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Purpose. Based on actualization of gender discursive features, the current piece aims to clarify and accentuate
the manifestation of gender-philosophical ideas interaction: feminism in the framework of objectivism. The source
material for the current article is a novel by Ayn Rand "Atlas Shrugged", which is a philosophical work on objectivism.
Theoretical basis. The development of the gender discourse, in particular the discourse of feminism is researched
from the retrospective angle. This piece is an attempt to underline peculiarities of female artistic images representa-
tion in Rand’s work and the way Rand’s novel influenced the logical development of feminist discourse. Discourse
of feminism is a rather peculiar notion for Objectivism, where the notion of gender is, theoretically, annihilated as
far as gender is irrelevant for both personal and professional growth, however, practically, gender representation and
actualization is ubiquitous in Rand’s philosophy. Originality. The distinctive features of gender discourse in Objec-
tivism are highlighted in this piece; the results are based on the application of comparative analysis. It is argued that
philosophy itself may well be perceived through a literary work of fiction, thus making artistic images prototypes of
philosophy functionaries. Conclusion. "Atlas Shrugged” is not merely a literary fiction, but rather a philosophical
treatise on Objectivism, which is a philosophy of individual struggle and achievement. The main female protagonist
of "Atlas Shrugged", Dagny Taggart, is a staunch supporter of Objectivism. In Rand’s opinion Dagny Taggart is
a prototype of a true woman of utopian American capitalist society, and it is her artistic image that was misinterpret-
ed by supporters of feminist movement ideas and Dagny Taggart became an icon of feminism, whereas in reality
Dagny’s discourse is rather a discourse of femininity, for Dagny despises everything that is connected with feminist
ideas and practices, and, it is an error to weave her discourse into a much wider feminist discourse.
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Introduction

By the end of the 20™ century the majority of academia representatives, one way or another,
turned towards operating within the framework of a plenty of discourses: political discourse,
economic discourse, mass media discourse, gender discourse and the last, but not the least, femi-
nist discourse. In the end of the 20" century, Deborah Cameron (1992), a renowned feminist
scholar, writing about connections between linguistic theory and feminism, challenged the main-
stream scientific community, permeated by male members, and stated that linguistic practices
were implicated in mainstream ideology of patriarchate and oppression. Women’s Liberation
Movement, Suffrage Movement or Feminist Movement as social and political movements, scien-
tifically have always recognized the importance of language, both theoretically and practically.

The information on the exact time of origin of Feminist Movement may vary, though it is
planned to take into account the hypothesis that the Women’s Liberation Movement originated in
1967 — 1968 in Chicago, where five groups of women gathered in May to realize that they were
those, who were forming history. Along with this group, similar entities began to spring up around
the United States at the time (Evans, 2015). The first, the second and the third waves of feminism
became extremely popular in the United States and women started their fight for equal rights,
which later transformed into the fight for gender equality. Ayn Rand found her way into the collec-
tive memory of feminist movement and even became a symbol of this movement to many unen-
lightened. Rand’s novel "The Fountainhead" is the source that originated a quote, which later be-

doi: https://doi.org/10.15802/ampr.v0i15.169185 © A. O. Muntian, 2019

134



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AHTpomnonoriyHi Bumipu ¢inocopcbkux gociimpkens, 2019, Bum. 15

Anthropological Measurements of Philosophical Research, 2019, NO 15

ANTHROPOLOGICAL PROBLEMS IN THE HISTORY OF PHILOSOPHY

came an unofficial slogan and motto for numerous feminists around the world. The famous quote
is: "The question is not who is going to let me, it is who is going to stop me" (O’Connor, 2014). It
is worth saying that this phrase was a result of a mixed dialogue between Howard Roark and his
dean in the school of architecture, also male, and had no connection to feminism. However, in my
opinion this misunderstanding could happen, because the main female character of the novel "At-
las Shrugged" Dagny Taggart can be easily identified as the one whom such quote may belong to.
In a number of interviews Ayn Rand stressed out that she was a male-chauvinist and her true ideas
were misconstrued by the members of the feminist movement. Nevertheless, is it possible for an
idea of a male-chauvinist to be so much accepted by feminists? What led to the transformation of
the ideas of individualism and objectivism into feminist discourse? Which female artistic images of
the novel "Atlas Shrugged" has become symbols of feminism, if any?

Purpose

The purpose of this piece is to analyze manifestation, representation and verbalization of fe-
male artistic images in the novel "Atlas Shrugged" by Ayn Rand from the philosophical point of
view as well as from the point of view of gender studies; to make an attempt to dispel miscon-
ception regarding Rand’s feministic views and research gender actualization in her work. | argue
that Rand’s fiction is the manifestation of her philosophical ideas; it is the field of objectivism
notions interaction, thus there is no place for misconception of gender, i.e., feministic peculiari-
ties of the female artistic images should be studied.

