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SOME CONSIDERATIONS ON THE TYPOLOGY
OF PHILOSOPHICAL-ANTHROPOLOGICAL MODELS
(TO THE PROBLEM OF VALUE IDENTIFICATIONS OF UKRAINIANS)

Purpose. The article deals with the consideration of certain types of value models of human creation from the
standpoint of philosophical anthropology and social philosophy. It is about certain models that fulfill the worldview-
semantic modes of a person. Theoretical basis. The authors cover (O. Polishchuk — Thesis I; V. Mudrakov — Thesis
I1) peculiarities of such models in the process of creation of "the new types of a person™. The process of reformatting
these types and its means are studied. The process of valuing metamorphoses of Ukrainians is taken as an example.
The research is limited to the Soviet period and the period of independence, which is reflected respectively in Thesis
I — The Phenomenon of Homo Sovieticus and Thesis Il — A Person in the Situation of Post-Homo Sovieticus. The
emphasis is on the peculiarities of the value matrix of these types and their ideological potential. Originality is in
the disclosure of anthropological models that correspond to the value functionality, that is, the determination and
expression of the essence of a person. It is shown that certain projects, under the conditions of forced reformatting,
by their value reduction are classified as inhuman. They are based on the narrative of ideological myth and deprived
of the projection of the complete development of a personality. The proposed approach allows to revise the current
trends of such projections and, most importantly, to predict their value potentials in the dynamics of the transforma-
tional progress of the essence of the modern Ukrainian. Conclusions. The essay reflects the process of transfor-
mation of the worldview-semantic modes, which are represented by two situations-products — the Soviet person and
the contemporary. The first type is formed by the mythology of political ideology. This person is deprived of him-
self or herself. Their collective identity is brought up by the anthropological effect of violence and fear. The second
type is very similar. This person finds himself or herself in the situation of value disorientation, nostalgic impulses
and instrumental thinking. Their task is to move towards the "monad personality". This is possible by means of for-
mation of the "own philosophy", "inherent teleology of a breakthrough", as well as by taking into account the prob-
lem of consolidation and radicalism of external factor.

Keywords: person; "new type of the person”; essence; project "Homo Sovieticus"; values; identity; model; outlook;
narrative; ideology

"Wir sind in der ungefihr zehntausendjihrigen Geschichte das erste
Zeitalter, in dem sich der Mensch véllig und restlos problematisch
geworden ist: in dem er nicht mehr weif3, was er ist; zugleich aber
auch weif3, dass er es nicht weifs". (Scheler, 1927, p. 162).

"In our ten-thousand year history, we are the first time period in
which the human being no longer knows who he or she is, but also
does not know that he or she does not know" (trans. V. M. and O. P.)
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Introduction

Man is always a problem in its essence. By this formulation one can designate the main prism
of philosophical and anthropological searches. The current actualization of this problem presents
the processes that are now called modernization, and sometimes even demo-modernization ones.
One way or another, each period is characterized by certain factors that, on the one hand, cause
this problem, and on the other hand, appear as markers of objectification. In this sense, one can
speak of the value topoi as the most determinant and most expressive points of change in the es-
sential progress of a person. Accordingly, typologies of value priorities formulate certain models
of human life. Such priorities, in turn, are the platforms for the process of formation of outlook
foundations and establishment of identities. This series of prerequisites and conditions, in fact,
appears as content of the models that capture the original intrinsic changes of man, which we
called for this search as philosophical-anthropological ones.

Thus, the outlined direction is distinguished at the same time by deeply theoretical and life-
practical significance. Philosophical analysis of the above aspects of such models today is an im-
portant prerequisite for the effectiveness of outlook examinations of socially significant projects.
In the end, this is reflected on the development of methodological principles of knowing the
world of a man as a spiritual being, as well as on their social and project activities, in particular,
the formation of political consciousness, culture and responsibility.

The phenomenon of "modern Ukrainian/Ukrainianness”, as one of the types of such a model,
is especially "acute™ today not only in the Ukrainian-European, but also in the world circles, both
in the public space and academic community. The reasons for this are the processes of social and
political decorrelation that have external consequences, as well as the internal aspect — the pecu-
liarities of worldview (and to some extent, political) questioning, that is, what can be called the
formation of the self-identity progress theory in the historical process flow and the immediate
challenges. This is to a certain extent about the need for that called by E. Husserl "theoretical at-
titude" in the "Crisis of European Humanity and Philosophy":

In general, the attitude refers to the customary, established style of voli-
tional life that manifests itself in predetermined directions of will or in
the interests and end goals, cultural creation, the general style of which is
also predetermined. In this established style, as in the normal form, the
course of any definite life takes place. Specific content of culture as a
relatively closed historical formation is changed. The humankind (such
closed communities as a nation, a tribe, etc.) in its historical situation al-
ways lives in a certain attitude. Its life is always characterized by a cer-
tain normal style and certain historicity or development within this style.

