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THE PUBLIC SPHERE OF POLITICS: THE ANTHROPOLOGICAL
DIMENSION IN CONTEMPORARY COMMUNICATIVE THEORY

Introduction. According to Jiirgen Habermas, a contradiction between the system and the life-world signifies a
need for a concept that would describe the projective space of a relaxed and undistorted human communicative ac-
tivity. Communicative action as a societal basis of the public sphere links this concept to the pragmatic principles of
human existence in modern society. The public sphere is important in the age of the cyber revolution and the rule of
networking technologies and it gets an anthropological dimension in its definition of the modern individual. Re-
viewed from the view of the interdisciplinary scientific community the public sphere as a dimension of human iden-
tity that is manifested in standardized terms of communicative interactions. The paper suggests that the public
sphere has lost its conflict mode in respect to power and the tech-savvy social system. Purpose. The paper aims to
establish the specifics of the anthropological interpretation of the public sphere in the contemporary philosophical
tradition. Methodology. General scientific and special methods of philosophical research are used for conducting
this study. The author has used the descriptive method to define the subject area of the anthropic measurement of the
public sphere of politics. The method of logical synthesis allows to combine the abstract and specific content of the
anthropological dimension of publicity. A retrospective analysis allows to determine the temporal peculiarities of
the anthropic meaning of the public sphere. The comparative method gives an opportunity to compare the empirical
manifestations of social and political publicity and compare anthropological effects of the media and interpersonal
communication activities of modern people. Theoretical basis and results. The article examines the anthropologi-
cal content of the public sphere of politics as one of the key concepts of communicative theory paying attention to
the modification of the nature of publicity under the conditions of the cybernetic revolution. The author argues that
the public sphere is not only a collection of self-presentations but also a set of messages of general significance, both
textual and verbal. In this regard, the selection of news, of any importance, stands in one respect as a means of the
worldview matching technique but also as the orientation amidst the unlimited information flow. The public sphere
acts not just as a medium of verbal or textual self-expression of the individual but also as a dimension of human
presence in the lives of others and its adequate perception. The more the public sphere stands away from the coun-
ter-factual image drawn in communicative theory, the more it loses its anthropological features and acquires the
content of the technological and production network since a mode of communication is changed to the mode of in-
formation transmission. The paper establishes priorities of personality representation in the public sphere and exam-
ines the need and motives of communicative-pragmatic relationships between individuals. Originality. In the an-
thropological dimension the public sphere is a source of promising prospects and the formation of defining con-
straints. Publicity becomes the leading quality of the modern individual because of its need to be realized in com-
munication practices. The networking nature of communication links enforces the modern individual to produce a
certain image for self-presenting to society. Conclusions The article draws a conclusion about the directions of the
public sphere transformation in a global perspective.

Key words: public sphere of politics; communicative theory; communicative pragmatics; distorted communica-
tion; anthropic dimension; perception of the other.
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Introduction

The public sphere in the contemporary period is
one of the universal concepts that explains the ba-
sics of the common human activity not only in the
field of social communications but also on a larger
scale of the culture of scientific activity. A rela-
tively local definition of the term was associated
with the receptions of the critical theory of the
Frankfurt School and with attempts to create an
alternative concept of technology-system construc-
tions that developed in the philosophy of science
from the mid-20th century. The contradiction be-
tween the system and the life-world defined and
disclosed by German philosopher and sociologist
Jurgen Habermas needed a concept that could de-
scribe a projective space of a relaxed and un-
distorted human activity that is of a social nature
but is not subordinate to the governmental influ-
ence. Communicative action as a societal basis of
the public sphere linked this concept to the prag-
matic principles of human existence in modern
society. However, the relatively local importance
of the public sphere in the age of cyber revolution
and the rule of networking technologies has taken
the concept of the public sphere to the next level of
meaning. At present the interdisciplinary scientific
community sees the public sphere as one of the
dimensions of human identity amidst standardized
communicative interactions. Arguably, in the so-
cial sciences, the public sphere has lost its conflict
mode in respect to power and the tech-savvy social
system.

The well known debate between Jurgen Ha-
bermas and Michel Foucault on the state of the
postmodern resulted in the perception of the public
sphere as a real, embodied dimension of the mod-
ernization of interpersonal and group communica-
tion. The public sphere is internalized into different
semantic concepts and becomes the basis for the
explaination of social phenomena of varying
depths. Nowdays the anthropological dimension of
the public sphere is acquiring a significant urgency
as the classical communication theory defined the
debate and the discourse as the main means of
people’s expression in communicative space. The
anthropic dimension of publicity stands as a con-
ceptual alternative to the inclusion of the public
sphere to various technological and system struc-
tures. The integration of the modern individual to
interactive communication and the mediation of
communicative practices with technological struc-

tures of artificial intelligence highlight the problem
of consistency between the established notions
about public communication activities and its actu-
al state in a situation of mediated direct communi-
cation. This issue has a broader meaning as it helps
to establish some benchmarks for the evolution of
contemporary mankind on a global scale.

