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DESCARTES ABOUT ANTHROPOLOGICAL GROUNDS OF
PHILOSOPHY IN THE "EARLY WRITINGS"

Purpose of this work is to find the key to understanding the paradox of Descartes’ way of philosophizing during
the recourse to the text of "early writings". Realization of the set purpose involves the consistent solving of such
tasks: by referring to the research literature, to outline the forms of transition to modern methodology; to explicate
the main reasons for philosophy anthropologization by Descartes; to analyze the role of art as the main form of ex-
pressing Descartes’ worldview in the "early writings". Theoretical basis. Studies by Descartes experts and the phe-
nomenological tradition. Originality. The analysis of the "early writings" allows to determine the origins of the
main doctrine of Descartes’ philosophizing. Its role is manifested in the course of clarifying the main motives of the
anthropological approach of the French philosopher. That entails their rootedness in the Copernican-based scientific
revolution of the New Age. A prerequisite for the authentic comprehension of the radical change carried out by Des-
cartes is the attention to the paradigmatic significance of art, which is most fully asserted in the "early writings". It is
substantiated that the appeal of young Descartes to the experience of art influences his understanding of science, as
well as the awareness of human presence in the development of the scientific picture of the world and the distinction
of the main components of human nature — mind and will. Conclusions. During the analysis of the contemporary
literature devoted to Descartes, there is outlined the tendency to go beyond the notions of naivety and simplicity of
his position, one of the manifestations of which is the increased attention to anthropology. The main motives for its
actualization are rooted in the scientific revolution of the New Age, which are the form of completion of the radical
worldview change initiated by Copernicus. It is about the vision of man as the main component of the universe, at-
tention thereto in the search for the source point and the decisive authority for the world development, reflection of
the thinker’s desire to build his own ethical doctrine based on human nature. While comprehending the "early wri-
tings", the author focuses on the interpretation by young Descartes of art as a form of expression of truth, which
enables the authentic comprehension of human nature. These ideas became the basis for the further work of the
thinker, and today they open up new perspectives of exploring the anthropological foundation for later works.
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Introduction

The current philosophical searches are paradoxical. Their components are manifested both in
intensive exploring of fundamentally new ideas and in the fundamental rethinking of the basic
teachings of the past. Another paradox is manifested in their meaningful consistency of the pre-
sent. A remarkable event that deserves special attention is the thorough reconsideration of Des-
cartes, which has taken place over the past half century. It entails the revision of the established
stereotypes dominated in study of Descartes until recently, which is accompanied by the disco-
very of new faces and dimensions in "well-known™ Descartes. At present, the vision of his lega-
cy is being reviewed and rethought as the embodiment of world perception naivety. In particular,
the current stage of historical and philosophical studies of the legacy of Descartes involves
clarifying the nature of the connection of the scientific revolution of the modern time and the
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trends of anthropologization of philosophy. Significant arguments in favour of the above thesis
provide recognition of the rootedness of the Cartesian doctrine of man in the traditions of Ita-
lian humanism (Faye, 2016), the meaningful combination of scientific and philosophical revo-
lutions, which provides an opportunity to comprehend the rooted doctrine of Descartes in the
incomplete revolution of Copernicus (Khmil, & Malivskyi, 2018), the emphasis on the signifi-
cance of the thinker’s anthropological ideas during the comprehension of the almost lost "Trea-
tise on Man" (Antoine-Mahut, & Gaukroger, 2016), the consonance of Descartes’s legacy with
the pursuit of modern philosophizing (Marion, 1999), the evolution of the general character of
anthropology for the philosophical teachings of modern times (Malivskyi, 2016).

Among the iconic texts of Cartesius there are his earliest writings and notes, known today un-
der the general title "early writings". One the most serious obstacles to the modern analysis of
this text is the temptation to interpret the congruence of the Descartes’ philosophizing method
and the scientific revolution in a simplified way. It summarizes in the form of an idea of the di-
rect concentration of the thinker on the achievements of science and their interpretation. Alt-
hough the thorough research of the thinker’s intellectual biography already noted the distancing
of his position from the scientific revolution at an early stage of creativity (Rodis-Lewis, 1992),
but there are no meaningful clarifications and explanations of this fair thesis. Proceeding from
the above, it is expedient to explicate the anthropological foundation of Descartes’ philosophical
exploration in the "early writings" and outline his approaches to comprehension of man.

