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EVENT AS A TRANSFORMATION OF EVERYDAY LIFE MODUS OF
SOCIAL BEING

Purpose of the study is to find out the interdependence of the event as a factor of transformations in the estab-
lished areas of human life and everyday routine as a way of existence of social being, which cover various types of
human activity. Theoretical basis of the research is based on understanding of everyday routine as a form of social
reality, a complex and multidimensional object that is constantly evolving, includes new forms of reality, and is in-
fluenced by various social changes. The main function of everyday routine is the survival of individual and society,
therefore the stable foundations of human existence play a dominant role in every life. In turn the event serves as
a way of being existence, has a singular character, an individual expression, identifies elements that do not fit into
the usual framework of everyday life. Originality of the obtained results lies in understanding event as the opposi-
tion of the phenomena world to the out of experience world of being, unexpected innovation that leads to the emer-
gence of behaviours and structures that are new and unusual for everyday life. Event is not identical to empirical
facticity, does not correspond to the usual understanding of phenomena and processes, and leads to a break from the
everyday life, as it causes significant changes in human life on the individual and social levels. Unexpected change
in everyday life caused by event is a traumatic collision with another dimension of being for an individual, as a re-
sult of it new meanings may open. Conclusions. On the background of everyday life, which is able to be in different
states, function in a variety of relationships, to be manifested in numerous structures, junctions and connections, the
event assumes the prospect of a new reality, contrary to previous representations. From existential point of view,
event is always an interruption of everyday life, as for example, love or religious conversion. A large-scale event
causes shocks that affect most or all individuals and communities that use multiple ways to react to an event — inter-
pretation, selection, glorification, silence, valuations adjustment, phenomena, facts, celebration of holidays, rituals
that are periodically repeated.
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Introduction

In the socio-human discourse, the event is considered primarily as a phenomenon that has the
ability to repeat itself and expresses the certain nature of interactions between individuals and
communities. Having a variable nature, the event generally corresponds to the lifestyle of a par-
ticular community and forms the fabric of everyday life of a person. In view of this, society can
be considered a space of multilevel events, which are in various relationships — legal, political,
economic, etc.

Indeed, as a result of repetition, the event becomes stable and can turn into a ritual, becoming
an integral part of the everyday life of society. However, in a wider sense, an event occurs as
a transformation that generates other changes that modify previous structures, orders, connec-
tions, relationships. In other words, the event in the diversity of its effects and reactions to them
from individuals and institutions appears as a sign of the society transformation. Obviously, it is
such events that researchers mark with a capital letter, meaning the wars, revolutions, coups,

doi: 10.15802/ampr.v0i14.150548 ©Y. G. Boreiko, 2018

42


mailto:yboreiko71@gmail.com

ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)

AHTponooriyHi BuMipu ¢inocopcbkux Aociipkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

COLIIAJIBHHI ACIIEKT JIFOJICBKOT'O BYTTS

massive violence, economic problems, but also scientific discoveries that modify the ways of
reality understanding at the same time. As we can see, the interconnection problem of the every-
day modus of society being and the event as a factor of modification of everyday life is an urgent
scientific problem, which needs further reflection.

Everyday life, according to Y. Zolotukhina-Abolina (1994), is not reduced to routine and prosi-
ness, but is a multi-faceted phenomenon. Therefore, obviousness, repeatability, stereotype and
comprehensibility of everyday life are not total, since they leave the slits for their opposites — ex-
clusiveness, uncertainty and incomprehensibility, which form the "lacunae of non-ordinary™ in the
everyday life. In this context, it can be argued that the event, in its broad sense, also belongs to the
sphere of the extra-ordinary, in which the laws of everyday life appear to be substantially pressed.

