should be taken into
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account. In such circumstances, language is a normative formation and socio-cultural practice,
and the truth of knowledge is grounded on the principle of humanism, according to which the
definable truths are created by a man.

However, it is important to understand that, despite subjectivism, the common biological
basis of psychological processes becomes the key to building approximately similar foundations
of sociocultural phenomena and understanding in communication. It is this moment, which had
flashed in the W. V. O. Quine’s theory of uncertainty of translation, become important in the
analytic philosophy of mind. Indeed, paying attention only to the semantic features of linguistic
meanings, it is difficult to find the criteria for their unambiguous interpretation and correctly
understand what exactly is the determining stimulus to designate a specific object with an
appropriate word, as in the case of the term "gavagai"” (Quine, 1960, p. 29). With the naming of
abstractions, the situation seems even more complicated. Limiting ourselves solely with the
study of linguistic meanings following W. V. O. Quine, we can conclude that understanding is
impossible not only between speakers of different languages but also within the same linguistic
community because the meanings that communicators put into the same words can vary
significantly. In pragmatism, on the contrary, the possibility of finding criteria for understanding
between people is emphasized. The basis for this is the common psychophysiological basis of the
human personality (self).

Anthropomorphic foundations of metaphysics. "The pragmatic method, — as W. James (2014)
understands it, — is primarily a method of settling metaphysical disputes that otherwise might be
interminable” (p. 21). Pragmatizing the metaphysical problem, the scientist makes the abstract
theory more flexible and open to criticism. Interpreting the truth as good for the subject of a
certain belief system, a question suggests itself about the nature of metaphysical knowledge. It is
answered by C. S. Pierce, who builds scientific metaphysics on an empirical basis. His
metaphysics is personified and, as a consequence, the theoretical basis of the methodology of
pragmatism is to some extent anthropomorphic. This is evidenced by the presence of some
research hypotheses each time as a result of a person’s intuitive sense in the correctness of truth
formed in the process of evolution. A man has a set of ideas that objectively reflect reality and
enable him to understand the nature of reality. C. S. Pierce (1934a) notes: "Certain uniformities,
that is to say, certain general ideas of action, prevail throughout the universe, and the reasoning
mind is [it]self a product of this universe. These same laws are thus, by logical necessity,
incorporated in his own being" (p. 421). However, this does not mean that C. S. Pierce focuses
exclusively on biological aspects of thinking and neglects social ones, in the context of which truth
is interpreted as a product of collective cognition on the basis of the scientific method.

W. V. O. Quine returns to the topic of metaphysics with a new force, transferring it from
pragmatism to the sphere of analytic philosophy. Applying a pragmatic methodology, he
considered it quite justifiable to analyze not only empirical but also metaphysical knowledge.
Especially if they are important for understanding the essential core of the scientific theory, set of
propositions of which cannot be the result of fixing empirical experience (Quine, 1951). The
questions of truth and existence go beyond the logic of language; any attempts to define universals
or explore abstract objects of science, the nature of causality, the correlation of possibility and
necessity are ineffective if one focuses only on the study of empirical facts. As a result of
comprehending the specificity of these questions in analytic philosophy, a metaphysical turn took
place, which made it possible to apply the analytic methodology in the field of anthropology,
whose questions are as ambiguous and complex as those of metaphysics (Synytsia, 2017, p. 117).
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The theory of experience. By means of analytic methodology, one concretized the cognitive
strategies and conceptual foundations of the research. W. James and J. Dewey did similarly,
who, in order to understand the nature of human beings, built a theory of pragmatism on the
basis of the analysis of experience as dynamic one in essence. The first of them thinks that
anthropological ideas, first of all, have the psychological background, the second — socio-cultural
one. W. James (1911) is convinced that knowledge is gained empirically: "the tendency known
in philosophy as empiricism, becomes confirmed” (p. 98). Therefore, the most reliable
knowledge of the world, which most deeply characterizes its nature, can only be found in
sensory experience (radical empiricism). By analyzing the senses (percepts) that mold the
experience, a person is able to understand more deeply the essence of one’s self and comprehend
the nature of those concepts that form the conceptual framework of consciousness (we are
talking about the concept of space, time, reason, substance, etc.). It is a convenient tool for the
discursive cognition of the surrounding reality since concepts as such define the foundations of
practical activity on a daily basis and form a system of values — the life guidelines of the
individual. Due to their pluralism, social changes are possible in our world.