(Husserl, 1996, p. 73)
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That is, the "theoretical attitude™ in relation to the normal, established style is a reorientation.
In the context of our problem, that is, the Ukrainian context, this natural orientation is more like-
ly to be formed from the outside, that is, it is natural only by name, and not by origin. It was arti-
ficially imposed. "[...] due to specific internal and external circumstances, at a certain time
point, there should be a motive that seeks to change the attitude first of individuals and groups
within this community” (Husserl, 1996, p. 74), — E. Husserl states.

Hence, the humanitarian analytics of such models needs constant support for self-reflection,
as well as updates from philosophical studies of different directions. This will contribute to the
establishment of clear and logically explicit connotations of their content, and hence the compre-
hension of most of the problem areas. This situation actualizes the revision of not only contem-
porary anthropological models, but also those that preceded their formation, because the values
in the dynamics of history, to a greater extent, do not perish, but are constantly under influence,
that is, they are enriched, appear in new forms. They are the foundation and catalyst of world
outlook and practical activity; they are the crown of its formation. On the other hand, values are
also the system-creating factor of a socio-political organization, which is presented, in fact, by
the formation of a corresponding type of person. Therefore, values serve as the benchmark point-
ing to the end result. Moreover, the values in the life of a human as a social being play an im-
portant role in the process of self-organization as they are the organizing principle that, in the
opinion of M. Boichenko (2011), "reduces all systematic determinations of social development,
ranging from physical and biological to spiritual ones, into a single systemic process” (p. 5).

Purpose

The realization of this intention, on the one hand, will express the "methodological
meridians" of philosophical reflection on the phenomenon of man in new contexts, on the other
hand, will facilitate the capture of its conceptual gist from the point of view of the aspects actual
for us. These circumstances are the ones which determine the purpose of this search — to outline
the philosophical and anthropological models that have taken place in the worldview-semantic
modes of maturation of the Ukrainian modeling type phenomenon. The task is to highlight the
model of a Ukrainian (European) as a process of constant formation by the pressure of
worldview and ideological changes (the Soviet period, the period of Ukrainian independence), as
a result of these metamorphoses, an understanding of the need for a "new man", a new outlook
was formed. The latter can be determined by the society itself (democratic way of development)
or from the instructions of the power apparatus (the totalitarian way of development). It should
be noted that the problem of "new man™ concept is relevant to all types of societies, which, due
to natural, socio-political and economic processes, change the system of values and the vector of
its development. Therefore, these processes cannot pass by a person as a motive and an effective
subject of all these processes.

Statement of basic material

Thesis I. A Person as Homo Sovieticus. Beginning from December 1922, as a result of the
military-political events of 1919-1922, which took place in the Ukrainian lands, the inconsisten-
cies between political parties and the political elite, Ukraine, as an unformed state education, be-
came part of the "treaty federation”. From this moment, the aggressive attack of Soviet ideolo-
gy on the consciousness of the common man, including by means of value reformatting, be-
gins. Using the situation of the value "breakdown" of the Ukrainian nation, the uncertainty of
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a person in socio-political and economic relations, the Soviet government, for its self-
determination, launched an outlook and ideological assault — the implementation of a plan for the
formation of a "new man", who would correspond to the ideas of the Soviet-political life crea-
tors. The task was to change the value bases both at the individual and at the social level. The
first people who came under such influence were the mass of the common under-educated peo-
ple who constituted a majority at the beginning. It was them that Bolshevism representatives
conducted a Soviet man creation experiment on. Understanding that, having mesmerized the
consciousness of the majority, they could swallow up the educated minority as well. They denied
the centuries-old spiritual people’s values that played an important role in morality and educa-
tional sense (Borysenko, Danylenko, Kokin, Stasiuk, & Shapoval, 2008, p. 115). Such a policy
led to the formation of a collective conscious, based on which the image of a "Soviet-style
Ukrainian™ was laid.