Purpose

Purpose of this work is to find the key to understanding the uniqueness of Descartes’ way of
philosophizing during the recourse to the text of "early writings". Realization of the set purpose
involves the consistent solving of such tasks: to outline the tendency of going beyond the estab-
lished methodology; to explicate the reasons for philosophy anthropologization by Descartes; to
outline the peculiarities of the early Descartes’ worldview through the interpretation of art as the
main form of truth expression.

Statement of basic materials
Significant shifts in methodology for Descartes’ legacy reception
as going above the simplified reception

The Cartesian philosophy problematics has its origins in the incomplete worldview epistemo-
logical revolution of Copernicus, which manifests itself in the early texts of the founder of New
European rationalism. Assessing their significance, the Australian scientist Stephan Gaukroger
(1995) emphasizes that this is about the beginning of a new coordinate system in Descartes’
worldview, that is, about a "turning point in his life" (p. 106). But the attempt today unambigu-
ously to clarify the meaning of this transformation in the course of addressing the historical and
philosophical science does not give the expected results.

A significant obstacle to clarifying the main factors in the Descartes’ worldview development
IS misconceptions about the priority influence of the natural sciences on him. This view is widely
used by modern researchers that can be represented by the concept of S. Gaukroger. Outlining
the origins of the main project of the "Rules", the researcher notes the lack of a reliable answer to
the meaning of the "wonderful discovery” of 1619. And therefore, he focuses on the need to be
satisfied with hypotheses, where the main version is the determinant role of mathematics
(Gaukroger, 1995, p. 127). More explicit is the interpretation by D. Clarke of the "fundamental
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principles of a wonderful discovery™ based on the thesis about the key role of mathematics
(Clarke, 2006, p. 61).

In the general form, the Cartesian interpretation of the scientific revolution looks like an idea
of the priority impact of the natural sciences on the way of the formation of his outlook. Paying
tribute to the high level of historical and philosophical science, it is worth focusing the attention
of researchers on the ambiguity of the thinker’s position. S. Gaukroger rightly points out that the
attempt to universalise the methodology of mathematics, that is, to extend it to all spheres of cul-
ture, did not bring the expected results. Such an endeavour ended in failure, which resulted in the
weakening of Descartes’ enthusiasm and the exhaustion of his interest in mathematics (Gaukroger,
1995, p. 180). Also his attention does not allow escaping a certain mystery of the thinker’s posi-
tion, which is related to the need for a person to make a clear choice. The last thesis is illustrated,
firstly, by Descartes’s dramatic question about the proper principles of human existence ("What
road in life shall I follow?") and, secondly, by the emphasis on the need for choice by stressing
the importance of key concepts "yes or no". Summing up, he rightly accentuates the impossibi-
lity today to receive a credible answer to the meaning of the "wonderful discovery" of 1619:
"There are, in fact, a number of grey areas in this period, and even Descartes’ movement during
1620 are something of mystery" (Gaukroger, 1995, p. 126).

Bearing in mind the controversial nature of the thesis as to orientation of the main intention of
Descartes’ search in 1619, the researchers emphasize the falsity of a naive and enlightenment
vision of the influence of the natural sciences. It relates to the fact that immediately after the fa-
mous dreams Cartesius begins work on a treatise, whose subject is unknown, as Rodis-Lewis
(1992, p. 29, 32) notes. As a meaningful deepening of the question of the thinker’s search orien-
tation in the "early writings", one can consider the idea of their anthropological nature, a repre-
sentative example of which is the publication by Patrick Brissey (2015) "Reflections on Des-
cartes’ VVocation as an Early Theory of Happiness".

