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GENDER STRATEGIES AND POLITICAL LEADERSHIP

Purpose. The purpose of the article is to understand the issue of gender strategies of political leadership.
Theoretical basis. The works of Ukrainian and foreign scholars helped to find out the specifics of male and female
leadership. The article applied the latest methodology of androgyny-analysis. According to this methodology, sex
has not only a biological, psychological and social, but also an existential dimension. So, the existential dimension
of gender is soulfulness as an existential femininity and spirituality as an existential masculinity. These two begin-
nings may conflict and may be in harmony. Depending on this, we have constructive or destructive strategies for the
development of both the personality and the relations between individuals. Constructiveness here means not only
gender equality, but also gender partnership. Originality. In the context of modern gender anthropology and an-
drogyny-analysis, it is found that as a result of the implementation of the strategy of existential sexism and existen-
tial hermaphroditism, political leadership becomes authoritarian, and sometimes also totalitarian, while the strategy
of androgynism associated with gender partnership gives rise to constructive political leadership. Conclusions. An-
drogynous personality of a political leader, which balances the existential and psychological qualities of men and
women, is able to reform the society and change the country for better.

Keywords: gender; gender strategies; gender partnership; gender anthropology; androgyny-analysis; androgy-
nism; existential gender; strategy of existential androgynism; political leadership

Introduction

Man’s dominant role in political leadership has been self-evident for many centuries. Re-
cently, the importance of a woman in political life is becoming more prominent and weighty.
One can assume that it is the woman who is able to bring harmony and partnership into politics,
because women tend to "horizontal”, coordinate relations. It is important to understand that men
and women in politics should enter into a gender partnership, rather than into antagonistic com-
petition for leadership. Gender partnerships in politics are possible only if they go beyond the
limits of sexism in the inner world of man and the relations between people to the androgenic
integrity of the individual.

We live in the era of the highest development of the patriarchal civilization, but our era is at
the same time an era of its deep and comprehensive crisis. This, with tragic eloquence, was
shown by various religious and political conflicts of the XX-XXI centuries and, most important-
ly, the ways and means of their solution.

At the same time, changes occur in the depths of the patriarchal civilization (Scheler, 1994,
p. 114). An important symptom of the evolution of patriarchal civilization is, in our opinion, the

doi: https://doi.org/10.15802/ampr.v0i15.169479 © N. V. Khamitov, D. D. Dandekar, 2019

40



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Antpononoriyni BuMipH dinocodcbkux gocmikens, 2019, Bum. 15

Anthropological Measurements of Philosophical Research, 2019, NO 15

SOCIAL ASPECT OF HUMAN BEING

development of tolerance, which to a large extent signifies a fundamentally new relationship be-
tween men and women, which for centuries developed under the predominant manhood with its
disdain for tolerance as antithesis of power and authority. Now we see the opposite situation:
contempt for tolerance, which for thousands years had been considered a feminine trait, in the
present, is destroying power.

Under the pressure of these problems, philosophy is simply forced to "embed" the analysis of
male and female in their problematics; the concepts of "gender philosophy™ or "philosophy of
gender and sex™ today are quite logical. Moreover, it is logical to talk about the allocation of
gender philosophy in a separate branch of philosophical research (Khamitov, 2000, p. 45). It
opens up completely new opportunities for understanding the causes of crisis processes in the
modern world and constructive political leadership able to overcome these crises.

However, relatively deep subconscious stereotypes about the inequality between men and
women and the inability of gender partnership in public life and in politics, in particular, continue
to evolve in Ukraine and in the world. The reason for this is that in Western culture, since the
patriarchy was established, women and men are correlated as spirit and matter. In Aristotle’s phi-
losophy, this trend is formed in its archetypal manifestations and further permeates all realms of
civilization and culture, reaching the logical conclusion in the works of O. Weininger.

But the opposition of men and women as spirit and matter in our time seems questionable.
Men and women, in their higher meta-physical, and, more precisely, existential expressions, are
more correctly interpreted as spirituality and soulfulness. Under spirituality, as an existential
manhood, one can understand the ability to creativity and transcendence. Soulfulness, which ap-
pears to be an existential expression of femininity, is the ability to compassion and love. This is
a cautious, gentle attitude to the person, family, society, world, which is aptly reflected in the
Ukrainian word "Bereginya”.