The concept of "event" refers to numerous dimensions and spheres of human life and society,
so the interpretation of this concept is ambiguous and contradictory. The concept of A. White-
head, M. Kissel (1990) has made significant influence on the formation of the modern discourse
of the event. According to it, the search of experience as a reality takes place in a field in which
the search of event is often carried out. Initially, this experience is given to a man, and the dis-
tinction is between the subject and object is made from it. That is, the event is the process of ex-
perience, which acquires an individual expression, as a result of actualization.

One of the approaches in the research of the event phenomenon is its identification with
being. Thus, M. Heidegger (1993) considers event as a way of being existence, a condition of
own imagination, a unique and single sphere in which the time, language, and Dasein came to be
for the first time. As a condition for the appearance of any particular presence, the event itself
does not have its own localization, it is neither a subject nor a substance, nor anything existing.
Therefore, delocalization is a universal characteristic of event that is simultaneously phenome-
nally obvious and elusive.

In modern studies, the concept of an event is often opposed to the category of "being™. In par-
ticular, A. Badiou (2013) sees in the event a radical break with everyday life in the broadest
sense of this phenomenon. The event comes from event fields, which are characterized by incon-
sistency between what is presented and what is represented. This is due to the ability of the
Event to radically change the situation from which it occurs. Any situation can hush something
up, but at a certain unpredictable moment, the hushed-up thing manifests itself by giving birth to
an event. Moreover, not all that is presented can be necessarily represented, as not all that is rep-
resented — presented.

According to the words of S. Zizek (2016), in the structure of Being, event that belongs to en-
tirely different dimension — non-being can be quite accidental and unpredictable. At the same
time, certain causes of the event are determined, but there is no certainty about their exhaustion
and the existence of the ultimate cause. Establishing the connection of the event with the causes
of its occurrence necessitates the discovery of the event rootedness in existence, or its transcen-
dental origin.

Consequently, for researchers who comprehend the category of event, the search for a pri-
mordial reality, which precedes the subject and object and, at the same time, includes these
poles, is the collective one. The event does not belong to the existing order, it contains the tear of
the fabric of the actual and, at the same time, the perspective of something radically new, which
is not expressed in terms of the actually given. The event is regarded as a phenomenon characte-
rized by singularity, specificity, individual expressiveness.

In order to establish the relationship between everyday life and event, the attempts to com-
prehend the phenomena that mark transformational processes in society are important. Accor-
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ding to scientists (Makeiev et al., 2017), the event forms a social structure, modifies the mental
structures, reformates the time passage, influencing, on the one hand, the duration of rest, enter-
tainment, labor, on the other — the economy, additional earnings, innovative practices. The event
changes the standards, accents, evaluation criteria, and non-differentiation of the obvious opposi-
tions, which symbolizes the end of a certain era without definitive confidence in the onset of the
new one. In the Ukrainian society, spatial-temporal localities, except for unchanged circum-
stances, which limit the horizons of the possible, are filled with intentions of individualized and
group nature, expectations, and form specific situations in different regions of the country.

There is a number of studies that, among other things, are devoted to the clarification of the
consequences of extreme events in society, the ability to thematize and balance them. Thus,
S. Zizek (2014), who focuses on the study of society through cultural phenomena, uses the term
"emergency" to express semantic, value, regulatory and random behavioral regulators. According
to S. Zizek, the state of uncommon occurrence, extraordinariness, is accompanied by processes of
isolation from everything declared unacceptable, the declaration of new priorities and the socio-
political vector of development, the reduction of patriotism to the rank of topical ideology.

Z. Bauman and C. Bordoni (2014) to the concept of "crisis" universal, denoting certain motions
and their total vector. Emphasizing the positive connotations of the term "crisis" — creativity,
change as a revival of the destroyed or decayed, the authors define the crisis of modern society not
as a permanent but as a constant one. Since the feeling of uncertainty and lack of vision of the
movement direction are widespread phenomena, not only politicians but experts are in the crisis.