In J. Dewey’s theory of pragmatism, experience determines the whole essence of human life.
It is based on two inseparable principles — continuity and interaction. According to the first of
them, "every experience both takes up something from those which have gone before and modi-
fies in some way the quality of those which come after” (Dewey, 2015, p. 35). In other words,
the new information does not become autonomous but interconnects with the existing
information. According to the second principle, “experience is truly experience only when objec-
tive conditions are subordinated to what goes on within the individuals having the experience"
(Dewey, 2015, p. 41). As a result of the interaction between the subject and the object, the
boundaries between them become conditional. As consequence, the experience begins to be
dependent on the situation, and its interpretation — on the aspirations and intentions of the
subject, who uses thinking as a practical tool (hence and instrumentalism) to transform the world
and construct his/her own personality. Since, according to the logic of J. Dewey, the activity of
the subject is most clearly manifested in the process of social relations, so the concept of culture
plays an important role in its constitution. L. Goldman (2012) even remarks: «Towards the end
of his long life, John Dewey dropped the philosophical language of "experience" in favor of the
anthropological language of “culture™» (p. 1). Culture becomes the ontological background that
determines the conditions of learning and the boundaries of personal knowledge.

However, the concept of experience as a theoretical construct in itself is not an effective
means for systematizing the results of cognition, since it is difficult to determine what
epistemological properties it possesses (if it has at all) and whether they are exceptionally
unique. Therefore, it is important for W. James and J. Dewey to associate the predicate of truth
with experience rather than with language. In this regard, R. Rorty (1998) wrote: "Dewey’s and
James’s attempts to give a "more concrete", more holistic and less dualism-ridden account of ex-
perience would have been unnecessary if they had not tried to make "true" a predicate of experi-
ences and had instead let it be a predicate of sentences” (p. 298). Although, it is the analysis of
linguistic expressions that can bring us closer to a correct understanding of the information
recorded in the experience. That’s why R. Rorty, putting pragmatism into better shape attempts
to replace the concept of experience with the concept of language, which is the means of its
expression. In this case, personal experience can be transmitted and analyzed intersubjectively,
and others will serve as the basis for some beliefs, expressed by linguistic means.
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Human interpretation. Of course, the analysis of human experience does not replace the
philosophical analysis of a human, the nature of which the representatives of pragmatism
interpreted something similar. So C. S. Pierce understands a human as a social animal, who in
the upbringing acquires the ability to harmonize his/her behavior in accordance with the rules of
morality. The main motivators for his/her actions are moral-volitional efforts and faith, which
seeks to establish a habit that a person will adhere to in the future. "A man is a bundle of habits"
(Peirce, 1934b, p. 151), — summed up C. S. Pierce. These habits are formed throughout the
lifetime and permanently affect our behavior. Although they can be considered a little more
broadly — in the ontological aspect — as certain regularities (regularities in actions, functioning,
changes), are inherent not only to us but also to all natural things, over which a person rises
through thinking. In addition, as W. James (1890) argued, the importance of habits in society is
difficult to overestimate, because they are "its more precious conservative agent” (p. 121). It is
the habits that keep people from changing their daily routine or established lifestyle, which is
more likely to do harm than good. However, by making the effort, the habit can be changed,
because, as J. Dewey (2015) points out, it is a dynamic entity that is constantly evolving, albeit it
is imperceptible (p.35). This is a process of acquiring new habits and a significant
transformation (or even elimination) of previous ones, which makes this process an important
element of cognitive activity (learning).