Statement of basic materials

Skye C. Cleary (2015), the author of "Existentialism and Romantic Love™ mentioned that phi-
losophers prefer taking an easy way of condoning Rand and not taking her philosophy seriously.
Moreover, she pointed out another issue that scientific community has to deal with — people take
Rand’s philosophy seriously, thus scientific community is left no other choice — it needs to re-
consider its attitude towards objectivism. Today, those who are interested in Rand’s philosophy
may turn to the Ayn Rand Institute, which was established few years after her death in Califor-
nia. The Ayn Rand Institute is an active donor to a number of colleges. However, one of the re-
quirements for funding is that professors should be well acquainted with Rand’s philosophy (Ob-
jectivism) and "Atlas Shrugged” should be compulsory reading (Cleary, 2015). Thus, it proves
my point that "Atlas Shrugged" is not a simple fiction work for light reading, but a philosophical
novel, and to a great extent a philosophical treatise on Objectivism, and should be analyzed as
such. The philosophical system of Objectivism was constructed and developed by rand and later
perfected and structured by Leonard Peikoff. Primarily for Rand this philosophical trend was
championing of a man as a hero; in Objectivism people have their own happiness, aims and what
is more important reasoning for accomplishing their goals. Main absolutes of Objectivism are
individualism, reason and noblest activity. According to Peikoff (1989), Objectivism is consid-
ered to be a "closed system" that is formed and cannot undergo changes. The characters in "Atlas
Shrugged" are not solely artistic images; they are manifestations of Rand’s philosophical ideas
and other philosophical notions and concepts, that is why Rand’s attitude to the characters of the
story may equal her attitude to the notions and concepts that are embodied in those characters
and manifested through their discourses.

It is also difficult to disagree with the statement that Rand’s ideas seem to be extremely radi-
cal and thus many see them as parody and criticize them. Rand’s idea of blame lies with blaming
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the self — if someone has no power, it is his or her fault; there is no one else to blame, but your-
self. This idea is one of the bases of capitalism and modern politics, when politicians blame the
poor for being poor. Rand strongly believes in triumph of capitalism values, such as lack of al-
truism, self-esteem, hard work, goals achieving, etc. She despises public servants, government
regulations, because they primarily are connected with stagnation and degradation, while Rand
champions progress and technical development. She despises regulations and vouches that
a prosperous community can be set up only without government regulations — she describes such
community functioning on the example of a cult-like settlement, set up by a renegade John Galt.
William Irwin (2015), a libertarian philosopher, in "The Free Market Existentialist” introduced
an adapted version of Rand’s philosophy, where he admitted the possibility of government con-
trol in such spheres as national security and law enforcement. Rand’s extreme idea of personal
responsibility leads us to the point where gender theory breaks down: Rand does not differentiate
people by their gender; in fact, it is worth saying that gender category does not play any signifi-
cant role in her works. Her championing of feminism was misconstrued, as far as she was far
from doing that. However, despite being a male-chauvinist she paid much attention to her female
characters, in particular to those female characters that mattered to her philosophical ideas. One
of these female characters is Dagny Taggart, she is a leading female character in "Atlas
Shrugged": "I think that your sister is awful. | think it’s disgusting — a woman acting like
a grease-monkey and posing around like a big executive. It’s so unfeminine. Who does she think
she is, anyway?" (Rand, 1996, p. 314). Rand carefully chooses the wording when she describes
Dagny through others characters’ utterances. The author leaves everyone undoubted about the
fact that she has great respect towards Dagny, who works very hard and whose aim is to achieve
success and become an integral and significant part of the scientific progress and money-making
process. In my humble opinion, Rand wishes to identify herself with Dagny, she sees her charac-
ter as the embodiment of a real woman, however for Rand a real woman is not the one who
fights and want to be equal to a man, but the one who gains a pleasure of control through giving
pleasure of control to a man; a real woman is a woman who can dominate through submission,
the one who is ready to sacrifice: "It’s disgusting, the way you let that conceited punk order you
about. He can twist you around his little finger. You haven’t any pride at all. The way you run
when he whistles and wait on him! Why don’t you shine his shoes? "Because he hasn’t told me
to," — she answered" (Rand, 1996, p. 198).