Analyzing the process of a thorough rethinking of Descartes’ legacy, one cannot ignore the
fundamental exploration belonging to the French researcher Marion. Emphasizing the im-
portance of meaningful distancing from the vulgates of pure rationalism, the researcher warns
against giving the theoretical status to the dream content. Also, the authoritative researcher right-
ly assigns the idea of thinking autonomy hypostasis to the manifestation forms of naive interpre-
tation. Outlining the basic principles of his own methodology, Marion distances himself from
those seductive claims to the only true meanings and values of Descartes, which are convention-
ally associated with Freud’s and Jung’s psychoanalysis. This is an illusion about the possibility
of naive reception of those images that are identified in the famous dreams. Determining the
disadvantage of this approach, the author rightly sees his significant weakness in ignoring the
particular features of the doctrine and the figure of Descartes himself, namely, the appeal to the
image of a "mask™ and a lonely way of life of the thinker. For our topic, the theme of mask is of
key importance and the theme of sleep is connected with it in a meaningful way. One of the
forms of manifestation of the first one is the vital credo of the thinker, which is defined by the
words of Ovid ("He who hid well, lived well™). Explicating the hidden moments of the thinker’s
life, the researcher rightly emphasizes the priority significance of his figure:

Descartes therefore first reveals his own thought to himself, a thought

that comes forward hidden (to himself first of all) under the mask of
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insignificant dreams. By interpreting these dreams as meaningful — in
a Cartesian sense — he reveals himself to himself as a thinker.
(Marion, 1999, p. 9)

Of principal significance in the process of finding contemporary ways to authentic Cartesius
is elimination of obstacles in the form of surface stereotypes regarding the reduction of his posi-
tion. Convincing illustration is the rejection of temptation to reduce the human consciousness to
the lower or higher layers of the psyche (psychoanalysis and F. Aquinas).

Among the most important moments for this study is Marion’s interpretation of the essence of
"Self" (thinking) as the key concept of the great predecessor. What is the Self, which is the basis
of Cartesian philosophy? Emphasizing his own position, the researcher emphasizes the expediency
of a broader vision of Cartesian position. Marion evaluates the Descartes’ spiritual situation as
a request for the development of anthropology: «The only protagonists are Descartes himself and
"a man", also called "a person"» (Marion, 1999, p. 7). The clarification of the meaning of this
fair statement implies consistent attention both to the motivations of Descartes’ philosophy of
anthropologization, and to the peculiarities of their manifestation within the "early writings".

Explication of the main motives of Descartes’
philosophy of anthropologization

Turning to the understanding of the forms of human involvement in the objects of philosophi-
cal reflection, it is important to emphasize their rootedness in the worldview revolution launched
by Copernicus. The most general point is the vision of man as a component of the encyclopaedic
picture of the world. This intention is on the relevant pages of the texts of the treatises "World"
and "Discourses on Method". The most mature and most well-known form of the declaration of
his importance in Descartes’ works is Introduction to the "Principles of Philosophy" in 1647.

In the specified context, there dominates the question of how complete Descartes takes into
account the specifics of human nature? At first glance, the situation looks simple and unambigu-
ous, since for him (as well as for his contemporaries), the completion form of the revolution ini-
tiated by Copernic is a meaningful development of physics. Therefore, when it comes to the pe-
culiarity of the position of the French thinker on this issue, it is very important to resist the temp-
tation of its reception by analogy with the positions of other representatives of this era. It is a
question of non-reducing the Descartes’ doctrine about nature to seeing it as res extensa. Later,
the differentiation of the two images of nature became apparent in his texts in the notion of the
narrow and broad meaning of the word nature on the pages of "Meditations”. An important ar-
gument in favour of the thesis about the presence in the thinker’s legacy of a broad vision of na-
ture and man is his interest hidden from the others’ eyes to the worldview and philosophical
questions formulated in the course of private correspondence. In particular, in the letter to Cha-
nut dated June 15, 1646, Descartes stated: "Of course, | agree with entirely that the safest way to
find out how we should live to discover first what we are, what kind of world we live in and who
is the creator of this world, or the master of the house we live in" (Descartes, 1996, AT 1V: 441).
Somewhat later, in the letter to the same addressee, we encounter a deeper coverage of the list of
worldview questions, which are a form of expression of hitherto-unknown image of the thinker:
"So what would they say, if | undertook to examine the right value of all the things that we can
desire or fear, the state of the soul after death, how far we ought to love life, and how we ought
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to live in order to have no reason to fear losing our life?" (Descartes, 1996, AT IV: 536). Ex-
plaining the motives of Descartes’s anthropological searches, it is impossible to leave out the es-
tablished stereotypes regarding the central role of science in the course of the formation of his
philosophical doctrine.