According to S. Walby (2015), the total nature of the crisis is characterized by a disorder in
the financial, economic, fiscal and political spheres, illustrated by the recession, the economy
regime, the decline in the prosperity level, the crisis of the party system, the chance for authori-
ties not to adhere to the democracy values, the rights and freedoms of citizens in certain circum-
stances. These processes are accompanied by a lack of concepts that can adequately assess these
varieties of crisis, therefore, in such circumstances, there is no way to formulate a system of ac-
tions by state and commercial organizations and associations.

Consequently, taking into account the fact that, on the one hand, the definition of the concept
of "event" is characterized by a wide range of interpretation and the lack of terminological clari-
ty, on the other — the arguments of numerous authors are reduced to attempting to ontologize the
everyday society modus and explain what is happening there, there is a need to understand the
event phenomenon in terms of its ontological status in the context of everyday life as a social
existence modus.

Purpose

Taking into account the stated perspective of the study, the aim of the paper is to identify the
nature of the event interaction as an existential change, which does not belong to the established
order and does not fit into the usual understanding and everyday life as a form of social being,
which is being expanded using various kinds of human life.

Statement of basic materials

Regarding what should be understood under the notion of "everyday life", there are many ap-
proaches, whose adherents, having certain differences, agree with the idea that everyday life is
a special field of experience. Everyday life is a form of being, the main purpose of which is to
preserve and reproduce the life of individual and society. Thus, solving practical problems, an
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individual uses the everyday code, which is a necessary condition for the activity that appears on
a natural, self-evident background, which includes stereotypes, customs, habits, perception pat-
terns, understanding and feelings (Boreiko, 2016). Consequently, in everyday life, traditions, ri-
tuals, categorical schemes, which do not cause doubt due to their obviousness and test by prac-
tice, are dominant.

Analyzing the foundations of human existence, M. Heidegger (1993) defined everyday life as
a way of existence, the essence of which lies in the presence of (Dasein) — here-being. The sense
of being is in human existence; therefore, everyday life is the existence of man and mankind. It is
clear that everyday life is a part of social reality, a certain integrity of the mental and material,
a precondition for social life.

In a certain sense, the term "event" is synonymous with the categories of the incident, situa-
tion, case, adventure, fact, which, on the one hand, express the uniqueness and individuality of
its expression, on the other hand, they evidence the empirical facticity and public origin of its
own nature. However, the semantic proximity of the designated categories to the concept of
"event" does not mean their identity. Unlike a situation or an incident, which are the elements of
everyday life and involve the possibility of their solving, the event is more global.

Event, in the widest sense, arises, on the one hand, as an unexpected innovation, on the other
hand — as a mess that disturbs the state of affairs, breaks down or transforms the familiar envi-
ronment. Comprehending being as "truth and event”, M. Heidegger (1993) pointed out that the
event is not one of the signs of being and is not in hierarchical relations with it. Unlike the usual
event, which is placed in the rigid external and internal frameworks, the event ("Ereignis") has
no restrictions in space and time. In event, time is represented as "representation of presence",
which determines the temporal space created in the slit of the past, present and future, which at-
tract each other. Thus, in the concept of M. Heidegger, event can be understood as a certain dura-
tion beyond space and time.

According to M. Heidegger, the event does not relate to any active person since it is not the
object of perception. At the same time, the event is an area of interdependence between being
and a person who can be admitted to event only by claiming to ownership of the original being.
The event makes it possible to exist everything that could happen, arise or realize. In relation to
being, the event appears as a "presence of absence", since the occurrence of event is its disap-
pearance, but not destruction. According to M. Heidegger, the possibility of avoidance, elusive-
ness characterizes the status of the event with respect to other phenomena.

Since the event originates from "nothing", its status is not defined, and the event itself cannot
be deduced from the previous situation. For this reason, there does not exist a neutral view that
would consider the event in its effects. The decision in favor of the event always has already
happened, just as only those who have already been converted to faith (Zizek, 2016) recognize
the divine miracles.

