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BODY AND SPACE RELATIONSHIP IN THE RESEARCH FIELD OF
PHENOMENOLOGICAL ANTHROPOLOGY: BLUMENBERG’S
CRITICISM OF EDMUND HUSSERL’S "ANTHROPOLOGY PHOBIA"

Purpose. The article suggested for consideration is aimed at clarifying the shift in human perception from the
spatial turn announced by Michel Foucault, to a performative turn. The performative turn has an anthropological
footing. It is based on the all-round investigation of the body’s principal role for cultural existence, as a result of
a reverse reaction to artificial conceptual gap between space and body, which basically means ignoring the embodi-
ment theme. An example of such theoretical deformation was Edmund Husserl’s "anthropology phobia" revealed
and thoroughly analysed by Hans Blumenberg in his critical works. Originality of the approach applied in this re-
search, first and foremost, demonstrates not an abstract phenomenological conception as a theoretical construct, but
a phenomenological activity itself, as well as practical work expressing antepredicative experience and solving the
problems arising in this complicated process. Applying the Blumenberg’s analysis also allows to peep in the sideline
notes of Edmund Husserl himself, which, for their part, acquire special meaning in relation to such a practical (per-
formative) turn. Conclusions show the following state of affairs demonstrated by the anthropological and performa-
tive shift towards the body theme: 1) absolutisation of space without mentioning its relation to body experience is
unreasonable and groundless, like in Husserl’s "anthropology phobia"; 2) since the ground itself is a metaphorical
anthropology basis, anthropology can reveal the structural conditions of perception due to thematic fronting of em-
bodiment; 3) this gives anthropology some compensational features, to avoid false culture and nature dualism; 4) so,
the space and body relationship is expressed by the Vehikel-phenomenon (transport phenomenon) of the body itself,
by placing, arranging and depicting, and thus replacing something missing and unavailable for direct contemplation,
by revealing the spatial infrastructure for object perception, creating the presence conditions and metaphorically
marking the contemplation boundary; 5) the depicting arrangement (Darstellung) is at the same time a bodily per-
formance, a play, staging and performing, which gives an aesthetic, poetic and emphatic impact on the use of phi-
losophy language, in our case, on the way a phenomenology philosopher works with the language.

Keywords: performative turn; body; space; transport phenomenon; Husserl; Blumenberg; phenomenological an-
thropology; anthropology phobia

Introduction

In his report at the conference of the Architecture Research Society of March, 14, 1967,
Michel Foucault characterised the modern age as an epoch of space:

The present age would rather be an epoch of space. We are in the
epoch of simultaneity, we are in the epoch of contiguity, in the epoch
of something close and distant, shoulder-to-shoulder and scattered.
| believe we are at the moment when the world is testing itself, at least
as a great life developing through the time, as a network connecting the

points and twisting its bundle. One could say for sure that ideological
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conflicts activated by the polemic debates of today are heated up among
the devout descendants of the time and furious inhabitants of space.
(Foucault, 1994, p. 752)

Almost 40 years passed and Christoph Wulf (2008) in the introduction to his review paper
"Anthropology. History, Culture, Philosophy" mentioned the unification of anthropological re-
search (evolutionary research, philosophical anthropology, anthropological research in historical
studies, cultural anthropology, historical anthropology) around the body as the main object of
research (p. 9). What was going on at that period? And why did the space happen to come into
strong relationship with the body? The first question is easier to answer: at that time period there
appeared a performative turn in understanding culture. It marked the transition from purely her-
meneutic (language-focused) understanding of culture, similarly to the text which needs theoreti-
cal knowledge to interpret the things already done, to a dramatised and executive cultural action
requiring practical knowledge. Such culture performativity is impossible without the body (Waulf,
2008, p. 147). The second question is not so easy to answer. It needs thorough philosophical
work, since there must be dismissed the doubts of occasional relationship between space and
body. The rationale of this article is closely connected with this answer.

Purpose

There is no sense to consider in great detail the general discursive conditions of our appeal to
the body. Of great importance is to demonstrate the complicated formation of philosophical the-
matisation of embodiment. All that is left to do is to clarify the basic research hypothesis that the
spatial turn announced by Michel Foucault has its own reverse side — the theme of embodiment.
However, this is impossible to achieve without analysing the principles of Husserl’s phenome-
nology research, in terms of which there first appears a continuous connection of space and
body. This could be the basic answer to the question about the reason of shift of the humanitarian
research from abstract spatiality to performativity based on embodiment, all the more so, because
for us such a shift of scientific view looks like phenomenologisation of spatiality, inclusion in
the primary bodily experience.