Contemporary philosophical research gives a
wide range of political connotations in anthropolo-
gy and the public sphere. In particular, its correla-
tions are reflected in the field of applied anthropol-
ogy [1], anthropology of postcolonialism [3], re-
gional public spheres (such as a European public
sphere) [4], in the display of tragic sequences of
terrorist attacks [5], in constraints to public sphere
activities [9], in a way of the functioning of media
systems in today’s world [13], and in the context of
transborder public communications [15]. Despite
the diversity of viewpoints, authors are aware of
the crucial role the anthropological discourse plays
in defining embodiments of public communication
in special areas. Thus the problem of anthropologi-
cal senses in the public sphere of politics requires
additional study.

Purpose

The paper aims to establish the specific anthro-
pological interpretation of the public sphere of pol-
itics in the contemporary philosophical tradition.

Methodology

General scientific and special methods of philo-
sophical research are used for conducting this
study. Through the descriptive method the subject
area of the anthropic measurement of the public
sphere of politics is defined. The method of logical
synthesis allowed the author to combine the ab-
stract and specific content of the anthropological
dimension of publicity. Retrospective analysis
permitted to determine the temporal peculiarities of
the anthropic meaning of the public sphere. The
comparative method gives an opportunity to com-
pare empirical manifestations of social and politi-
cal publicity, to compare the anthropological ef-
fects of the media and interpersonal communica-
tion activities.

Theoretical basis and results

In the context of contemporary communication
theory, the anthropological meaning of the public
sphere manifests itself in situations that are the
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most meaningful to the modern individual. The
interconnection between the material world and the
linguistic-symbolic of knowledge became the basis
for expression of the specificity and the condition
of the modern individual. Anthropologism of
communicative theory manifests itself in the emer-
gence of considerations about the existing condi-
tion of people and its development in the near fu-
ture. Paradigms of consciousness and being are
combined with aspects of speech communication
that covers the interpersonal and social level. The
anthropological meaning of communication estab-
lished in the discourse ethics determines the fate of
mankind in the age of modern global changes. As
Robert C. Ulin argues, «It is suggested that a meta-
theory grounded in history and responsive to the
problematics of advanced capitalist society is the
best means by which to bridge the impasse be-
tween political-economy and postmodern anthro-
pology» [19].

The problem of the individual’s perception of
the world is revealed not only through self-
representation in interindividual communication.
Valid definitions and anthropological senses of
contemporary times appear in the news discourse
as the selection of the most significant events for
the individual who becomes a consumer of infor-
mation. In postmodern times, the public sphere
acts not just as a set of individual presentations, but
also as a set of verbal and textual messages of gen-
eral significance (also see W. M. Reddy (1992)
[16]). In this regard, the selection of news, of more
or less importance, stands in one respect as a
means of the worldview matching technique but
also as the orientation amidst the unlimited infor-
mation flow. The example of news production re-
veals that the public sphere is unable to function
beyond technological limitations of the contempo-
rary world. Moreover, the anthropological content
of publicity is transformed through the nature of
technical means of communication and transmis-
sion of information. According to empirical antro-
pologists Tom Van Hout and Geert Jacobs, «The
reliance on sources in business news forces atten-
tion to issues of institutional and textual power,
source-media interaction and agency. Who sets
whose agenda? What type of interaction is there
between source media and news media?» [6, p.
60].

The anthropological content of the public
sphere connected primarily to communicative ac-

tivities is aimed at producing texts of general per-
ception. Open public statements imply the com-
monality of senses and the presence in the common
space of signs and concepts, which manifests itself
in the standard methods of media correspondence
(see E. W. Rothenbuhler, (2005)[17]). The author’s
principles for the formation of public texts develop
general public importance thorugh emotional
closeness and connection between individuals and
the semantic agenda that is inherent in a particular
social stratum or community. Through the ethical
guidelines the public sphere transforms everyday
communicative activities into ones of general sig-
nificance. The transfer of human thoughts, atti-
tudes, and preferences from the categories of the
private to the public, determines the relevance of
personal criteria for the perception of the world to
the general public. The social and cultural basis of
interpersonal communication at the public level is
recognized as normative and inherent to all indi-
viduals of a certain community. The data of mod-
ern empirical research try to justify the interde-
pendence of individual and universal motives for
communication. Hout and Jacobs argue, «The
point we are trying to make is not just that the no-
tions of power, interaction and agency that we
have discussed in the previous part can help guide
our fieldwork on the way press releases are used
by journalists, but that the results of our fieldwork
can contribute to a better understanding of these
issues within the broader theorizing on news ac-
cess and news productiony» [6, p. 67].