If Dagny Taggard is identification of features that Rand respect and reckons pertinent to
a true woman, we may as well consider Dagny to be the female protagonist of the novel, whereas
Lillian Rearden is the female antagonist. Lillian is everything what Rand believes to be boring
and mediocre. At the first glance Lillian is absolutely pointless and useless even as an antagonist:
she does not bring anything to the plot development. However, thinking so would be a miscon-
ception, as far as Lillian is a perfect background for the author to depict Dagny in the proper
light. Dagny is the female embodiment of Objectivism, a self-made woman, who fights tooth and
nail to achieve the set goals, whereas Lillian is a mediocrity, the manifestation of boredom and
stagnation: "The punishment she had wanted to inflict on him was the torture of shame; what she
had inflicted was the torture of boredom" (Rand, 1996, p. 57). As it has been mentioned before,
treating "Atlas Shrugged" solely as fiction does not seem pertinent. Regardless of the fact, that
Ayn Rand published nonfiction books such as "Capitalism: The Unknown Ideal™ and "The Vir-
tue of Selfishness”, "Atlas Shrugged" deserves to be considered not only as a fiction novel, but
a philosophical treatise as well, as far as it also delivers main postulates of Objectivism, Rand’s
philosophy of individualism, with reign of rational. As Ayn Rand said: "My philosophy, in es-
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sence, is the concept of man as a heroic being, with his own happiness as the moral purpose of
his life, with productive achievement as his noblest activity, and reason as his only absolute™
(Rand, 1996, p. 1218). The morale of Rand’s philosophy is to value individualism and to do
whatever it takes to become successful and achieve good results, it may be said that Objectivism
proclaims total freedom and individualism at any cost. In Objectivism ends justify the means, if
in the result a man achieves his goals. In Objectivism there is no place for dualism, and this is the
basic feature that opposes Rand to Kant and his categorical imperative. The Golden rule or the
categorical imperative is the central philosophical concept introduced by Immanuel Kant in his
piece "Groundwork of the Metaphysics of Morals". This work is one of his first substantial phil-
osophical works on moral philosophy, where he argues that the moral law ought to be carried
with it absolute necessity. He points out that content and inception of the moral imperative do
not differentiate in accordance with circumstances. Thus, it is assumed that if the moral law
exists it must be universal and omnipotent and can be investigated exceptionally through prior
rational reflection. Therefore, a justified theoretical understanding is impossible without meta-
physics of morals (Paton, 1962). As it has been mentioned, under the circumstance that the moral
law exists it ought to be applied universally and, thus, it can never rely on hypothetical impera-
tives that can be applied if somebody has a specific end. In other words, if the imperative is as-
sociated with the moral law, it absolutely must be categorical. Regardless of the ends a person
may hold and of their variations, the categorical imperative holds for all rational agents. If it is
found, the categorical imperative should provide humanity with the moral law. Kant believes that
the categorical imperative must be based on the notion of the law itself as far as laws apply
universally, thus, this is the only option we are left with. From this observation, Kant derives the
categorical imperative, which requires that moral agents act only in a way that the principle of
their will could become a universal law. When generalizing the understanding of the categorical
imperative, it can be said this imperative is the way Kant perceived the principal of morality,
whereas Rand denies the ruling of any restrictions both from society and government, she detests
collective morality and cannot stand making decisions under influence of society norms. She
champions freedom and individualism, and emphasizes that only by acting on his own will and
accord and achieving personal goals can a man be happy, thus creating a happy society.

As a philosophy Objectivism was interacting with other philosophical thoughts and, for that
matter, underwent and still undergoes comparative scientific analysis. In the 20™ century philoso-
phy stopped being purely metaphysical and acquired a number of sociological, economical and
other features. Nevertheless, a great deal of attention is still being paid to the image of man, and
functioning of this image in different spheres of life. Despite her preferences, living in the 20"
century both Rand and her philosophy were influenced by existentialist school of philosophy.
Being different on a greater scale from existentialism, objectivism shares some common points
with this philosophical line of thinking, especially because there is no concord between leading
existentialists themselves on a number of crucial philosophical points. What can be said for sure
is that there are definite similarities between Rand and Nietzsche, especially on the point of om-
nipotence of the man. They both criticize Christian moral and perceive Kantianism as embodi-
ment of Christian ethics in secular life. Both Nietzsche and Rand denounce altruism and believe
that altruism is a sign of decay, however Nietzsche believes that, though being able to function in
altruistic society, a talented individual will not be able to achieve positive results, whereas Rand
is strongly convinced that a determined individualist is able to achieve a set goal and get the up-
per hand over a leftist society. Nevertheless, Rand and Nietzsche disagree on an extremely im-
portant issue for Objectivism, which is reason. Nietzsche (2007), without a doubt, acknowledges
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men of science, considering them to be superior beings; however, he supposes that a man is
guided by primordial feelings rather than by rational thinking. Rand believes that a man has
a freedom to choose, a man has free will, she denies causality and states that future is not deter-
mined by the past, this is the crucial point on which Rand agrees with Sartre. Apart from that
they agree on such an important issue as the necessity for a man to create his own values, a man
must develop his own enterprises, whether they may be intellectual, economical, political, or any
other. What matters is the idea of a free personal choice (Sartre, 1956). These are the points of
views similarities between Rand and Camus as well. Camus (1942) assumed that a man’s life
was the most precious thing in the world, and the power of man was measured by his desire to
fight against irrationality of living and conquer this irrationally through arduous fight. He was
championing freedom, may it be an absurd one. The most intriguing is comparing Objectivism to
Heidegger’s philosophy. At the first glance it seems there is nothing in common. Heidegger
(1962) champions and celebrates the category of "Being"”, and thus denies "Reason”, which is
a prime category for Rand. Apart from differences in the point of view on Reason, they could not
come to terms regarding a number of other issues, such as technological advances (Heidegger
was in the opposition to the possibility of controlling nature through technology), ethno-cultural
expression of a personality and others. Attitude to individuality was another thing that greatly
opposed Rand’s philosophy to Heidegger’s thinking. Heidegger fathomed that individualism was
impossible as was impossibly absolute individuality, whereas for Rand individualism and indi-
viduality were not simply important, they were cornerstone prerequisites for self-content, hap-
penings, achieving results and progress itself. Heidegger believed that a human’s "Being"” could
exist only under the circumstance of tight connecting to other human "Beings", those "Beings"
influence one another continuously, thus making individualism impossible in any result. He was
a supporter of cultural relativism and believed that the true meaning can be reached only through
the original culture. However, it is worth saying that Heidegger was a rather controversial figure
in the philosophy of the 20™ century. In the beginning his interest was primarily lying with as-
sessing of the "Being" through phenomenology, and after the "Turn" it shifted into the realm of
linguistics: language became the crucial tool for Heidegger through which he might be able to
reveal the question of existence. And this is the point where his and Rand’s thinking overlap. At
some moment they both turned to language as a means through which main philosophical cate-
gories could be analyzed, interpreted and relayed to others. Heidegger, though he claimed that
his philosophy was free of politics, later overshadowed his philosophy with political insights and
views and followed the path of developing political discourse, while Rand got involved in feminist
discourse among some others.