Statement of basic materials

If Michel Foucault discovers the "spatial" side of relationship between space and body, its re-
verse "bodily" side can be perceived through the phenomenology experience of Edmund Husserl.
In this context, a key to penetrating into Husserl’s survey will be his well-grounded interpreta-
tion given by Hans Blumenberg (2002). This interpretation accounts for painstaking moments of
a phenomenologist’s work (for example, Husserl’s work) as numerous sideline notes which ex-
press not only and not just dissatisfaction with his work but also express true phenomenological
thought and energy. Moreover, Blumenberg states the basic features of phenomenological an-
thropology that, at first sight, conceptually contradicts Husserl’s vision of phenomenology and
phenomenological reality which is to be pure and universal. It is the Husserl’s concept of life
world that became an important step on the way to creating a phenomenological and anthropo-
logical project. Blumenberg wrote:
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Phenomenologically, the "life world™ is a concept opposite to the "objec-
tive" scientific world. However, there inevitably arises a question of pre-
conditions for having the life world since it is the world of highest stabil-
ity, like a fixed constant. Though, there can be obvious semantic differ-
ences between the life worlds. Then, one should ask a question: is this an
anthropological category? It could be so, if the "life world" did not need
to be described otherwise than the world ascribed to a creature of “lost
accommodations”. (Blumenberg, 2006, p. 656)

In this half-ironical answer one can see a description of paradoxical human existence, which
is impossible to reveal positively, in terms of biology. This is due to the fact that "lost accommo-
dations™ describe the life world as stabilisation of a naturally unstable being through norms and
rules of culture. In this way, the human’s negative biological basis does not conflict with the cul-
tural superstructure, it directs to this superstructure, on the contrary, and cannot be clarified
without it. Thus, phenomenological anthropology is aimed at revealing this negative structure
that consolidates the necessity of culture.

At the start of our account of Blumenberg’s interpretation of Husserl’s phenomenology, we
should note the two principal points which are to clarify the sense of spatial phenomenologisa-
tion and demonstrate that it is impossible to talk about space without bodily experience. The first
point is stated in the title of Blumenberg’s essay itself "Back From the Things. Self-
Interpretation: Phenomenology as a Life Form™ (Von den Sachen zuriick. Selbstaufklirung:
Phéinomenologie als Lebensform) from the collection of his posthumously published works
compiled by Manfred Sommer (Sommer) "To the Things and Back Again” (Zu den Sachen und
zurtick) (Blumenberg, 2002, p. 63). Here one can see the conceptual importance of this short es-
say aimed at revealing the reverse side (one can say the dark one, since its relation to mistakes
and phobias) of the work by a phenomenologist who is striving to realise Husserl’s motto "To
the Things!", without which one cannot give sense to the phenomenological work. However,
from the subtitle one can understand that it is phenomenological anthropology which is to deal
with this reverse side. It is "anthropology phobia" (Anthropologie-Phobie) that is chosen by
Blumenberg to name the central problem of Husserl’s phenomenology (Blumenberg, 2002,
p. 98). Thus, the first point is phenomenologisation as anthropologisation.

One can also observe in this way a return from abstract, reduced, idealised, "pure” layers of
science to the primary, life world layers of experience. Without the latter, it is impossible to be in
touch with a world in the world. And this connection is so complicated that there are no suffi-
cient scientific methods of its revealing. Anthropology could recover the connectivity to the
world. Truths, which are given with evidence and serve as guides, oppose various methods of
their grasping. Though they are given with evidence and easiness as facticity of our being, they
cannot be directly and clearly formulated. Certainly, Husserl’s successors have clearly claimed it
in their works, considering phenomenology as a philosophy of origins, which, in their facticity,
go before any reflexive work, and without them it is impossible to unwind the thought. Here,
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first of all, we need to refer to Martin Heidegger, Maurice Merleau-Ponty, the above mentioned
Blumenberg and many others. Thus, phenomenologisation in this relation is ontologisation of
archaeology presented by Foucault as a historical comeback to the discursive archaea (origin)
(Revel, 2002, p. 6), or, in other words, archaeology of archaeology. This is the way of reviving
the project of existential geology on account of prehistory origination (Prykhodko, 2017, p. 127).
If archaeology is focused on history and is a realisation of a new metaphysics, then existential
geology is focused on prehistory and it is a new physics. This physics is based on the body as
a complex system of making a relief of a terrain available for cultural existence, with numerous
methods, forms and senses.