Routine communication is an expression of its
anthropological meaning. Realization of communi-
cation needs is the most obvious expression of hu-
man nature in communicative interactions. The
ability to realize oneself in communication with
other individuals is an indication of one’s capabil-
ity as a human being. However, the ability to pre-
sent oneself as part of the general public deter-
mines the individual’s significance as a constituent
of a broader discussion on common problems and
provision of support to some or others decisions,
theses, and regulations that define the prospective
existence of society. The public sphere acts not just
as a medium of verbal or textual self-expression of
the individual but also a dimention of human pres-
ence in the lives of others and its adequate percep-
tion. People’s personal stories that get into the
limelight through modern media and social net-
works acts as a factor of the anthropological sym-
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bolization of the communicative process trans-
forming the public communicative process into a
large amount of unlimited space of identity recog-
nition by others. The transformation of the person-
al into the public can reveal the inner world of the
individual and, on the other hand, combine the
common values and coordinates of social interac-
tion. As Van and Jacobs point out, «It was shown
that, in addition to having a textual function, pre-
formulation is used socially to promote a news sto-
ry during story meetings and that the reliance on
press releases allows for a linear, routine writing
process» [6, p. 78].

Public messages manifest not only the person’s
ability to communicate but also the establishment
of a human being in a broader and universal con-
text. The emergence of the public sphere is the ev-
idence of a certain stage of society development in
which public debates are not restricted accept any-
thing other than force of a better argument (Jurgen
Habermas). The closer to the real public sphere is
an ideal model proposed by German philosopher
K.-O. Apel, the more content is acquired by an-
thropological generalizations regarding the com-
munication experience and communicative prag-
matic of the mankind. The more the public sphere
stands away from the countrfactual image drawn in
communicative theory, the more it loses its anthro-
pological features and acquires the content of the
technological and production network since a
mode of communication is changed to the mode of
information transmission.

Articulation of the significance of the public
sphere for modern philosophical anthropology is
based not only on communicative pragmatics and
personal principles of a person’s public self-
expression but also on differences between a mod-
ern civilization and racial divisions within humani-
ty. The exposure of any socio-cultural group or
civilization to public communication regulated by
the discourse ethics and universal transident prag-
matics can act as a criterion for a peculiar ranking
of civilizations and their movement towards the
standards of rational understanding and argumenta-
tion established in the contemporary world. Con-
versely, the concept of «communicative rationali-
ty» is unique to contemporary Western society [10]
that has undergone a long period of secularization
and development under the industrial revolution
and sociopolitical modernity. In this connection,
the compatibility of a particular geographical area

of today’s world to the standards of rational and
communicative publicity still remain open. Ac-
cording Paula Montero, professor of philosophy at
University of Sao Paulo, “By positing that rational-
ity thus understood is not a universal phenomenon,
Habermas revisits a classical issue of anthropolo-
gy: the commensurability of civilizations, an issue
that has been central to debate in social science and
philosophy since the 1960s” [11, p. 201].

The antropologization of cognition processes
determines the possibility of choice and equality
between social and cultural patterns of communi-
cation, hence the universality of the public sphere
requires further coverage. The works of Habermas,
Apel, and other representatives of communicative
theory argue that rational and reasoned communi-
cation is the achievement of the whole mankind as
well as the natural behavior of people who seek
cooperation and regulation of their relations on the
basis of generally accepted values (see [12]). In
this regard, generalizations of an anthropological
nature takes a new meaning, if one understands the
nature of communication common to all people
and desires of any person in the relationship with
other individuals and society as a whole, to act not
as a means but as a purpose. Also, the issue of the
humanistic orientation of the anthropological para-
digm in philosophical sciences becomes important,
which will always be in contradiction with mani-
festations of materialism and objectivism. Accord-
ing to Montero, «The second issue refers to an-
thropological investigation itself: When anthropol-
ogists face a worldview that seems irrational to
them (or that is not based on their own way of
viewing the world), there is no other choice than
trying to elucidate its meaning» [11, p. 201].