Purpose

To analyze the connection of gender in the context of politics and comprehend the issue of
gender strategies of political leadership.

Statement of basic materials

Political leadership is such a leadership, which means a unique personal quality of a politician
aimed at leading a society and changing people’s lives. To find out what the gender dimension of
this problem and, more specifically, gender strategies of political leadership can be, we turn to the
methodology of androgyny-analysis (Khamitov, 2002, p. 23; Khamitov, & Krylova, 2018, p. 8).

According to this methodology, gender has not only biological, psychological and social but
also existential dimensions. The existential dimension of gender is soulfulness as existential
femininity and spirituality as an existential manhood. These two beginnings can come into con-
flict, but may be in harmony. Depending on this, we have constructive or destructive strategies
for the development of both personality and relationships between individuals. Constructivity
means not only gender equality but also gender partnership, which means the unity of politics
and good (Mineva, 2018, p. 322). To comprehend this, first of all, we briefly analyze the evolu-
tion of the concept of "gender" and the development stages of the thought line that we could call
gender anthropology.

The first stage of gender anthropology begins in the late 70°s and lasts until the late 80’s of
the XX century. There is an interpretation of gender as a "social sex"; on this basis, the binary
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opposition "gender-sex" emerges as a confrontation between the social and the biological sex.
This binary opposition is a logical result of the basic concept and, at the same time, ideologeme
of the first stage of the development of gender anthropology — gender equality.

The approach that the barren awareness of certain gender stereotypes can save humanity from
the crisis phenomena of patriarchal civilization is becoming quite popular. At the beginning of the
XXI century, the utopian nature of this approach is becoming increasingly apparent, because gender
stereotypes and roles have an extremely wide range of manifestations, which is determined by so-
ciocultural and anthropological peculiarities of a country (Murgia, & Poggio, 2018, p. 256).

At the second stage in the gender anthropology development, gender roles are understood in
the plurality of manifestations, and the concept of “gender" is interpreted more as "sociocultural
sex" or "anthropocultural sex". At this stage, gender studies go beyond the gender sociology and
become gender anthropology as such.

An essential feature of the second stage of gender anthropology is the emergence of gender
epistemology, which analyzes the correlation of theoretical knowledge in culture with its gender
dimensions. One of the tendencies of gender epistemology is becoming feminist epistemology,
the main problems of which is "female subjectivity" and the consideration of scientific
knowledge conditioned by gender stereotypes and traditions. In Ukraine, in this context, atten-
tion is drawn to the works of I. Zherebkina, D. Bilenko, L. Stavitskaia, S. Pavlychko,
N. Chukhim, etc. Gender epistemology is, in essence, gender epistemological criticism, since
most authors focus on criticizing theoretical setting based primarily on the use of binary opposi-
tions in methodologies with so-called "masculine orientation™, which, according to critics of such
an orientation, weakens the cognitive capabilities of the authors.

Within the third stage of the gender anthropology development, which begins in the late 90’s
of the XX century, there is a realization that the gender roles of a man and a woman are caused
not only by social or cultural stereotypes, but are also ontologically rooted. And this rootedness
cannot be called just biological, and its awareness tagged as "sexism" in the feminist sense of the
word, which has become stereotyped. It turned out that some traditions and patterns of behaviour
in the gender sphere are not stereotypes, but archetypes — gender archetypes, which are the eter-
nal structural elements of the existence of men and women and the destruction or deconstruction
of which can ruin this being. At this stage of gender anthropology, the critique of the phenome-
non "unisex" in modern Western culture is being criticized as posing a threat to the survival of
mankind as a species. In this semantic space, works by such authors as S. Bem, D. Spence,
R. Helmreich, D. Stepp, as well as the explorations of Ukrainian researchers by Yu. Galustian,
dealing with the problem of gender interaction in the modern polyethnic society, 1. Golovneva,
who studies the problem of creating gender roles.

In modern native philosophical anthropology, the third stage of gender anthropology is based
to a large extent on the methodological achievements of metanthropology as the theory of ordi-
nary, frontier and metafrontier levels of human existence (Khamitov, 2017, p. 394; Khamitov,
& Krylova, 2018, p. 8). As a result, the actual problem of gender is undergoing transformation
and ceases to be its only epicenter.