But what did Blumenberg reveal in Husserl’s diligent work on correcting his own mistakes, in
relation to our thesis on continuity of space and body? The subject begins with the problem of
verbal expression of empirical data being the most significant in philosophy. It particularly con-
cerns the Husserl’s phenomenological project aimed at antepredicative layers which could reveal
the obvious truths of our perception of the world. As mentioned by Husserl, a phenomenologist
can give word to the inexpressible, penetrating into the antepredicative experience. He, who con-
fines himself to words (or concepts) and pays no attention to experience, gets into a trap of dog-
matic metaphysics. This was again expressed clearly, with phenomenological intention, by Mau-
rice Merleau-Ponty in the preface to "Phenomenology of Perception*:

Separated essences are the essences of language. This is a function of
a language to give existence to essences of separability which, to tell the
truth, only seems to be this, since through it essences base themselves
upon the antepredicative life of conscience. (Merleau-Ponty, 1945, p. 10)

Thus, it becomes clear that it is impossible for true philosophy to avoid language problems.
Therefore, it presents various language substitutes of the inexpressible which are close to con-
cepts and even have power over the latter, due to their demonstrating the world intervention in
our experience. It is intervention, since we cannot resist life with its unavoidable facticity, with
its power of anteriority that sharply impresses the human mind with anxiety and groundlessness
of its The Fact That (das Dafs). Philosophy is overfull with metaphors and symbols. They are the
growing base for philosophical "muscles" of theory. According to Blumenberg (2002), the key
philosophical metaphors are absolute, since they are independent of time. For instance, a flow
metaphor which can easily unite Heraclites and Husserl. (Therefore, one of the most promising
Blumenberg’s (1998) philosophical projects became known as "metaphorology”.

Coming back to Blumenberg’s essay, we can trace with more attention Husserl’s facing the
language problem. We can trace the way he, dipping again into the inexpressible of the antepre-
dicative, gradually changes not only terminology but brings to the surface new themes of phe-
nomenology studies. Megasignificant for our research is a space and body story. Blumenberg
clings straightaway to one of the most important terms of Husserl and phenomenology as
a whole. He also clings to evidence (Evidenz) and its numerous derivatives which are to demon-
strate true results of phenomenology work based on contemplation (Anschauung), perception of
essences (Wesenschau). The contemplation result is to be obvious, it does not have to leave
something behind, otherwise it would contradict the phenomenological demand of demonstrating
something exhaustively as a phenomenon, as such that presents itself and gives itself. But what is
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evidence? Any thought of evidence is based on the concept of an optimal position, a line of sight
which we observe things from. To find an optimum means not to make mistakes as to a thing, to
see it fully and comprehensively. Thus, the image of a thing is to be immobilised, to be its ever-
lasting idea and its essence. But this is not all. According to the so-called "Lecture on Things"
("Ding"-Vorlesung) of the year 1907, there should be also demonstrated the "perception of im-
manent transcendence”, as précised by Blumeneberg (2002) "The immanence of conscience had
to contain all that transcendence of conscience could be able to fulfil and take" (p. 71).

Otherwise speaking, such absorption of transcendence by immanence could provide for a true
and complete result. Husserl is known to have established a difference between the immanent
(such that puts itself (selbststellende), that gives itself (selbstgebende)) and the transcendent
(such that depicts and arranges itself (darstellende), such that gives (gebende)) perception based
on complete and incomplete results. Transcendent perception always presents everything in the
row of shades, in a continuous line of facticity. It is steeped in particularity, and integrity is
available in immanence only.

However, things perceived both in direct contemplation and at an optimum distance of a cer-
tain position claiming for clarity (Deutlichkeit), will still remain particular: the attention of con-
templation is affected by previously received contemplation. This process reminds Blumenberg
of a cartographer’s selecting the scale needed or a microscope’s optical magnification. A physi-
cal body breaks up into aspect views, or shades, where one side needs another one, the side
available needs a reverse one, etc. Adequate perception does not guarantee self-givenness and
completeness. And incompleteness, plurality and particularity are not drawbacks but a condition
without which no essence can be thought of. Why so? For this reason the world of things opens
up in its transcendence and differences. Transcendence in immanence appears through under-
standing of any entity’s relativeness, since this entity has an opportunity of another entity for still
another one (Blumenberg, 2002, p. 72).