Ayn Rand is largely perceived to be a feminist and women’s rights fighter mainly because of
the discourse of her two main female characters: Dominique Francon from the novel "The Foun-
tainhead" and Dagny Taggart from the novel, or philosophical treatise on Objectivism. These
characters are successful, determined, they know what they want to achieve, whom and what
they want to become; they set goals and achieve them. They are beautiful, attractive and strong —
they are winners, rather than victims of modern society regulations. These women fight for what
rightfully belongs to them.

Most of the men had seen her many times. Looking at her, as she raised

her head, many of them thought—in astonishment and for the first time —
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that the face of their Operating Vice-President was the face of a woman
and that it was beautiful. Someone in the back of the crowd cried sudden-
ly, cheerfully, ‘To hell with Jim Taggart! (Rand, 1996, p. 213)

This is Dagny Taggart’s discourse — the discourse of beauty and power combined on the
background of general respect, especially on the part of male subordinates. However, it is con-
torted understanding of feminist ideas, primarily, because Dagny Taggart is a staunch supporter
of individualism, which is impertinent to feminist ideology. Lillian Rearden, Hank Rearden’s
wife, is Dagny’s counterpart, and the main female antagonist of the novel, however even for
a villain she is not much capable of doing anything significant or dramatic. Nevertheless, Lilli-
an’s character is of vital importance for a number of reasons and the basic one is that Lillian is a
personification of everything Ayn Rand cannot accept as relevant. Lillian is trying to control her
husband by reproaching him, threatening him and denying him his every wish; she does not un-
derstand him, she wants him to live in her paradigm, where he should be an ordinary husband,
while he is anything but ordinary. At some point, having become disappointed with his wife’s
ability to support him Hank gives up on quality of their family life: "Oh, that’s right, I did. I’'m
sorry. But today at the mills, we poured-" He stopped; he did not know what made him unable to
utter the one thing he had come home to say; he added only, "It’s just that | forgot"(Rand, 1996,
p. 91). Lillian is depicted as a typical woman, suffering because of her husband’s neglect and
being supported by all other women of the family. She wants him to be interested in her; however,
she demands that without any grounds. She wants to be respected without doing anything, but
verbally expressing her wish, and she sincerely believes that her wish should be universally ac-
cepted and fulfilled. Overall, Lillian verbalizes basic postulates of feminism — she demands her
desires and rights to be exercised and refuses to fulfill any obligations on her part. She denounc-
es hard work; she does not have any ambitions apart from having limitless power without paying
effort. Lillian is the supporter of collective leftist ideology which has nothing to do with Objec-
tivism, where a woman is seen as able human being equal to man in regard of strength of fight
they will have to put up to achieve the results they want and to succeed in a way they want. Rand
makes no difference between a man and a woman, and does not see it possible to differentiate
people regarding their sex or gender. In this regard it is highly unlikely for Rand to proclaim any
leftist feminist postulates. In terms of Objectivist a fight for happiness and success means that an
individual need to work hard and most often alone without attracting attention and throwing un-
grounded demands (Muntian, & Shpak, 2015).