The theoretical achievements of the second and third stages of gender anthropology make it
possible to withdraw from the abstract binary "gender-sex™ to the understanding of the plurality
of gender manifestations, depending on the culture of society and the personal and existential
characteristics of man. An opportunity is opening to go beyond the boundaries of binary in com-
prehension of sex, considering it in the polyphony of biological, social, psychological and exis-
tential dimensions. In this way, gender anthropology becomes a philosophy of gender and sex.
doi: https://doi.org/10.15802/ampr.v0i15.169479 © N. V. Khamitov, D. D. Dandekar, 2019

4



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
Antpononoriyni BuMipH dinocodcbkux gocmikens, 2019, Bum. 15

Anthropological Measurements of Philosophical Research, 2019, NO 15

SOCIAL ASPECT OF HUMAN BEING

Nowadays, the gender philosophy is the branch of philosophical knowledge that explores
gender not only as a psychological and sociocultural but also as an existential phenomenon
(Khamitov, 2000, p. 45; 2004, p. 223). When we talk about modern gender philosophy in the
context of the metanthropology methodology, this means that gender philosophy explores the
existential gender — male and female as spirituality and soulfulness in the ordinary, frontier and
metafrontier dimensions of human existence. Manhood-spirituality and femininity-soulfulness
are interpreted in the metanthropology coordinates as existential modes that exist in every per-
son, regardless of its biological and even psychological and social status. The interaction of these
modes causes either the development of personality, or its depression.

Today, the concept of androgynism, which reflects the existential harmony of masculine and
feminine origins, is heuristically productive (Khamitov, 2002, p. 23).

The concept of androgynism comes from Plato (1993), who creates a myth about androgynes —
creatures that combine men’s and women’s traits and threaten the power of the Olympic gods by
their might (the "Banquet™ dialogue). For Plato, androgynism is the state of integrity, which
gives man the divine features; the loss of such integrity (Zeus and Apollo cut the androgynes in
half) is a loss of God-likeness. Conversely, the connection of the "halves™ means the movement
towards unity with the Absolute. This understanding of androgynism becomes archetypal for the
western understanding of love. It can be found in the mystical and philosophical views of the
Gnostics and J. Bohme. W. Solovyov goes into the problem of androgynism, considering the
idea of "Eternal Femininity” and comparing androgynism with love in its highest forms.
M. Berdyaev defines androgynism as the spiritual integrity of masculinity and femininity.

In the XX-XXI centuries, the concept of "androgynism" enters both philosophy and psychology.
American researcher S. Bem, who introduces the concept of “androgyny" (2002), analyzes femi-
nine, masculine and androgynous parameters of a person. This marks a fundamentally new empha-
sis on understanding androgynism — not just as the interaction between man and woman in love, but
also a personality that harmoniously combines manhood and femininity. This idea forms the basis
of criticism of patriarchal culture and civilization and allows us to justify the idea of not only social
but also psychological and existential equality of men and women (Krylova, 2011, p. 344).

If we move on relying on these ideas, one can draw an important conclusion: androgynism is
not just an external or just an internal phenomenon. Androgynism is a strategy of combining the
spiritual and emotional principles of an individual — existential manhood and femininity, which
leads to their mutual growth and harmonization, both within the personality and in the relations
between the personalities.

Now let us compare androgynism with other strategies combining masculinity and femininity,
the determination of which is the theoretical core of androgyny-analysis, and on this methodo-
logical basis we will turn to the problem of modern political leadership.

Manhood and femininity (primarily in psychological and existential dimensions) can interact
both constructively and destructively. It is possible to distinguish three fundamental strategies of
interaction of existential manhood and femininity in the inner world of the individual and in the
relations between the personalities.

1. The first strategy can be described as a dominant strategy (sexism). In this case, the term
"sexism" is used in a broader context than in traditional gender studies. We have not just a way
of power-dominant attitude to a representative of another gender. Sexism is a way of power-
attitude towards one’s self, when feminine or masculine manifestations dominate deep inside the
individual, and because of this we have a dominant attitude towards the Other. Consequently,
sexism is such a rootedness in sex that suppresses a personality — both his own and the personality
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of the Other. In the inner world of a person we have a dominant manhood or femininity; given
the internal nature of such dominant, as the prime cause of its manifestation in the external,
communicative sphere, the indicated strategy can be defined as existential sexism.