The fact of the deep awareness of Descartes of the peculiarity of human nature in the search
for ways to complete the scientific revolution is evidenced by the correlation between the posi-
tions of Descartes and Galileo. Touching this moment in a private letter, the great Frenchman
observes that his older contemporary does not consider the problem as a whole, that is, "he has
merely sought explanations for some particular effects, without going into the primary causes in
nature; hence his building lacks a foundation™ (Descartes, 1996, AT II: 380). Descartes proceeds
further than Galileo, emphasizing the need to develop a holistic picture of the world, which in-
volves the development of botany, zoology and anthropology, as evidenced in the famous Intro-
duction to the "Principles"” of 1647.

The second form of manifestation of interest in anthropology in the texts of Descartes is con-
nected with the solving the task of substantiation of the veracity of the new picture of the world.
Analyzing the problem of the source point and the decisive instance of a new image of the world,
he focuses on cogito as an undoubted and absolute beginning. An important prerequisite for its
modern reception is to overcome the temptation to take into account only general and impersonal
moments. A careful textual understanding of the implications of cogito today testifies to the con-
stitutiveness of his individual-personality implications, that is, Exemplary. A striking example of
the paradox of Descartes’s position is the attention to the latter in the text of the French explorer
Michelle Beyssade. Any attempt to comprehend the meaning of cogito as one of many truths is
doomed to failure, since it is by its nature a landmark that shows us the way to the truth
(Beyssade, 1993, p. 38).

Another obstacle to the authentic comprehension of cogito is its interpretation as synonymous
with the nature of the average person. For Descartes, such a vision is unacceptable, since cogito
can serve as the source and the decision authority only as a matter of course. The idea of over-
coming the imperfection of human nature is among the central ones for Descartes. One of the
most convincing arguments is the first name of the "Discourse on Method", which was presented
in a private letter: "The Plan of Universal Science which is capable of raising our Nature to its
Highest Degree of Perfection”. It is about an idea, the other forms of expression thereof are the
need to accustom the mind to the truth, and to teach the person not to be mistaken, etc.

Among the manifestations of apparent familiarity with the legacy of Descartes, which are de-
batable today, is the thesis about mind (thinking) as the main component of human nature.
Herewith, the more voluminous vision of its structure remains beyond the attention, namely, the
presence in the inner world of a person of another essential component — will. From the pages of
"Comment on a Certain Broadcast in 1647..." we learn that "...all these properties [of soul] re-
duce to two principal ones, of which one is the perception of the intellect and the other the de-
termination of the will..." (Descartes, 1996, AT VIIIB: 363). The indirect forms of emphasis on
essentiality volitional component of human nature include the attention to the pages of "Rules for
the Direction of the Mind", "Discourse on Method" and "Meditations"”, where implementation of
the improvement task of the human nature proceed in the form of change the basic setting of will
as forming the habit of truth.

The third motif of the Descartes’ philosophy anthropologization is also rooted in the scientific
revolution and is related to the clarification of the life-purpose problems. Among the priority
forms of their manifestation is the ethical intention of the thinker’s searches. It has been left out
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of the attention in the research literature until recently, one of the reasons for which was maxi-
mum precaution of Descartes during the presentation of his own position in attitude to moral
problems. Explicating the factors of secrecy of the own convictions, in a private letter to Chanut
he frankly states that the aggressive reception of his physics by professors keeps him from sub-
stantive outlining the principles of the own vision of morality (Descartes, 1996, AT VI: 536). For
a more complete description of Descartes’ position regarding the desire to build ethics on the ba-
sis of anthropology, see my article (Malivskyi, 2017).

The deeper comprehension of the nature of those factors that led to the firm intention of the
thinker to conceal his intimate thoughts, involves referring to his "early writings".