A new type of person of the Soviet ideology of the twentieth century in the scientific and
popular science literature is called by the Latin word "Homo sovieticus", which, in fact, means
"the Soviet man", "the new Soviet man" and is an anthropological, cultural, mental and social
phenomenon. From the point of view of the architects of the communist ideology — this is a his-
torical and civilized type of man whose value is the bright future of all humankind. This type
should have become the builder of a communist "bright future”. Such a person emerged as an
abstract, impersonal construct that laid the foundations of utopianism from the outset. Consider-
ing communism as a political ideology and a Soviet outlook, the Nobel Prize winner in Litera-
ture S. Aleksiievych emphasizes that it had crazy plans for transforming the "old man" of the
"old Adam™ into a separate human type "Homo sovieticus” or "Sovietesque man" (Aleksiievych,
2014, p. 5, 306).

The architects of the totalitarian system, having developed clear mechanisms, began to recon-
struct consciousness and directed all efforts to form a "new type" — the "Soviet man", which
should have been committed to the goals of the Party — the main subject of the political system
and the newly created State, free from psychological distortions and alienations of the bourgeoi-
sie of the time (Conquest, 2003, p. 136).

In order to achieve the set goal, the power regime used all possible resources: education, cul-
ture, science, and the controlled press, radio, music, and literature positioned a person in peace-
time as a "soldier at the front" using clear commands, slogans, appeals, patriotic sentiments, ca-
lendar myths, emphasizing collectivism as the basis of a new state. Along with physical destruc-
tion, as a method of transforming nationally-oriented people into a "new type", there were others.
One of the most effective transformers of the human value matrix was education. In this regard,
M. Tkachuk writes:

Despite a series of formal innovations in the field of organization of edu-
cation and science in the USSR, carried out in subsequent years of Soviet
power, its educational paradigm remained unchanged until the "pere-
stroika" times. The strategic task of the Soviet system of education, for-

mulated at the time of its birth, emerged as the formation of a "new,
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higher type of intelligent person — Homo Sovieticus”, and its means cor-
responded to the method of "communist education™, introduced and test-
ed in the 1920s-1930s. (Tkachuk, 2010, p. 42)

In this way, the state promoted the formation of a collective action, based on a person-hero.
The Soviet-style "new man" was seen by the power as patriotically minded, always ready for
self-sacrifice, labour feats, and permanent renunciation. It is these people of "total performance”,
putting state values, the ambitions of individual party leaders above the universal ones, who were
"poetized" and "mythologized"” by the power of that time. This was due to "social engineering" —
the art of human manipulation Social Engineering: The Art of Human Hacking (Hadnagy 2010,
p. 51). Through the mythologization and total manipulation, the formation of a new image of the
"Soviet man™ was stoked. It is this approach, according to F. Fukuyama, which distinguished
communist countries from non-totalitarian ones, because the changes that took place in society
originated not in society but in the imagination of state and political leaders (Fukuyama, 2007,
p. 78) who tried to expand their power, to mesmerize human consciousness, and so on. Such
a policy made people disenfranchised. Every smallest “cog" of a great social system was infected
with fear. S. Aleksiievych in this regard notes that:

Even knowing that something was done wrong, knowing that the ideologi-
cal monster destroyed millions of people, Homo sovieticus cannot repel
the oppressor. He is devoured by the fear that goes from within, from the
depths of the essence of his own Self. (Aleksiievych, 2014, p. 41)

The Soviet type "new man" is a specific phenomenon in a particular narrative field of pres-
sure on social consciousness and on everyone in particular. He is not able to distinguish between
good and evil and never felt the true meaning of "freedom", "equality”. He appears to be
a "thoughtful thing", and the anthropological effect of artificial famines, massive resettlement of
peoples, executions and repressions, as well as value transformations and ideological adjust-
ments, is the process of raising the population with the emasculate fundamentals of human nature —
empathy, compassion, solidarity, altruism. The listed qualities provide human benefits in the
evolution and competition of species. Homo sovieticus is deprived of them. The result of such
a valuable metamorphosis, normalization, and the rule of law is a badgered, intimidated man
who is immersed in the chaos of the destroyed natural sociality. Constant death and absurdity
deprived him of conscience and common sense, and to take away moral emotions from a person
means to deprive them of their motivation to life itself. Hence, in fact, social and political apa-
thy, nihilism and a purely Soviet reaction arise (screw it!... it does not matter!) for any problem,
including the own life. All this distinguishes a slave from a citizen.