Contradictions between universal intentions of
communicative theory and socio-cultural charac-
teristics of todaay’s world can be solved through
inclusive understanding of rationality within the
framework of communicative pragmatics. Respect
for a person as a primary value determines the pos-
sibility of their participation in the extraordinary
and everyday discourses on any level, provided
they formulate their own positions and respect oth-
er participants of the discussion. Dialogue as a
form of communication between two individuals
represents a model of rational cooperation with an
outcome that is acceptable to both parties. At that,
the symbolic form of thought expression or partic-
ipant’s behavior are not decisive when the inter-
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locutors understand each other. If the persons who
communicate appeal not only to a secular experi-
ence but also to a spiritual one, the communicative
action can be aimed at clarifying their positions
and their mutual coordination. In this regard,
Montero argues, «For Habermas rationality aimed
at understanding encompasses propositions of
practical, aesthetic, therapeutic, etc. character—
suggests that religious language may be included
in his discursive model of rationalization on two
levels. This language, which is embedded in the
modes of expression that characterize the life-
world, is also, to a great extent, aimed at producing
understanding concerning the common social
world and the subjective experience of differences
and identities» [11, p. 202 ].

Anthropological differences between people of
different races and cultures in today’s world are
leveled out because of the spread of global culture
all over the world. Hence, the experience of public
communication (an example of which is the com-
munication among UN representatives at interna-
tional forums) makes it possible to overcome dif-
ferences, to formulate appropriate rules of commu-
nication, and to achieve a common goal in case
when representatives of different nations and races
are results oriented. A certain characteristic is the
debate within the framework of a political compe-
tition where decorative and rhetorical speech pat-
terns and other extra-liguistic ways of persuasion
affect the balance of rationality and credibility in
the subject’s of viewpoints. Manipulative and
competitive aspects of the public self-presentation
and public discussion can manifest not only in
politics but also in other spheres of life. These
manifestations are no less a sign of human nature
than the desire for rational and regulated behavior
(see S. Pink, S. Abram (2015) [13]). However,
such behavior does not contradict the possibilities
for a person in the public space of self-presentation
and articulation of one’s position if it is done with
those means that do not harm the social environ-
ment. As Montero argues, «Although Habermas
has not explored this possibility, his insight pro-
vides a foundation for an approach of the classical
issue of the production of meaning in linguistic
interactions» [11, p. 202].

Defending one’s position in communicative in-
teractions may depend not only on personal and
cultural pecularities but also on preferences claim-
ing to be of universalist values. If a participant in a

communicative discourse professes certain reli-
gious ideas or adheres to political or ideological
doctrines, their position may be accepted not to the
full extent and seem ambiguous for the rest of the
community (see A. Irfan, (2016) [7]). Should the
participant insist on their positions, the individual
may engage in disputes and even conflicts with
others. Heuristics as a method of communicative
interaction does not fully meet the definition of a
conversation aimed at cooperation. The presenta-
tion of religious preferences in a secular state often
leads to a large-scale counter-multiculturalism pol-
icy that was actively introduced in Europe after
World War II and provided an opportunity for the
public representation of social and cultural charac-
teristics. However, at this stage such public presen-
tations encounter ambiguous perception from the
rest of the population, especially when it refers to
their perception of Islam in traditionally Christian
societies (see [7]. Conversely, the public sphere is
the space in which the security of public demon-
strations removes a possible counteraction, except
for cases of radicalism and extremism. A possibil-
ity of polylogue opens a new anthropological trait
of'a modern individual — the possibility of manifes-
tation of one's identity without the oppression of
the other’s identity. According to Montero, “The
concept of publicity will not be focused on so that
we may analyze processes in which religion serves
as a mediator between society and the state; it will
be resorted to analytically in order to understand
the way in which the present and virtual meanings
of differences that circulate as possibilities in the
horizon of the life-world are established, even if
temporarily, through the mediation of religious
categories in a configuration of identities gaining
public visibility and expression” [ 10, p. 203].
Therefore, rethinking the value of the public sphere
in the general cultural and social context is associ-
ated with the status of publicity, which is crucial
for the communication and information age.

The bourgeois public, which entered into free
and unlimited debates after the Second World War
in the early 21st century became a network of indi-
viduals and groups that communicate in the Inter-
net. In this regard, the practices of entertainment
that characterize the behavior of cyberspace con-
sumers cannot be attributed fully to the constitutive
content of the public sphere in the classical sense
of Habermas. For example, online gaming com-
munities that are very common in today's world do
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not deliberate social problems and do not make
public statements, yet they maintain contact and
interact with one another on a regular basis. Hence,
the anthropological correction of the public sphere
goes through the identification of practices, public
discussions and communicative interactions that
have social significance. In this context, Montero
argued, «The re-reading of the notion of public
sphere elaborated in [Habermas’s] work in 1962
makes it possible to constitute as new objects of
anthropological analysis, not only the objectifica-
tion of pre-constructed religious identities, cul-
tures, and beliefs that defend their (natural) rights
in the political arena, but also the communicative
flows from the life-world and the way they discur-
sively establish identities, traditions, and beliefs»
[11, p. 207]. Thus the shift of the emphasis in the
meaning of the public sphere towards the plurality
reveals a broad palette of anthropological mean-
ings and needs of the public self-presentation of
the modern individual.