A similar dominant is possible, both in case of correspondence of the existential and psychologi-
cal dimensions of the sex to biological constituent (direct dominant), and in case of their contradic-
tion (reverse dominant). This refers to a manful or feminine man and a feminine or manful woman.

In these manifestations of the dominant strategy there is such a disproportion to human de-
velopment that leads to increased internal loneliness. Let us try to comprehend this.

In the case of direct dominant, we have a psychologically and existentially manful man and
a psychologically and existentially feminine woman. By joining biologically and socially, such
men and women become alienated in person, shrinking in their way of being in the world.

The concept of the reverse dominant expresses the existence of a feminine man and a manful
woman; of course, we mean, first of all, psychological and existential, and not biological dimen-
sions of femininity and manhood. Under the influence of patriarchal stereotypes, such people are
doomed to indifference, disdain, and sometimes aggression on the part of both their own and the
opposite sex. Today, a typical situation is when, under the pressure of social circumstances,
a woman develops dominant man’s traits within herself, suppressing femininity and soulfulness. As
a result, she achieves social success, which provides safety and standard of living, but loses the full-
ness of life and becomes lonely. Overcoming of this loneliness requires a profound correction of
both the growth rates of existential manhood and femininity, and the very strategy of such growth.

The strategy of existential sexism (dominant sex) can be seen in the figures of politicians who
emphasize their masculinity or femininity. As a result, in most cases we have a manful woman-
politician or a manful man-politician with such personal features: active, aggressive, firm, adven-
turist, purposeful, strong-willed, and strategic. At the same time such features as amenity, ten-
derness, soulfulness, flexibility are depressed. Such a one-dimensional politician achieves tem-
porary successes, but their price is quite high due to lack of humanity; sooner or later he loses the
trust of his voters.

2. The second strategy could be described as hermaphroditisation strategy. Hermaphroditisation
is a process of mutual suppression of manhood and femininity for the sake of adaptation. This is
the strategy of middle sex. Developing in such a strategy, a person or family (community) come
to "equalizing” of their manhood and femininity by inhibiting their growth. The result of the
hermaphroditisation strategy is existential hermaphroditism or existential unisexism — a con-
scious or semi-conscious process of deactivating both manhood and femininity, and spirituality
and soulfulness in the life of a man or a woman.

A person or community with such a strategy sacrifices personality dynamics for the sake of
adaptability and security. Freedom and love as values are displaced in the life by the values of
justice and power. As a result, justice and power, in their alienation from the value-existential
space of freedom and love, deform and lose contact with humanity.

A person with a strategy of existential hermaphroditism (unisexism) can be quite existentially
and socially passive, but in extreme situations he or she turns into a fanatic.

Under certain conditions, existential hermaphrodite may also be a charismatic political leader,
which leads fanatics. Such a person, denying both the spiritual and soulful dimensions of exis-
tence, is filled with anti-spirituality and specific destructive creativity, he not only uses, but also
generates ideas that destroy humanity. In this case, we have a transition from the passive to the
aggressive being of the existential hermaphrodite, which can have a rather developed will, eru-
dition and intelligence, which are the result of the supersublimation of sexuality and the sup-
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pression of soulfulness. Indicative in this context is the phenomenon of a totalitarian leader, for
example, Vladimir Lenin.

The modern political leader, who manifests the strategy of the "middle sex", becomes per-
sonally reserved, since the male and female beginnings in his inner world inhibit the develop-
ment of each other. As a result, we see an aggressive political leader, or a political leader with
tendencies of absurdity, regardless of whether he is a man or a woman.

3. The third strategy of interaction between men and women could be called androgynisation
strategy, which generates such a quality of personality and relationships between individuals as
existential androgynism (Khamitov, 2000, p. 45). This strategy can be called the strategy of ac-
tualized gender. In it, we have the most constructive solution to the contradiction of existential
manhood and femininity in the individual, family and broader social relations.

Androgynisation is a deep actualization of the human personality and relationships between in-
dividuals; it means the harmony of the existentially male (spiritual) and existentially feminine (soul-
ful) beginnings of human existence. This is the harmony that generates inner freedom and leads
man to a combination of creative and successful social realization and love (Shynkaruk, 1994,
p. 145). It is important to realize that existential androgynism is a strategy that leads to the harmoni-
zation of spirituality and soulfulness in their unity exclusively on the existential level; at the psycho-
logical level, behavioural compliance with the biological sex is considered to be productive.