It should be noted that the project "Homo sovieticus” was successful also outside the Soviet
empire. T. Snyder in this regard summarizes that:
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The Communist Soviet Union, established in 1922, expanded its model
to Europe in 1940. The European history of the twentieth century shows
us that societies can break, democracies can fall, ethics can collapse, and
ordinary men can find themselves standing over death pits with guns in
their hands. (Snyder, 2017, p. 9)

Thus, in the Union republics, the satellite countries also embodied the image of this project.
The tried and tested type of "Soviet man" envisaged the formation of the person for whom the
party’s values would be priorities: the unconditional conquest, the protection of party and sys-
temic institutions, the belief in the omnipotence of a single party, etc. This was due, to a certain
extent, to the fact that the values in historical materialism, as an ideological foundation, were
conditioned by the socio-economic level and the class struggle. According to some researchers,
the positions of Marxism-Leninism (as the official ideology of the Soviet system) negated the
spiritual values. Others believe that these values are not denied, but are portrayed as somewhat
special, alienated to man, as local phenomena associated with the "oriental character” of
thinking. In this connection, there was a certain contrast between the "Eastern™ and "Western"
value systems, which became the basis for the general political narrative.

So, it can be argued that "Homo sovieticus™ is deprived of its own personality project. This
means belonging to a community without intentional, that is, a reflection measure of identity,
and, consequently, deprived of the projection of its own personality, that is, free separation as,
according to E. Bystrytskyi (2015), "the possibility to choose freely their own identification affilia-
tion" (p. 13). Clearly, this is about the limits of the ability of own ideological and social correction.
The social plurality of identity was completely determined by the prevailing political narrative.

Thesis Il. A Person in the Situation of Post-Homo Sovieticus. It is worth noting that the pro-
cesses of forming value priorities for Ukrainian society, as points of change in identification ty-
pologies, have always been overwhelming. After completing the totalitarian system in the socie-
ty in a jurisdictional/legal sense, the conflict of values in the worldview, mentality, and socio-
political sense has been observed (even up to this day) for quite a long time. Thus, the well-
known modern German intellectual K. Schlogel, describing "the farewell to the empire, farewell
to Russia [or] attempt to self-explanation”, that is, the situation that emerged immediately after
the overthrow of the Soviet regime, wrote:

The barbarism of those times, both in the streets and in thinking, both in
private relations and in inter-institutional disorder, was terrible, but at the
same time it was difficult to understand from where this country was
drawing strength for dramatic changes, which could be observed every-

where, without being collapsed. (Schlogel, 2016, p. 42)
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The panorama of the transition from one model to another is the process of formation of
a new political or, say, restoration of an unknown to world spiritual and cultural identity — con-
tained several projections to self-deployment. Its narrative basis was the worldview ideological
position of man — the whole world is full of evil, which can be withstood on the basis of human
nature, the ability of collective identity, that is, compulsory socio-political collectivism with full
national-cultural nihilism; therefore, various proportions of such value priorities formed, in fact,
various formations of social consciousness. An interesting attempt of their characteristics and
peculiarities of their transformation is the essayist form of the narrative of contemporary Rus-
sian-American intellectual M. Epshtein. He reconstructs the semantic dimensions of the Soviet
and post-Soviet models of social consciousness and outlines this transition from "Homo So-
veticus™ to "Bobok™ (Epshtein, 2016, p. 139). The first metaphor denotes a person with such psy-
chological and social entities that feed the unchanging system of Soviet propaganda myths and
are dominant in assessing the real situation. The second metaphor characterizes a frustrated, and,
therefore, aggressive "Homo Soveticus"” that seeks to return a lost world. His narrative is deter-
mined by the identity of the ideological and practical cynicism — the loss of the social conscious-
ness of the need for moral justification for one’s own actions and the cynicism tasting of foolish
lies. Such a transition, which characterizes these types, is ignorance, inferiority and political un-
willingness to move to another world — one that is full of good and which is possible due to, in
this case, a change in human nature — the ability of a collective identity with the priority national
and cultural values, hence the natural socio-political collectivity.

Another projection of self-development of collective identity is a certain balance of national-
spiritual values with socio-political in the organization of social collectivity. This is the type on
the way to which the modern Ukrainian moves, approaching the civilized world. That is, about
democratic principles as a result of self-development of society — from a social science position,
from a philosophical point of view — the possibility of contemporary’s essential advancement as
the development of the ability of his or her collective identity.

The described panorama of transformation is very well explained by the content or, better
speaking, the task expressed in it by the first anthropological law — the law of natural artificiality
(natural unnatural) formulated by G. Plessner (1988). He writes: "As an eccentrically organized
creature, he [a person, V. M.] must still make himself what he already is" (p. 134).

A person must balance himself or herself, make the usual and traditional things that are (or
appear to be) in this process unnatural. What is important for our context is that the philosopher
sees this as one of the main motives of a social organization.