So, transcendence in immanence becomes a productive paradox resulting in shifts in under-
standing of perception: a clear optimum distance can be the result of momentary fixation of con-
templation (which could resemble the metaphysical contemplation of essences), since clarity it-
self has no power criteria and can be imagined only in relation to its distortion, to its obscurity of
various degrees. Such going beyond the limits (that is criteria) can be observed in dynamics of
approximation and distancing (Blumenberg, 2002, p. 74).

Approximation is mentioned by Blumenberg (2002) with reference to Husserl "It will not ac-
tually happen. But principally it is imaginable" (p. 74).

Thus, we cannot really experience approximation, since there can be no convergence of optics
and haptics. In real life there is either this, or that, tertium non datur. Stepping over the optimum
distance in approximation, we are just "knocking our head against the thing", receiving maxi-
mum reality but nothing for visualisation of phenomenological order.

But, on the other hand, following the optics and haptics divergence, a thing being distanced,
loses its clarity in a continuous descent to obscurity, gradually disappearing. Surely, it can be
brought back to memory, but there is growing certainty of not meeting it again. Consequently,
there is lost a "marginal value of generally possible transcendence in immanence” (der
Grenzwert der in Immanenz tiberhaupt méglichen Transzendenz) (Blumenberg, 2002, p. 74). If
the approximation side has a real bumping boundary, then what is to be done with distancing,
since unclarity is infinite in its formation? What does this infinity mean for a thing getting far-
ther? Blumenberg states straight away that this is indisputably not the endless distance to an ob-
ject, but a boundary beyond which further modification of this object is impossible. This is a ze-
ro boundary which, as mentioned by Husserl, is to be kinaesthetically conformed to infinity
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(Blumenberg, 2002, p. 75). Thus, at distance, one can speak about experience of an infinitely
remote object, where infinity is a sphere of emotional experiences. This sphere involves remem-
bering (Erinnerung), that is trying, through imprinting, to keep the distance, without which there
is indifference and loss, and hoping for return (Erwartung) which is based on "residual intention"
(Restintention) aimed at this infinitely distanced object, since it contains sensor remnants refer-
ring to the subject history. Moreover, the residual intention has knowledge that no thing can fall
out of the world (Blumenberg, 2002, p.76).

Blumenberg further states that it is this phenomenon of infinitely distanced perception objects
which is the constituent base for space and its absolute conception, as expressed by Husserl. The
most complicated thing here is that it is necessary to experience space for it to become an object
of phenomenological research. Space cannot be simply supposed to be ready, inborn (as men-
tioned by Blumenberg (2002), "by the type of inborn concept" (auf eine Art von eingeborenem
Begriff) (p. 77), as stated by Immanuel Kant. Though totality cannot be presented (vorstellt), but
it can be depicted and arranged (darstellt). With Husserl, there is to be a found "experience"
(Erlebnis). It is the zero boundary which is to linearly express an empty space in
a number of points, similarly to Abschattungen of a physical body, in an arrangement which, on
the one hand, destroys sensority and, on the other hand, opens a total possibility of emotional
experiences in any direction from the Ego-centre which has emotional experience (Blumenberg,
2002, p. 77).

But there arises a problem: empty space is an abstract concept, a fact which is impossible for
emotional experience. Experiences are related to space which empties itself. "Empty space could
be a result of the considered total outcome of all emptyings of the space of experiences" (Blu-
menberg, 2002, p. 78).

Thus, we can see that the abstract empty space finds its base in the space of experiences, but
not vice versa, to which it would be urged by apriori forms understood mathematically. But there
is another thing: experiences do not mean anything real. Disappearance in distance of objects or
things does not mean their real vanishing. If things even disappear, they do this behind other
things or beyond our planet’s horizon. Blumenberg states the following:

An experience constitutive for empty space is a lost experience in free
variation. It does not occur on the earth surface, it occurs as a relation of
a living body and thing in space, as a relative movement of both in refer-
ence to each other. It is subjectively experienced as distancing and disap-
pearing of a thing. (Blumenberg, 2002, p. 78)
Thus, approximation and distancing are the modi of distance which is the result of experienc-

ing the interaction of things and body. The body is invisibly present in a look as its carrier. Blu-
menberg states the following:

This essay deals with differentiating active and passive movements
in places, more precisely, with a phenomenon of a relocation facility.