Among the most important effects of the event is a combination of traditional and innovative
elements. Thus, in Ukraine after the events of the Maidan of 2013-2014 winter, the annexation of
the Crimea, the war on the Donbass, there are difficulties that overlapped traditional, as well as
unevenly distributed in the country and between the categories of population. The researchers
(Makeiev et al., 2017) consider the presence of hostilities victims, loss of financial, reputation,
professional, and qualification nature, uneven sense of security in different regions and among
different segments of society as these difficulties.

Since the event is largely a hidden reality, then, as a rule, the consequences and scales of the
event are also unknown. A. Badiou (2013) defines event as something that forces to appear an
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opportunity, which was invisible or unthinkable. Event is not a creation of a certain reality, but
only a way of discovering an opportunity that was unknown. Consequently, due to the unknown
and the unpredictable, something must happen, but it is completely unclear exactly what.

In general, identification of the event is possible only from the point of “interpretive interven-
tion" (Badiou, 1988), that is, a procedure that allows one to define a certain set as an event. The fact
of the event's realization will forever remain questionable for most people, except for those who
dared to intervene and determined their involvement in the situation. Adherence to event lies in the
intervention on it, so there is a difference between the event and its definition. If event occurs in
a traumatic collision with a real (for example, the death of Jesus Christ), the definition of event is
a description of this collision by language means (for example, the doctrine of Christianity).

The transformational function of event is most often realized in two phases. The first occur-
rence of the event most often appears as a result of coincidence of circumstances, accidental in-
jury, the invasion of the real in the systematic course of social life. Until the symbolization of the
event, that is, its adaptation to the existing social conditions, the event will not be perceived to be
regular. The next phase of the event realization occurs when, as a result of mistakes, failures, ne-
gations, rejection during the first occurrence of event that has not been noticed by anyone, a cer-
tain driving force was formed, for example, a sense of guilt or revenge that prompts repetition of
what happened, but already at the level of legality and legitimacy. That is, access to the event in
its real dimension is not accessible to a person, therefore, a person encounters event only in the
second step, in the process of repetition, which embeds a new discourse within the framework of
a symbolic structure (Ignatovich, 2004).

It is noteworthy that the reaction to event that has not undergone symbolization in the form of
a negation, supplantation, implies a further repetition of the event. Individuals or communities
respond to shock in numerous ways, but often struggle for the interpretation of events unfolds,
the selection of information, rituals, holidays are used, textbooks of history are rewritten, and
propaganda advances the policy of memory, aimed at correcting the previous attitude to facts and
phenomena. Thus, there is a change in the modality of the event through manipulation with the
mass consumer, instead the opposing interpretations of alternative observers are proposed to the
deliberately prepared audience (Makeiev et al., 2017). Consequently, meaningful events provoke
a conflict of interpretation, resulting in a problem of reality authenticity, as well as the interpreta-
tions authenticity.

Since a number of reasons for the event occurrence cannot be fully traced, events may seem
unpredictable. However, the revealed prerequisites for the event occurrence are constantly ac-
companied by doubts about their persuasiveness and sufficiency. But, it is not applied to a crisis
that is artificially created, and therefore provides for the possibility of correcting the situation.
The emergency state is characterized by the dominant, that is, correlated with natural or man-
made disasters, and the secondary ones, which are associated with human actions, connotations.
Thus, the reaction to the events with dominant connotations is in the form of rendering assistance
to victims through the creation of government institutions in order to eliminate the event conse-
quences (e.g., the ministries of emergency situations). The reaction example to the emergency
state with secondary connotations is, for example, the activity of "crisis™ managers.