However, in order to understand the nature of a man, it is important not only to analyze the
preconditions of his social behavior but also to comprehensively explore the psychological foun-
dations of self. This is exactly what James (1890) did, convinced that the self consists of a
constituent (material, social, spiritual and pure selves), feelings and emotions they arouse, as
well as the actions to which they prompt (Self-seeking and Self-preservation) (p. 292). The
material Self is defined by the objects that construct our everyday world. The social Self is the
recognition of us by other members in the society and their individual attitudes for us (approving
or condemning), which leads to its multiplicity. The spiritual Self is the set of states in
consciousness, cognitive abilities, and properties forming the inner world of a person. Without
them, only the pure Ego is left — the basis of cognition and temporal unity of a personality,
which, however, is not a substance, and therefore cannot be empirically investigated. Moreover,
since the flow of sensations is permanent, the self changes every time in its sensory dimensions.
But the fundamentals of the human personality formed historically in a particular sociocultural
environment, cannot be instantly or radically changed without changing the external and internal
(in particular, cognitive) conditions that determine its behavior.

In general, as J. Carroll (2018) argues, in many respects, W. James’s reasoning largely
follows the concept of the anthropology of the 18th century. Of course, supplementing them with
conclusions consistent with scientific and cultural theories of that time. Consideration of the
process of cognition as a continual subject-object structure, interest in the concept of experience,
moderate skepticism are characteristic of epistemological concepts in analytic philosophy.
Therefore, they could well be applied and significantly supplemented in the process of
anthropological research in the future, for which from the standpoint of pragmatism the process
of socio-humanitarian redescription of the analytic methodology is important.

Originality
A systematic study of anthropological problematics in pragmatism is proposed and its
effectiveness for the redescription of the ideas in analytic philosophy in the socio-humanitarian
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sphere is justified. It is proved that only understanding of the person as the goals and basis of
philosophical cognition can become an effective pragmatic means of the relevant transformation
of analytic methodology.

Conclusions

So, as representatives of pragmatism have demonstrated, any theoretical and methodological
search is personalized, based on the principles of pluralism and practical usefulness, and focused
on overcoming skepticism. The personal factor determines foundations of logic, epistemology,
and metaphysics. Knowledge cannot be impersonal, as it is a response to the cognitive needs of
the subject. Their meaning is defined by our intentions, needs and prior experience. The
principles of functioning in our thinking are consistent with the patterns of social existence.
Therefore, cognitive truths become values that serve as guidelines in the world. Since the exist-
ence of each person is unique, it is precisely the pluralistic approach to studying his spiritual
world that allows us to conduct a well-considered analysis. The problem of language plays an
important role in this analysis. Terms like experience, self or mental record individual
characteristics of human beings that require clear semantic-pragmatic forms of expression.
Human research according to the methodology of pragmatism is grounded on a number of
empirical and theoretical results in psychology, biology, cognitive science, sociology, cultural
studies, etc. It is the achievements of these sciences that form the primary foundation of
anthropological research in analytic philosophy. The experience of pragmatism demonstrates that
the determining basis of sociohumanitarian redescription of the analytic methodology is
determined by the need to revise the logico-epistemological concepts of analytic thinkers and the
requirement to rethink depersonalized relativistic ideas that form the basis of analytic metaphys-
ics. This contributes to the formation of the semantic-pragmatic basis for anthropology as an
independent line of analytico-philosophical research, through which the foundations of human’s
spiritual being are reconstructed.
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AHTPOIIOJIOT'TYHI BUMIPU IIPATMATHU3MY I IEPCIIEKTUBH
COIIIOT'YMAHITAPHOI PEJIECKPUIIIII AHAJITHYHOI
METOJOJIOT'TI