Husserl described it as the only relocation means which we cannot leave,
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which can neither be captured nor left. For the subject, a living body
is a zero point of all orientations, everything moves relatively it.
(Blumenberg, 2002, p. 84)

This is the phenomenon of Vehikel, a transport arising as a certain paradox of a blind spot in con-
templation, without which nothing can be seen properly. For Husserl it meant that here is the limit
of visibility and thus the limit of evidence, and with evidence one can not speak of transporting the
view to things. The space for contemplation of things, the subject field, is based on the ground of
a body and the Earth as a body of all bodies. They are the transport that forms the experience space,
approximation and distancing, emptying and filling. As to this, Blumenberg wrote that the body, as
well as the Earth, appears in Husserl’s works as a metaphor, but not as a phenomenon, since they
cannot be contemplated, they are on the verge of their ability to contemplate. And vice versa, they
express the boundaries Anschauung, contemplation, and its conditions. Blumenberg emphasized:

The earth ground and the living body are elementary vehicles on the
boundary of contemplation inability. Their belonging to the life world is the
base for their disposition as absolute metaphors. Groundlessness is an ex-
tremity of what is thought to be useless for the essence of case, and embod-
iment is the extremity of what can possess it in thickness and faultlessness
of its presence. (Blumenberg, 2002, p. 86)

Summing up, there is a certain sequence of important steps in Blumenberg’s critical analysis that
draw up an abstract scientific curtain of understanding space in Husserl’s works: from abstract
mathematical assumption of empty space to bodily experience of emptying, what, on its boundary,
gives an absolute metaphor for further mathematical and generally scientific perception of the
world. The body as a centre of an orientation system, a zero point, is not simply a physical body
(Korper), but a life world, a living body (Leib). So, here the scientific is adjacent to the philosophi-
cal and unites with it. Embodiment thus includes the Earth as well, since it is the empirical "body of
all bodies", which organises our cognitive relation to the world as a whole. In this way Husserl dis-
covers existential cosmology, since the Earth is an embodiment of intersubjectivity and the orienta-
tion centre in the Universe. So, it can be seen that the return of space to the limits of bodily experi-
ence expresses the same cosmology processes, where one can observe a transition from purely
physical and mathematical conception of the Universe to more balanced interdisciplinary approach-
es (Bazaluk, 2015, p. 11; Bazaluk, 2015, p. 25) and reinstatement of philosophical cosmology. For
instance, one can mention the development of a concept of "ontological framework" by Ber-
nardo Kastrup (2017) to overcome philosophical doubts as to multidirectional and multiform
cosmological knowledge. Other examples are a philosophical plunging into the concept of
multiversum developed by Ward Blondé (2016), historical and philosophical analysis of such a
process that reveals the plurality of cosmology subjects (Rudenko, Sobolievskyi, & Tytarenko,
2018, p. 128) and diversity of philosophical cosmologies (Aliaiev, & Kutsepal, 2018, p. 154).
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Scientific novelty

The authors of the article have emphasized the productive role of space theme anthropologi-
sation in the context of modern performative turn. Such anthropologisation is impossible without
using the results of the previous phenomenology research and its critical analysis. This was
demonstrated on the example of philosophical reflection of Hans Blumenberg concerning Hus-
serl’s phenomenology and revealing its hidden "anthropology phobia“. Moreover, anthropologi-
sation is marked by bringing back to the philosophical discourse of the embodiment theme which
at the same time saves from excessive abstraction of human problems. It is also characterised by
having found a new empirical ground for philosophical anthropology itself. In addition, this pa-
per does not display an abstract phenomenology conception as a theoretical construct, but phe-
nomenology activity, practical work on expressing the antepredicative experience and solving
the problems arising in this complicated process. Applying the Blumenberg’s analysis also al-
lows to peep in the sideline notes of Edmund Husserl himself, which for their part acquire spe-
cial meaning in relation to such a practical (performative) turn.