What is in the everyday life of the historical process and how is it reflected in the life of soci-
ety? During a small period of time, the Ukrainian state has experienced two revolutions: the
Orange Revolution (2004-2005) and the Revolution of Dignity (2013-2014). The main driving
force of the revolutionary events was the manifestation of a "new man", in the first case, a na-
tionally conscious, who sought to end completely with the totalitarian consciousness and pro-
moted the construction of a national state as equal among equals. In the second case, a "new
man" appears as a person of revolutionary events and at the same time as a value. In accordance
with this, the value models have been formed. For example, during the Orange Revolution, the
leading was human and national values, the main of which is a free life. In fact, the Orange Re-
volution arose as a reaction to the state’s implementation of such anti-values as election fraud,
corruption, authoritarianism, crackdown on the citizens’ rights, censorship, etc. It was they that
caused the people to uphold justice — a man demanded the realization of democratic principles
and the creation of a "just state".
doi: 10.15802/ampr.v0i14.150500 © V. V. Mudrakov, O. S. Polishchuk, 2018

13



ISSN 2227-7242 (Print), ISSN 2304-9685 (Online)
AnTpononoriyni BuMipH ¢inocodcbkux gociimpkens, 2018, Bum. 14

Anthropological Measurements of Philosophical Research, 2018, NO 14

AKTYAJIbHI TIUTAHHS ®UIOCODCHKOI AHTPOIIOJIOT I

In the period of the "Revolution of Dignity", the values that were during the Orange Revolu-
tion became actual again. This is due to the fact that the power, which was formed after the revo-
lutionnary events, "played™ the card of the value orientations and aspirations of the person "to
make himself what he already is" was not fully aimed at adhering to the proclaimed course, but
sought a banal access to the allocation of resources — kind of an attempt of "Bobok’s revenge".
This situation, it should be noted, leads to some value disorientation, however, it makes the as-
sertion of democratic principles, such as freedom, justice, solidarity, courage, trust, etc., actual in
a new way. In practice, all these values reflect the format of the "new person", a Ukrainian-
European.

The degree to which this transformation process succeeds can be expressed in two ways: pes-
simistic and optimistic. The substantive content of the first characteristic, in fact, reveals certain
aggression and hatred that prevail in public opinion. The man, however, appears to be disap-
pointed, depressed and uncertain — left in the dust. As a result, a new round of aggravation of the
value crisis. A person ceases to reflect on the future, thus, stops, therefore, designing their spir-
itual and social reality in the national-cultural and socio-political aspects. In other words, their
identity is eroded. Consequently, there is the threat of a new "awakening of Bobok" or the spread
of instrumental thinking. The loss of value orientation and the development of instrumental
thinking, that is, the maximum efficiency or the best balance between cost and output, are basi-
cally characteristic of crisis situations in changing societies. So, Ch. Taylor (2013) defines them
as the main malaises about modernity: "The first fear is about what we might call a loss of mean-
ing, the fading of moral horizons. The second concerns the eclipse of ends, in face of rampant
instrumental reason. And the third is about a loss of freedom” (p. 14). People begin to live only
here and now, the present, and therefore reorient solely on material values that enable them to
meet their basic needs. This, in fact, explains the negative processes taking place in the public
consciousness of modern Ukraine — general dissatisfaction, social inequality, instability, political
tension, mass migration, etc.

The content of the second characteristic, that is, the optimistic statement, reveals, in fact, the
accentuation on the achievements, in particular, on the very possibility of the essential progress
of a person as the development of the ability of their collective identity in the above (third) pro-
jection and, of course, the hope or, for example, political projects with promises for better pro-
spects soon.

Taking into account these characteristics, it is worth noting that for real changes and real pro-
spects, that is to say, the completion of the value-setting and human creation of a modern Ukrain-
ian-European, it is necessary to polish and indurate what E. Husserl (1996) called the "own phi-
losophy", i.e., an immanent philosophical idea or "immanent teleology as a breakthrough"
(p. 67). In the categories of our context, this is a value of the own identity quality as a permanent
goal. It is this quality that, on the one hand, is the determining dominant of modern human crea-
tion, on the other, is the criterion of value examination of identity. S. Krymskyi in his philosop-
hical reflections emphasizes human qualities as a necessary spiritual constant in the twenty-first
century. He writes:

[...] There is currently no shortage of ideas about life-improvement pro-

jects and the future of creation. The problem that limits the development
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of activities and becomes crucial to social progress is the lack of human
qualities. (Krymskyi, 2008, p. 352)
These special qualities confirm the so-called "monad personality”. It entails the ability of the
individual:
To represent their nation, their culture, their epoch, and thus to manifest

the individual hypostasis of universal experience. [...] And not only to
represent, but to give examples of deeds, intelligence and growing con-
science. This is important because in our time ideas and projects must be
tested on the ability to be realized into person’s life. It is precisely this
requirement that became the nodal point of the transition in the formation
of the XXI century spirituality from humanism as the ideology of a man
who has portrayed himself as God to personalism as the assertion of the
self-worth of a man, and not abstract ideas. (Krymskyi, 2008, p. 353)

Representatives of this type of person should be prepared to be responsible for every act of
their vital progress as the final determinant for their collectiveness, i.e., for their people. In other
words, being ready to become a model is a way of forming an affiliation with the world of col-
lective values and tolerant recognition policy.

Originality

The outline of the specificity of anthropological models, corresponding to the value function-
nality, that is, the determination and expression of the essence of a person, demonstrate the ef-
fectiveness of research of their typologies. This, in turn, makes the quality of ideological exper-
tise of socially significant projects potential.

The proposed consideration of the specifics of individual projects highlights the anthropolo-
gical effects of the forced reformatting of the value matrix through radical reductionism. This
makes it possible to clearly characterize the general political narrative structure and the personal
value development projection. The proposed approach allows examining the current trends of
such projections and, most importantly, predicting their value potentials in view of worldview
and mental trauma and in the dynamics of the constantly changing nature of modern Ukrainians.

Conclusions

Firstly, the essay allows us to reflect the process of transformation of ideological and seman-
tic modes, in particular, forcible reformatting and gradual changing of the value matrix of
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Ukrainians. This process is mirrored by two situations-products, in which a person finds them-
selves — Homo sovieticus and post-Homo sovieticus. The first type, therefore, is formed by poetic-
mythologized narrative of political ideology. Man is deprived of the most important thing — a pro-
ject of their own personality, through negation of their own Self, which should be nurtured by the
meanings of its unique existence and democratic principles of cohabitation. Their ability of collec-
tive identity is not confined to cultural-national catalysts, but an anthropological effect of violence
and fear. This person is devoid of understanding the natural sociality. The second situation absorbs,
to a certain extent, those topoi that were produced by the previous one. It is full of a number of
challenges — value disorientation, nostalgic yearning for the red man, instrumental thinking, etc.
Projections with this potential are tests for the quality of a new project. Taking into account not
only historical experience but also contemporary world tendencies, this project can safely be called
"monad personality", because, being involved in the value space of the world community, we must
be prepared not only to the exam for presenting our culture and identity, but also to the manifesta-
tion of universal experience. Ukrainians have just entered upon this path.

Secondly, the proposed consideration of the characteristics of the models under study leads to
the idea of the need to refine "own philosophy" as a culture of ideas and cultivation of self-
esteem not only as a theoretical principle, but also as a daily life-practical duty. Such "immanent
teleology of a breakthrough" should be established under the sign of “infinity". Only then will it
become a process of revolutionary transformation of the entire culture — worldview priorities,
way of thinking, identity, identity formation, and, consequently, the transformation of the own
historical tasks not as a finite or valuable limited phenomenon, but with a guide to the infinite
tasks of the human spirit and self-accomplishment.

Thirdly, a ground for predictive analysis of the value potential of such a human creativity pro-
ject has been prepared. Its fulfilment is possible, beyond argument, under favourable conditions.
However, one should not forget about the approval process, which will follow the gradual
changes in value reformatting, and the radical external factor. Therefore, the approval of a new-
old European identity, that is Ukrainians, is waiting for a new stage of endurance.
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JESIKI MIPKYBAHHS 1100 THIIOJIOT1i ®LITOCOPCHKO-
AHTPOIIOJIOITYHUX MOJEJIEH (IO TPOBJIEMU LIHHICHUX
IJIEHTU®IKAIIN YKPATHIIIB)