Meta. Jlochiautn crienndiky aHTPOMOJOTIYHOI MPOOIEeMaTHKHA B TparMaTu3Mi 3 OTJIsAy Ha 11 MOMKIMBOCTI
OyTH JKepenoM IMOCTyNy aHaNITHIHOI (itocodii B comiorymaHitTapHiit miomuni. TeopeTuuHuii 6a3uc noci-
JUKEHHsI BU3HAYEH IpalsiMU IpeJCTaBHUKIB KiacuuyHoro nparmarusmy (Y. C. Ilipca, B. [Ixelimca, JIx. [bioi,
@. Uinnepa), Heonparmarusmy (B. B. O. Kyaiina), noctnparmarusmy (P. Popri) i ananitTiaHOrO mparmatuzmy
(P. Bpennoma). Came ixHiif TBOpUM TOPOOOK A€ YiTKE YSBICHHS PO BaroMe MicCIie aHTPOIOJIOTIYHUX MOUIYKiB
y teopii nmparmarusmy. HaykoBa HoBH3HA. /l0BeJeHO, IO aHTPOIOIEHTPUYHI 1/1e] MparMaTHYHOI METO0JIor]
JIOLUTFHO aHAJIi3yBaTU B €IHOCTI ii JIOTIYHUX, €MiCTEMOJIOTIYHUX 1 MeTadi3nyHUX Hayai. BcTaHoBIeHO, Mo came
3aBISIKH IHTEPECY M0 JIOICHKOT 0COOMCTOCTI CBITOTISAHO-COMIANBHI OCHOBH TEOPil MparMaTu3My MOXKHA BH3HA-
YUTH K TUTIOPAJiCTHYHI. BHUABIIEHO, 110, KOHKPETU3YIOUH CTpATETii Mi3HAHHS JIOJACEKOTO OYTTS B TepMiHax Ha
KIITaNIT AOCBily YU CaMOCTi, i pO3BHBAIOYN MPAKTUYIHI cIOcOON OOTPYHTYBAaHHS iICTHHHOCTI 3HaHb, TEOPETHKO-
METO/IOJIOTIYHI MOIIYKH IParMaTu3My MOXYTh OyTH €(pEeKTHBHUMH y Tpoleci (opMyBaHHS COLIOTYMaHITapHUX
KOHIEeNIil aHamTHuaHOi ¢inocodii. BucHoBku. Teopis mparmMaTH3My KPUTHYHO CTaBUTHCS IO 3HEOCOOIJIEHOTO,
(hopManpHOTO MUCIICHHS, IKe He MOKe OyTH Ji€eBHM 3ac000M Mi3HaHHA. MHUCJICHHS Ma€ COMLialbHE MIAIPYHTS 1 €
HacKpi3b ocobucTicHuM. OOIPYHTOBYIOUM HOTO 3aJIEXKHICTh BiJl COLIOKYJIBTYPHOTO CEpEOBHUINA W BHYTPIIIHIX
IHTeHLIN cy0’€eKTa, JIOTIYHA TEOpis HE MPOCTO ONEepPyBaTHME CUMBOJAMU Ha CUHTAaKCHYHOMY UM CEMaHTHYHOMY
piBHI, a i BpaxoByBaTHMe MparMaTu4Huil acnekT MoBu. OcoOaiBoi Baru HaOyBae aHTPOIOJIOTIYHA TPOOIIEMaTH-
Ka 1 B Teopil Mi3HaHHs, OCEP/ASM SIKOI € MOHATTS MParMaTHYHOl BipH, L0 YMOMIJIUBIIIOE ICTHHHICTD 1 peiriiHux
NepeKOHaHb, aJKe MIAIPYHTS Teopii iCTUHM NeTepMIHOBaHE NMPUHLMIIOM I'yMaHi3My, a iCTHHA BUTJIyMayeHa K
LWiHHICHUH opieHTHp. OCKUIBKH IMI3HAHHS 30BHINIHBOTO CBITY — 1€ BiJJHAWEHHS CXOXKOCTI 3 HaMH, TO i MeTadi-
3WYHI OCHOBH OYyTTs, 3TiHO 3 IParMaTH3MOM, IMepCOHi(iKoBaHi, a METOAOJOTis — BU3HAYCHA B aHTPOIIOMOP(HHUX
TepMiHaX. 3aCTOCOBYIOUH i, TOCIIIKEHHS JIFOJACHKOTO OYTTS KOHKPETH30BaHE y MPOLEC aHalli3y ICHXOIOTIYHUX
1 COIIOKYIBTYPHUX BUMIpiB KOHIENTIB MOCBiAY # camocti. CipoOu OCATHYTH MPUPOAY JIOJICHKOTO OYTTS B Ipa-
rMaTH3Mi EMITIpUIHO OOIPYHTOBaHI. ATEIIOBaHHS JI0 HAYKH, ILTIOPANIi3M METOJIOJIOTII, MOIIYK COI[IOKYIbTYPHUX
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NepeayMOB MHUCIICHHS i BIIOBITHUX MOBHHMX (pOpPM BUpPaXEHHS JIIOJCHKOTO JOCBiLYy € THM 3J00yTKOM Iparma-
TU3MY, SIKAH BUCTYIIA€ MIAIPYHTSM COLIOTYMaHITapHOI peJecKpuILii aHaJliTHYHOT METO/I0JIOT1].