Rand pointed out that a line of work was not important, neither for a man, nor for a woman.
As long as an individual could achieve personal growth and satisfaction in his or her career, this
individual was a success for Rand. That is another thing that will never let Ayn Rand to be en-
listed as a feminist, as far as her idea was, and Dagny Taggard is a personification and embodi-
ment of this idea, that regardless of sex or gender an individualist can be great and a "collective
bio matter" will fail — both Lillian Rearden and Jim Taggart failed miserably. People who believe
that there is collective good, which should be shared, are doomed to fail; people who believe that
results can be achieve without hard work, determination and great personal sacrifice are doomed
to fail. A woman can achieve greatness through any work: through her character Dagny Taggard,
who is speaking with a woman who works in the shop, Rand says that if a woman chooses to be
a mother she can be great in this vocation, if she chooses to be a shop assistant, she can be great
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in this line of work. The position, title, post is not important what matters is desire to work, to
construct, to produce, the work itself is what matters. Rand give a woman free choice, she says
that a woman can be great in what she does:

"They represent my particular career, Miss Taggart”, said the young
mother in answer to her comment, wrapping a loaf of fresh bread and
smiling at her across the counter. "They are the profession 1’ve chosen to
practice, which, in spite of all the guff about motherhood, one can’t prac-
tice successfully in the outer world...". (Rand, 1996, p. 989)

Rand’s idea is that maternity is a full time occupation; it is a profession, not merely vocation
and a woman should have a free choice in order to start this career. In this regard, Objectivism
may have slight correlations with feminist discourse, however this correspondence is rather weak
to name Rand a feminist and proclaim feminism and Objectivism alike.

At the time when Rand was working on "Atlas Shrugged" the second wave of feminism broke
out. It was the time of the rise of left or socialistic movements and those who were fighting for
the rights of the poor, were fighting for the rights of women as well, in fact, even for the leftist
ideology women were perceived as incapable beings, compared to those with special needs,
either physical or emotional. Rand in her turn, fiercely supported capitalism, individualism and
strongly opposed altruism of any kind. Thus, she considered feminists, who were supporting leftist
ideologies and collective good opportunities, to be germs that chose to live at the expense of the
others and avoided personal responsibility; they argued that they needed privileges from the so-
ciety, offering nothing in return. It seems that in Rand’s opinion Lillian Rearden and Hank’s
mother were typical feminists — they thrived on Hank’s success, condemned his success and did
everything in their power to stop him from being successful (Muntian, & Shpak, 2015). Lillian
constantly reproached Hank, though had no intention to start living without his money: "You’re
not interested in any of us or in anything we do. You think if you pay the bills, that’s enough,
don’t you? Money! That’s all you know. And all you give us is money. Have you ever given us
any time?" (Rand, 1996, p. 40). It is highly unlikely that Objectivism has much in common with
any of the waves of feminism. However, what should be taken into account is the concept of the
feminine self representation in the framework of gender studies. As far as discourse is far from
being solely linguistic category, femininity discourse should be analyzed as opposition to feminist
discourse (Muntian, & Shpak, 2015). For Ayn Rand Dagny Taggart is a true woman, a real fe-
male being. She is the one of utmost integrity — she is determined, she is successful, she is the
one who possess integrity of her mind and body. | strongly believe that Rand ascribed Dagny
with idealistic features of a true woman: Dagny is respected by everyone, she is physically at-
tractive, she is clever, and she has values. However, what makes her a real woman is ability to
sacrifice her utmost power and being capable to surrender: "Whatever | am, she thought, whatever
pride of person | may hold, the pride of my courage, of my work, of my mind and my freedom —
that is what | offer you for the pleasure of your body" (Rand, 1996, p. 472). Dagny Taggart’s ar-
tistic image is a way for Rand to portray a utopian woman. Dagny is a woman who does not be-
lieve that fight against men is productive. The same issue was relevant to Rand; she simply did
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not see any point in fighting with men. She did not believe that her rights were infringed and
need to be either protected or fought for. Ideal woman for Rand is someone who exercises every
right she has and achieves results; she is a woman who does not whine and expects someone to
help her; Rand’s ideal woman is a woman who does not see gender inequality; she is a woman
with self-respect and she is a woman aware of her sexuality:

Is that what you want? Is it as simple as that? — she thought, but knew
that it was not simple. There was some unbreakable link between her
love for her work and the desire of her body; as if one gave her the right
to the other, the right and the meaning; as if one were the completion of
the other—and the desire would never be satisfied, except by a being of
equal greatness. (Rand, 1996, p. 195)

Sexuality is another taboo for feminist discourse. Sexuality should not be advertised: in the
fight for equality there is no place for sexuality. Dagny’s artistic image falls along the line of femi-
nist discourse, while she is wearing a short haircut and trousers, however, it ends, where Dagny
starts using her femininity and sexuality. Today the definitions of feminism are numerous, and dif-
ferences between feminism and femininity are not cleared and structured yet. How to draw that
line is still a question without answer. What can be said for sure, it is not difficult to read Rand’s
characters in the light of feminist discourse: Dagny is ambitious and powerful woman, and anyone
would like her to be an endorsement of this or that point of view. However, one should be careful,
as far as the scientific background and justifications for an artistic image may vary.