Mera. CraTTs npuCBSYCHa OOMIpPKYBaHHIO OKPEMUX THIIB IIHHICHUX 3pa3KiB JIOAWMHOTBOPYOCTI 3 mo3mmii ¢i-
nocodehkoi aHTponoNorii Ta conianbHOI hinocodii. MaeThes npo meBHi Mozeri, Mo BUGOPMOBYIOTh CBITOIIIAIHO-
cMmuciIoBl MonycH ntonuHu. Teopernunmii 6a3uc. Apropu BucBiTirowTh (O. ITomimyk — Tesa I; B. Mynpakos —
Tesa II) ocoOnMBOCTI TakMX MoJeNel y mpoleci TBOPeHHs "HOBUX TUMIB JoAuHU". JloCmiKyeThes mpolec nepe-
(dopMaTyBaHHS IIMX TUMIB Ta HOro 3acoOu. 3a MpHKIaj] B3ATO Npolec HiHHICHUX Meramopdo3 ykpaiHuiB. Jlocii-
JOKEHHSI OOMEXYETBCSl PAJIHCHKUM TIEPi0JIOM Ta MepioJIoM He3aJekKHOCTI, 110 BimoOpaxeHo BinmosinHo Tesoro I —
genomen Homo sovieticus ta Tesoro 11 — moouna 6 cumyayii nocm-Homo sovieticus. AxkieHT najgae Ha 0COOIUBOCTI
LiHHICHOT MAaTPHII IUX THIIIB Ta X CBITOTILIIHUI MoTeHIian. HaykoBa HOBH3HA TOJIATAE Y PO3KPUTTI aHTPOIIONIO-
TIYHUX MOJIENEH, 10 BiAMIOBINAIOTh IiHHICHIH (YHKIIOHATBHOCTI, TOOTO 8U3HAUEHHIO TA 8UPAdHCEeHHIO CYTHOCTI IIF0-
nuaM. [lokazaHo, IO MEBHI NMPOEKTH, 32 YMOB IPHMYCOBOTO HepedopMaTyBaHHsS, CBOEIO LIHHICHOK PEIyKILi€ro
KIacu(iKyIOThCS SIK HedoMOAChKl. BOHU TPYHTYIOTECSA Ha HapaTHBi ieoyorigHoro Midy Ta mo30aBieHi Mpoekmii
MTOBHOIIIHHOTO TOCTYITy OCOOMCTOCTI. 3ampONOHOBaHUH MiAXiA dae 3MOTY PEBI3IOBATH CydacHI TEHICHII TaKMX
MIPOEKIi# Ta, MIOHAWTOJIOBHIIIE, MPOTHO3YBATH X LiHHICHI MOTEHII B AMHAMIII TpaHC()OpPMALiHHOTO MOCTYITY CYT-
HOCTI cyuacHoro ykpaius. BucHoBku. Hapuc BinoOpakae npouec Tpanchopmarii CBiTOINISIHO-CMHUCIOBUX MOJLY-
CiB, 10 IIOCTAE JIBOMA CUTYaLiIMHU-NIPOYKTaMH — PaJIHCHKOI JIFOJMHU Ta cy4yacHuka. [lepumii Tvn copmoBaHo
Michosoriero momiTuuHOi igeonorii. 1] moxuHa mMo36aBneHa camoi cebe. I KOTeKTHBHA iNeHTHYHICTh 3pOIIEHa aH-
TPOTOJIOTYHMM eEeKTOM HACHIUIS Ta CTpaxy. Jpyruii Tum BenbMu NoaiOHui. BiH ONMHSAETHCS B cUTYyalil [iHHICHOT
JIe30pi€HTaLlii, HOCTANBIIYHUX TIOPHBIB Ta IHCTPYMEHTALHOIO MHCNEHHs. Moro 3aBaaHHa — pyxX y Gik "MoOHaaHOI
ocobuctocTi". Lle yMOXIHBIIOEThCA NUIAXOM (popMyBaHHS "BiacHOI Qimocodii”, "IMaHEHTHOI TENEeONOoTii MpopH-
BY", a TAKOXK BpaxyBaHHAM HPOOJIEMH YTBEPKSHHS Ta PAIUKaIbHOCTI 30BHILIHBOTO (haKkTOpYy.

Kniouosi cnosa: monuna; "HOBUI THUIT JIOAUHK"; CYTHICTB; npoekT ""HOmOo sovieticus™; 1iHHOCTi; iIeHTHYHICTB;
MOJIeJNb; CBITOTIIST;, HAPATHUB; 11€0JIOT i
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HEKOTOPBIE PACCYKJIEHHUSI OTHOCUTEJLHO TUIIOJOT U
®NJTOCOPCKO-AHTPONOJOTMYECKUX MOJIEJEN (K MPOBJEME
HEHHOCTHBIX WAEHTU®UKALMI YKPAUHIIEB)