Originality

In the study, the event is interpreted as being transformation that does not correspond to the
usual understanding of the established reality. It leads to the breakdown of social orders and
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structures and is interdependent with everyday life as a social being modus, which, on the one
hand, is characterized by clarity, predictability and stereotype, on the other — it appears as a field
of the event manifestation and the development of its consequences. An unexpected change of
a habitual life perspective on the individual and social levels due to the event is for individual
a traumatic collision with an extra-experience dimension of being, which may be accompanied
by the discovery of new meanings.

Conclusions

Thus, as a modus of social reality, the universum inherent to the society, everyday life covers
all spheres of human activity and combines the realities known to man. The event reveals elements
that do not fit into the ordinary course of everyday life, characterized by singularity, individual ex-
pression, appears as a phenomenon whose occurrence contradicts previous notions. The meeting of
event with everyday life is accompanied by the transformation of standard reality. The event acts
as a temporal entity, since it involves the moment of its realization, the key to the appearance of the
subject, since the event occurs first, and through it the subject appears. The subject can observe the
event, participate in its realization, or not to be a witness or participant in the event.
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noarAa AK TPAHCO®OPMALIA ITIOBCAKAEHHOI'O MOAYCY
COLIAJIBHOI'O BYTTHA

Mertoro 10CITiIKEHHS € 3’ICYBaHHS B3a€MO3JICIKHOCTI MO/IT K (hakTopa NepeTBOPEHb B YCTAJICHUX cepax KUTTS
JIFOJIMHY 1 TIOBCSKIEGHHOCTI SIK CIOCOOY ICHYBaHHSI COL[aIBbHOTrO OYyTTS, IO OXOIUIIOE PI3HOMAaHITHI BHIM JIFOJCHKOT
nisutbHOCTI. TeopeTHyHU 6a3mMC JOCHIDKCHHS IPYHTYETHCS Ha PO3YMIHHI MOBCSKICHHOCTI K (POPMH COIIATBHOI