Descartes in the "early writings" about art as the main
form of the proclamation of truth

As we have seen above, in the Descartes’s legacy the anthropology is present in the form of
disguise thoughts and beliefs that are partially revealed in private letters. The clarification of the
question of what kind of thinker’s image is genuine today is complicated by the fact that his le-
gacy has incomplete, that is, open nature. There are good reasons to believe that in the modern
comprehension of the texts of the great Frenchman, the role of early searches that contain the key
to an authentic understanding of his work is clearly underestimated.

Now axiomatic in the reception of Descartes is the vision of his era as a time of radical, revo-
lutionary change. Already at the dawn of his work, he emphasizes the intention to lay "a funda-
mentally new way" (Descartes, 1996, AT X: 211). Among the most controversial, and at the
same time, the most important issues of research literature, is the question of how absolute and
universal that naive version of science-related radicalism is for Descartes. Predicting the reaction
of his contemporaries to a public outline of the basic principles of his own worldview, Descartes
pessimistically estimates their readiness and the ability to adequately perceive his innovative
ideas. A deep awareness of own identity is already present on the pages of his "early writings".
Therefore, here he has to solve a dramatic, fateful question concerning the choice of his own way
and philosophical priorities. He retrospectively describe this situation on the pages of the "Dis-
course", which deals with the unconditional importance of caring for the preservation of dignity
and personal leisure as the most significant values that resonate with his fervent aspirations to
contribute to the common good. With a view to preserving them, he decides to avoid straight-
forwardness and to conceal his own thoughts. It is extremely important that, by substantiating
this decision, he does not proceed from his own Self, but focuses on the peculiarities of his
epoch. The text of the "early writings" shows Descartes’ attentive attitude to the peculiarity of
contemporary culture, because science is one of its new and most representative features,
which avoids the demonstration of its powerful potential capable of radically transforming the
world. Bearing in mind this circumstance, as well as the desire to hide his own emotional reac-
tion to the events of the outside world, associated with the risks to his own life and health, he
in the "Private Thoughts" notes the firm intention to use the mask in the process of including
himself in the number of actors of the world as a theater. "Actors taught not to let any embar-
rassment show on their face, put on a mask. | will do the same. So far, | have been a spectator
in this theatre which is the world, but I am now about to mount the stage, and I come forward
masked" (Descartes, 1996, AT X: 213).

By contemplating today the forms of cultivating human selfhood by early Descartes, one
should pay attention to his interpretation of art. It entails the critical rethinking in the modern li-
terature of the established stereotype about the unconditional radicalism of the father of the New
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Age philosophy, which is unambiguously linked to the absolutization of human thought. Strictly
speaking, this radicalism was inappropriate for Descartes throughout his work. Most clearly, this
statement is presented in the text of the "early writings", where the idea of unconditional domi-
nance of art over science takes place in the course of the human comprehension of the world in
the early New Age times. Among the figurative and paradoxical forms of manifestation is the
sentence about the deep disappointment in the possibilities of the human mind and the reveren-
tial attitude to the potential of art. This point was already noted by Hegel two hundred years ago,
but it still did not find a proper reflection. Analyzing the factors of high appreciation of the pos-
sibilities of art, it is advisable to draw attention to the problem of forms for development of new
horizons. For Descartes as an artistically gifted person, the idea of presence of a significant heu-
ristic and constructive potential in art is indisputable. This is what we learn from the text of
"Olympics"”, where Cartesius brilliantly states that "It may seem surprising to find weighty
judgments in the writing of the poets rather than the philosopher"” (Descartes, 1996, AT X: 217).

Analyzing the early forms of manifestation of the domination of art in early Descartes, it is
difficult to ignore his original typology of sciences, where their third class is characterized as
liberal sciences related to free arts. Another manifestation of the specificity of the worldview of
young Descartes with an orientation to art is another episode of the above typology of sciences,
where science of the second class involves addressing to one’s own empirical experience. The
thinker calls them experimental (Descartes, 1996, AX: 212).