Originality

In the current period there is the number of scientists who work on the topic of gender stud-
ies, the fewer of them research the problem of gender studies from the philosophical points of
view, and even fewer deal with comparative analysis of feminist discourse in Objectivism. In
this investigation | attempted to analyze feminist discourse functioning in Objectivism and
touched upon the notion that a fiction novel may be regarded as a philosophical treatise, argued
that Ayn Rand, the founder of Objectivism, was not a staunch supporter of feminism, as far as
being an individualist she could not support feminist leftist ideology.

Conclusions

Objectivism is Ayn Rand’s philosophy, which originated in the middle of the 20™ century,
whose one of the main treatises is a work "Atlas Shrugged”. The main features of Objectivism
are individuality and progress. "Atlas Shrugged" is a symbol of American utopian capitalism.

Being a supporter of Greek philosophy, especially Aristotle, Rand addressed the topics of
Greek mythology in her work as well, naming her work "Atlas Shrugged". Rand believed that
humans are like atlantes and under certain circumstances, having tuned their brain power and
energy in the right direction, they can achieve tremendous results. The main hero of Rand’s epos
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is a white male, capable of committing great deeds, thus attributing "Atlas Shrugged" to the
symbols of feminist discourse is, in my opinion, misconception.

In the course of studies, | come to the conclusion that Rand’s ideas on femininity were mis-
construed and misinterpreted as feminist discourse, while Rand herself was enlisted into the fem-
inist movement. | also come to the conclusion that from a philosophical point of view Rand’s
main characters, such as Dagny Taggart and Dominique Francon, are not under any circumstanc-
es figures of feminist discourse, though they may seem as such. Objectivism is a philosophy that
denounces leftist collective ideas of equal rights; Objectivism proclaims the goods of fight and
personal growth, the ideas of individualism and desire to achieve great results against all odds;
Objectivism champions individuality and level of personal achieving is primarily connected to
one’s individuality rather than societal regulations. On the other hand, | come to the conclusion,
that despite being a male-chauvinist Rand managed to create an image of an ideal woman, and
that very image misled feminist community and led them to believing that Rand supported femi-
nist ideals. Dagny Taggart’s artistic image ignited a number of debates. In my opinion, the key to
solving the riddle lies within depths of Rand’s philosophy — to understand Dagny Taggart’s dis-
course of femininity, rather than feminist discourse (Muntian, & Shpak, 2015), one should un-
derstand Rand’s philosophy, which is antithetical to feminist discourse. Having analyzed the
number of scientific works and philosophical ideas peculiar to the XX century, the following
conclusion has been reached: literary works, especially those that contain direct philosophical
meaning (such as the representation of the postulates of Objectivism — Ayn Rand’s philosophy
once again introduced in the novel "Atlas Shrugged™) should not be analyzed separately and in-
dependently, but within the framework of the philosophical currents to which these literary
works belong, as well as in accordance with the socio-humanitarian method of theorizing, which
focuses on the cognitive strategy of knowledge (V. Dilthey, G. Simmel,
M. Weber). Regarding the discursive analysis, it is worth saying that both feminist discourse and
discourse of femininity in Rand’s works should be studied exceptionally through the prism of
Objectivism philosophy, to avoid misconceptions of the kind.
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A. O. MYHTSIHY
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PIJIOCOPCDBHKA PEITPESEHTAIA KIHOUYUX XY JOKHIX
OBPA3IB B OF’€EKTUBI3MI