IUHCHOCTI, CKJIQJTHOTO i 0araTOBIMIpPHOTO 00’€KTa, KU MOCTIHHO PO3BUBAETHCS, BKIIIOYAE HOBI (hOPMH PEaNbHOCTI,
3a3Ha€ BIUTMBY PI3HOMAHITHHX COIiabHUX 3MiH. OCHOBHA (D)YHKIIiSl MMOBCAKICHHOCTI NOJSATAae V BI)KWBAHHI 1HIMBIIA
1 CyCIiJIbCTBA, TOMY Y TIOBCSIKIICHHOMY JKUTTI JOMIHAHTHY POJIb BiIirparoTh cTaOLIEHI OCHOBH OYyTTS JifoauHU. CBOEIO
Yeproro Mo/isl BUCTYIAE CIIOCOOOM iCHYBaHHS OyTTsI, Ma€ CHHTYJISIDHHH XapakTep, iHIUBiyaJbHe BUPAXKEHHS, BUSB-
JISIE €JIEMEHTH, KOTP1 He BIIUCYIOTHCS Y 3BUUHI PAMKH MOBCSKISHHOTO XHUTTs. HayKkoBa HOBH3HA OTPUMAaHUX PE3yIib-
TaTiB MMOJISITAE B OCMHUCIICHHI TOJIi SIK IPOTUCTABJICHHSI CBITY SIBHUIIL [I033I0CBITHOMY CBITY OyTTS, HCOUiKyBaHOT HOBa-
i, sika 3yMOBIIIOE TIOSIBY HE3BUYHHX JJIsl IOBCSKIACHHOCTI MOPSAKIB 1 cTpyKTyp. Ilonisi HE € TOTOXKHOI eMITipUYHIN
(haKTUYHOCTI, HE BIAMNOBIAE€ 3BUYHOMY PO3YMIHHIO SIBHII i MPOLECIB, MPHU3BOJMUTH JI0 PO3PUBY 3 MOBCSKAEHHICTIO,
OCKIUJIbKY CIIPUYMHSIE 3HAUHI 3MIHM Y JKUTTI JIFOJIMHY HA 1HAWBIyallbHOMY Ta CyCIIbHOMY piBHsIX. HeouikyBaHa 3MiHa
TOBCSIKICHHOT'O XKHTTSI, sIKa CHPUYMHEHA TIOJIIEI0, TI0CTAE /IS 1HAWBIA TPABMAaTHYHUM 3ITKHEHHSIM 3 1HIIMM BHUMIpOM
OyTTs, B pe3yabTaTi YOr0 MOXKYTh BiJKPHUBAIOTHCS HOBI cMUCTH. BucHOBKH. Ha 11 MOBCAKIEHHOCTI, sIKa Ma€ 31aT-
HicTh HepedyBaTH y Pi3HUX CTaHax, QyHKIIOHYBAaTH y PiI3HOMAHITHUX BiJJHOCHHAX, BUSBIATHUCS B YUCIEHHUX CTPYK-
Typax, IIepeTuHax i 3B’A3Kax, MMojis nependayae MepcreKTHBy NOSBH HOBOI NiHICHOCTI, KOTpa CYNepeduTh TOMepeHIM
YSIBJIGHHSAM. 3 €K3UCTEHILIIHOT TOUKH 30pY OIS 3aBXK/IH € IEPEPUBAHHSIM MOBCSK/ICHHOCTI SIK, HAIIPHUKJIa, JII000B 200
pedniriiiHe HaBepHEHHs. MaciuraOHa Mol CIPUYHHSE TTOTPSCIHHS, SKi CTOCYIOThCS OUTBIIOCTI 200 BCIX IHIMBIAIB Ta
CHIJBHOT, KOTPI BUKOPHCTOBYIOTh YHCIICHHI CIIOCOOM peakiii Ha MOAil0 — iHTepIpeTanito, Bioip, MpOCIaBIsHHS, 3a-
MOBYYBaHHSI, KOPUTYBAaHHS OIIHOK, SIBUI, (DaKTiB, Bi3HAYEHHS CBAT, 3[IMCHEHHS PUTYaJiB, SKi MEPIOJAUYIHO MOBTO-
PIOIOTBCSL.