The multiplicity of public spheres arises pri-
marily from the possibility of pluralistic contacts
and simultaneous membership of a person in many
communities. Being geographically in a specific
location, the modern individual can be an active
member of many discursive spaces and act as an
influential factor in many discussions. Throughout
one’s lifetime, a person can change contexts of
public discussions and move to different semantic
planes: from religious to professional. For this rea-
son, the concentration of senses of publicity around
political practices has being increasingly ques-
tioned. On the one hand, politics becomes a sphere
of technocratic management that requires expert
training, on the other hand, political discourse los-
es an imperious central position and focuses on
issues of societal interests’ advocacy at the politi-
cal level. According to Montero, «Cultural contro-
versies and negotiations between various publics
concerning the validity of certain propositions oc-
cur and become visible in the public sphere» [11,
p- 207].

The living conditions of the modern individual
suggest that the transition of many private and in-
dividual issues to the public sphere spawned doz-
ens of specialized discourses that relate to the
problematic existence of certain groups on a global
scale. Wars, revolutions, and natural disasters cre-
ate a sudden change in the usual human environ-
ment [2]. Emergency situations shift normal public

presentation practicies and motivations of public
communication. The process of making political
decisions that require a large-scale discussion is
becoming much narrower. Conversely, the dis-
course on negative anthropology can mobilize ac-
tive speakers to enter various public spheres and
they can inform their impressions from the deterio-
ration of human conditions and contribute to the
solution of urgent humanity problems by dissemi-
nating information about them. As Dennis Jo-
hannssen points out, «To speak only negatively
about the human being means not to prescribe what
it can or should be, but to account for what it lacks
under the prevailing social conditions. Possible
references for such philosophical work include
deprivation, economic inequality, hardship and the
like, which can be empirically analysed in the past
and present» [8, p. 3].

The anthropological significance of the public
sphere for the modern individual is not only in ac-
cess to the opportunities to discuss, but also in the
contemplation of problems of the modern individ-
ual based on the most comprehensive display of
the positions and opinions. Public spheres of mo-
dernity are becoming centers of a large-scale re-
flection on the modern life and their comprehen-
sion by modern society. The public sphere as a
communication space does not grant the status of
openness and importance to many questions that
are not important in the formal and regulatory re-
spect. However, by the way of transmitting them
and making them public one determines the level
of problematicity of those issues in the world. Ac-
cording to Johannssen, «Sonnemann believes the
ban on philosophical anthropology can and has to
be more than normative. In his eyes, the assump-
tion that man canachieve complete and conclusive
self-knowledge is a logical error capable of prov-
ing theoretical anthropology’s epistemological im-
possibility» [8, p. 7].

The public sphere is a key concept for solving
the key problem of the modern individual and their
status in information exchange and different levels
of communication. Whithin the framework of pub-
licity a person goes far beyond one’s perception of
the world trying to think in the categories of the
entire society or community. Thus, the cultural
characteristics of the emergent individual, who
cannot be outside the communicative spaces, are
formed. However, there remains the problem of
external interference to organic communicative
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spaces by administrative or political intentions that
would use the communicative potential manipula-
tively. According to Eric C. Thompson, Associate
Professor in the Department of Sociology at the
National University of Singapore, «Although con-
temporary academic anthropology has drawn
strong connections between the two, it remains the
case that culture is more often than not used as a
counterweight to politics—particularly progressive
or reform politics. Politics is a field of struggle and
change, but it is also tinged with suspicion and dis-
dain» [18, p. 462]. While the anthropological di-
mension of the public sphere reveals its political
essence, contemporary communicative theory pro-
vides reminiscences of the discoursive self-
presentation of the early industrial age. Therefore,
the contemporary philosophical tradition needs a
wider interpretation of appropriate practices of
public communication meaning.

Originality

Thus, in the anthropological dimension the
public sphere is the source of promising prospects
and the formation of defining restrictions. Publicity
is becoming a top quality of the modern individual
because of the need for its implementation in
communication practices. The network nature of
communicative ties makes the modern individual
produce a certain image for self- presentation to
society. Along with that, a situation of «quasi-
presentation» occurs when the public is presented
with some false issues instead of the real ones. An-
onymity in the interactive area of the Internet un-
dermines the possibility of important and socially
significant discussions. In this regard, the im-
portance of public human activity has not yet re-
ceived its full anthropological formulation.