The political leader, who chose the strategy of androgynism, harmoniously combines male
and female traits in his personality. On the one hand, he is a strong, purposeful, active, steadfast,
strategic politician, on the other hand, he is capable of showing amenity, tact, humanity and soul-
fulness. And this applies not only to the man as a political leader, but also to the political leader-
woman (Gipson, Pfaff, Mendelsohn, Catenacci, & Burke, 2017, p. 32).

Exactly such a political leader is able to harmonize the society, bring it to consensus and con-
structive development in the difficult moments of history.

Originality

In the context of modern gender anthropology and androgyny-analysis, it is found that as a re-
sult of the implementation of the strategy of existential sexism and existential hermaphroditism,
political leadership becomes authoritarian, and sometimes also totalitarian, while the strategy of
androgynism associated with gender partnership gives rise to constructive political leadership.

Conclusions

The indicated triadic model of constructive and destructive gender strategies of political leader-
ship can be supplemented by the binary model of the late S. Freud, who offers two basic human
drives: a drive to life or a drive to Eros and a drive to death — a drive to Thanatos. If we apply
this methodology to the subject of our study, one can conclude that there are politicians who un-
knowingly seek to die. Their being is fanatical and absurd, they tend to the destruction, the de-
preciation of the Other, the attitude towards the Other as an object; we can assume that this is
partly the leaders with the strategy of existential sexism and, more often, with the strategy of
existential hermaphroditism (unisexism). The political leaders who strive for Eros are capable of
building, developing, creating, being tolerant, which is peculiar to holistic androgynous per-
sonality, aimed at gender partnership and partnership in general.

Also, a binary model for understanding the constructiveness and destructiveness of a person,
including a political leader, is proposed by E. Fromm. Developing the ideas of S. Freud, he uses
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the opposition "necrophilia — biophilia”. The necrophilic political leader is striving for war,
death, suffering and pain that, according to E. Fromm, manifests itself already in childhood and
quite often ends only in the very old age (Fromm, 2004, p. 635); the necrophilic tendencies can
be compared with such gender strategies as existential sexism and existential hermaphroditism.
While a biophilic politician is aimed at love, creativity, partnership and fruitful thinking, that
admits his tendency toward androgyny.

REFERENCES

Androgyny. (2002). In T. Dublikash et al., & O. N. Pishchulina, Feminologiya: Slovar terminov (pp. 26-27).
Kharkiv. (in Ukrainian)

Fromm, E. (2004). The Anatomy of Human Destructiveness. E. M. Telyatnikov, T. V. Panfilov, Trans. from Engl.
Moscow: AST. (in Russian)

Gipson, A., Pfaff, D., Mendelsohn, D., Catenacci, L., & Burke, W. (2017). Women and leadership: Selection,
development, leadership style, and performance. The Journal of Applied Behavioral Science, 53(1), 32-65.
doi: 10.1177/0021886316687247 (in English)

Khamitov, N. (2000). Filosofiia stati: Proiasnennia predmeta. Philosophical Thought, 6, 45-55. (in Ukrainian)

Khamitov, N. (2002). Androhinizm. In V. I. Shynkaruk et al. (Eds.), Filosofskyi entsyklopedychnyi slovnyk (p. 23).
Kyiv: Abrys. (in Ukrainian)

Khamitov, N. (2004). Ekzystentsiinyi vymir stati. In V. H. Tabachkovskyi (Ed.), Liudyna v esentsiinykh ta
ekzystentsiinykh vymirakh (pp. 223-244). Kyiv: Naukova dumka. (in Ukrainian)

Khamitov, N. (2017). Filosofska antropolohiia: Aktualni problemy. Vid teoretychnoho do praktychnoho povorotu
(2 Edit). Kyiv: KNT. (in Ukrainian)

Khamitov, N., & Krylova, S. (2018). Androhin-analiz. In N. Khamitov, & S. Krylova, Filosofskyi slovnyk: Liudyna
i svit (2 Edit., pp. 8-10). Kyiv: KNT. (in Ukrainian)

Krylova, S. (2011). Beauty of the human being: Personality. Family. Society (socio-philosophical analysis):
Monohrafiya. Nizhyn: Aspekt-Polihraf. (in Ukrainian)