Conclusions

It becomes possible to answer the question of the reasons for the shift from spatiality to per-
mormativity after the demonstrated Blumenberg’s analysis of Husserl’s phenomenological work.
The answer is as follows:

1) absolutisation of space without mentioning its relation to body experience is doomed to
metaphysical abstraction, which means being up in the emptiness (a vivid example of what, as
mentioned by Blumenberg, is Husserl’s "anthropology phobia") — to being unreasonable and
groundless, since

2) the ground is metaphorically expressed by an anthropology basis. This is why anthropolo-
gy, through thematic fronting of embodiment, can reveal the structural conditions for perception,
though

3) this requires the anthropology having compensational features, to avoid false culture and
nature dualism.

Summing up the three conclusions above, it should be noted that:

4) the space and body relationship is expressed by the Vehikel-phenomenon (the transport
phenomenon) of the body itself, which metaphorically marks the boundary of contemplation: the
body as a transport facility deals with transferring — placing as well as arranging and depicting,
Darstellung, which replaces something missing and unavailable for direct contemplation, reveal-
ing the spatial infrastructure for object perception and creating the conditions of presence; and

5) Darstellung, a depicting arrangement, is at the same time a bodily performance, since one
of the word meanings clearly points to a play, staging and performing, which gives an aesthetic,
poetic and emphatic impact on the use of language, in our case, on the speech acts of
a phenomenology philosopher.
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CTOCYHOK MI’K TJIOM 1 TIPOCTOPOM Y JOC/IIAHUIIBKOMY
HOJI1 PEHOMEHOJIOI'TYHOI AHTPOIIOJIOTI'II: BJIIOMEHBEPTOBA
KPUTHUKA "AHTPOIHOJIOTTEDOBII" EAMYHJIA I'YCEPJIA

Mera. 3amponoHOBaHA Ha PO3TJIIII CTATTS CIPSMOBaHA Ha TPOSCHEHHS 3CYBY B T'yMaHITapHOMY Ii3HAHHI BifJ
TEMaTHKH IPOCTOPOBOIO MOBOPOTY, orojomenoro Mimenem dDyko, a0 neppopMaTHBHOTO MOBOPOTY, IO Mae
AHTPOTIOJIOTIUHI 3acafd 1 IPYHTYETbCS Ha BCEOIYHOMY JIOCITIDKEHHI TOJIOBHOI pOJi Tilna it KyJIbTypHOTO