The other variants for expressing the specificity of the worldview of the early thinker as root-
ed in art, which are underestimated nowadays, unquestionably include the idea of the limits of
human thinking. Among their forms it is worth mentioning the repeated reference to the marvel
as a component of a new picture of the world, incompatible with the scientific worldview, and
the Descartes’s vision of human freedom as their attributive feature. Further comprehension of
these provisions and their variations is impossible here by the limited volume of the article.

Originality

The conducted analysis allows us to determine the origins of the main doctrine of Descartes’
philosophizing. Its importance is manifested in the course of explicating the motifs of anthropol-
ogy actualization, as evidenced by the rootedness of these ideas in the Copernican-based scien-
tific revolution of the New Age. A prerequisite for the authentic comprehension of the radical
change carried out by Descartes is the attention to the paradigmatic significance of art, which is
most fully asserted in the "early writings". It is substantiated that the basic character of the art ex-
perience manifests for him in the course of comprehension of the possibilities of science, aware-
ness of the constitutive nature of human presence during the development of the scientific picture
of the world and the distinguishing of the mind and will as the main components of human nature.

Conclusions

During the analysis of the literature devoted to Descartes, there is outlined the tendency to go
beyond the notions of naivety and simplicity of his position, one of the manifestations of which
is the increased attention to anthropology. The main motives for its actualization are rooted in
the scientific revolution of the New Age, which are the form of completion of the radical
worldview change initiated by Copernicus. It is about the vision of man as the main component
of the universe, attention thereto in the search for the source point and the decisive authority for
the world development, reflection of the thinker’s desire to build his own ethical doctrine based
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on human nature. While comprehending the "early writings"”, the author focuses on the interpre-
tation by young Descartes of art as a form of expression of truth, which enables the more ade-
quate comprehension of human nature. These ideas became the basis for the further work of the
thinker, and today they open up new perspectives of exploring the anthropological foundation for
later works.
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JEKAPT ITPO AHTPOIIOJIOTTYHE HNIJIIPYHTS ®LIIOCO®YBAHHS
B "PAHHIX 3AIIMCAX"