Kniouosi cnosa: monist; MOBCSAKIEHHICTh; OYTTS; IOJIMHA; COlliajbHa MIHCHICTh; TpaHChOopMAaIlis
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COLIIAJIBHHI ACIIEKT JIFOJICBKOT'O BYTTS

Ieabio mccnenoBaHUs SIBISECTCS BBIACHEHHE B3aMMO3aBHCHMOCTH COOBITHS Kak (akTopa IpeoOpasoBaHUH
B yCTOSIBIIMXCA c(hepax >KU3HM UYEJIOBEKa M ITOBCEIHEBHOCTH KaK CHOCO0a CYIIECTBOBAHWS COLMAIBHOTO OBITHS,
OXBATBIBAIOIIETO PA3IMYHBIC BUIBI YEIOBEUECKON AeaTenbHOCTH. TeopeTrnueckuii 6a3uc ncciaeqoBaHUA OCHOBBI-
BacTCs Ha IIOHUMAaHUM IIOBCEIHEBHOCTH Kak (OPMBI  COLMAIBHONW  JCHCTBUTEIBHOCTH,  CJIOKHOTO
1 MHOTOMEPHOTO 00BEKTa, KOTOPBIH MOCTOSIHHO Pa3BUBAETCA, BKIIOYAET HOBBIE ()OPMBI PEaTbHOCTH, MOJABEPTacTCs
BO3/ICHCTBUIO PAa3IMYHBIX COLHMAIBHBIX M3MeHeHnil. OCHOBHAas (YHKUMS IOBCEJAHEBHOCTH 3aKIIOYAETCS
B BBDKMBAHWU WHIMBHJA U OOIIECTBa, IOATOMY B HOBCETHEBHOU >KM3HHM JOMHMHAHTHYIO POJIb UIPAIOT CTaOMIbHBIC
OCHOBEHI OBITHS YesioBeKa. B cBOI0 ouepens COOBITHE BBICTYIAET CIOCOOOM CYLIECTBOBAHHMS OBITHS, UMEET CHHIY-
JSPHBIA  XapakTep, MWHAMBHUIYyalbHOE BBIPAXKEHUE, TMPOSABISIET JJIEMEHTHl, KOTOpbIE HE BIHCHIBAIOTCA
B NPHUBBIYHBIE pAaMKU NOBCEAHEBHON ku3HU. HayuyHasi HOBH3HA MOJyYEHHBIX PE3YyNbTAaTOB 3aK/II0YAECTCS B OCMBIC-
JICHUH COOBITHS KaK IPOTHBOIOCTABICHHUS MHUpa SIBICHHH BHEONBITHOMY MHUPY OBITHSA, HEOXXHJAHHON HOBALUH,
KOTOpasi MIPUBOJMT K IMOSBICHUIO HEOOBIYHBIX U OBCEIHEBHOCTH MOPSAKOB M CTPYKTYp. CoObITHE HE SBISIETCS
TOK/IECTBEHHBIM SMIMPHUIECKON (DAaKTHIHOCTH, HE COOTBETCTBYET NPHUBBHIYHOMY NMOHMMAHHIO SIBICHHWH W IpOIEc-
COB, TIPHUBOJUT K Pa3pbiBy C ITOBCEAHEBHOCTHIO, ITOCKOJIBKY BJIEYET 3a cOOOW 3HAUYUTENbHBIC N3MEHECHUS B JKU3HH
YeJI0BeKa Ha MHIUBHIYaIbHOM M OOIIECTBEHHOM ypoBHIX. HeoxnnaHHOE M3MEHEHHUE MTOBCEAHEBHOM KU3HU, KOTO-
poe BBI3BaHO COOBITHEM, SIBISIETCS I MHIWBHAA TPABMaTHIECKUM CTOJKHOBEHHEM, B PE3YJIBTATE YErO MOTYT OT-
KpBIBAThCSl HOBBIE CMBICIBI. BbIBoABI. Ha (hoHe moBceaHEeBHOCTH, KOTOpask 00JafaeT CIIOCOOHOCTBIO HAXOIHMTHCS
B Pa3HBIX COCTOSIHHSX, (DYHKIIMOHHPOBATH B PA3JIMYHBIX OTHOILICHUSX, [IPOSIBISATHCS B MHOTOUYUCIICHHBIX CTPYKTYpax,
CEUYCHUSIX U CBSI3AX, COOBITHE TPEIOJIaraeT MepCreKTUBY MOSIBJICHHST HOBOI IEHCTBUTENILHOCTH, KOTOpast IPOTHBOPE-
YUT TPEIBIIYIIUM NpeacTaBieHus M. C 9K3UCTEHIMANbHOM TOYKH 3pEHUs! COOBITHE BCEraa SIBISETCS NMpephIBAHUEM
MIOBCETHEBHOCTHU KaK, HallpuMep, T000Bb WM PEIUTHO3HOE oOpaleHue. MacimTadHoe coObITHE BBI3BIBACT HMOTPSCE-
HUS, Kacarolrecs OOJIBIIMHCTBA WM BCEX MHAWBHUJIOB M COOOILECTB, KOTOPHIE UCIIOIb3YIOT MHOTOUUCIIEHHBIE CIIOCO-
OBl peaknuy Ha COOBITHE — MHTEPIIPETALINIO, 0TOOP, IPOCIaBIICHIE, 3aMaTYNBAaHNE, KOPPEKTUPOBKH OLICHOK, SIBJICHHH,
(haKkTOB, OTMEUAHNE NTPA3THIKOB, COBEPIICHHE IEPHOINIECKHU TTOBTOPSIONINXCS PUTYAJIOB.
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