ICHYBaHHSI, SIK HACJIIKy 3BOPOTHOI peakwii Ha MITYy4YHICTh KOHLENTYAILHOTO PO3PHBY MK ITPOCTOPOM 1 TiJIOM, IO
NoJiArae IEepeBaXHO B ITHOPYBaHHI TEMH TIIECHOCTI, sKpa3 INpPHKIagoM Takoi TeopeTwdyHol nedopmanii Oyna
"anTponosnoriedoodis” Eamynna ['ycCepist, sKky BUKpUBa€ i JOKIaIHO aHaNi3ye B cBoil kpuruui 'anc biromenGepr.
HaykoBa HOBH3HA 3HiICHCHOTO y IIFOMY IOCITIDKCHHI IMiJXOMy MOJATaE TepemyciM y mMokasi He abcTpakTHOI
(heHOMEHOJIOTIYHOT KOHIICMIII K TEOPETHYHOTO KOHCTPYKTY, a caMol (PeHOMEHOJIOTITHOI MisITbHOCTI, MPaKTUIHOT
poOoTH 3 BHUpaXCHHS TOMPETUKATHBHOTO IOCBIAY Ta i3 BHUPIMICHHS MPOOJIEM 1 MOMIJIOK, SIKi BHHHUKAIOTh Y XOJi
[bOTO CKJIAIHOTO Mpouecy. 3axydeHHS BiromMeHOeproBoro aHaiizy I03BOJISE€ 3a3UPHYTH Yy HOTATKH Ha IOJAX
camoro Exmynna I'yccepas, ski 31 cBoro 60Ky HaOyBalOTh OCOONMBOIO 3HAYEHHS Y 3B’A3KY 3 TaKUM NPAKTHYHUM
(mepdopMaTHBHIM) TOBOPOTOM. BHCHOBKM JIEMOHCTPYIOTh HACTYIHHI CTaH CIpPaB, IO IMOKa3y€e aHTPOIOJIOT YHO-
nepGopMaTHBHUIA 3CyB 10 HpoOiieMaTHku Tina: 1) abcosoTH3alisi mpocTopy 0e3 BKa3aHHS Ha HOro 3B’s30K
3 TUIECHHM JOCBIIOM € HeobIpynmosanow 1 Oesrpynmoenoro Ha KmTanT ['ycCepieBoi "anTpomnonoriedo0ii™;
2) OCKIIIBKH CaM TPYHT € MeTaOPHUYHO BHPAKECHOIO aHTPOIMOIOTIYHO OCHOBOIO, Yepe3 1€ aHTPOIIONOTIs 3aBISIKH
TeMaru3aulii TUIECHOCTI MOXX€ PpO3KpUTH CTPYKTYPHI yMOBM Ti3HaHHs; 3) L€ HaJiIse aHTPOIOJIOTiI0
KOMITCHCATOPHUM XapaKTepoM, 00 YHUKHYTH XMOHOTO Iyalli3My KyJIbTypH 1 mpupoau; 4) OTxke, 3B'S30K MiX
npoctopoM i Timom Bupaxae Vehikel-pernomen (dheromen TpaHCHmoOpTHOrO 3aco0y) camMoro Tija, PO3MIIIYHOYH,
PO3CTaBISIFOYN 1 300pakyrouH, y TaKUil CHOCIO 3aMIMIyIOYH IIOCHh BIICYTHE 1 HEAOCTYIHE AJ 0e3MOCepeIHBOTO
NPSIMOTO CIIOTJISINAHHS, PO3KPHBAIOYM MPOCTOPOBY iHPPACTPYKTYPY CHPHHHATTS HpPEIMeETa, CTBOPIOIOYH YMOBH
NPUCYTHOCTI, a TAKOX MeTa(OpHYHO MMO3HAYAOYH IPAHULIO CIIOMIIAHH; 5) 300paxeHHs-po3cTasnenHs (Darstel-
lung) € BonHouac TinecHnM nephopMaHCOM, BUCTABOKO, IHCLICHYBaHHSIM Ta BUKOHAHHSM, IO €CTETUYHO, MOSTUYHO
1 eM(paTHIHO 3aBXKAH IMO3HAYAETHCS Ha BUKOPHCTaHHI (Pitocodchkoi MOBH, y HAIIOMY BHIAIKy Ha CIIOCO01 poboTH
3 MOBOIO (himocoda-peHomMeHoora.