Mera. ['pyHTYIO4MCh Ha aKkTyaji3aulii FeHIEPHUX JTUCKYPCUBHHMX OCOOJIMBOCTEH, 1aHa CTATTs IIPUCBSUCHA JI0C-
JJDKEHHIO perpe3eHTalii, MaHidecTanii, akryanizanii Ta BepOaiizanii B3aemMoxii reHaepHo-(iIocoOPCHKUX ieH:
iHTeprperanis peMiHi3My B paMKax 00’ €KTUBI3MY. BuXinHUM MarepianoM AaHOTO JOCHIJDKEHHS € poMaH A#H Penn
"ATiaHT po3npaBuB Iuiedi”, skui € ¢pinocodcbkoro podoTolo 3 00’ exkTHBI3MY. TeopeTnmunmii 6a3uc. Po3Burok res-
JIEPHOTO JIUCKYPCY, 30KpeMa JUCKYpCY (eMiHI3MY, AOCIIKYEThCS IMiJi PETPOCHEKTUBHUM KyToM. JlaHa crarTs
€ Crpo0OI0 BUABUTH OCOOJIMBOCTI PETIpe3eHTAIli] KiHOUMX XyH0XKHIX 00pa3iB B poboTi Pern i Te, sk poman Penpg
BIUIMHYB Ha JIOTIYHHH PO3BUTOK AUCKYpCy (demiHi3My. Juckypc GpeMiHi3My HE € XapakTepHUM Ui 00’ €KTHUBI3MY,
B SIKOMY IOHSTTS CTaTi, SIK i TEHAEPY, TEOPSTHYHO AHYJIIOETHCS, OCKUIBKY TeHIep He Mae 3Ha4CeHHS, SIK U1 0cOOu-
CTOTO, TaK i I Mpo(eciHHOTO 3pOCTaHHs, IPOTE NPAKTUIHO MPHUKIAAHN TeHACPHOT penpe3eHTallis Ta TeHIePHOL
aktyaiizanii mmpoko mpenctarieHi B ¢imocodii Penn. HaykoBa nHoBHM3HA. Y nmaHill CTaTTi pO3TILINAIOTHCS
BiIMiHHI PHCH TE€HAECPHOTO AMCKYpCY B 00’€KTHBi3Mi. Pe3ynbTaTH IPyHTYIOTBCS HA 3aCTOCYBAaHHI MOPIBHSIBHOTO
aHaiizy. CTBepXKyeThCs, 10, BiacHe, cama (inocodis Ta ocHOBHI dinmocoderki inei MOXKyTh OyTH BHpa)keHi
W CHpHIHATI 32 AOMOMOIOI0 TBOPIB XYAOXKHBOI JiTepaTypu. Takuii TBip — jiTeparypa 3 TOUKU 30py CTHIIICTUKA
i CUHTaKcucy, ajie ¢inocodis 3 TOUKH 30py CEMaHTHKH, HOTO XyI0KHI 00pa3u CTaloTh NpOTOTUIIaMH (PiocopChKUX
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oxuHUIb. BUCHOBKH. "ATiaHT po3npaBuB miedi” — 1e He TUIBKK XyJIO0XKHS JiTepaTypa, a i ¢inocodcbkuil TpakraT
po 00’ €KTHUBI3M, SIKUH € Qinocodicro iHANBIAYai3MY, 0HOOCIOHOT OOPOTHEOM 1 TOCATHEHHS HOCTABJICHHUX LiJeH.
JKinounit o0Opa3 mporaronicta "ArnaHTt posnpaBuB Iutedi" — oOpa3 [lerni Tarrapr. BoHa € mnepexkoHaHOIO
mpuxuibHUIE0 00’ekTuBi3My. Ha mymxy Penn, Herni Tarrapt — mnpoToTHH iCTHHHOI JKIHKH YTOIIYHOTO
aMEepUKAaHCHKOTO KalliTAIICTIYHOTO CYCIIbCTBA, 1 came 11 XymoxHiii oOpa3 OyB HEBIpHO BHTIyMadeHHH
MIPUXIIFHIKAMHY el peMiHICTChKOTO pyXy, a cama Jlerni Tarrapt crama ikoHOW0 (peMiHi3MYy, TOII SK HACHpaBi
muckype Herni Tarrapr — me IucKypc >XIHOYHOCTi, OCKUTBKM JlarHi HempuTamMaHHE BCE, M0 OB S3aHO
3 (EeMiHICTCBKUMH imesMH 1 TpakTukamu. Bruretenns muckypcy Jerni Tarrapr B OUIhII OIMPOKHA THUCKYPC
(deMiHi3MY € HepaBOMIpHIM, X04a i TUCKYpPC MOKe OyTH BiTHECEHHH 0 AUCKYPCY KIHOTHOCTI.
Kniouosi crosa: crate, muckypc; GpeMiHi3M; KiHOYHICT; (inocodist 00’ ekTHBI3MY; (iTocoPChKe ysBICHHS
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b HMIpOBCKYIA HAMOHATIHHBIHA YHHBEPCHTET XKEIe3HOI0OPOKHOTO TPAHCIIOPTA HMEHH aKkageMuka B. Jlasapsa
(duunpo, YkpauHna), 3i1. moyra muntonya@gmail.com, ORCID 0000-0001-8375-4067