Merta — 3HaWTH KJIFOY IO PO3YMIHHSA MapaJoKCaIbHOCTI criocoly dimocodyBanus JJekapra B X041 3BEpTaHHS 10
TekcTy ''paHHiX 3ammciB”. Peamizamis o3HaueHOI MeTH Iiepeidadae IOCIIIOBHE pO3B’S3aHHA TaKUX 3a1ad:
3BEPTAIOYHCH JI0 JIOCIITHULBKOT JIITEpaTypH OKPECIUTH (POPMH MEepexoay 0 CydacHOI METOOJIOTI]; eKCIUTIKYBaTH
OCHOBHI MOTHBH aHTpormojorizauii ¢inocopysanns y Jlekapra; npoaHaii3yBaTH pOJib MHUCTENTBA SK OCHOBHOI
dbopmu  yBupasHeHHs cBiTormsnay Jekapra B “panmix 3amucax”. TeoperwmuHumii 0a3uc. JlociimpKeHHS
JIEKapTO3HAaBIIB Ta (eHoMeHooriyna Ttpanuiis. HaykoBa HoBW3HA. 3milicHeHWil aHami3 "paHHIX 3amuciB”
JI03BOJISIE TIPOSICHUTH BUTOKH TONOBHOT HacTaHOBU (inocopysanns Jlekaprta. Ii ponb NposBiseTbcs B XOi
MPOSICHEHHS! OCHOBHMX MOTHBIB aHTPOMNOJIOTIYHOrO Mmigxony ¢paHiy3bkoro ¢inocopa. Mosa iae mnpo ix
YKOpiHEHicTh B 3amovarkoBaHili KonepankoMm Haykosiii peoxtonii HoBoro wacy. IlepeaymMoBOI0 aBTEHTHYHOTO
OCSATHEHHS 37iHCHEeHOro J[ekapToM paJuKaIbHOTO IEPEBOPOTY € yBara 10 MapaJurMaibHOl 3HAUYIIOCTI MUCTENTBA,
HaMOLIBII MOBHO ONPHUABHEHOI B "'paHHIX 3amucax’. OOIpyHTOBaHO, IO 3BEPHEHH MoJo0ro Jlexapra 10 ITOCBixy
MHCTENTBA BIUIMBAE Ha HWOTO PO3YMIHHS HAayKH, a TaKoX YCBIZOMIICHHS JIIOACHKOI IIPUCYTHOCTI B po30ymOBi
HAaYKOBOI KapTHHH CBITY Ta BHOKPEMJICHHSI OCHOBHUX KOMITOHEHTIB JIIOJICHKOT IPHPOAM — yMa i Bosti. BucHoBku. B
Xoxi aHaii3y npucBsyeHoi JlekapTy cyuyacHOi JiitepaTypu OKpeciieHa TEHJEHIsS BHUXOJy 32 MEXi yABIEHb IPO
HAIBHICTH Ta MPOCTOTY HOTO MO3UIIii, OHNUM 3 MPOSABIB SKOi € MOCHICHHS yBard A0 aHtpormnoiorii. OCHOBHI MOTHBH
ii akTyami3amii ykopiHeHi B HayKoBiil peomronii HoBoro yacy i € ¢opmoro 3aBepiieHHs 3amoyarkoBanoro Komep-
HUKOM DaJIMKaIbHOTO IEPEBOPOTY B CBITOINSmI. MjeThcst mpo GaueHHs JOAMHH SK TOJNOBHOTO KOMIIOHEHTY
CBITOOYJOBH, yBar# A0 Hei B XOAI IIyKaHb BHXiJHOTO IyHKTY Ta BHUPIMIAJNBHOI IHCTAHII po30yJOBH CBITY,
BiTOOpaXeHHS TparHeHHS MUCIUTENs po30yAyBaTH BiIacHE €THYHE BUEHHS Ha 0asi jroacekoi mpupomu. B xomi
OCMHMCIIEHHS "'paHHIX 3aIlMCiB" aBTOP 30cepe/DKy€e yBary Ha TUIyMadeHHI MOJIoanuM JleKapToOM MHUCTEUTBA K GOopMH
ONIPUSIBHEHHS ICTMHM, KOTpPa YMOJKJIMBIIIOE aBTEHTHYHE OCSATHEHHS JIOJCHhKOI mpupoau. O3HayeHi inei cramm
HMiAIPYHTSM TOJAJBIIOT TBOPYOCTI MHCJIUTENS, KOTPI CHOTOJHI BiAKPHUBAIOTH HOBI IEPCIEKTUBH EKCILTIKaIlil
AHTPOTIOJIOTIYHOTO MIATPYHTS JUIsl OIIBLI Ti3HIX TBOPIB.

Kniouosi crosa: Jlekapt; aHTpOIIONIOTS; HayKa; MUCTENTBO; (hi3UKa; NPUPO/a JIIOJMHHU; YM; BOJIS
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JAEKAPT Ob AHTPOITIOJIOTHYECKOM OCHOBAHHUH
PNJIOCOPCTBOBAHMSA B "PAHHUX 3AIIUCAX"