Kniouosi cnosa: mneppopMaTHBHHN MOBOPOT, TiJIO; MPOCTIp; (GEHOMEH TpaHCHmOpTHOrO 3acody; I'ycepiis;
baromenGepr; peHoMeHoIOrYHa aHTPOTIONIOTs; aHTpornooriedo6is
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OTHOWEHMUWE MEXAY TEJIOM U TIPOCTPAHCTBOM B
NCCJEJTOBATEJBCKOM ITOJE ®EHOMEHOJOTMYECKOM
AHTPOITOJIOTUHA: BJIIOMEHBEPI'OBCKASA KPUTUKA
"AHTPOIIOJIOTHUE®OBUN" D JIMYH/IA I'YCCEPJIA

Hens. IlpeanoxkeHHass cTaThsl MPOSACHSET CMELIEHHME B TYMaHUTAPHOM TIO3HAHMM OT TEMaTHKHU
MIPOCTPAHCTBEHHOTO IOBOPOTa, MpoBO3rianmeHHoro Mumenem @yko, Kk meppopMaTHBHOMY ITOBOPOTY, KOTOPBIH
HMeeT aHTPONOJIOTHYECKHIE MPUHIUITEI M OCHOBBIBACTCS Ha BCECTOPOHHEM HCCIIEJIOBAaHUH BEAYIIEH POJH Tena i
KyJIbTYypHOTO CYIIECTBOBAHMHS, KaK CIEICTBHS OOpaTHON peaKkIMy Ha NCKYCCTBEHHOCTh KOHIIETITYaIbHOTO Pa3phIBa
MEXJy MPOCTPAHCTBOM M TEIOM, CYTh KOTOpPOTO B HTHOPHPOBAHHUH TEeMBI TelecHocTH. llpumepom Taxoi
TeopeTHdeckoit nedopmarmu O6puta "antpononoruedodus” DamyHna ['yccepns, KOTOPYIO OTKPBIBACT M MOIPOOHO
aHANMM3UpPYyeT B CBoei kputuke ['aHc biaromenOepr. HayuHasi HOBM3HA peaNn30BaHHOTO B OTOM HCCIEIOBAaHUH
MOJXOJa SIBISETCS ITPEXKAE BCEro B JEMOHCTpALMM HE a0CTPAaKTHOW (PEHOMEHOJIOTMYECKOH KOHLEHIHH Kak
TEOPETHYECKOr0 KOHCTPYKTa, a CcaMoil ()eHOMEHOJIIOTMYECKOH MAeATEIbHOCTH, NPAaKTUYEeCKOW paboThl 110
BBIPAKEHUIO JIONPEANKATHBHOTO OMBITA U 110 PELICHUIO MTPOOJIEM M OLIMOOK, BO3HUKAIOIINX B XOJI€ 9TOTO CIOKHOTO
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npouecca. [IpuBneuyenre 61r0MEHOEPrOBCKOTO aHAIM3a MO3BOJISIET 3aIJSIHYTh B 3aMETKH Ha MOJIIX CaMoro DIMYH/a
I'yccepns, KOTOpbIE CO CBOEH CTOPOHBI TIOJy4alOT OCOOCHHOE 3HAUCHHE B CBSI3M C TaKUM IPAKTUYECKUM
(nepopMaTUBHEIM) TIOBOPOTOM. BBIBOABI JAEMOHCTPHUPYIOT CJEIYIOIIEE IIOJIOKEHUE JIeJI, KOTOPOE MOKa3bIBaeT
aHTPOTNOJIOTHYECKHU-TIeppOpPMATUBHBIN cABUr K mpobieMaTnke Tena: 1) aOconroTu3auusi TPOCTpaHCTBAa 0Oe3
YKa3aHHsA HA €ro CBfA3b C TEJCCHBIM OIBITOM SBICTCS HEOOOCHOBAHHOU W 6e30cH08amenbHOl TOR00HO
ryccepieBckoii "amTpomonormedoduu’; 2) TOCKOIBKY camMa OCHOBA €CTh MeTa(opHiecKd BBIPAKCHHBIH
AQHTPOIIONOTMYEeCKHH (QyHIAMEHT, TO AHTPONOJNOrHsA Oylarofaps TeMaTH3alUH TEJISCHOCTH MOXET PacKphITh
CTPYKTYPHBIE YCIIOBHS MO3HAHUS; 3) 3TO HAJAEIIET aHTPOIOJIOTHIO KOMIIEHCATOPHBIM XapaKTepoM, YTOOBI 000HTH
JIOKHBIH TyaTu3M KyJIbTYPhI H IPUPOJIBL; 4) TaKMM 06pa3oM CBA3b MKy TIPOCTPAHCTBOM U TeJIOM BeIpaxkaet Vehi-
kel-peromen (dpeHOMEH TPaHCIOPTHOTrO CpPEACTBA) CAMOTO Tela, PasMeIlas, PAcCTaBisAs W H300paXkas, TaKUM
CrocoOoM 3aMelnas HEeYTO OTCYTCTBYIOIIEE M HEIOCTYHHOE JUIsi HEMOCPEICTBEHHOIO MPSMOro CO3eplaHus,
PacKphIBast MPOCTPAHCTBCHHYIO HHPPACTPYKTYPY BOCIIPHUATHUS MIPEIMETa, CO3IaBasi YCIOBUS MPUCYTCTBUSA, a TAKXKE
Metadopudeckd 0003Hauyas TpaHMIly co3epuanus; 5) wusobpaxenue-paccrapienue (Darstellung) sBmsercs
OJTHOBPEMEHHO TEJECHBIM NepPOpPMaHCOM, IPEJCTABICHHEM, HHCIEHUPOBKOM U UCIIOJHEHUEM, YTO ICTETHYECKH,
MO3TUYECKU W HM(ATHYECKH BCErja OTPakaeTcs Ha MCIOJIB30BaHUM (HUIOCOPCKOro s3blKa, B HAIEM Cilydae Ha
crocobe paboTHI ¢ s3bIKOM (utocoda-peHoMeHoIora.

Knrwouesvie crnosa: nepopMaTHBHEIA MOBOPOT; TENO; HPOCTPAHCTBO; (CHOMEH TPaHCHOPTHOIO CPEACTBa,
I'yccepnp; BiromenOepr; GpeHOMEHOIOrnIecKas aHTPOIIOIOTHSL; aHTPONOIOTHEPOOHS
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