OUITOCODPCKAS PEITPESEHTAIUA )KEHCKHUX
XYJAOXKECTBEHHbBIX OBPA30B B OBBbEKTUBU3ME

Lean. OcHOBBIBasICH Ha aKTyalW3alMy T€HICPHBIX IUCKYPCHBHBIX OCOOCHHOCTEH, JaHHAsl CTAaThs MOCBSIICHA
WCCJIEJOBAHHUIO DENpe3eHTAlMM, MaHH(EecTaluy, aKTyalu3alid W BepOaIn3aluy B3aMMOJCHCTBHS T'€HAEPHO-
¢dunocopekux uaei: nHTepnperanus GpeMuHN3Ma B paMKax 00beKTUBH3Ma. VICXOIHBIM MaTepHaioM JaHHOTO HC-
cieloBaHus siBisieTcsl poMad AH Panp "ATnaHT pacnipaBui uieun', KOTOPBIH siBsieTcst Gpuitocodekoit paboToii o
o0bexkTBI3MY. Teoperuueckmii 6azuc. PasBuTre reHaepHOTO QUCKypca, B YaCTHOCTH AMCKypca (peMUHM3MA, HC-
CIIEAyeTCsl MOJ PETPOCIEKTHBHBIM YIJoM. JlaHHas cTaTesi SIBISIETCS IIONBITKOW BBIIBHUTH OCOOEHHOCTH
PETpE3EHTAINH KEHCKUX XyI0KECTBEHHBIX 00pa3oB B pabote PaH 1 To, Kak poMaH P3HI MOBIHSI Ha JOTHYECKOE
pasBuTHE TUCKypca GpeMuHM3Ma. JJuckypc heMrHU3Ma HEe XapakTepeH Al OObEKTHBNU3MA, B KOTOPOM ITOHATHE I0-
Ja, KaK W TCHAEPa, TEOPETHIECKN aHHYIHPYETCs, OCKOIbKY T€HAep HE MMEET 3HA4CHUs, KaK I JMYHOTO, TaK
u U1 NpoecCHOHANBHOTO POCTa, OJJHAKO NPAKTUYECKHE NPUMEPHI IeHJIEpHOIl perpe3eHTalus 1 TeHIepHON aKTya-
JIM3allMK TIOBCEMECTHO NpesicTaBieHs! B punocopun Paun. Hayuna noBu3na. B naHHOI cTaThe paccMaTpuBaroTcs
OTJIMYMTENbHbIE OCOOEHHOCTH TEHJEPHOr0 JHUCKypca B OOBEKTHBHM3ME. Pe3ynbTaThl OCHOBaHBI Ha NPUMEHEHHUH
CPaBHHUTENILHOTO aHaju3a. Y TBepKJaeTcs, 4To, cOOCTBEHHO, cama (uocodus u ocHOBHbIE (uiocodcekue naen
MOTYT OBITh BBIP@KEHBI W BOCIPUHSITHI IOCPEICTBOM IIPOM3BEICHUI XyNOXKECTBEHHOH suTeparypbl. Takoe
NPOM3BEACHUE — JIUTEpaTypa C TOYKH 3pPEHUS CTHIMCTHUKM M CHHTaKcuca, HO (uiIocous ¢ TOYKM 3pEHUs
CEMaHTHKH, €T0 XyI0XKECTBEHHBIC 00pa3bl CTAHOBSTCS MPOTOTUIAMHU (MIOCO(YCKUX eauHuN. BuIBoabI. "ATmanT
pacIpaBuiI IUIe4H” — 3TO HE TOJBKO XYHOXKECTBEHHAS JIMTEpaTypa, HO n (uirocodeknii TpakTat 00 0OBEKTUBU3ME,
KOTOpBIN sBiIsAeTCA (Quiaocoduell NHIANBUIYaNIn3Ma, IMHOIMYHON OOpHOBI M JOCTH)KEHHS NTOCTAaBJICHHBIX IIETeH.
YKenckuit o0pa3 mportaronucta "ATmaHT pacmupaBun wiedn’ — odpas [arau Tarraprt. OHa sBuseTcs yOexaeHHON
cTopoHHuneil o0bektuBu3Ma. [lo MHenuto Pann, [aram Tarrapt — npoTOTHII UCTUHHOW JKEHIMHBEI YTONHYECKOTO
aMEPHKAHCKOTO KAITUTAINCTHIECKOro O0IIEecTBa, 1 UMEHHO €€ XYJ0)KeCTBEHHbIH 00pa3 ObLI HEBEPHO MCTOJIKOBAH
CTOPOHHHKAaMH HJiei (PEMHHHCTCKOTO JBW)KeHHMs, a cama JIoruu Tarrapt craj MKOHOW (heMHHU3Ma, TOTIa Kak Ha
camoM Jene auckypc Joruu Tarrapt — 3To JUCKYpC JKEHCTBEHHOCTH, ITOCKONIBKY J[arHM 4y»/I0 BCe, YTO CBS3aHO
¢ (emuHHUCTCKUMH HIESIMU W TpakTHKaMmu. Bruietenue auckypca [Iarum Tarrapt B Oosiee MIMPOKHNA TUCKYPC
(heMHUHM3Ma €CTh HENPABOMEPHBIM, XOTSI €€ JTUCKYPC MOXKET ObITh OTHECEH K IUCKYPCY KEHCTBEHHOCTH.

Kniouegvle cnosa: mon; IUCKype; (peMHHHM3M; >KEHCTBEHHOCTH; (uiocodust oObekTHBU3MA; (umocodckoe
IIPE/ICTaBIICHUE
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