Hear — HalTH KIIOY K [OHUMaHHUIO TapaJoKcajbHOCTH crocoba dunocoderBoBanus Jlekapra B Xxoje
oOpareHus K TeKCTy "paHHUX 3anuced”. Peanusanus ykazaHHOW LM MIPpeAyCMaTpUBAET IIOCIIE0BATENbHOE Perie-
HHE CJIEIYIOIINX 3a/lau: ONPeNeUTh OCOOEHHOCTH COBPEMEHHON METO/OJIOTHU B HCCIIEI0BATENBLCKON JINTEpaType;
SKCITMLUPOBATh OCHOBHBIE MOTHBBI aHTPOIOJIOTH3AMU (GuiocodcTBOBaHus y JlekapTa; nmpoaHaM3UpOBaTh OCO-
O6eHHOCTH MHpPOBO33peHHs JlekapTa B "paHHHX 3amucsAX’, (OPMON MPOSBICHUS KOTOPBIX SBISACTCS MCTOIKOBAHHE
HCKyCCTBA KaK OCHOBHOW (OpMBI 0OHapykeHUs HCTUHBL. Teopermueckuii 6a3uc. VccienoBaHus JeKapTOBEIOB 1
¢deHomeHONMOTHUECKass Tpaauiusa. Hayunass HoBu3Ha. OCyIIECTBICHHBIH aHAIW3 TEKCTa ''PAaHHUX 3amucei’
MIO3BOJISIET TIPOSICHUTH WCTOKM 0a30Boi ycraHOBKH ¢uiocopcrBoBanus [exapra. Ee ¢ynmamenransHas ponb
00HapyKNBAETCs B XO/€ IKCIUIMKALMK OCHOBHBIX MOTHBOB aKTyaJIM3allMy aHTPOIIOJIOTHH. Peus umer 06 ee ykope-
HEHHOCTU B Hay4HOH pesoitonuu Hosoro Bpemenu. IIpeanochinkoil NOCTUXKEHUS ayTEHTUYHOCTH COBEPILIEHHOIO
JlekapToM paJMKalbHOIO IEpPEeBOpOTa SABJIAETCS BHUMAaHHME K MapaJurMalbHONW 3HAYMMOCTH HCKYCCTBa, KOTOpas
HauOoJiee MOJHO OOHAPYKUBAeTCS B TEKCTe ero ''paHHuX 3amuceil’’. OOOCHOBaHO, YTO OOpAIICHHE MOJIOIOTO
JlekapTa K ONBITY MCKYCCTBa BJIMSET Ha €ro MIOHMMaHUE HAyKH, a TaK)Ke OCO3HAHHE YEJOBEUECKOTO MPUCYTCTBUS
B pa3BUTHHU Hay‘lHOﬁ KapTHUHBI MUpPa U BbBIACJICHUEC OCHOBHBIX KOMIIOHEHTOB YyeJIOBEUECKOM MpyupoJabl — yMa 1 BOJIH.
BeiBoasl. B xozne aHanmm3a coBpeMeHHOH JInTepaTypbl OOpHUCOBaHa TEHACHIUS BBIXOJAA 3a MpPEeNbl yCTOSBIIUXCS
MIPE/ACTABICHNI O HAMBHOCTH M IIPOCTOTE MO3MIMH JlekapTa, OJHUM M3 MPOSIBICHUI KOTOPOH SIBISETCS YCHIICHUE
BHUMaHHA K aHTporojgornd. OCHOBHBIE MOTHBBI €TI0 aKTyaJIHM3allMM YKOPEHEHBI B HaydHOH peBomtoru Hosoro
BPEMEHH M SBISIOTCS (OpMOH 3aBepiuieHHs Hadatoro KomepHHKOM paguKaibHOrO IepeBopora. Peus uuer o
MIOHMMAaHHUHY YEJIOBEKA KaK OJHOTO W3 KOMIIOHEHTOB MHPO3/aHHs, OOpalieHne K HEMY B XOJ€ MOMCKOB MCXOIHOTO
MyHKTa ¥ peIlarouied MHCTAaHIMK B NPOIECCE Pa3BUTHS MHUPA, CTPEMIJICHHE MBICIUTENS] OCTPOUTH COOCTBEHHOE
STHYECKOE ydeHHE Ha 0a3e OCMBICICHHS YeIOBEYECKOH Mmpuponsl. B xome ocMmbicienus "paHHUX 3ammcei’” aBTOp
COCpeZ0TayrBaeT BHUMaHHE Ha UCTOJIKOBAaHUH J[ekapToM MCKycCTBa Kak OCHOBHOM (hOpMbI OOHAPYKEHUSI UCTUHBL,
B TOM YHCJIC U AQyTCHTHYHOE TOCTH)KEHHE YeJIoBeueckoil npupoabl. O003HaYSHHBIE 3/1eCh WEH SIBISIIOTCS OCHOBOM
):[am)Heﬁmero TBOPYECTBA MBICIIUTCIIA, KOTOPLIC CETOAHSA OTKPBIBAIOT HOBBLIC IICPCICKTUBLI B Ooisee MO3aHUX
IIPOU3BEACHUAX.
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