Mineva, S. (2018). The views of Aristotle on the political and on happiness, the modern reading of the relationship
of ethics and politics, and the contemporary realities. The Challenge: Aristotle: Conference, 322-346.
Sofia: University "St. Clement Ohridski". (in English)

Murgia, A., & Poggio, B. (Eds.). (2018). Gender and Precarious Research Careers: A Comparative Analysis.
London: Routledge. (in English)

Plato. (1993). Pir. In Sobranie Sochineniy in 4 vol. (Vol. 2, pp. 98-100). Moscow: Mysl. (in Russian)

Scheler, M. (1994). Chelovek v epokhu uravnivaniya. In L. A. Chukhina, A. V. Denezhkin (Ed.), A. N. Malinkin,
& A. F. Fillipov, Trans. from German. Izbrannye proizvedeniya (p. 114). Moscow: Gnozis. (in Russian)

Shynkaruk, V. (1994). Vira, nadiia, liubov. Viche, 4, 145-150. (in Ukrainian)

LIST OF REFERENCE LINKS

Amnpporunus // ®emunonorus : Cnoaps TepmuuoB / T. Jlyonukam [u ap.] ; mox. oomr. pea. O. H. [Mumynuaoit. —
Xapbkos, 2002. — C. 26-27.

®pomm, D. AHaTOMUS YesioBedecKol necTpykTuBHOCTH / O, dpomM ; mep. ¢ anri. O. M. Tenstaukosa, T. B. Ian-
¢unoBa. — Mocksa : ACT, 2004. — 635 c.

Women and Leadership: Selection, Development, Leadership Style, and Performance / A. Gipson, D. Pfaff,
D. Mendelsohn, L. Catenacci, W. Burke // The Journal of Applied Behavioral Science. — 2017. — Vol. 53,
Iss. 1. — P. 32-65. doi: 10.1177/0021886316687247

Xawmiros, H. B. ®inocoois crari: nposichenns npexmera / H. B. Xawmiros // ®inocodebka nymka. — 2000. — Ne 6. —
C. 45-55.

Xawmiros, H. B. Augporinizm / H. B. Xamiros // ®inocodcebkuit enunknoneanunuii cnosuuk / HAH Ykpainu, IH-T
¢dinocodii imeni I'. C. CxoBopou ; [peaxoi.: B. I. llunkapyk Ta in.]. — Kuis : A6puc. — 2002. — c. 23.

Xawmiros, H. B. Exsucrenniitauii Bumip crati / H. B. XamitoB // JIromuHa B eCCHIIIMHUX Ta €K3UCTCHIIIMHUX BUMIipax /
Biam. pen. B. I'. Tabaukorchkuii. — Kuis : HaykoBa qymka, 2004, — C. 223-244.

Xawmiros, H. B. ®inocodcbka aHTPOMOJIOTIS: akTyanbHi IpoOiieMH. Bix TeopeTHYHOTO 10 MPaKTHYHOTO HOBOPOTY /
H. B. Xawmiros. — 2-e Bua., Bunpas. i nonos. — Kuis : KHT, 2017. — 394 c.

doi: https://doi.org/10.15802/ampr.v0i15.169479 © N. V. Khamitov, D. D. Dandekar, 2019

46



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononoriyni BuMipH dinocodcbkux gocnikens, 2019, Bum. 15

Anthropological Measurements of Philosophical Research, 2019, NO 15

SOCIAL ASPECT OF HUMAN BEING

Xawmiros, H. B. Anaporin-ananiz / H. B. Xawmiros, C. Kpunosa // ®@inocodchkuii CIOBHUK: JIIOAMHA 1 CBIT. — 2-¢
BHI., BumIpaB. i gqomos. — Kuie : KHT, 2018. — C. 8-10.

Kpuora, C. A. Kpaca JirouiH#: 0COOUCTICTD, CiM s, CYCIIUTBCTBO (COIianbHO-(UTI0COMChKUI aHami3) : MOHOTpadis /
C. A. Kpunosa. — Hixun : Acniext-Ilomirpag, 2011. — 344 c.

Mineva, S. The Views of Aristotle on the Political and on Happiness, the Modern Reading of the Relationship of
Ethics and Politics, and the Contemporary Realities / S. Mineva // The Challenge: Aristotle : Confer-
ence,-April 2018 / University "St. Clement Ohridski". — Sofia, 2018. — P. 322-346.