Henn. CraThst MOCBsIIEHA 00TYMBIBAHHIO OTACIBHBIX THIIOB IICHHOCTHBIX O0OpPAa3IlOB YEIOBEKO(POPMHUPOBAHU
C TIO3HUIUU (PUITOCOPCKON aHTPOIIOJIIOTHH U colMabHOM uiocoduu. et peds 00 ompeneieHHbIX MOACISIX, KOTO-
prie GOPMUPYIOT MHUPOBO33PEHYECKO-CMBICTIOBEIE MOIYCHI YeiioBeka. TeopeTmuecknii 6a3uc. ABTOPBI OCBEIAIOT
(A. Homumyx — Tesuc I; B. MynpakoB — Te3uc 1I) ocoOeHHOCTH TakuX MOJEJIEH B MPOILECCE CO3MaHMS "HOBBIX
TunoB 4enoBeka". Mccnenyercst mporecc mepeopMaTHPOBAHUS THX THUIIOB M €ro CPEACTBA. 3a HpPUMEp B3ST
TIPOIIECC IIEHHOCTHBRIX MeTaMop(}o3 ykpauHIieB. McciienoBanne orpaHUuIMBACTCS COBETCKUM ITEPHUOJIOM H TIEPHOIOM
HE3aBHCUMOCTH, YTO OTOOpakeHO cooTBeTcTBEHHO TesucoM I — ¢henomen Homo sovieticus u Tesucom 11 — uenosex
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6 cumyayuu nocm-HOmoO sovieticus. AKueHT magaeT Ha OCOOCHHOCTH IIEHHOCTHOW MATPHIBI 3THX THIIOB U HX
MHUpPOBO33peHYeckuil noTeHnuan. HayyHasi HOBH3HA 3aKIIO4aeTCsl B PACKPHITUU aHTPOIOJOTHMUYECKUX MoJelneil,
KOTOpBIE OTBEYAIOT [IEHHOCTHOW ()YHKUIHOHAJIBHOCTH, TO €CTh ONPeOeNeHUl0 U 8bipadicelulo CYIHOCTH YeJIOBEKa.
[TokazaHo, YTO OIpeAeNeHHbIE IPOEKThl, NPU YCIOBHUSX INPHHYIUTENHFHOrO IepedopMaTUpOBaHus CBOEH
LEHHOCTHOM pelyKIuel KiaccuPUIUPYIOTCSl KaK HedodenoBeueckre. OHM OCHOBBIBAIOTCSl HA HappaTHBE HIEOJIO-
THYECKOr0 MHU(a W JHIIEHBI MPOEKIMH IMOJHONEHHOTO NPOABIDKCHHS JTHYHOCTH. [IpenyoxeHHBIH moaxon maeT
BO3MOXKHOCTh PEBH30BaTh COBPEMEHHbIC TCHACHIMM TAKUX MPOEKLHUH M, YTO caMO€ IJIaBHOE, MPOTHO3UPOBATh HX
LICHHOCTHBIE MOTCHIUH B AWHAMHUKE TPAHC(POPMAIIMOHHOTO MPOJBIDKEHUS CYIIHOCTH COBPEMEHHOI'O YKpPaWHIA.
BriBoabl. Ouepk oToOpaxaeT mporuecc TpaHC(HOPMAIIMH MUPOBO33PEHIECKO-CMBICIIOBBIX MOYCOB, KOTOpasl MOSIB-
JSIeTCsl IByMsl CHTYaIlMsIMHU-TIPOAYKTAaMH — COBETCKOTO 4eJOBEKa M COBpPEMEHHHKa. [lepBbli THm chopMupoBaH
MU}OJIOTHEH MOJUTHYECKONW HICOJIOTHH. DTOT YEeJIOBEK JIHMIIEH caMoro ceds. Ero KosekTuBHas MAEHTUYHOCTD
cpallieHa aHTPOMOJIOrHIecKiM 3(h(PEeKTOM HacHIHs U cTpaxa. Bropoit Thn BecbMa nopodeH. OH OKa3bIBaeTCs B CH-
Tyaluy IIEHHOCTHOH JIe30pHEHTAIH, HOCTAJIbIUUECKUX MOPHIBOB M MHCTPYMEHTAIBHOTO MbIUIeHUs. Ero 3amanue —
JIBIDKEHUE B CTOPOHY "MOHA/IHOM JIMYHOCTH". DTO JenaeTcst BO3MOXKHBIM IIyTéM (opMUpoBaHUst "cOOCTBEHHOM (u-
nocopun”, "MMMaHEHTHOW TeJNeOJOTMH TpOpbIBa", a TakkKe CTOUT YYUTHIBATH MNPOOJIEMY YTBEPKICHHUS
U paluKaJbHOCTh BHEIIHETO (hakTopa.
Kniouegbie cnosa: uenosex; "HOBBIH THIT 4eoBeka'; CYIIHOCTb; poekT HOMO sovieticus; ieHHocTH;
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