Conclusions

Thus the anthropic dimension of public open-
ness gets manifested in two semantic directions:
the needs for self-representation in the society of
symbolic and communication competition and the
needs for establishing connections with other indi-

viduals, provided that traditional communication
links significantly narrowed. The public self-
representation has becomes the foundation for the
individual; it requires the manifestation of those
personal qualities that had not previously fallen
within the competence of the person (including an
ability to use technical devices, satisfying selfish
needs and instant gratification, and overall living in
the society of entertainment and consumption).
The self-presentation in the public sphere is the
basis for success, socialization and an increase in
status in the social hierarchy.

Search for new contacts and cyber communica-
tions reveals the problem of dysfunction of social
communicative practices not only at the public
level but on the private and even intimate level.
Understanding the other in communicative con-
tacts is increasingly taking on the character of ra-
tionalization and cost-benefit analysis, that ques-
tions the comprehention of the interlocutor’s per-
sonality and condition. Overall, it can be argued
that the anthropological dimension of the public
sphere in todat’s world reveals aspects of manipu-
lativeness and distortion of communicative inten-
tions that distort the ethical clearness of interper-
sonal communication defined in the classical con-
ceptions of communication theory by J. Habermas
and K.-O. Apel. The anthropological dimension of
the contemporary public sphere of politics empha-
sizes in a paradoxical way the impossibility of its
realization in a real society. Besides, the real com-
munication in the public sphere reveals the possi-
bility to demonstrate reallife issues and priorities
that concerne the modern individual. In this re-
spect, the Internet and the cyber revolution can
more widely present the issues that concern the
majority of humanity in the online mode. This in-
creases for large masses of people the possibility of
participation in specific events, despite their re-
mote location. The prospect of further considera-
tion of the issues raised in this article is to examine
the anthropic measurement of manipulative com-
munication in the postmodern.
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IYBJIYHA COEPA IMOJITUKHW: AHTPOIIOJIOTTYUHU BUMIP Y
CYUYACHIN KOMYHIKATHUBHIN TEOPII