Gender and Precarious Research Careers: A Comparative Analysis / Eds. by A. Murgia, B. Poggio. — London :
Routledge. — 2018. — 256 p. — Series: Routledge Research in Gender and Society.

[Tnaron. IMup / IMnaron // Cobpanne counnenuii B 4 T. — Mocka : Meicib, 1993. — T. 2. — C. 98-100.

[enep, M. Yenosek B smoxy ypaBHuBanus / M. llenep // Hlenep, M. N36pannsie mpousseaenus / M. Illenep ; mep.
c Hem. A. B. Jlenexkuna, A. H. Manunkuna, A. ®@. ®wumunosa ; noa pen. A. B. Jlenexkuna ; nocniecs.
JI. A. UyxuHoii. — Mocksa : ['Ho3uc, 1994. — C. 114.

Munkapyk, B. I. Bipa, Haxis, mo60B / B. 1. Illunkapyk / Bige. — 1994, — Ne 4. — C. 145-150.

H. B. XAMITOBY, 1. 1. TAHJAEKAP?

Yreruryt dinocodii imeni I'. C. Croopoxn HAH Vipainn (Kuis, Yrpaina), ex1. momra nez.swetly@ukr.net,
ORCID 0000-0001-8193-9383

#Haujonansnuii negaroriunmii yuisepcurer imeni M. I1. Jlparomanosa (Kuis, Ykpaina), en. momra
dharmeshdandekar@yahoo.com, ORCID 0000-0002-0936-3620

TEHJIEPHI CTPATEI'Ii TA IOJITUYHE JIJEPCTBO

Meta. Ocmuciut npoOiieMy T'eHIEpPHUX CTparerid nosituyHoro JiigepcrBa. Teoperwunmii 6a3mc. Podoru
YKpaiHCBKUX Ta 3apyODKHUX BYCHUX IOTIOMOTIIN 3 SICYyBaTH CIenn(iKy YOJIOBIUOTO Ta )KiHOUOTO JimepcTBa. B crat-
Ti 3aCTOCOBaHA HOBITHS METOJIOJIOTISI aHIPOTiH-aHAaTi3y. 3TiHO 3 Mi€I0 METOMOJIOTIEI0, CTaTh Ma€ He JIHIIe 0ioori-
YHHMH, TICHXOJIOTIYHMIN Ta COLIANBLHHUM, a i eK3UCTCHIIabHUI BUMIip. EX3MCTEHIIABHUE BUMIP CTAaTi — 1€ AYIICB-
HICTh K €K3UCTCHIlIalTbHA KIHOYICTh 1 TyXOBHICTH AK €K3WUCTCHIIANbHA YOJI0BidicTh. Ll ABa Hayama MOXYTh BCTY-
HaTu y CylepeyHicTh, a MOXKYTh OyTH y rapMoHil. B 3aiexHOCTI Bii IbOTO Ma€MO KOHCTPYKTHBHI UM AECTPYKTHBHI
CTpaTerii pO3BUTKY K OCOOMCTOCTI, TaK i BITHOCHH MK 0COOMCTOCTAMHU. KOHCTPYKTHBHICTh O3HAYa€ TYT HE JIUIIE
TeHEPHY PIBHICTb, a 1 TeHepHe napTHepcTBo. HaykoBa HoBH3HA. B KOHTEKCTI Cy4acHOT reHIepHOi aHTPOTIoJIOoT il
Ta aHAPOTiH-aHaJIi3y BHSIBIICHO, II0 B Pe3yNbTaTi peaizallii CTpaTerii eK3UCTeHIIaTbHOTO CEKCH3MY I eK3UCTEeHIIia-
JBHOTO repMadpoaAnTH3MY IOJIITUYHE JIIIEPCTBO HAOyBae aBTOPUTAPHHM, a MOJEKOIM W TOTAJTapHUM Xapakrep,
TOJII SIK CTpATeris aHIPOTIHI3MY, IO MMOB’A3aHa 3 TeHIEPHUM ITaPTHEPCTBOM, MIOPOJDKYE KOHCTPYKTUBHE MOJIITHYHE
nigepcTBo. BUCHOBKH. AHIIPOTiHHA 0COOUCTICT MOJIITHYHOTO Jifepa, sika BpIBHOBaXKYE YOJIOBIUI Ta KIiHOYi eK3UC-
TEHLIAIbHI 1 TICHXOJIOTTYHI SIKOCTI, 3/]aTHA 3rapMOHI3YBaTH CYCIIUILCTBO 1 3MIHUTH KpaiHy Ha Kparlie.