Kniouosi crnoea: antpononoris; aHTporoMopdisM; IPUHIUIT I'YMaHi3My; JOCBiJI; CaMiCTh; IparMaTu3M; aHaliTH-
yHa Qinocodis
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AHTPOITOJIOTHUYECKHUE UBMEPEHUSA ITIPAT'MATU3MA U
HEPCIIEKTUBbBI COIUOT'YMAHUTAPHOU PEAECKPUIILINHU
AHAJIMTUYECKOU METOAOJOI'MA

Heas. MccnenoBaTth ciennpuKy aHTPOMOIOTHYECKON MPOOIEMATHKN B IIparMaTH3Me, YIUTHIBAsI €€ BO3MOYKHO-
CTH OBITh UICTOYHHKOM PA3BUTHS aHATMTHIECKON (HUI0COPUU B COMOTYMAaHUTAPHOM TUIOCKOCTH. TeopeTnyeckuii
0a3mc mcciaeoBaHUS OIPEeNIeH TPYIaMy TpeacTaBuTeNel knaccmdeckoro nparmatusma (. C. Iupca, B. [xeiim-
ca, JIx. [Jston, @. unnepa), seonparmatuzma (B. B. O. Kyaiina), moctnparmarusma (P. Poptn) u ananutniecko-
ro nparmatisma (P. Bpergoma). IMeHHO WX TBOPYECTBO JaeT MPEACTABICHHE O BECOMOM MECTE aHTPOIOJIOTHYe-
CKHX TMOWCKOB B Teopuu nparmMatuzMa. Hayunasi HoBu3Ha. Ha ocHOBaHMU aHanu3a JOTMYECKHUX, SITUCTEMOJIOTHYe-
CKUX M METa(pU3UUCCKUX UACH, CHOPMYITUPOBAHHBIX MPEICTABUTEIISIMU MIPAarMaTu3Ma, 10Ka3aHo, 4TO MPHUMEHseMast
HUMH METOOJIOTHS SIBJIICTCSI AHTPOTIOIICHTPUICCKOM. Y CTaHOBIICHO, YTO UMCHHO OJIarojiapsi HHTEPECy K 4YelioBeue-
CKOM JIMYHOCTH MHUPOBO33PCHYCCKN-COIIUATIBHBIC OCHOBBI TCOPHU ITparMaTu3dMa MOKHO OIIPCAC/IUTL KaK IJIropaJin-
CTHYCCKHUE. BI)ISIB.HGHO, YTO KOHKPETHU3UPYS CTPATCTHUU IMMO3HAHUA YCJIOBCUCCKOTO 6I)ITI/ISI, K OpuUMEpy, B TCPMUHAX
OIlbITa WJIMW CaMOCTHU, W pPa3BUBAsA IMPAKTUYCCKUC CHOCO6I)I 000CHOBaHUS HCTUHHOCTH 3HaHHI>1, TEOPETHUKO-
METOJOJIOTHIECKHE TIOUCKH IparMaTu3Ma MOTYT OBITh 3()(eKTHBHBIMHU B IIporiecce (OPMHUPOBAHUS COIMOTYMAaHU-
TapHBIX KOHIENIHUH aHATATHIECKOH ¢rmnocodun. BeiBoasl. Teopus mparMaTtiu3Ma KPUTHIECKH OTHOCHUTCS K 00e3-