Merta. Crarts crpsiMOBaHa Ha BCTaHOBJIEHHs clielM(iKy aHTPOIOJOTIYHOTO TiayMadeHHs IyOmiuHoi cdepu y
cyyacHiil ¢inocoderkii Tpaauiii. Merogosaoria. Y po0OoTi 3aCTOCOBaHI 3arajlbHOHAYKOBI ¥l CIEIlialibHI METOIU
¢dutocoderkux mocmipkeHb. 1InsIXoM BHKOPUCTAHHS JIECKPUIITUBHOTO METOJY BJAJIOCS BHOKPEMHTH IPEAMETHY
IUTOIIMHY AHTPOITHOTO BHMipy MyOniuHOi cdepu MONITHKH. MeToh JOTiYHOrO CHHTE3Y JO3BOJIUB IOE€THATH
a0CTpaKTHHM Ta KOHKPETHUH 3MICT aHTPOIOJOTIYHOTO BHMIipYy IyOJiYHOCTi. PeTpocnexkTHBHHN aHAJi3 TO3BOJIHB
BHU3HAYHUTH TEMIOPAJIbHI OCOOIMBOCTI aHTPOIHOTO 3HA4YCHHs IyOiiuHoi cdepu. KommapaTwBHHIT MeTOn HamaB
MOJJIMBICTh TIOPIBHATH EMITIpHYHI IIPOSBU COIaIbHOI Ta MOJITHYHOI ITyOJIYHOCTI, 3ICTaBUTH aHTPOIIONOTIYHI
HACIIIIKU MEIiHOI Ta IHTepIepCcOHaNFHOI KOMYHIKAIHHOI MismbHOCTI cydacHO! monuan. Teoperuunuii 6a3mc i
pe3yJbTaTu. Y CTaTTi po3risiIacThCcs aHTPOINOJIOTIYHUE 3MICT myOsiuHOi cepu SK OJHOTO 3 KIIFOUOBHX IOHSATH
KOMYHIKaTHUBHOI Teopii, HaJjaeThcsl yBara BUJIO3MiHI XapakTepy MyOJiYHOCTI B yMOBax KiGepHETHYHOI peBOJIOLII.
IIy6miuHa cepa BHCTyIAE HE JIMINE CYKYIMHICTIO 1HAMBIAyalbHUX MPE3CHTAIlH, aje i CYKYIHICTIO MMOBiJIOMJICHB,
TEKCTyaJIbHUX 1 BepOaJbHUX, SIKI MAIOTh 3arajlbHy 3HaYyIlicTh. Y 3B’A3KY 3 MM, 100ip HOBUH SIK OiibI, a00 MEHII
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3HAYYyLIUX, BUCTYNAae 3 OJHOTO OOKy, abo 3aco00M KOpEKLil CBITOCIPHHMHSATTS, a TaKoX OpieHTalii B yMOBax
6e3mexxHOCTI iH(popMauiitHoro moroky. [lyOmiyna cdepa BHcTynmae He HPOCTO CepeslOBHINEM BepOanbHOro abdo
TEKCTYaJIbHOTO CaMOBHpa3y iHAMBIAA, @ TAKOXK IUIONIMHOIO MPUCYTHOCTI JIIOJMHU Y XKHTTI 1HIIKMX Ta aJleKBaTHOTO ii
cnpuiinsaTTs. Illo Oimpmne nyOniuHa cdepa BinmadseTbes Big KOHTP(AKTUUHOTO 00pasy, HAKPECIEHOTo y
KOMYHIKaTHUBHi# Teopii, THM OiNbIIe BOHA BTpadae aHTPOIIHI pUCH i HaOyBa€ 3MICTy TEXHOJOTIYHOI Ta BUPOOHUYIOT
MepexXi, OCKUIBKM MOXIyC CIINIKYBaHHS 3MIHIOETBCS Ha MOXYyC IiepelaBaHHs iHpopmMamii. BcraHoBmroeTsCs
MPIOPUTETH OCOOWCTICHOI pempe3eHTanii JOAWHNW y TMyOnmiuHid cdepi. PosrmsmaeTscss motpeba i MOTHBH
BCTAaHOBJICHHS  KOMYHIKATHBHO-TIParMaTWYHUX  3B’S3KIB MK  OKkpeMuMmH  iHamBimamu. HoBusna. B
aHTPOTIOJIOTIYHOMY BHMIpi ImyOiigHa cdepa BHCTYyMae HKeperoM 0araTooOilsIrounX MEepPCIeKTHB Ta (GOpPMYyBaHHI
BU3HAYAILHUX OOMeXeHb. [lyONiYHICTh CTa€ INPOBIJHOIO SKICTIO Cy4acHO! JIIOJUHM dYepe3 HeOOXiaHICTh Ii
peaiizauii y IpakTHKax CIUIKyBaHHS. MepexXHHUil XapakTep KOMYHIKal[lifHUX 3B’S3KIB 3MYIIyE Cy4acHY JIIOJAWUHY
BUpPOOIISATH TEeBHUI 00pa3 Juisi npeseHTalii cede cycniibcTBy. BHCHOBKH. POOWTBCS BHCHOBOK PO HAIPSMKH
TpaHcdopmaii myoaiyHoi chepu y riiodanbHOMY BUMIpI.

Kniouosi crosa: nmybniuna cdepa MONITUKH; KOMYHIKATUBHA TEOPis; KOMYHIKATUBHA MPAarMaTuka, BUKPHBIICHA
KOMYHIKaIlisl; aHTPOITHUN BUMIp; CIIPHHAHSITTS 1HIIOTO.
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HYBJINYHASA COEPA TIOJIMTUKHU: AHTPOIIOJIOIT'MYECKHUE
W3MEPEHWS B COBPEMEHHOH KOMMYHUKATUBHON TEOPUH