Knrouogi crosa: renziep; reHICpHI CTpaTeril; TeHIepHe TapTHEPCTBO; TEHIEPHA aHTPOIIOJIOTis; aHIPOTIH-aHaIi3;
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SOCIAL ASPECT OF HUMAN BEING

Henn. OcMbicnuTh MpodieMy TCHICPHBIX CTPATEIMU MOJUTUYECKOTO JuaepcTsa. Teopernueckuii 6a3mc. Pa-
OOTBI YKPaWHCKHX W 3apyOEXKHBIX YUYEHBIX ITOMOIJIM BBIACHHUTH CHEHM(UKY MYXKCKOTO M >KEHCKOTO JIHJIEPCTBA.
B crarse ncnonbs3oBaHa HOBeHIIas METOJOJIOTHUS aHAPOTHH-aHanu3a. CoriaacHo 3TOM METOAOJIOTUH, TOJ UMEET He
TOJILKO OMOJIOTHYECKOE, TICHXOJIOTHYECKOE U COLMAIBHOE, HO M 9K3UCTEHINAIBHOE H3MEPEHHE. DK3UCTCHIINATBHOE
H3MEpEHNUE M0JIa — 3TO AYLIEBHOCTh KAaK AK3UCTCHIUANIBHAS KEHCTBEHHOCTh U JYXOBHOCTb KaK JK3UCTCHIMANbHAs
MYXECTBEHHOCTb. JTH IBa Hayajia MOTYT BCTYNaTh B IPOTHBOPEUHE, a MOTYT OBITh B rapMOHHUH. B 3aBucuMocTy oT
3TOTO MMEEM KOHCTPYKTHBHBIC WM JECTPYKTUBHBIE CTPATETHUH PA3BUTUS KaK JIMYHOCTH, TaK M OTHOIICHUH MEXAY
JTUYHOCTAMHU. KOHCTPYKTHBHOCTH O3HAUYaeT 37IeCh HE TOJBKO T'eHAEPHOE PABEHCTBO, HO U I'€HICPHOE MapTHEPCTBO.
Hayunasi HoBu3Ha. B KOHTEKCTE COBPEMEHHOW I'€HIEPHOW aHTPONOJIOTMH U aHAPOTHMH-aHAIM3a BBIABICHO, YTO
B pe3yJbTaTe pealM3alli CTPATerMH AK3UCTEHIUATBHOIO CEKCU3Ma U 3K3MCTCHIMAJIBHOTO repMadpoanTH3Ma 11o-
JUTUYECKOE JIMIEPCTBO NMPHUOOPETaeT aBTOPUTAPHBIN, a MHOTAa M TOTAINTAPHBIA XapaKTep, TOrJa Kak CTPaTeTHs
AQHJPOTUHU3MA, CBSI3aHHAS C FeHAECPHBIM NMapTHEPCTBOM, OPOXKJAET KOHCTPYKTUBHOE MOJUTUYECKOE JIUJEPCTBO.
BbiBoaBI. AHIPOTHHHAS JIMYHOCTD ITOJIUTHYECKOTO JINAEPa, KOTOpask YPaBHOBEIINBAET MYKCKHE U KEHCKHE 3K3HU-
CTEHIIMAIbHBIC ¥ IICHXO0JOTHYECKHE KAauecTBa, CIOCOOHAa TapMOHN3UPOBATH OOIIECTBO M M3MEHHUTH CTPaHy K JIyd-
ieMy.

Knrouesgvie cnosa: rennep; reHiepHble CTpaTeruy; reHAepHOE MapTHEPCTBO; FeHepHasl aHTPOIONOTUS; aHIPO-
TMH-aHAJIN3, aHIPOTHHU3M; 3K3UCTECHIMAIbHBIN I10JI; CTPATETUs 3K3UCTEHIINATIBHOTO aHIPOTHHN3MA; MTOJIUTHIECKOE
JIUIEPCTBO
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