JTMYEeHHOMY, (POPMAIFHOMY MEIIIICHUIO, KOTOPOE HE MOXKET OBITh AEHCTBEHHBIM CPEICTBOM ITO3HAHMUSA. MEINUICHNE
HUMEET COIMaIbHYIO IMOJOIIIEKY, OHO HACKBO3b TUIHOCTHOE. OOOCHOBEIBAS €T0 3aBUCHUMOCTD OT COIIHOKYIBTYPHOM
Cpensl U BHYTPCHHUX MHTEHITNNA CyOBEKTa, IOTHUECKasi TeOpHs OyIeT He TOJNBKO OIepPHpOBaTh CHMBOJIAMH Ha CHH-
TaKCHYECKOM WJIM CEMAaHTHYECKOM YPOBHE, HO M YYHTBHIBATh IParMaTHYCCKUH acmekT s3bika. Ocoboe 3HaUYCHUE
MproOpeTaeT aHTPOMOIOTHUECcKasi MPoOIeMaTHKa U B TEOPUU MO3HAHUS, SIPOM KOTOPOU SIBJISAETCS TOHSTHE IMpar-
MAaTUYECKON BEPLI, YTO JACJIA€T BO3MOKXHBIM UCTUHHBIMU U PCIUTUO3HBIC y6e>1<):[eH1/1$1, BE€Ib OCHOBAaHHA TCOPUU HC-
THHBI J€TEPMUHUPOBAHHO IIPUHLIUIIOM I'yMaHHM3Ma, & UCTUHA IPOMHTEPIPETUPOBAHHA KAK LIEHHOCTHBIM OPUEHTHP.
HOCKOHLKy IMMO3HAHUEC BHCUIHETO MHUpPA — 3TO HAXOXKACHUC CXOJCTBAa C HAMH, TO U MeTa(bI/ISI/I‘IeCKI/Ie OCHOBaHUS ObI-
THS, COTIACHO MPAarMaTu3My, MEepCOHN(UIIPOBAHHBIC, a METOJOJOTHS — ONpPE/eIeHa B aHTPOIIOMOP(HBIX TEPMU-
Hax. [IpuMeHss ee, WccieJOBaHUS YEJIOBEYECKOTO OBITHS KOHKPETH3MPOBAHO B IMpOIECCE aHAN3a IICHXOJOTHYe-
CKUX ¥ COITMOKYJIBTYPHBIX H3MEPEHHUI KOHIICTITOB OIBITA WM CaMOCTHU. [IOMBITKY MOHSTH MPUPOLY YEIOBEICCKOTO
OBITHS B MparMaTU3Me AMITMPHYCCKH OOOCHOBAHBI. ATEIUIMPOBaHHE K HAyKe, IUIIOPAIU3M METOMOJIOTHH, IMOMCK
COLMOKYJIBTYPHBIX MPEINOCHUIOK MBINUICHUS H COOTBETCTBYIOIINX S3BIKOBBIX (POPM BBIPAXKCHHUS UYEIOBEUYECKOTO
OTIbITA SIBJSIETCSI TEM JOCTUKEHHEM MparmMaTrru3Ma, KOTOPOe BBHICTYNAaeT OCHOBOM COLMOTYMaHUTApHOW pelecKpuIl-
1Y aHAJIMTUYECKONX METOI0JIOTHH.

Kniouesvie cnosa: aHTPOIIONOTHS; aHTPOIIOMOP(H3M; MIPUHIIUI I'YMaHH3Ma; OIIBIT; CAMOCTh; ITparMaTu3M; aHa-
muTrdeckas ¢punocodus
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