Heab. Ctaths npeanonaraeT yCTaHOBIEHUE CIICIU(DUKN aHTPOIIOJIOTHIECKOTO TOJIKOBAHUS ITyOJINIHON Chephl
B COBpeMeHHOU (umocodckort Tpanumun. MeTonoaorusi. B pabore nmpumeHeHB! O0IIEeHAYYHBIE U CIICIHAIbHEIC
MeToasl (rnocodekux mccmemoBanuid. [lyTeM HCIONB30BaHMSA MOECKPUNTHBHOTO METOJA YOAJIIOCHh BBINCIHUTH
MPEIMETHYI0 IIOCKOCTH AHTPOITHOTO W3MEPEHHs NMyONWYIHOW chepbl MONMUTHKH. MeToJ JIOTHYECKOTO CHHTE3a
MTO3BOJIMJI COBMECTHUTh a0CTpaKkTHOE M KOHKPETHOE COAEp)KaHHE aHTPOIIOJIOTHYECKOTO W3MEPEHHS ITyOIMIHOCTH.
PeTpocneKkTHBHBIN aHaNN3 MO3BOJIMI ONPEACIUTh TEMIIOpAIbHbIE 0COOCHHOCTH aHTPOIIHOTO 3HaYeHUE MyOIUYHOMN
coheprl. KoMmmapaTuBHBIII MeTOJ Jajl BO3MOXKHOCTh CPaBHHUTh OMIIMPUYECKHE TPOSBICHHUS COLMAIBHONH U
MOJUTHYECKOH MyOIIMYHOCTH, COTIOCTABUTh AHTPOINOJIOIMYECKUE IMOCIEACTBUS MEANHHON M MHTEPIIEPCOHAIBLHOMN
KOMMYHUKAIIMOHHOM NIESITEIbHOCTH COBPEMEHHOro uesioBeka. TeopeTmueckuii 6a3mc m pe3yabTaTrbl. B crarbe
paccMarpuBaeTcsi aHTPONOJIOTMYECKMH CMBICH MyONMYHOH cdepsl Kak OJHOr0 W3 KIIOYEBBIX IOHSATHN
KOMMYHUKAaTHBHOM TEOpHH, VIENACTCS BHUMAaHUE BHIOM3MEHEHHIO XapakTepa MyONIWYHOCTH B YCIOBHAX
KuOepHeTHYeCKOH peBomonnu. [lyOmmuHas cdepa BBICTYIIAeT HE TOJBKO COBOKYITHOCTBIO WHIWBHAYAIBHBIX
MIpe3CHTAIH, HO 1 COBOKYITHOCTHIO COOOIIEHHI, TEKCTOBBIX H BepOaIbHBIX, KOTOPBIE UMEIOT OOIIYI0 3HAYAMOCTb.
B cBs3u ¢ 3tM, mogdop HOBoCTel Kak Oojiee WM MEHEE 3HAUYMMBIX, BBICTYIIACT, C OJHON CTOPOHBI CPEACTBOM
KOPPEKIIMH MHUPOBOCIIPHUATHS, a TaKXKe OPUCHTALWH B YCIOBUAX OC3TPaHWYHOCTH WH(POPMAIHUOHHOTO ITOTOKA.
[Iy6mmanas cdepa BEICTYMaeT HE MPOCTO CPeloil BepOaTbHOTO WM TEKCTYAIBHOTO CaMOBBIPaXKCHUS WHIUBHUIA, &
TAKKE€ IUIOCKOCTBIO MPUCYTCTBHUA UYCIIOBEKAa B KU3HU JAPYIrux MW aJCKBATHOI'O €€ BOCIHPUATHUA. Yem OoJibiie
nyonuuHas cdepa ynamsiercs oT KOHTp(haKTHYecKoro oOpasza, HAMEYEHHOT0 B KOMMYHHKATHBHOW TEOPHH, TEM
OoJibllie OHA TEPSET AHTPOIHBIE YEPThI U MPUOOPETAET CO/EPIKAHUE TEXHOJIOIMYECKOH M POU3BOJICTBEHHO CeTH,
MOCKOJIbKY MOJYyC OOLICHUS MEHseTCs Ha MOJAyC Nepelnadyd HHpOpMalMu. YCTaHaBIMBAIOTCS IPHOPUTETHI
JUYHOCTHON penpe3eHTallMK deJoBeka B IyOnuuHOW cdepe. PaccmaTpuBaercs HEOOXOOMMOCTh M MOTHBBI
YCTaHOBJICHHUA KOMMYHUKATHUBHO-IIPArMaTU4€CKUX CcBI3eH MCXKIAY OTACIbHBIMU HWHAUBUIAMU. HoBuzna. B
aHTPOTIOJIOTUIECKOM HW3MEPEeHHHU MyOnmyHast cepa BBICTYNACT HCTOYHUKOM MHOTOOOCIIAIONINX IEPCICKTUB U
(OopMHUpPOBaHUS ONPEHCIAIOMUX OorpaHumdeHU. [[yONMIHOCTE CTAHOBHUTCS BeAyIICH KadeCTBOM COBPEMEHHOTO
YeNoBeKa H3-32 HEOOXOOMMOCTH pealH3alydd B TNpakTHKaxX oOmeHus. CeTeBoW XapakTep KOMMYHUKAIMOHHBIX
CBSI3€H 3acTaBIsieT COBPEMEHHOT'O YeJIOBEKA POU3BOIUTD ONpPEIeeHHBIN 00pa3 1y Ipe3eHTanny cedst 0OIIecTBy.
BeiBoanbl. [lenaercst BEIBO/ O HAIpaBIIeHUAX TpaHc(hopManuy myOoInaHo cepsl B r100abHOM U3MEPEHUH.

Knouegvie cnosa: mybnudaHasi cepa IMONUTHKA; KOMMYHUKATHBHAS TCOPHS; KOMMYHHKATHBHAS IParMaTHKa;
HCKaXCHHasA KOMMyHI/IKaHI/IH; AHTPOITHOC U3MEPECHUE,; BOCIIPUATHUE APYTOI0.
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